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COMPRISING A

Distory of the Church in the Second dentury,

By THE LATE PROFESSOR BURTON.
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IT was a melancholy moment for the Church when she was

left to herself, without any of that “ glorious company of
the apostles,” who had seen their Redeemer while He was in
the flesh, and had received from His own lips the charge to
feed His flock. He had committed the trust to faithful hands.
They were few in number, and weak in worldly resources ; but,
guided and strengthened from above, they went forth into all
lands, and planted the banner of the cross upon the ruins of
heathenism. One by one they were withdrawn from their
earthly labours ; and it was mercifully provided by God, that
the Church did not feel all at once the severity of her loss.
The apostles had also zealous companions, who assisted them
in their ministry, and who were placed by them over the
churches in different countries. We have seen the Ephesian
converts committed by Paul to Timothy, and those in Crete
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to Titus. Luke appears to have resided for some time at
Philippi ; and Mark was sent by Peter to watch over the flock
at Alexandria. These may serve as examples of what was
done in other churches. So long as the apostles who founded
the churches were alive, and able to visit them in person, it
was not necessary to have one fixed superintendent in each
city or town. The apostles themselves continued to watch
over their converts; and Paul, though residing at Ephesus,
was consulted, and gave directions as head of the Church of
Corinth. Even in his lifetime he seems to have found the
care of all his churches too great for him ; and we can well
understand the earnest charge which he gave to Timothy not
long before his death, that he would commit the things which
he had heard to faithful men, who should be able to teach
others also.

The state of the Asiatic churches, when John was residing
at Ephesus, may explain the system which had now been
generally established for governing Christian communities.
The apostle, in his Apocalypse, mentions seven churches in
that part of the world, with which he seems to have been in-
timately acquainted. Two of them, those of Ephesus and
Laodicea, are known to have been planted some years before
the death of Paul; and the five others were in countries which
he frequently visited. Nearly half a century may therefore
have elapsed between their first foundation and the notice they
received from John. At the latter period, they were all of
them under the same form of church government. One person
was put over each of them, who is called by John the Angel of
his respective church ; but within a very few years, the heads
of the same churches were spoken of as bishops, the meaning
of which term, in Greek, is simply an overseer,; and this name,
which had been applied by the apostles to presbyters, as being
persons appointed by themselves to overlook their flocks, came
at length to be applied to the successors of the apostles, who
did not follow them in travelling from country to country, but
resided permanently in some one city or town. In one sense,
therefore, there were several bishops or overseers in each
church, for every presbyter might have borne that name : but
as soon as the system became general which was established
in the seven Asiatic churches, and which we have seen to have
been adopted also at Antioch, and Rome, and Alexandria, of
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selecting one man to superintend the church, the term bishop
was limited to this one superintendent of the whole body. In
most cases a bishop had only the charge of the Christians in
one single town.

The term diocese was not then known; though there may
have been instances where the care of more than one congre-
gation was committed to a single bishop, of which we have a
very early example in all the Cretan churches being intrusted
by Paul to Titus. The name which was generally applied to
the flock of a single pastor, was one from which our pre-
sent word parisk is derived, which signified his superintend-
ence over the imhabitants of a particular place ; and if we
add to the two orders of bishops and presbyters, the one which
was more ancient than either of them, that of deacons, we
shall have the form of church government which appears to
have been generally established at the beginning of the second
century.

It is interesting to think that many of the persons who were
now presiding over churches, had been appointed to their
important stations by apostles, or at least had seen the men
who had been personally acquainted with our Lord. They
form the connecting link between the first or apostolic age,
and that which immediately succeeded it. There is also one
circumstance connected with their history which must not be
forgotten,—that the apostles were able, by laying on their
hands, to convey those preternatural gifts of the Spirit which
enabled persons to work miracles. There must have been
many persons living, at the beginning of the second century,
upon whom some apostle had thus laid his hands. The
Angels or Bishops of the seven Asiatic churches may all have
had this advantage, and may all have been appointed to their
bishoprics by John. One of them, the Bishop of Smyrna, was
probably Polycarp, who certainly held this station a few years
later, and is always said to have received his appointment from
an apostle, as well as to have been personally acquainted with
John. His interesting life will occupy our attention later in
the century ; and he is mentioned now, as showing that there
must have been many persons still alive, though the apostles
were withdrawn, who possessed some portion of miraculous
power ; and that miracles did not cease suddenly and abruptly
with the last of the apostles, but were still exerted occasionally
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for the benefit of the Church, till God thought fit to withdraw
them altogether.

This seems the most rational conclusion to which we can
come, concerning the duration of miraculous powers in the
Church ; and by adopting it, we steer between two opposite
opinions, both of which must be considered erroneous; one,
which would strictly limit miracles to the age of the apostles,
and assert that there was no instance of their being worked
afterwards ; and another, which maintains that the power of
working them has never ceased, but is exercised to the present
day, in the true Church. This is not the place for refuting
the latter opinion ; and it is sufficient to say that the Protestant
churches do not profess to exercise any such power. But the
former opinion must also be pronounced untenable, unless we
say that all the persons who had worked miracles in the life-
time of the apostles, were dead before the end of the century,
or that they suddenly lost the power at the moment when John,
the last of the apostles, died.

The reader has already been reminded that spiritual gifts
were distributed in great abundance by Paul ; and there is no
reason to think that the other apostles were more sparing in
communicating them. The gift of healing was undoubtedly
exercised by many persons besides the apostles; and it is
scarcely possible to suppose that they were all dead before the
time which has been fixed for the death of John. We must
however conclude that they were becoming, almost daily, less
numerous ; and although the Christian writers of the second
century say expressly that preternatural gifts of the Spirit were
occasionally witnessed in their own day, they fully confirm the
view which has been here taken of this subject, and show that
instances of this kind were much more uncommon than they
had been formerly. As the numbers of believers increased,
and the churches became more settled, there was less need of
these miraculous interferences to confirm the faith of believers,
or to attract fresh converts; and we may now proceed to
consider the state of some of the principal churches at the
beginning of the second century.

The Christians of Jerusalem, as we have already seen, had
been committed, since the year 62, to the care of Symeon,
who had not only known our Lord while on earth, but was one
of his relations, being the brother of James, who had preceded
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him in that office. The descendants of Jude were placed over
other churches in Juda, on the same ground of their being
connected with the family of Jesus. Such a relationship could
hardly fail to make them zealous pastors of Christ’s flock,
which was now beginning to be a prey to the grievous wolves,
who, according to the predictions of Paul, had broken in
upon the fold after the death of the apostles. These were
the teachers of Gnosticism, whose doctrines were peculiarly
dangerous to the Jewish Christians, from their having borrowed
so much from the Law of Moses. It may be hoped that the
Christians who returned to Jerusalem with Symeon, after the
siege, were safe from these delusive errors ; or, if they listened
to their Ebionite brethren, they would be kept in the true
faith by the vigilance of their bishop. The enemies of the
Gospel were, therefore, the enemies of Symeon, and he at
length fell a sacrifice to the same fears and jealousies which,
on two former occasions, had caused inquiry to be made after
the descendants of David.

There is Wothing which personally connects the Emperor
Trajan with this act of cruelty. After the year 101 he was
engaged, for several campaigns, in conquering Dacia, and
probably heard or cared little about the Christians. In the
year 104, Atticus was governor of Syria, and Symeon was
brought before him, as being one of the descendants of
David. If the Jews had shown any inclination to revolt, we
could understand the jealousy which led a Roman officer to
hinder them from rallying round a popular leader of the
family of David. But we might have thought that a harmless
old man, who was living amidst the ruins of Jerusalem, might
have been suffered to go down to his grave in peace. It
was not the president of Syria who thirsted for his blood;
though, like Pilate, he had not firmness enough to protect a
man whom he believed to be innocent. The Gnostic heretics,
who justly regarded Symeon as their greatest enemy, de-
nounced him to Atticus as a dangerous person, on account
of his descent from David; and perhaps a Roman officer
might find it difficult to understand how several thousand
Jews could look up to a descendant of David as their head,
and yet not be objects of political suspicion. Symeon was
now a hundred and twenty years old ; and the firmness with
which he endured an examination by torture, though it lasted
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several days, filled the spectators with astonishment. His
fate was, however, determined, and his sufferings were at
length closed by crucifixion. His successor in the see of
Jerusalem was Justus; but a person named Thebuthis, who
had wished to gain the appointment for himself, excited a
schism in the Church, and joined one of the numerous sects
into which the Gnostic philosophy was now divided.

It is stated upon good authority, that at this time the
people were excited in many different places to persecute
the Christians ; and one distinguished sufferer was Ignatius,
who may be truly called the apostolical bishop of Antioch.
He bhad been appointed to that see about the year 70; and
the spirit of persecution which had shown itself in the reign
of Domitian did not entirely pass him over: but he escaped
for that time; and the beginning of the second century saw
the bishopric of Antioch still possessed by one, who, if
tradition may be believed, had been personally acquainted
with at least three apostles, Peter, Paul, and John. It seems
to have been about the year 107 that Trajan came to Antioch
on his way to make war with Parthia. The emperor himself
may still have had no feeling of hostility against the Christians ;
but he found the people of Antioch already in a state of
religious excitement, and he consented that Ignatius should
be sent to Rome, to be exposed to wild beasts in the amphi-
theatre.

During his voyage to Italy he landed at different places on
the coasts of Asia and Greece, and was met by several bishops,
who came from their respective cities to see the venerable
martyr. At Smyma he had the gratification of meeting
with Polycarp, who, like himself, had been known to the
last surviving apostle; and it is not improbable that some
of the other persons who now visited him had conversed with
some of the apostles. Though he was on his way to death,
he found time to write letters to different churches, seven of
which are still extant ; and we may judge of the respect which
was deservedly paid to his memory, when we find that
Polycarp himself collected copies of these letters, and sent
them to the Christians at Philippi. It is to be regretted that
Polycarp’s own letters, which appear to have been numerous,
have not been preserved. A portion of that which he wrote
to the Philippians has come down to us, and forms, together
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with the letters of his friend Ignatius, and the single letter of
Clement to the Church of Corinth, that most interesting and
valuable collection which is known by the name of the Works
of the Apostolical Fathers.

The genuineness of Clement’s Epistle, and of the fragment
of the Epistle of Polycarp, has scarcely ever been called in
question ; but the Epistles of Ignatius have led to much con-
troversy. There can be no doubt that they were corrupted
and interpolated at an early period; and copies of these
counterfeit epistles, as well as others which bear the name of
Ignatius, have come down to us. Fortunately, however, the
seven epistles have also been preserved in a much shorter
form ; and it is now generally agreed among the learned, that
these are genuine, and free from the interpolations which
disfigure the larger edition.

Ignatius arrived at Rome in time to form part of the
spectacle in the public games, which were exhibited at the
end of the year. On the 1gth of December, he was exposed
to wild beasts in the amphitheatre, and his death appears to
have been the work of a moment. The larger and harder
bones, which resisted the teeth of the animals, were taken up
by his friends, and, with an indulgence which could hardly
have been expected, were allowed to be carried back to
Antioch, where they were buried near one of the gates in
the suburbs. The persecution of the Christians had already
ceased with the removal of the bishop ; so that it was perhaps
a temporary storm, which spent itself and subsided. The
successor of Ignatius in the bishopric was Heros.

With respect to the people of Rome, we need not conclude
that a persecution was also being carried on there at the same
time ; for so long as the spectators in the amphitheatre were
gratified with the sight of human victims, they did not care
who it was that afforded them this amusement: and many
persons, perhaps, did not even know that Ignatius came from
Antioch, much less that he was a Christian bishop. Trajan
may have sent him to Rome for execution, as pe would have
sent any common criminal ; and the fact of his bones being
carried away by his friends, would rather seem to show, that
at this time there was no particular excitement in the capital
on account of religion. <

We are unable to connect the emperor personally with the
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original instigation of any of these acts of cruelty. His
Parthian wars kept him in the East for some years, and he did
not return to Rome till 110 or 111. It was in the latter year
that he was called upon to give a positive decision upon the
legality of punishing Christianity as a crime. The younger
Pliny was sent as proprator into Bithynia in 110, and in the
following year he presided at a public festival held in honour
of the emperor. On these occasions the Christians were often
called upon to take part in the sacrifices, and to perform some
act in honour of the gods or the emperor, which they felt to
be forbidden by their religion. Their refusal to comply was
looked upon as impiety, or disaffection to the government;
and Pliny found himself obliged, as chief magistrate of the
" province, to investigate the cases of this kind which were
brought before him. The progress of Christianity in that part
of the empire must have astonished and alarmed him ; for
Pliny was really religious according to the notions in which
he had been brought up. The heathen temples were almost
deserted ; the sellers of victims for the sacrifices complained
that they had no purchasers ; persons of either sex, and of all
ages and ranks, even Roman citizens, had embraced the new
opinions ; and Pliny himself met with persons who had once
been converted, but had abjured Christianity, twenty years
before. ;
This state of things might cause less surprise when we
remember that the Gospel had found its way into Bithynia as
early as the date of Peter’s first epistle, so that it may have
been making progress in that country for nearly half a century.
It is satisfactory that our accounts are, in this instance, so
authentic and unquestionable; and the scene which Pliny
witnessed in Bithynia was probably exhibited at this period
in various portions of the empire. Heathenism appeared to
be already hastening to its decay ; but there were too many
persons interested in preserving it, to allow the triumph of
Christianity to be so soon completed. There is no reason to
think that Pliny was naturally cruel, or inclined to injustice.
He acknowledged that the Christians who were brought before
him had committed no crime, and he even bore testimony to
the purity of their principles and practice: but he suffered
hups_elf to be persuaded that their obstinate adherence to their
religion was itself criminal ; and if, upon a third examination,
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they did not consent to renounce it, he even ordered them to
execution.

There was at this time no precise and definite law which
sanctioned such cruelty: but foreign superstitions, as they
were termed, had at various times been suppressed ; and the
present emperor, as well as his predecessors, had prohibited
private meetings and associations. It was not difficult to re-
present the Christians as guilty on both these charges: but
Pliny, though he allowed them to be punished, did not feel
satisfied without consulting the emperor, who at this time was
at Rome. His letter to Trajan, as well as the answer which
he received, are both extant; and though the emperor, per-
haps, did not intend to be severe, the opinion delivered by
him on this occasion became a precedent, which enabled pro-
vincial magistrates to exercise as much cruelty as they pleased
against the Christians. He wrote to Pliny that he fully ap-
proved of what he had done, and directed him not to make
any search after the Christians, and in no case to listen to
anonymous accusations. If the suspected party cleared him-
self by worshipping the gods, he was to be acquitted : but
there was added to this apparent lenity, that if any such per-
sons were brought before the proprator and convicted, or, in
other words, if they adhered to the religion which they believed
to be true, they were to be put to death.

There is too good reason to think that this counsel was the
cause of many Christians losing their lives. When Pliny wrote
to the emperor, he told him that no compulsion could make a
Christian abjure his faith. He had himself frequently tried to
induce them to join in a sacrifice, or in imprecations against
Christ ; but they preferred death to either of these impieties :
and when Trajan’s answer arrived, the work of persecution
was likely to proceed more actively than before. It is painful
to think that the first emperor who sanctioned such cruelties
by law was Trajan, and that the first magistrate who put the
law in force was Pliny; both of these persons, according to

then notions of morality, being considered amiable, and
lovers of justice. But their attempt to suppress Christianity
tpully_ failed. _We have the evidence of a heathen writer, who
lived in the middle of this same century, that there were then
Mmany Christians in part of the country which was subject to

government of the proprator of Bithynia. They were, in
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fact, very numerous through the whole of Asia Minor ; and if
a person had at this time gone over the same ground which
had been traversed by Paul, from the eastern confines of
Cilicia to the shores of the Agean, he would have found
churches regularly established not only in the most flourishing
and most civilized Grecian colonies, but in parts of the country
which had scarcely yet been subdued by the arms of Rome.
The reign of Trajan continued for six years after the date
of his celebrated letter to Pliny; but history has preserved
no further particulars which connect him personally with the
Christians. In the year 115 he suppressed a formidable revolt
of the Jews in Africa and Cyprus, and the restless character of
that people led him to treat them with great severity in the
country about the Euphrates. Palestine does not appear to
have been included in these acts of vengeance. The Jews had
to return to it in considerable numbers ; and we shall
see presently that they had lost neither their patriotism nor
their impatience of subjection to foreigners: but they were
not yet prepared to revolt ; and Jud=a was at this time under
the government of an experienced and determined officer. We
should be most interested to know whether the punishment in-
flicted upon the rebellious Jews was felt in any measure by the
Christians ; but history is still silent upon the subject. If we
might judge by the rapid succession of the bishops of Jerusa-
lem after the death of Symeon, we might perhaps conclude
that the deaths of some of them were hastened by martyrdom.
The names of seven bishops have been preserved who held
that see from the year 107 to 125. But if the Christians of
Jerusalem were suffering during that period from the unbeliev-
ing Jews, or from the heathen, we can only say that we know
nothing of the cause or manner of the persecution. The em-
peror himself was not likely to interfere with them in any part
of his dominions, during the latter part of his reign. His
brilliant career of victories was now exchanged for a succession
of defeats. One conquered province after another revolted ;
he was repulsed in a personal attack upon the fortress of Atra ;
and before his death, which happened at Selinus in Cilicia in
117, nearly all his conquests in the East were lost.
We are perhaps justified in concluding, from a general
review of the reign of Trajan, that the progress of Christianity
was not impeded during that period by any systematic opposi-
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tion of the government. The emperor’s attention was dire_cted
to the new religion by Pliny : but, like many other subjects
which were mentioned in letters from the provinces, this _per-
haps did not dwell long upon his mind; and we may infer
from the correspondence itself, that neither Trajan nor Pliny
had troubled themselves about the Christians before, It has
been mentioned, that the emperor's answer formed a pre-
cedent, which was often acted upon with great cruelty in the
course of the present century ; but we do not meet with any
other instance in the course of the late reign. We shall see
reason to think, that a season of peace was more injurious to
the Christians than one of war, as giving the heathen more
leisure and opportunity to notice their proceedings; and the
late emperor was so constantly engaged in military expedi-
tions, that if such a circumstance was favourable to the
Christians, it may account in some measure for their religion
making such a rapid advance. That this was the case in the
former part of the second century cannot be doubted. The
martyrdoms of Symeon and Ignatius arrest our attention, on
account of the rank and fortitude of the sufferers, and the
iniquity of their sentence. But we are not told in either case,
that they had many companions in death ; and the perpetra-
tors of such cruelties are apt to forget, that a party does not
become less attached to its opinions, or less zealous in
supporting them, by seeing its leaders suffer martyrdom with
firmness. The death of Ignatius caused the loss of one
individual to the Christians; but their enemies were not
aware that by leading him in a kind of triumph from Antioch
to Rome, and allowing him to touch at several intermediate
places, they were doing the greatest service to the cause
which they were wishing to destroy.
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CHAPTER 1IL

TRAVELS OF HADRIAN: VISITS ALEXANDRIA — BASILIDES,
SATURNINUS, AND THE GNOSTICS—WRITINGS OF CHRIS-
TIANS — CHURCH OF ATHENS — LETTER OF HADRIAN,
PROTECTING THE CHRISTIANS—SECOND JEWISH WAR—
GENTILE CHURCH AT JERUSALEM—DEATH OF HADRIAN—
CAUSES OF PERSECUTION.

HADRIAN, who had been adopted by Trajan a short

time before his death, succeeded him in the empire.
Though accustomed hitherto to military command, he was
not inattentive to literature and the arts. Being fond of
observing the peculiarities of different countries, he passed
several years of his reign in foreign travel. In addition to
this inquisitive and antiquarian spirit, he is said to have
paid particular attention to the religious customs of the
people whom he visited ; but his own prejudices were strongly
in favour of the religion in which he had been educated.
While he was upon his travels, he could not fail to be struck
with the progress which Christianity was making among his
subjects ; and he appears to have looked with equal contempt
upon the superstitions of the Egyptians, the Jews, and the
Christians. In more than one country which he visited, he
would witness the effects of the late insurrection of the Jews;
and his dislike to that people was shown by his building a
temple to Jupiter on the spot where Solomon’s temple had
formerly stood. This was on a visit which he paid to Jeru-
salem soon after his accession ; and he seems to have taken a
pleasure in insulting the Jews, by giving to the city which had
lately been rising out of the ruins of Jerusalem the appearance
and character of a Roman town. The inhabitants were ur
able at present to resist the insult; but their discontent was
only smothered for a time, till it broke out into open
rebellion.

Alexandria, which he also visited on the same journey, had
been nearly destroyed by the quarrels between the Jews and
the other inhabitants. The emperor ordered it to be rebuilt;
and his curiosity in prying into different forms of religion
would find a rich treat while he resided in the capital of
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. We have a letter written by him a few years late_r, n
Eﬁgcpl: he chose to confound the worshippers of Serapis, a
opular idol of the Egyptians, with the Christians. He
Els?: mentioned by name the Jews and Samaritans, and trgated
them all as impostors and mountebanks; but there is no
evidence of his having at this time shown any ill-will towards
the Christians. His opinion of their religious tenets was very
likely to be erroneous, by his confounding them with the
Gnostics, who had learnt many of their absurdities and im-
pieties in the schools of Alexandria. Simon Magus, the first
founder of Gnosticism, had studied in that city. His successor
was Menander, who lived at the end of the first century, and
the beginning of the second; and the place in which he
attracted most followers was Antioch. Menander was followed
by Saturninus and Basilides, who became the heads of two
different sects or parties of Gnostics; and Basilides, who
spread his opinions in Alexandria, had alregdy obtained his
celebrity when that city was visited by Hadrian. :

It is not improbable that Basilides quitted Alexandria when
the riots caused by the Jews had made it so unsafe a place of
residence ; and this may account for his peculiar opinions
becoming so notorious in the world at large. His notion con-
cemning Jesus Christ was the same with that of the other
Gnostics, who believed His body to be a phantom: but
Basilides is charged with having invented the new and extra-
vagant doctrine, that Simon of Cyrene was crucified instead
of Jesus. He could not persuade himself that a divine
emanation, such as he believed Christ to have been, could
unite itself to a material and corruptible body ; but at the
same time he could not resist the evidence, which was now
universally diffused by the four Gospels, that a real and
substantial body had been nailed to the cross. He therefore
had recourse to the extraordinary notion, that Simon of
Cyrene was substituted for Jesus; which may remind the
reader of what has been already observed, that Gnosticism
entirely destroyed the doctrine of the atonement : that Jesus
Christ suffered death for the sins of the world, did not, and
could not, form any part of the religious tenets of Basilides.

€ are not, therefore, to be surprised that the heads of the
Church took such pains to expose the errors of a system
which, though it appears at first unworthy of serious notice,
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was fatally subversive of the very foundations of our
faith.

The followers of Basilides were also addicted to magic,
which was the case in a greater or less degree with all the
Gnostics : but the Basilidians carried the practice of this
impiety to a greater length than their predecessors; and
several amulets or charms have been preserved to the present
day, which show that they belonged to the votaries of this un-
holy superstition. The same sect has also been reproached
for the grossest licentiousness of conduct; and though the
Christian writers may be suspected of some exaggeration in
drawing the character of the Gnostics, it cannot be doubted,
as has been already observed, that one division of them main-
tained upon principle, that all actions were indifferent; and
that the heathen, who chose to confound Christianity with
Gnosticism, were induced to consider it as inculcating maxims
of the most shameless depravity. It should however be added,
that there is no sufficient evidence that Basilides himself had
countenanced such impurities. Saturninus is known to have
gone into the opposite extreme, and his followers practised
the most rigid austerities ; so that if Hadrian, like many other
of the heathen, confounded the Christians with the Gnostics,
it cannot be thought strange that he spoke of their religion
with contempt. There was, perhaps, no city in which he was
so likely to find out his mistake, and to have formed correct
notions of the Christians, as Alexandria, where Christianity
had been taught, from a very early period, in regularly
established schools. Had he visited the city a few years
earlier or later, he might have gratified his curiosity by
attending the lectures of the professors of this new religion :
but he came there when many Christians were likely to have
left the city on account of the late disturbances; and Alex-
andria was always the receptacle of so many different religions,
that it is not very surprising if he looked upon them all as
equally erroneous.

_The history of Basilides is interesting in another point of
view, as making us acquainted with works expressly written
by Christians in defence of their religion. The epistles of
Clement and Ignatius have been already mentioned, which
were circulated and read with great avidity ; but they were
interesting only to Christians, and were not likely, as indeed
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they were not intended, to give the heathen a knowledge of
Christianity. The precise period is not marked when the
Christians first began to explain or defend their doctrines in
writing, nor have their earliest works come down to us ; but
it is not probable that anything of this kind appeared till
after the beginning of the second century. Basilides, the
Gnostic, is known to have been an author, and the name of
at least one Christian writer has been preserved who published
against him. This was Agrippa Castor, who appears to have
lived in the reign of Hadnan ; and it is much to be regretted
that his writings have perished: for, though an exposure of
Gnosticism might now be considered easy, it was no light
task in those days for a Christian to enter the lists against
one who had attracted a numerous party in the schools of
Alexandria.

The travels of Hadrian led him to pay more than one visit
to Athens, where we know that he would find a considerable
body of Christians. The Gospel, as we have seen, had been
planted in that celebrated city by Paul himself, in the year
46; and there is respectable evidence, that Dionysius the
Areopagite, who was certainly converted by the apostle, was
intrusted by him with the care of the Athenian Church.
However this may have been, Christianity continued to
flourish in Athens; and Publius, the bishop of this see, is
known to have suffered martyrdom in the course of the present
century. His successor in the bishopric was Quadratus ; and
the same, or another person of that name, presented a written
defence of Christianity to the Emperor Hadrian, on the occa-
sion of his visiting Athens. Many of these Defences, or
Apologies, as they are sometimes called, were written in the
second and third centuries, with the view of explaining
Christianity to the heathen, and refuting the calumnies which
were spread against it. Some few of them are still extant,
though that of Quadratus is lost, which is also the case with
another Apology, presented to the same emperor by Aristides,
who, before his conversion, had been an Athenian philo-
sopher. We only know that Quadratus spoke of persons being
alive in his own day who had been miraculously cured by our
Saviour ; and he is himself mentioned as possessing some

portion of those preternatural gifts which were common in the
apostolic age.
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We have thus had abundant proof that the emperor’s atten-
tion was turned to the religion of the Christians ; but he was
called upon to interfere still more decidedly, when Serenus
Granius, the proconsul of Asia, who seems to have been a
humane and equitable magistrate, wrote to him for instruc-
tions as to the mode of treating the Christians. The
emperor’s reply was addressed to Minucius Fundanus, the
successor of Granius; and he expressly ordered that both
parties, the accuser and the accused, should be heard openly
before the tribunal ; to which he added, that some positive
violation of the laws must be proved before a Christian could
be condemned to punishment. The letter also contained
some strong expressions against wanton and malicious
informers ; so that, if provincial magistrates attended to the
imperial edict, the condition of the Christians was likely to be
much improved. But, though similar orders were sent into
the provinces, there is too good reason to fear that they were
generally disregarded. <

The present decree was certainly more favourable to the
Christians than that which Trajan had sent in answer to the
application of Pliny. Such at least appears to have been its
intention : but, although the emperor prohibited punishment,
except in cases where some positive crime was alleged, it
would not be difficult to construe Christianity itself into a
violation of the laws ; and there is no doubt that many magis-
trates acted upon this principle.

The emperor’s own conduct in the different countries which
he visited was calculated to support the national religion, and
consequently to excite the people against the Christians. It
at least showed that he was himself attached to the supersti-
tions of heathenism ; for wherever he went he allowed temples
to be built in honour of himself. At the same time he fur-
nished the Christians with powerful arguments against the
religion which he professed. On one occasion of his visiting
Egypt, he had the misfortune to lose his favourite, Antinous,
who was drowned in the Nile; and, not content with building
a city which bore his name, and perpetuating his memory in a
variety of ways, he ordered divine honours to be paid to him,
and placed him among the number of the gods. The
Christians who wrote to defend their own religion, or to attack
that of their opponents, could not fail to notice this irrational
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and disgusting impiety; and the cause of Christianity was
advanced by the follies and absurdities of those who attempted
to suppress it.

We must now once more turn our attention to the melancholy
history of the Jews. Indignant at the insults which they had
received from Hadrian, they took advantage of his being no
longer in their neighbourhood, and, about the year 132, broke
out into open insurrection. Their leader was Bar-Cochab, which
name implies tke son of a star. He was a man in every way suited
to command the energies of a desperate and fanatical people.
The expectation of the Messiah, which had never subsided in
Judzea, conspired with the hatred of the Romans, to give to
this impostor an extraordinary influence with his countrymen.
The contest, however, was hopeless from the beginning,
though it was protracted for nearly four years. Jerusalem was
no longer the important fortress, and was soon occupied by
the Romans : but Bitthera, which lay between Jerusalem and
the sea, held out for three years and a half against the forces
of Severus, who was sent to quell the insurrection. When the
city was taken the war was in fact ended. It was calculated
that 580,000 Jews perished during the continuance of it ; and
we should naturally wish to inquire, in what degree this awful
visitation was felt by that part of the nation which had
embraced Christianity.

There is reason to think that the blow fell much more
severely upon the unbelieving portion of the people. Not
that the Christians were less attached to the land of their
fathers, or more disposed to submit to the yoke of Rome : but
Bar-Cochab raised the standard of religion as well as of
liberty ; his followers were required to acknowledge him as
the upected.deljverer, who was sent from heaven to redeem
them ; and it was impossible that any Christian could coun-
tenance such pretensions as these. The impostor was
lmpolitic enough to persecute all those who opposed them-
selves to his wishes. We have it on the authority of a man
who was himself obliged to fly the country, that the Christians
were sentenced to horrid punishments if they would not deny
that Jesus was the Christ, and utter blasphemy. There was

ore no want of patriotism, if the Christian inhabitants of
Jud=a looked upon the Romans as less objects of aversion
and dread than their unbelieving countrymen. Many of
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them sought refuge elsewhere, and those who remained pro-
bably continued neuter during the war. It is to be hoped
that the Romans learnt from henceforth to distinguish more
accurately between Jews and Christians ; and this second taking
of Jerusalem produced an important effect upon the church in
that city.

The war was finished by the taking of Bitthera, in 135, and
from that time no Jew was allowed to pay even a passing
visit to Jerusalem. On one day only in the year was it lawful
for them to approach their unhappy city. This was the day
of its being taken by Titus. On the anniversary of that event
the Jews might take a view of the walls for the space of one
hour, but they might do no more, unless they purchased the
indulgence for a settled sum. Though we know that this
" edict continued in force for a long period, it is also certain
that there was a Christian church at Jerusalem after the reign
of Hadrian, as well as before ; and it is impossible to suppose
that some members of it were not Jews by descent, though
they had cast off their adherence to the Law of Moses; so
that we might almost conclude that the prohibition of entering
Jerusalem applied only to those Jews who had not embraced
Christianity. It is said indeed, by Eusebius, that the church
of Jerusalem (or rather of Alia, which was the new name
given to the city by Hadrian,) consisted from this time
entirely of Gentiles, and that a Gentile bishop named Marcus
was now appointed over them, the former fifteen bishops
having been all of Jewish extraction. We may perhaps
receive this statement concerning Marcus as correct, and it
may have been a measure of prudence to elect a bishop who
was not a Jew : but it is difficult to conceive that an entirely
new body of Christians settled in the city after the war.
What we know for certain is, that the church of Alia con-
tinued to hold a conspicuous place among the Eastern
churches, and its bishop was equal in rank with the bishops
of the greatest sees, Antioch, Rome, and Alexandria.

The Emperor Hadrian survived the Jewish war by three
years, and died in 138. His reign, as we have seen, was not
unfavourable to the Christians ; and if his written instructions
were generally acted upon in the provinces, it became less easy
for their enemies to annoy them. It is certain, however,
that the heathen were now beginning to persecute the
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Christians more systematically and more cruelly than they
had done in the first century. The rapid progress of
Christianity was the cause of its being opposed thus violently;
and its bitterest opponents were the persons whose livelihood
depended upon the maintenance of heathen worship. The
populace in every town were attached to the pomp and
splendour of the sacrifices and public games, which seemed
in danger of being stopped, if the simple religion of the
Christians was adopted. The Romans had also introduced
into every country a taste for the barbarous and bloody spec-
tacles which were exhibited in the amphitheatre. Men were
trained to fight with wild beasts, or criminals were condemned
to be exposed to them as a punishment. It was easy to
decide that Christianity was itself a crime, and thus to ensure
a constant supply of criminals, whose shrieks and sufferings
might amuse the spectators of the games. The unpopular or
rapacious governor of a province had only to condemn a
constant succession of Christians to the lions, and he ensured
the attachment of the priests, as well as the applause of the
multitude. This may sufficiently account for Christians being
ted in various parts of the empire, without our looking
for general edicts issued by the emperor, or for the emperor’s
E:sml interference in the subject. The name of Hadrian
been added, improperly, to the list of persecutors. The
religion of the Christians was viewed by him with contempt,
and the superstitions of paganism received his protection and
encouragement : but it probably never struck him that his
own creed was in danger of being supplanted by Christianity ;
and he saw the gross injustice of punishing men for their
opinions when they were guilty of no crime.

The philosophers, as they were called, were greater enemies
to the Gospel than any emperor or magistrate who had hitherto
noticed it. They directed against it all the arguments which
_wphlstry and sarcasm, combining with misrepresentation and
ignorance, could invent. They took little trouble to learn
what Christianity really was, and it suited their purpose to
confound it with the absurdities and impieties of Gnosticism.
The result was, that men whose lives were innocent and irre-
proachable were tortured and put to death as guilty of the
most atrocious crimes. One of the most distinguished persons
who wrote against Christianity was Celsus, a Platonic philo-
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sopher, who lived in the days of Hadrian, and published a
work entitled ZThe Word of ZTruth. The work itself has long
since perished, except a few fragments which have been pre-
served by Origen, who wrote a reply to it. Christianity has
never shrunk from the attacks of its opponents. The more its
doctrines have been investigated, the more plainly has their
heavenly origin been demonstrated. The books which were
written against it in the earlier ages, may have hastened the
deaths of many individual Christians, and heathenism, for a
time, enjoyed its triumph; but as soon as Christianity was
attacked in writing, it not only defended itself, but turned upon
its assailants. The apologies which were written in the second
century contain most powerful and open exposures of the
follies of paganism. The rich and the learned treated them
with contempt, and the emperors appear to have paid little
attention to them ; but none ventured to answer them. Many
of them have been preserved to our own day, and are well
deserving of being read, as containing the sentiments of men
who proved their belief in the Gospel by laying down their
lives in its defence.

— e

CHAPTER IIL

ACCESSION OF ANTONINUS PIUS—VALENTINUS, CERDON, AND
MARCION, GO TO ROME—SHEPHERD OF HERMAS, AND
OTHER SPURIOUS WORKS—]JUSTIN MARTYR—CAUSES OF
PERSECUTION—PASCHAL CONTROVERSY—POLYCARP VISITS
ROME—HEGESIPPUS.

WE are now arrived at that period of history which has been
described as the Age of the Antonines; a period which, in
many respects, was mermorable in the fortunes of the Roman
Empire. Antoninus Pius, who had been adopted by Hadrian
not long before his death, succeeded him as emperor in 1 38.
His predecessor had passed so many years in foreign travel,
that whatever opinions he had formed concerning Christianity
must have been taken from his observations in distant coun-
tries. It is now time that we should look to the state of re-
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ligion in the capital, the history of the Roman Church, during
the second century, having occupied little of our attention.
Our information on this point is extremely scanty. The names
of the bishops of Rome have been preserved from the be-
ginning ; but the dates of their election and of their death
have led to much discussion. It has also been asserted that
many of them suffered martyrdom ; and this could hardly
have been the case, unless the Christians of Rome had been
exposed to frequent and violent persecutions. There is, how-
ever, no authentic evidence of this; and there are strong grounds
for concluding that none of the early Roman bishops met
a violent death before the time of Telesphorus, who was mar-
tyred in the first year of Antoninus Pius. Even with respect
to this event we have no authentic details ; but it is not im-
probable that the games, and other solemnities which ushered
in @ new reign, gave a license to those persons who cherished
hostility to the Gospel.

One fact seems certain with respect to the Church of Rome,
and the remark may be extended to all the western churches,
that Gnosticism had produced much less effect in this part of
the world than it had done in the East. Unfortunately this
freedom from the contagion of error was enjoyed no longer.
It was during the first four years of the present reign, while
Hyginus was bishop of Rome, that two of the most celebrated

of Gnosticism visited the capital. It may be stated
generally, that this extraordinary delusion reached its height
about the middle of the second century; and it was natural
that persons who had met with such success in Asia and
Egypt, should seek to extend their fame, and to make prose-
es in the capital of the world. Accordingly, we are told

t Valentinus and Cerdon arrived at Rome during the period
qlenuoned above, or between the years 138 and 142. Valen-
tinus had studied at Alexandria, and must have been, at one
time, really or professedly, a Christian, if it be true that he had
aspired to a bishopric. His chief celebrity arose from the new
and fanciful arrangement which he made of those spiritual
beings, or emanations, which were supposed to have proceeded
from God. He also adopted, in its most irrational form, that
early notion of the Gnostics, that the body of Jesus was an
illusive phantom ; and though some of the Gnostics may have
been calumniated, as to the impurity of their moral practice,
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there is no room for doubt that the Valentinians laid them.
selves open to this charge.

Cerdon, who came to Rome about the same period, had
previously been teaching in Syria, and was principally dis-
tinguished for introducing the doctrine of two principles, the
one of good, and the other of evil, which had been held for
many ages in Persia. He was not, however, the first Gnostic
who accounted for the origin of evil by some notion of this
kind. It had already been adopted by Basilides; and the
fame of Cerdon was so eclipsed by that of Marcion, who
came to Rome a few years later, that it is not necessary to say
anything more concerning him.

When Marcion came to Rome the bishopric was held by
Pius, whose brother, Hermas, is supposed to have been the
author of a work entitled “The Shepherd,” which some have
ascribed to the Hermas mentioned by St Paul. It is, how-
ever, much more probable that it was composed in the middle
of the second century, which makes it an interesting work, on
account of its antiquity, and it also contains many sentiments
of piety and devotion ; but it should be added, that these are
mixed up with so much of puerility and mysticism, as to detract
considerably from its value. It cannot now be ascertained
whether it was intended at the time to pass for a work which
was written by a companion of Paul; but it is certain that
many spurious publications were circulated at this period, and
later in the century, which professed to have been written by
apostles, or companions of the apostles. These Gospels, or
Acts, or Travels, or Revelations (for such were the titles which
they commonly bore), may sometimes have preserved authentic
traditions concerning our Lord and His disciples; but they
were, for the most part, filled with improbable fictions : many
of them were composed by Gnostics, and the contrast is very
striking between the religious fidelity with which all the books
of the New Testament have been preserved, and the total
oblivion which has covered nearly all the spurious productions
of the second and third centuries.

Though Marcion came to Rome while Pius was bishop, he
rose to most celebrity there under his successor, Anicetus,
who was appointed in 156. Marcion was a native of Pontus,
and the son of a Christian bishop ; but having been guilty of
an act of gross immorality, he was expelled from the Church
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is own father, and eventually obliged to leave Asia. He
?hye:uw:nt to Rome, still calling himself a Christian, though it
seems almost certain that he had a'lrgady been suspected of
heresy ; and finding the Roman Christians unwilling to admit
him, he threw himself at once into the party of Cerdon.
From this time, the name of Marcion became most dis-
tinguished among the Gnostics ; and he adopted that form of
their creed which considered matter to be the cause of evil,
and to form a second principle independent of God. He
agreed entirely with Valentinus, in not believing the body of
Jesus to have been real and substantial; and both of them
retained to the last an attachment to the Gospel. Marcion
admitted some of the books of the New Testament, but with
alterations and mutilations ; and though he is said to have re-
ceived the Gospel of Luke, it was more properly a composition
of his own, formed upon the basis of that Evangelist. 3
The most painful part of Marcion’s history is his success in
drawing away many of the Roman Christians to embrace his
opinions. It is possible that some of his converts may have
been led to abandon their faith by the terrors of persecution ;
for there is evidence that attacks of this kind were now be-
coming general in various parts of the world. A Defence or
Apology is still extant, which was presented about the year
148 to the emperor, his two adopted sons, the senate and
people of Rome, by Justin Martyr, in which the writer speaks
of the Christians as being everywhere the objects of contempt
and outrage. Justin was one of the most learned men who
had hitherto taken up his pen in defence of the Gospel. He
was a native of Samaria, and had made himself acquainted
with all the different schools of philosophy, but that which
gave him most satisfaction was the Platonic. His conversion
to Christianity was principally owing to the constancy which
he saw the Christians evince in the time of persecution; and
he was himself obliged to leave his country on account of
the revolt of the Jews under Bar-Cochab. He wrote several
works beside the Apology mentioned above, some of which
have come down to us, the most interesting being a second
Apology, presented nearly twenty years later, and a Dialogue
or Disputation with Trypho, a Jew.
It would be interesting to know whether Justin’s present
appeal to the emperor produced any effect in obtaining justice
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for the Christians. We have already seen that their sufferings
were not caused by direct orders from the government ; and
it is certain that Antoninus issued no edict against them. At
some period of his reign he openly interfered in their favour,
and wrote letters to different cities of Greece, commanding
the persons in office to abstain from molesting the Christians,
There is also a letter addressed to the cities of Asia Minor, in
which the same instructions are given as to the treatment
of the Christians; but it is uncertain whether his letter was
written by the present emperor or by his successor, We may
at least assume that Antoninus was not a persecutor in the
common acceptation of that term, though he did not trouble
himself as much as he was bound, to see that common justice,
as well as his own special edicts, were executed by provincial
magistrates. But if he went so far as to take measures for
protecting the Christians in Greece and Asia, we might hope
that he would not allow any open cruelties to be practised
against them in the capital.

One remark may be made in this place concerning the
altered state of public feeling towards the Christians at the
present period, if compared with what it was at the first pro-
mulgation of the Gospel. Itis certain that the new religion
made more progress, at first, among the lower orders and the
illiterate, than among the learned and the powerful. Except
during times of excitement, such as was caused by a recurrence
of the festivals, and by a numerous arrival of foreign Jews, the
apostles and first preachers of Christianity were not unpopular
with the poorer classes at Jerusalem. On more than one
occasion the Jewish authorities were prevented from gratifying
their malice against the rising sect, because they knew that the
leaders of it were favourites with the people. This was natural,
when miracles were worked every day, and almost every hour,
in the public streets, and when the result of this miraculous
power was especially beneficial to the poor. Miracles were
the credentials offered by the apostles for the recommendation
of their doctrines ; and the effect of them was greater upon the
uneducated, who were not accustomed to deep and laboured
arguments, than upon men of learning, who complained that
the Christians had no arguments to offer. The falsehood of
this complaint became apparent as Christianity began to
spread, and when God was gradually withdrawing from it that
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i s support which it had needed at its first promulga-
Elézcul?l“lhe hpigtt:;ry of the second century is a proof that
Christianity had no occasion, as indeed it had no intention, to
shrink from argument. Though it could make no resistance
with the sword, it became the assailant in the war of the pen;
and it could no longer be said, as was the case a century
before, that not many wise men after the ﬂe.r.":,_mr many mighty,
not many noble, were called. It was now raising its head from
the obscurity which had marked its earlier progress ; and the
Age of the Antonines called forth much more learning in
defence of Christianity than against it, ;

There were, however, as we have seen, many persons in-
terested in the suppression of the new religion, who employed,
as they imagined, more effectual weapons than those of learn-
ing and argument. The prison, the sword, and the wild
beasts of the amphitheatre, supplied them with means of
silencing the Christians. It was essential for such persons
that they should have the populace on their side ; and
this was easily effected by raising the cry that the national
religion was in danger of being destroyed. It is true that the
rabble, in a Roman or Grecian town, cared little for religion ;
but they cared for the pleasure and amusement, as well as the
more substantial enjoyment, which followed upon the exhibi-
tion of public sacrifices and games. There was in this respect
a difference between the lower orders in heathen countries
and in Judza The Jews were highly sensitive upon the point
of the Law of Moses; but the unity of God was held by
themselves as firmly as by the Christians, and their own
prophets had taught them to look forward to the coming of
Christ. The heathen, on the other hand, knew nothing
of this argument from prophecy ; and the unity of God was
the very point which threatened their favourite superstitions
with extinction. This will perhaps account for Christianity
being less popular with the lower orders in heathen countries
than it had been in Jerusalem. The heathen priests made
the people their instruments in raising a cry against the
Christians ; and the philosophers, who were unable to defend
their own impieties by argument, were glad to see their
Opponents silenced by any means, and none was so effectual
85 a general persecution. The miseries which the Christians

in the second century are to be attributed to these



32 History of the Church in the Second Century.

causes, rather than to any special acts of the government,
The latter would have taken effect in every part of the empire
at the same time; whereas there are many instances of the
Christians of one province, or city, being made the victims
of popular fury, while their brethren in other countries were
enjoying comparative tranquillity.

We have, perhaps, some proof of the Christians having
a temporary respite from their enemies in both quarters of the
world, when we find an Asiatic bishop undertaking so long
a journey as to come to Rome upon a question purely o
religion. This was the case with Polycarp, whose name
is already familiar to the reader, as Bishop of Smyrna, and
as having been personally acquainted with the Apostle John.
He came to Rome about the year 158, when Anicetus was
bishop of that see. The cause of his coming was a dispute
between the eastern and western churches, concerning the
Paschal Festival, which was kept by some of the Asiatic
churches on the fourteenth day of the first month; and on
the third day from this they kept the festival of the Resurrec-
tion, whether it fell upon a Sunday or no. This was, in fact,
a compliance with the Jewish method of keeping the Passover.
The western Christians, on the other hand, always kept the
anniversary of the Resurrection on a Sunday; and on the
day preceding they observed the Paschal Festival. Both
parties laid claim to apostolical authority. The eastern Chris-
tians asserted that John and Philip had sanctioned the custom,
which was still preserved in Asia, while their brethren at
Rome defended themselves by the authority of Peter and
Paul; and the disputes which arose upon this question, which
now appears of little importance, were carried on for a long
time with much animosity.

It was in the hope of putting an end to these divisions, that
Polycarp undertook, at his advanced age, to visit the capital of
the empire, and to have a conference with Anicetus upon the
subject. Though neither of the two bishops was able to con-
vince the other, it is pleasing to read that they maintained
their separate opinions with the most perfect amity and good-
will. Italso acquaints us with the religious customs of the
time, when we find them receiving the sacrament of bread and
wine together ; and the bishop of Rome, though it was in his
own city and his own church, allowing the bishop of Smymna
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to consecrate the elements. We may well conceive that he
paid this respect to Polycarp in deference to his venerable
age, and to his character of an apostolical bishop. From the
nature of the case, it is not likely that many persons were then
living, certainly not many bishops, who had seen and con-
versed with an apostle ; and the presence of Polycarp must
have been considered as a blessing to any church which he
chanced to visit. The Roman Christians were at this time
in greater want of assistance and direction in matters of faith
than at any former period. Gnosticism, as we have seen, had
seduced many from the truth ; and though there is no reason
to think that Anicetus was deficient in activity and zeal, it
was not perhaps to be expected that he could singly protect
his flock from such insidious and skilful assailants as Valentinus
and Marcion. The arrival of Polycarp was therefore season-
able. His own city, Smyrna, had been exposed to danger
from the Gnostics before the end of the first century ; and the
whole of his long life had been passed in endeavouring to protect
his fold from these grievous wolves. When he came to Rome,
he found that the enemy had preceded him ; and we have
the best authority for saying that he succeeded in bringing
Ind'my of the Roman Christians from their unfortunate

_Another who came to Rome while Anicetus was
bishop was ‘ﬁegeaippus; and, if his writings had come down
to us, we might have been led to say more concerning him as
the earliest ecclesiastical historian, But the work which he
wrote in five books is lost, and we only know that he spoke
with great satisfaction of the uniformity of faith which he
found in all the churches which he visited on his way to

- He may perhaps have arrived in the capital during
the reign of M. Aurelius, for Anicetus held the bishopric for
twelve years, from 156 to 168 ; and Antoninus Pius died in

161.  Hegesippus appears to have continued in Rome for
twenty years longer, and made out a list of the bishops of that
see, which shows the interest already begun to be taken in all
matters relating to the History of the Church,
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CHAPTER IV,

ACCESSION OF M. AURELIUS—PERSECUTION—DFATH OF JUSTIN
MARTYR—TATIAN THE ASSYRIAN—SECT OF THE ENCRA-
TITES—CHURCH OF ATHENS—APOLOGY OF ATHENAGORAS
—CHARITY OF THE CHRISTIANS—MARTYRDOM OF PAPIAS
—BELIEF IN A MILLENNIUM—MARTYRDOM OF POLYCARP
— LEARNING OF THE CHRISTIANS — MONTANISM — MIR-
ACULOUS SHOWER OF RAIN—PERSECUTION AT LYONS—
IRENAUS—DEATH OF M. AURELIUS,

HE second of the Antonines, who is better known by his
other name of Marcus Aurelius, began his reign in 161.
Uniting the character of a Stoic philosopher to that of a
statesman and a soldier, he was more likely to notice Chris-
tianity, and perhaps we should add, that he was more likely
to view it with contempt, if not with stronger feelings. It is
undoubtedly true that the condition of the Christians became
much worse in all parts of the empire during the present
reign than it had been before ; and it is difficult to acquit the
emperor of being in some measure the cause of it. It has
been stated that a letter was written, either by his predecessor
or himself, to the cities of Asia Minor, which was decidedly
favourable to the Christians ; and if it is to be ascribed to M.
Aurelius, it was probably written.at the very beginning of his
reign, before he had imbibed any feelings of prejudice against
them. The cities of Asia Minor had applied to the emperor
for leave to punish the Christians ; and one of their pleas was
the alarming succession of earthquakes, by which the gods
were showing their dislike to the new religion. It was argued
that the extinction of Christianity would appease the wrath
of heaven ; but the emperor saw through the cruelty and in-
justice of the petition: he referred in his answer to the edicts
of his predecessors, which required a Christian to be con
victed of a criminal offence before he could be punished;
and he concluded his letter by saying, that if any one pro-
ceeded against another merely for being a Christian, the
Christian should be acquitted, even if he avowed his belief
and the accusing party should be punished.
Notwithstanding this favourable edict, it is certain that the
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Christians were exposed to severe persecution, even in Rome,
at the beginning of the present reign. A second Apology was

nted to the emperor by Justin Martyr, between the years
161 and 165, from which we learn that Urbicus, who com-
manded the pretorian guards, put several persons to death,
merely because they were Christians; and others were
victims to the malice of Crescens, a Cynic philosopher.
Justin himself did not long survive this second defence.
There was a law which made it a capital crime for any one
to refuse to take part in a sacrifice to the gods, or to swear
by the name of the emperor. It was, of course, impossible
for a Christian to comply with the former, and the latter was
considered a religious ceremony, to which he had equal objec-
tions. This was henceforth found the most convenient mode
of harassing the Christians; and Justin, with many other com-
panions, was first scourged and afterwards beheaded, about
the year 165.

The name of Martyr has always been peculiarly applied to
this excellent and distinguished man ; and it was about this
time that it came to be restricted to those who had actually
suffered death for sake of the Gospel. Hitherto it had been

ied to all persons who suffered for their religion, though

were not called upon to lay down their lives; but as the
work of Eemcution increased, a distinction was made between
those who bore testimony unto death, and those who only
suffered imprisonment or tortures. The latter were called
confessors, and those only who died for the truth were spoken
of as martyrs ; and it was probably the high character which
Justin bore as a man of learning, as well as his firmness and
intrepidity in suffering, which gained for him the permanent
distinction of bearing the surname of Martyr.

His long residence in Rome could not fail to be of great
service to the Christians in that city ; and he left behind him
& pupil who, like his master, was well able to defend his
Opinions against the philosophers of the day. This was
Tatian, who was an Assyrian by birth, and was converted to
Christianity by reading the books of the Old Testament.
Only one of his works has come down to us, entitled 4An

#om against the Greeks, in which he openly and unsparingly
the religion of the heathen. He probably left Rome
Hpon the death of Justin, having been a sufferer in the same
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persecution ; and it is painful to find him falling into heresy,
when he lost the example and guidance of his master. He
adopted the Gnostic errors of Valentinus and Marcion ; and,
some years later, he became the head of a party which, from
following rigid rules of continence and privation, obtained
the name of Encratites. It has been stated that one branch
of the Gnostics had been distinguished for practising these
austerities ; but Tatian, who took up his residence in Antioch,
appears to have carried them still further, and to have reduced
them more to a system.

The Encratites continued as a sect for a long period ; but
it would be incorrect to suppose that all persons who practised
self-privations and austerities were included in the sect, or
considered heretical. There appear to have been always
Christians, and particularly in Egypt, who thought it right
to mortify the body by abstinence from certain kinds of
food, and who discouraged, if they did not actually prohibit,
marriage. The Church had not as yet given any decision
upon these points, and persons were allowed to follow their
own inclinations without interfering with each other; but it
was, perhaps, natural that each party should proceed to
censure the other, as if it was in error, not upon a matter of
indifference, but upon a question of vital importance to
religion. There can be no doubt that the progress of
Gnosticism had an influence in this respect, upon many
persons who still considered themselves members of the
orthodox Church. A Christian might have agreed with a
Gnostic in his rules of rigid mortification, though he may
have kept himself entirely free from errors of belief; and
when Tatian and his followers came to be classed among
heretics, it was perhaps owing to their adoption of the Gnostic
doctrines, rather than to the peculiar mode of life which they
chose to follow.

A person named Severus succeeded Tatian as head of the
Encratites, who became so decidedly heretical as to reject the
Acts of the Apostles, and the Epistles of Paul. Tatian was
also the author of a Harmony of the Four Gospels; but, having
adopted the Gnostic notion of Christ not having really assumed
a human body, he omitted those parts which opposed this
extravagant theory. Notwithstanding this omission, it is much
to be regretted that Tatian’s Zarmony has not come down to
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us, which would have set the question at rest, whether the
Four Gospels were at this time generally received by the
Church. The mere fact of such a work having been com-

sed is sufficient to decide this question in the affirmative;
nor can there be any doubt upon the subject, to persons who
will study impartially the writings of the second century.
Justin Martyr expressly refers to the Four Gospels, and
quotes passages from them; and they must have been in
general circulation at that period, or Tatian would not have
undertaken to arrange the different narratives in one con-
nected history. The chronology of the various events recorded
by the four evangelists would, perhaps, have been less un-
certain, if we could have seen the opinion of a writer whose
date is so little removed from the age of the apostles.

The same scenes of cruelty which had caused the death of
Justin, and had driven Tatian from Rome, were acted at this
period in various parts of the empire. The churches of
Greece did not escape, and Publius, bishop of Athens,
suffered martyrdom. The persecution was so hot in that
city, that many Christians abandoned their faith; and we
have a pleasing picture of the friendly intercourse which took
place between different churches, when we find Dionysius,
bishop of Corinth, writing to the Athenians to encourage
them in standing firm. His exhortation was not thrown
away ; and when the vacancy caused by the death of Publius
was filled up by Quadratus, (who was perhaps the same person
that presented his Apology to Hadrian,) the faith and con-
stancy of the Athenian Christians revived. Athens was not
the only city which received proofs of the paternal solicitude
of Dionysius. This excellent and learned bishop wrote letters
to several other churches, either exhorting them to unity, or
guarding them against Gnostic errors ; but unhappily none of
them have been preserved, and we only know from the titles
of them, that there were churches in Sparta, Nicomedia,
Pontus, and in more than one city of Crete.

It was either now, or about ten years later, that an Athenian
philosopher named Athenagoras addressed a work to the
emperor, which he called an Embassy in behalf of the
Christians ; and at the time of his writing it, not only were
the most horrid calumnies circulated against them, but they
were brought before the governors of provinces in such
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numbers, that these officers were unequal to the task of
hearing the cases. In the midst of all this suffering, the
charity of the Christians shone conspicuous, as in those early
days when the believers were of one heart and one soul.
Even heathen writers were struck with the remarkable fact
of the Christians in one country sending relief to their
brethren in others. For this purpose it was usual, as in the
time of the apostles, for a public fund to be raised, the distri-
bution of which was at the disposal of the bishop; and if
Christians had been shipwrecked, banished to the islands,
condemned to work in the mines, or thrown into prison,
relief was afforded to them from this common fund. The
Roman Church is particularly mentioned, as having kept up
this charitable custom from very early times ; and when Soter
was bishop of that see, which he held from 168 to 173, the
liberality of himself and his flock was acknowledged in a
letter from Dionysius, who still occupied the see of Corinth.
We also learn that a letter of Soter, to which this was a reply,
was read publicly in the Corinthian churches on Sundays,
which was still the case with the letter written so many years
before by Clement,

When we are considering the causes which led to the rapid
spread of Christianity in the second century, the charity of
the Christians is perhaps not to be omitted ; nor can it be
fairly urged that the increase in the number of believers
becomes less wonderful, even if some of them were attracted
to the Gospel by interested motives. The new religion must
have brought forth the fruits of charity to a considerable
extent, before it would have engaged the attention of the
heathen merely on that account; and though there may be
nothing wonderful in men professing to embrace a religion
which held out to them worldly advantages, yet the persons
who gave up their property for the relief of others could only
have been influenced by motives of religion : and if we study
the human heart, or the history of all former religions (except
that of the Jews, which also came from God), we must allow
that a system of charity, like that which was established by
the Christians, was in the highest degree wonderful and un-
precedented. It will at least be conceded that the heathen,
who embraced Christianity in the hopg of pecuniary profit,
had observed greater instances of liberality on the part of the
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Christians than of the heathen; and a comparison between
the two religions could not fail to lead to such a conclusion;
but there is no occasion to suppose that many of those who
were t_:onverted by qbsemng the charity of the Christians,
were influenced by interested motives: this at least could
9:11)' have been the case with the poor; those who were not
in want, and who had superfluous wealth of their own, could
have had no selfish motive in embracing a religion which
required them to part with this superfluity.

The charity of the Christians may have been the first
attraction which led these persons to become believers, but
it was because they could not help admiring and loving a
religion which produced such heavenly fruits. Such motives
for conversion were perfectly natural, and wholly unconnected
with selfishness. Heathenism had failed to make men
charitable, but Christianity, on its very first appearance, pro-
duced this effect. We cannot therefore wonder if the system
which was the most amiable, was also the most attractive ;
and this, as was observed above, may have been one of the
causes which led to the wide and rapid propagation of the
new religion.

But it was not merely by making a provision for their
poorer members, that the Christians obtained commendation
even from their enemies. In times of public suffering, such
as a contagious sickness or plague, it was observed that
Christians attended upon the sick and the dying with the
most affectionate and heroical constancy. The fear of death
appeared to be no restraint to them in these acts of mutual
kindness ; whereas every writer who has described the ravages
of any pestilential disease among the anclents, has noticed
among the melancholy effects of such visitations, that they
seemed to steel the heart against the tenderest and most
natural affections; and that men became more hard-hearted,
and more regardless of the future, by seeing death on every
side, and by expecting it to come shortly to themselves. _The
persons thus described were heathens ; and when a Christian
was seen to devote himself to a friend who was infected with
pestilence, and perhaps to fall a victim to his own ddlsm(i
terested kindness, the spectacle was one which the world ha
not hitherto witnessed. : :

The present reign afforded an opportunity for such ustances
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to be frequently repeated ; for the soldiers who returned from
the Parthian campaign of the Emperor Verus, brought back
with them a pestilential disease of great malignity, which con-
tinued for several years. The celebrated physician, Galen,
was living at this period ; and he has left some remarks upon
the firmness or the obstinacy with which the Christians sub-
mitted to any suffering, rather than abandon their religion.
It was thus that the heathen chose to speak of the fortitude of
the Christians, which they could not help admiring, though
they professed to treat it with contempt ; and we have seen
that pestilence was only one among many trials which at this
period exercised the patient endurance of the Christians,

If we now turn our eyes to the eastern part of the empire
we shall find still stronger indications of suffering, particularly
in Asia Minor ; and the blow appears to have been generally
struck at the heads of the Church. We shall see the venerable
Polycarp receiving at length his crown of martyrdom ; but his
death was preceded by that of another bishop, who had
either been personally acquainted with John, or had seen
persons who had conversed with several of the apostles. This
was Papias, bishop of Hierapolis, in Phrygia. He was a man
of extensive reading, but apparently not of strong judgment.
Notwithstanding this defect, a work which he wrote, contain-
ing a collection of anecdotes and sayings connected with our
Lord and His apostles, would have been extremely interesting
if it had come down to us. He is generally mentioned as the
first Christian writer who maintained the doctrine of a Mil-
lennium, or who held that, previous to the final judgment,
there would be a resurrection of the just, who would reign
with Christ upon earth for a thousand years. Such a belief
was certainly entertained by several writers of the second
century, though Justin, who himself adopted it, acknowledges
that there were many Christians of sound and religious minds
who differed from him on this point. It was, in fact, never
made an article of belief, and each person was at liberty
to follow his own opinion ; beside which, we must carefully
distinguish between the notion of a Millennium entertained
by Papias and the earlier writers, and that which has been
ascribed to Cerinthus and other Gnostics. The Cerinthians
have always been charged with having very gross and sensual
views concerning the happiness of the saints during this reign



Martyrdom of Polycarp. 41

of Christ upon earth; but Papias and his followers admitted
no such impurities into their creed; and we shall see that
during the third century, this belief in a Millennium gradually
died away.

Papias suffered martyrdom in 163, having been taken from
his own city to Pergamos for that purpose. It is to be feared
that the sufferings of his flock did not cease with his death,
for his successor, Abercius, presented an apology to the
emperor, as did also Apollinarius, who held the same bishopric
in 168, if not earlier. Both these compositions are lost, which
is unfortunately the case with all the other works of Apol-
linarius, who was an author of much celebrity, and entered
into all the religious controversies of his day.

Severe as were the sufferings of all these confessors and
martyrs, they sink comparatively into the shade while we read
of the aged and apostolical Polycarp being burnt to death in
the amphitheatre of Smymna. This event probably happened
in the year 167. The proconsul Quadratus, affecting to have
compassion upon his age, held out the hopes of pardon if he
would utter imprecations against Christ ; to which the old
man made no other reply than, “ Eighty and six years have I
served Him, and He has done me no injury ; how then can I
blaspheme my King and my Saviour?” It was intended that
he should be exposed to wild beasts ; but it being too late in
the day for such a spectacle when he was dragged into the
amphitheatre, it was decided that he should be burnt. A fire
was soon kindled, and the Jews were observed to assist the
heathen in this work of cruelty ; but when, from some cause
or other, the flames delayed to consume the body, an exe-
cutioner pierced it through with a sword, and put an end to
the martyr’s sufferings. We have another proof of the inter-
course kept up between different churches, when we find
a detailed account of Polycarp’s death drawn up by the
Christians of Smyrna, and copies of it sent to the neighbouring
places. The letter is still extant ; and it adds a remarkable
instance of the persevering hostility of the Jews, that, not
satisfied with having assisted in burning Polycarp, they advised
the proconsul not to let the Christians take the body, lest
they should proceed to give up Jesus, and worship Polycarp.
The Jews were therefore well aware that Jesus was an object
of religious worship to the Christians * but the writers of the
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letter add the remark, that the case anticipated by the Jews
was perfectly impossible: Jesus, they observe, and Jesus
only, could be the object of their worship ; to Him, as the Son
of God, they offered adoration : but the martyrs, as disciples
and imitators of the Lord, were merely objects of gratitude
and love,

The proconsul allowed the bones of Polycarp to be carried
away by his friends; and we learn from this letter that the
custom already existed of meetings being held at the graves
of the martyrs ; and on the anniversary of their death, which
was called their birth-day, the Christians assembled to com-
memorate their history. The service resembled that of the
Sunday. The Lord’s Supper was eaten ; collections were
made for the poor; and the acts of the martyr, whose death
was being commemorated, were publicly read.

The death of Polycarp had the effect for a short time
of checking the persecution in Smyrna; but it must have
revived shortly after, since Papirius, who succeeded to the
bishopric, suffered martyrdom ; and Thraseas, bishop of
Eumenia, met the same fate at Smyrna in this or the follow-
ing reign. The neighbouring city of Laodicea saw its bishop,
Sagaris, publicly put to death: and we may close this
melancholy account by noticing another Apology, addressed
to M. Aurelius by Melito, bishop of Sardes. He was a man
of considerable learning, and author of several works, all of
which have perished : but we learn from a fragment of his
Apology, that he did not charge the emperor himself with
sanctioning such cruel proceedings; and it is also inferred
from his expressions, that persons were induced to accuse the
Christians by having their property adjudged to them in case
of conviction.

The reader will long since have ceased to feel surprise at
finding Christians spoken of as men of learning. _ The works
which have come down to us from Christian writers of the
second and third centuries, are far more numerous than those
of the heathen. The names of several apologists have already
been mentioned, who did not fear to address their petitions to
emperors and magistrates, though they exposed the supersti-
tions of these very persons as fabulous and absurd. Others
defended their brethren from the errors of Gnosticism ; and
Theophilus, who became bishop of Antioch in 168, would
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have been eminent as a philosopher if he had not be E
verted to the Gospel. One of Eis works, which hte :dijt:eggj
to a heathen friend, named Autolycus, has come down to us;
and in another, which he published against Hermogenes he
entered into the question which had so long employed’the
heathen philosophers, concerning the eternity of matter.

The Gnostics, as we have seen, contributed to keep up the
agitation of this perplexing subject ; and whatever other differ-
ences they may have had, they all agreed in believing that the
elements of matter had not been created by God, but had
existed, like God Himself, from all eternity. It is a remark-
able fact, that no philosopher or writer of any school, before
the appearance of Christianity, ever conceived the idea of
God having made the world out of nothing ; but wherever the
Gospel was received, this fundamental truth was also recog-
nised, and the eternity of matter became, as it deserved to be,
an exploded doctrine which cannot consist with a sound and
rational belief in the omnipotence of God. We need not,
however, be surprised if some persons professing themselves
Christians, endeavoured to unite the ancient notion with this
new creed ; and Hermogenes, who called himself a Stoic,
appears to have been one of this class, though the name of
Christian can_hardly be applied to him, except as the leading
points of Christianity entered, under some form or other, into
every scheme of Gnosticism. He did not deny that matter
could have been created out of nothing: but he held that
God would not have created it, because it is the source of all
evi. He also believed that the evil spirits, and even the
human soul, had their origin from matter; and his specula-
tions probably made a considerable sensation, and were con-
sidered dangerous to the Christians, since a bishop of Antioch
undertook to refute them; and Tertullian, later in the
century, also exercised his pen in exposing their mischievous
tendency. The work of the latter writer is still extant, but
that of Theophilus has not come down to us.

Though the Christians were suffering so severely from per-
secution at this period, the bishops and men of learning
among them were forced to direct their attention to another
subject, which was now becoming of some importance. The
heresy which bore the name of Montanism, began about the
middle of the second century, and had its name from Mon-
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tanus, who first made himself known in a village of Mysia,
not far from the borders of Phrygia, from whence the sect
whu:h_ he founded was frequently called the Phrygian, or Cata-
phrygian. Montanus had been recently converted to Christi-
anity, and was perhaps not so much an impostor, as led away
by a fanciful and heated imagination. He appeared subject
to trances or ecstasies ; and two ladies of rank, Priscilla and
Maximilla, were persuaded by him to leave their husbands,
and to follow him about as prophetesses. It was this pretence
to inspiration which formed the peculiar character of the sect .
for the Montanists were not accused of being heretical upon
any vital point of religion ; and though Montanus has been
charged with the blasphemy of calling himself the Paraclete,
it seems certain that he only meant to say, that the Holy
Ghost, or Paraclete, had given to him and his followers, an
extraordinary measure of spiritual illumination.

There can be no doubt that the Montanists laid claim to
this distinction ; and boasted, in virtue of their inspiration,
not only to have a clearer insight into the mysteries of revela-
tion, but to be specially gifted with the power of looking into
futarity. This may account in some degree for the strong
measures which were taken by the heads of the Church to
repress these enthusiasts, and to expel them from their com-
munion : for the Montanists were not satisfied with assuming
to themselves, in a peculiar and exclusive sense, the t'ltle of
spiritual, but they spoke of all persons who denied their pre-
tensions, as if they were devoid of the Spirit, and were living
in a natural or unregenerate state. Offensive epithets of this
kind are always causes of irritation ; and they were likely to
be particularly so when used by the Montanists, whose tenets
were confessedly of a recent date, and who were in a decided
minority. Calumnies were spread against them in later times,
as if they practised some horrid and mysterious cruelties in
their religious meetings ; but there is no reason to think that
such stories had any foundation in truth. The objections
were much more just which were brought against the Montan-
ists, for their extreme severity in punishing the heavier
offences. A rigid system of self-mortification seemed to
harden them against all notions of forgiveness: to obéaéﬂ
safety by flight, in the time of persecution, was pronounced by
them unlawful ; and though we may acquit them of heresy in
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point of doctrine, it is scarcely possible not to convict them
of enthusiasm.

A belief in the extravagant pretensions of Montanus spread
rapidly in Asia M.monj, particularly among the lower orders;
and the bishops tried in vain to preserve their flocks from the
contagion. Several writers in various parts of the world,
published treatises against it; but whatever advantage they
may have had in argument, they could not hinder the severe
principles of Montanus from being very generally adopted.
The sect of the Encratites, which has been already mentioned,
agreed with the Montanists in this particular; and it was
perbaps natural, that persons who had witnessed, and even
joined in the gross immoralities of the heathen, should go to
the extreme of abstinence and self-denial when they became
converted to the Gospel. There is no doubt that many
persons who were not called Montanists, and who held high
stations in the Church, imposed upon themselves a more
rigid discipline than was thought necessary by the generality
of Christians, The notion now began to be entertained that
second marriages were not lawful. It was strongly urged that
Christians ought not to be present at the games of the circus
and amphitheatre ; not that such amusements were considered
in themselves to be sinful, but a spectator of them could not
fail to witness many acts of Pagan superstition, and in some
measure to take a part in them. The same feeling began
now to operate in making Christians have scruples as to
serving in the army ; not that they looked upon war as unlaw-
ful, but almost every act of a soldier’s life was closely inter-
woven with the national religion: and we know from the
apologists of Christianity, that the legions had for some time
been filled with Christians. Their numbers had now increased
so prodigiously, that it would have been difficult, if not
impossible, to carry on a campaign, if the army had been
manned exclusively by heathens ; and if many Christians had
acted upon the principles of the Montanists, and been led by
scruples of religion to quit the service, their loss would have
been very seriously felt by the empire at large. Notwithstand-
ing the arguments which were urged b}f the more ngl_d party,
it seems however certain, that Christians still continued to
serve in the army ; and though we cannot condemn _the feel-
ing which looked upon all the religious ntes of Paganism
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with horror, there is evidence that this new scruple was only
a source of fresh sufferings to the Christians. If they left
the service, or refused to take part in any public ceremony,
It was easy to represent them as disaffected to the emperor,
or the empire; and every recurrence of a military spectacle:
which happened frequently both in the capital and the pro-
vincial towns, was sure to be attended with insults, if not
more serious injuries being offered to the Christians.

If we ask for any one cause which led the heathen in every
part of the world to persecute the Christians, we need not
look beyond the rapid increase of Christianity; but there
were circumstances of a local or temporary nature, which
frequently exposed them to insults and outrages. If any
national calamity befell the country, it was attributed to the
anger of the gods, who were indignant at the toleration of a
new religion. An earthquake, a famine, or a pestilence, could
only be removed by the shedding of Christian blood. If the
Tiber happened to overflow its banks, or if the Nile did not rise
to its usual height, in either case the Christians were considered
the guilty cause; and the rabble of Rome or Alexandria were
accordingly amused with an exhibition of Christians and wild
beasts in the amphitheatre. The present reign furnished
instances of this kind. Lucius Verus, who was associated
with M. Aurelius in the empire, returned from his Parthian
campaigns in 165; and the soldiers, as has been already
observed, brought back a pestilential disorder of great
malignity, which continued several years. Notwithstanding
this visitation, the two emperors celebrated their triumphs for
the victories of Verus in the following year; and such occa-
sions always gave a license for insults to the Christians. In
169, the two emperors left Rome to make war with the Ger-
man tribes, which were becoming formidable by their invasions.
The terror which these barbarians excited, had caused the
priests to recommend some extraordinary means for obtaining
the favour of heaven; and since this same year was marked
by an inundation of the Tiber, we may be sure that it was
a season of severe trial to the Christians of Rome.

All these religious precautions were ineffectual in behalf of
one of the emperors. Verus died before the campaign had
begun; and his colleague, who returned to Rome in conse-
quence, was again very active in restoring the worship of the
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gods. At length, in 170, he resumed ¢ iti i
not revisit his capital for several years ;h:oe;l;idli?‘:g;%gmd;ﬂ
Christians were persecuted during the interval,, it can hardly
be laid to the charge of the emperor. It was during this
German war, that he is said to have issued an edict, that any
person who was brought to trial merely for being a Christian
should be acquitted, and his accuser should be burnt to death;
but there are strong grounds for supposing that the letter con-
taining this order is a forgery. If we might believe contem-
porary writers, he was moved to extend this protection to the
Christians, by having received the benefit of their prayers,
when the army was suffering from thirst, and the Christian
soldiers kneeling down, obtained a shower of rain. That the
army was unexpectedly relieved in this manner during a war
with the Quadi, in 174, can hardly be doubted, for it is men-
tioned by heathen authors, who ascribe the shower of rain
either to a magician, or to the prayers of the emperor: but
if there were any Christians in the army, it seems not only
probable, but certain, that they would pray to God in their
distress ; and when the rain came down, they could hardly fail
to feel grateful that their prayers had been heard.

This is, perhaps, the simple account of an event which, in
ancient and modern times, has been considered miraculous:
nor is there any superstition or credulity in supposing that
the prayer of faith prevailed for the preservation of the army ;
but that these Christian soldiers belonged to a legion, which
was henceforward called the “thundering legion,” or that the
emperor acknowledged their services in the letter mennoped
above, are stories which do not rest on any sufficient
evidence. e

If the emperor had issued such an edict, the Christians
would have met with very different treatment during the
remainder of his reign ; butit is plain that his mind continued
unchanged with respect to their religion. Had it been other-
wise, he would have found an additional reason for favouring
them in the following year, when Avidius Cassius headed an
insurrection in Syria. The emperor set out 1mmed1atri:yll tg
quell it; and though his opponent was defeated anﬂ 1 ?ll
before the imperial forces had sailed from Italy, he fStl"l
continued his design of going in person to the scene ot t g
late rebellion. It was remarked, that no Christian had joine
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the party of Cassius, which ought perhaps to have inclined the
emperor to treat them more kindly ; but we must not infer
from this fact, that the Christians, as a body, felt any personal
attachment to M. Aurelius. They had, from the first, been
censured by the heathen for indolence and indifference as to
public affairs : and there were many reasons why they should
not interfere in political commotions. As far as their lives
and liberties were concerned, they had no more reason to
expect protection from one competitor for the throne, than
from another: but being already accused of disaffection to the
government, they had at least an inducement to remain quiet.
This will perhaps explain why no Christian had joined the
party of Cassius.

It has been already observed that some of them may have
objected, on religious grounds, to conform to the duties of
a soldier; but this was certainly not the case universally:
the armies were at this time filled with Christians; and
religious scruples were not much felt on this head, till the
rigid doctrines of Montanus had spread more widely at the
end of the century. It may however, be received as a fact,
whatever was the cause of it, that no Christian was
punished by order of the emperor, for having taken part in
the rebellion. The Christians themselves would be aware of
this circumstance ; but it does not follow that any public
notice was taken of it. Had the fact been otherwise, their
condition might have been still worse; but, as it was, their
loyalty or their neutrality gained for them no advantage.

It was observed above, that the rapid growth of Christianity
was a principal cause of its being persecuted; and there
never was a more signal instance of failure, than when the
heathen thought to impede its progress by measures of
violence. There is abundant evidence that during the whole
of the second century it was advancing rapidly. _ Justin
Martyr spoke of the religion of Christ having reached the
remotest regions; and Bardesanes, who wrote a few years
later, and was himself a native of Mesopotamia, mentioned
by name the Persians, the Medes, the Parthians and the
Bactrians, as having already received the Gospel.

Mesopotamia contained the ancient and flourishing church
at Edessa, which has been supposed to have been founded
in the first century ; and more than one of its sovereigns (all
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of whom appear to have borne the name of A
mentioned as being converted to the Gospel. But its most
distinguished member (at least, in the present century) was
Bardesanes, who has been lately quoted as asserting the ex-
tensive progress of Christianity in the East, His writings in
defence of it became very celebrated, and he attracted the
notice of Apollonius, the Stoic philosopher, whose reputation
stood so high that M. Aurelius attended his school even after
he was emperor. Apollonius is known to have accompanied
L. Verus when he went into the East in 161, and he may
have met with Bardesanes while he was in that country. The
philosopher used every argument to make him give up
Christianity but to no purpose ; Bardesapes showed great
firmness as well as courage in defending his religious belief,
and for some time he was equally zealous in refuting the
heresies which were then infecting his countrymen. One of
his many publications was directed against Mar-cmn! but
unfortunately he did not always continue sound in his re-
ligious opinions. He is generally classed among those persons
who held the Oriental doctrine of two principles ; and he so
far agreed with the Valentinian Gnostics as to deny the resur-
rection of the body, and to believe Jesus to have been an
incorporeal phantom. In some points, however, he differed
materially from Valentinus, and perhaps there was no time
when he did not call himself a Christian ; but his speculations
upon the origin of matter, and of evil, led him into some
peculiar notions, which have caused him to be classed with
the precursors of Manicheeism. Some of his en-or? ll:rere
abjured by him before he died, though not the whole of them,
and he does not appear to have been looked upon as so
decidedly heretical as many others of the Gnostic school. s
The history of this man, as well as the passage quot:;:l
from his writings, is a proof that Christianity had penetra
! interior of Asia. . _
mt?t tlll'l:d“ll)teegrllotl'-:onveyed to Egypt at a still earlier period ; and
he foundation of the Church
though we cannot fix the date of the fo L
of Carthage, it certainly existed before the endho heit s
century. If we turn to the west of Eurp[_)e,it oug s
certain whether Gaul and Spain \\‘erebv}mte( ]atilyte?im:here .
apostles, there are traces of churchgs ilmogf gritain e
very early times. Even the remote Islan
D

bgarus) are
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many Christians in the time of M. Aurelius. Germany is
expressly mentioned as being similarly circumstanced; and
the period at which we are now arrived will present a melan-
choly proof that Christianity was flourishing in the south of
France.

There are many traces of a connexion having existed be-
tween the Christians in that part of the world and those
of Asia Minor. It has been supposed that Polycarp sent
missionaries into Gaul ; but at whatever time this intercourse
began, it is certain that churches were regularly established
there before 177. It was in this year that the two cities of
Lyons and Vienne witnessed a severe and bloody persecution
of the Christians, a detailed account of which is still extant,
in a letter addressed to their brethren of Asia Minor. The
storm had been gathering for some time, and at first the
Christians were forbidden to frequent the public baths, or
even to show themselves. This was soon followed by im-
prisonments and deaths. As many as confessed themselves
to be Christians were ordered for execution, and the amphi-
theatre was soon surfeited with victims. The venerable
Pothinus, bishop of Lyons, who was now upwards of ninety
years of age, fell a sacrifice to these barbarities. The number
of prisoners became so great, that the governor wrote to the
emperor to know how they were to be treated ; and if the
answer was dictated by the emperor himself, we have too
plain a proof that his heart was steeled against the Christians.
It was ordered that all who confessed themselves to be of
that religion should be put to the torture, and the work of
cruelty was resumed with more activity than before. As
many as were citizens of Rome had the distinction of being
beheaded ; the rest were exposed to wild beasts in the
amphitheatre, and their mangled remains were thrown into
the river that they might not receive interment from their
friends ! g

While the governor was sending to Rome for his instruc-
tions, the unhappy people whom he was tormenting had the
calmness to take the same opportunity of sending some of
their own body to the capital. But it was not to supplicate
the emperor for mercy. They had heard of the dissensions
which the opinions of Montanus had raised, and they were
anxious, if they could, to bring the parties to agreement.
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letter was also written to Eleutherus, who at that time was
bishop of Rome ; and it is said to have contained an exhorta-
tion to peace, though the particular subject of it is not men-
tioned. It may have alluded to the doctrines of Montanus,
or to the controversy which was still carried on concerning
the feast of Easter; but what a beautiful picture does this
give us of the Gospel, when men, whose lives were hourly
in danger, could thus forget their own sufferings, and exhort
their brethren to maintain the bond of peace !

The letter to Eleutherus was carried by Irenzus, who was
at this time a presbyter in the Church of Lyons, and had en-
joyed the advantage, when very young, of receiving instruction
from Polycarp. His absence from Lyons at this critical time
perhaps saved his life ; and his visit to Rome enabled him to
become better acquainted with the doctrines of the Gnostics.
It is uncertain whether he found Valentinus and Marcion still
residing in Rome. But Marcion, if not Valentinus also,
lived till the time of Eleutherus ; and after what we have
heard of their doctrines, it will seem strange that both of them
not only solicited but obtained re-admission into the church.
Even aiter a second expulsion, they were again received to
communion ; and Marcion, upon one of these occasions,
contributed a large sum to the fund which was raised from
charity. It was as honourable to Eleutherus as to the body
over whom he presided, that when it was again found necessary
to expel Marcion from the church, his money was returned to
him ; and if he was sincere in making still another overture
for re-admission, he was hindered by death from proving his
sincerity.

If these leaders of the Gnostics were dead when Irenzus
arrived at Rome, there were still many persons residing there
who had imbibed their tenets. One of them, Florinus, had
been known before to Irenzus, when both of them were
hearers of Polycarp in Asia; since which time he had been
ordained a presbyter in the Roman Church, and had been
ejected for heresy. On some points his opinions were
peculiar, and he differed from the Gnostics in believing God
to be the author of evil, but in others he resembled them ;
and Irenzus published a work against him. It is even said
that the still greater work which he composed a few years
later, and in which the whole system of Gnosticism was
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exposed and confuted, was undertaken in consequence of the
sorrow which he felt at seeing his former friend betrayed into
such a fatal error, Irenzus also wrote to another person
whom he had met at Rome, named Blastus, on the subject of
schism ; but these letters were probably written after he had
quitted Rome, and when he was advanced to a higher station
in the church. When he returned to Lyons, he found the
church in that city deprived of its head by the martyrdom of
Pothinus; and we may now understand why Irenzus had
been fixed upon to carry the letter which had been addressed
to the bishop of Rome. It is plain that he was considered
a leading member of his church; and he had no sooner
returned from his mission than he was himself elected to fill
the vacant bishopric. His future conduct amply justified the
choice. On a future occasion we shall see him once more
in communication with the bishop of Rome, recommending
measures of peace; and he left behind him a monument of
theological learning, which has given him an eminent station
among the Fathers of the church. This was the work
alluded to above, in which he exposed the errors and im-
pieties of that fanciful school which had seduced his former
friend, Florinus. It was entitled 4 Refutation of Knowledge,
falsely so called ; and we may judge of the necessity which
there was for men of learning to publish works of this kind,
when we find Irenzus complaining that the Gnostic doctrines
were embraced by some females even in the distant country
w ich was watered by the Rhone. It is to be regretted that
so valuable a work exists only in an old Latin translation,
the original having been composed in Greek, which was the
native language of Irenzus before he passed from Asia Into
Gaul.

We may hope that the fury of persecution was exhausted
before the Christians of Lyons were committed to the care of
Irenzus, though there is evidence that it had by no means
subsided in other parts of the world. It is hardly possible to
acquit the emperor of permitting, or even encouraging it in
the latter part of his reign ; but the edict which he sent to
Lyons must have been nearly the last which he published on
the subject. In the year 178, he set out with his son Com-
modus for a second war with the Marcomanni, and in 180,
he died in Pannonia. It is probable that the religion of the
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; attention of this €mperor more
than of his predecessors, This may have been partly owing
to the rapid increase of it during his long reign of nineteen
years ; but there were also reasons of a peculiar and personal
nature, which were likely to prejudice M. Aurelius against the
Christians. His mother, who was a religious woman accord-
ing to the notions of the day, had given early impressions to
her son in favour of heathenism. He was brought up in the
principles of the Stoic philosophy, and professed himself
attached to that school, of which he has given a proof in his
own writings. The celebrated orator, Fronto, from whom
he took lessons in eloquence, published a work against the
Christians ; which shows that their opinions had already
attracted the notice of the learned. The emperor mentions
another person, named Diognetus, who had taught him to
have no faith in incantations, the exorcising of evil spirits, or
any pretended wonders of that kind: and we can hardly
doubt that this caution was directed against the miracles
which were appealed to by the Christians.

But the person who had the principal charge of instructing
the young emperor, was Apollonius, who has been already
mentioned as trying to turn Bardesanes from his belief in
Christianity. Bardesanes is stated to have written a work on
the subject of fate, which was dedicated to Antoninus ; but it
has been doubted whether this meant the emperor, or a
private friend of that name.

The arguments of Apollonius were likely to have much
more weight with the emperor than with Bardesanes ; and we
have seen that the longer he continued to reign, the more he
showed his hostility to the Christians. He could not help
observing the patient fortitude with which they endured
tortures and death, and he mentions it in one of his own
writings ; but he attributed it to nothing but obstinacy, which
was also the opinion of other heathen writers, who pretended
to despise the Christians for the very quality which proved
the sincerity of their professions. So little did the heathen
understand the principles of that religion which they endea-
voured to destroy,

Christians had attracted the
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The XEpistles of Fgnatius.

GENERAL INTRODUCTION.

THE first letter which we gave in our previous volume of
the Works of the Apostolic Fathers, was written from
Rome. We pass over now to the far East,—to Antioch, the
city in which the disciples were first called Christians, and
which became after Jerusalem the centre for a while of
Christian activity (see Acts xiii. ; xiv. 26 ; xv. 22). We know
how St Paul started from there on his great missionary
journeys, and planted the Cross in several cities in Asia
Minor and in Greece, then made his sojourn at Corinth and
at Ephesus successively ; and thus Greece and Western Asia
became rich in churches. From this time we lose sight of
Antioch for a good while ; it appears scarcely at all in the
Acts of the Apostles afterwards. In the second century,
however, it again comes before us as the see of St Ignatius,
the holy martyr, whose writings are now before the reader.

Two interesting subjects have to be discussed. The one is
that of the facts of the martyr’s life, the other that of the
genuineness of the Epistles bearing t;i:.; name. Thes_e we
shall take separately. An ancient tradition makes Ignatius to
have been the little child whom our blessed Lord took up in
His arms, when He told His disciples that they must become
as little children if they would enter into the kingdom of
heaven, and it is said that this is the reason why at the head
of each of his Epistles the Saint calls himself Zheophorss.
But this tradition rests on no sufficient evidence, and must
probably be relegated to the region of fable. As the probable
significance of the name Theophorus, see note at the beginning
of the Epistle to the Magnesians.
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But though we cannot adopt the story of our Saviour’s
taking Ignatius into His arms, St Chrysostom tells us that he
was intimately connected with the apostles, and by them in-
structed in the faith. What was the country in which he was
born, or who were his parents, we know not. It seems pro-
bable, from some expressions in his writings, that he was
brought up as a heathen and converted in mature life. Upon
the death of Euodias he was chosen Bishop of Antioch, the
metropolis of Syria. “ How he behaved himself in this great
station,” writes Archbishop Wake, “though we have no particular
account left to us, yet we may easily conclude from that short
hint that is given us of it, in the relation of his martyrdom,
where we are told that he was ‘a man in all things like unto
the apostles, that as a good governor, by the helm of prayer
and fasting, by the constancy of his doctrine and spiritual
labour, he opposed himself to the floods of the adversary;
that he was like a divine lamp illuminating the hearts of the
faithful by his exposition of the Holy Scriptures; and lastly,
that to preserve his church, he doubted not freely, and of his
own accord, to expose himself to the most bitter death.
This is in general the character of his behaviour in his church
of Antioch ; a greater than which can hardly be given to any
man. Nor indeed can we doubt but that he, who, as Eusebius
tells us, and as his epistles still remaining abundantly testify,
was so careful of all the other churches to confirm them in a
sound faith, and in a constant adherence to their holy religion,
was certainly much more vigilant to promote the interests
of piety within his own diocese, which was blessed with his
government above forty years.

““ Hence we may observe what a tender concern he expresses
in all his epistles for his church at Antioch; with what affec-
tion he recommends it to the prayers of those to whom he
wrote ; and especially to the care of his dear friend and fellow-
disciple, St Polycarp. And when he heard at Troas of the
ceasing of the persecution there, how did he rejoice at it, and
require all the neighbouring churches to rejoice with him, and
to send their messengers and letters thither to congratulate
with them upon that account.

“Such was his affection towards his own church, and his
care of all the others round about him ; by both of which he
became in such an extraordinary favour with them, that they
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thought nothing could be sufficient to express their respect
towards him, And therefore we are told, that when he was
carried from Antioch to Rome, in order to his suffering, all the

they were generally their bishops themselves that came to
meet him, and thought it a singular happiness to receive some
spiritual exhortations from him. And when he was dead, they
paid such an honour to his memory, as to account the few
bones that were left of him by the wild beasts, more precious
than the richest jewels: insomuch that we are told they were
several ages after taken up from the place where they were
first deposited, as not honourable enough for them to lie in,
and that being brought within the city where he once was
bishop, there was instituted a yearly festival in memory of
him.”

We pass on to the second pomnt, the genuineness of the
epistles attributed to St Ignatius. It will be convenient if we
say a word on the latter point first. That he wrote some of
the epistles bearing his name, is a matter which there is no
reason to question. In the same century in which he lived,
one of his epistles was ridiculed and parodied by Lucian ; and
there are many quotations from them in the early Fathers.
But there were other epistles bearing his name, besides those
whose genuineness was admitted, which will not stand the test
of minute examination, including a pretended correspondence
with St John and with the Blessed Virgin, &c. The whole
controversy has been dealt with most fully and exhaustively
by the Bishop of Durham, Dr Lightfoot, who has examined
every detail, and given to the world a work which will probably
hold its ground-as long as English theology lasts, as setting
this question at rest. To that work we must refer the reader
who wishes to become fully acquainted with the Ignatius con-
troversy (Apostolic Fathers, Part I1., Ignatius and Polycarp.
2 vols., Macmillan, 1887). And now we cannot do better
than quote Archbishop’s Wake’s * Discourse” on the Ignatian
Epistles, confirmed as it is by later research ; after which wi
will state shortly some important additions which subsequen
researches have been able to make to his account. -

“1. Before I enter,” says Archbishop Wake, “upon that
account which I am to give of the epistles of St Ignatius, it
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will be necessary for me to observe that there have been con-
siderable differences in the editions of the epistles of this holy
man, no less than in the judgment of our later critics concern-
ing them. To pass by the first and most imperfect of them,
the best that for a long time was extant contained not only a
great number of epistles falsely ascribed to this author, but
even those that were genuine so altered and corrupted that
it was hard to find out the true Ignatius in them.

‘2, The first that began to remedy this confusion, and to
restore this great writer to his primitive simplicity, was our
most reverend and learned Archbishop Usher, in his edition of
them at Oxford, anno 1644. But still he wanted a correct
copy of the original Greek ; the epistles set out by him, though
exceedingly more sincere than any we had seen before, yet
consisting only of the old Latin translations of them. Now
this was in great measure performed by the learned Isaac
Vossius in the edition printed by him at Amsterdam, anno
1646 : in which, from the Florentine manuscript, he published
six of the epistles of this holy martyr mentioned by Eusebius
in their ancient and pure Greek, and the seventh so happily
amended from the ancient Latin version that there was but
little doubt to be made of the integrity of that too. But to
remove all scruple concerning this one epistle, Mr Ruinart has
also published that from a Greek uninterpolated copy in the
Acts of the Martyrdom of this holy man set forth by him at
Paris, anno 1689. And concerning these epistles of St Igna-
tius enumerated by Eusebius, and set out according to their
primitive purity by those learned men whom I have before
mentioned and from them translated into the following collec-
tion, there are two things to be considered and proved by me
in this place: first, that St Ignatius did write such epistles as
those I have here translated ; and, secondly, that those epistles
we here have are the very epistles which he wrote.

“ 3. That Ignatius did in general write such epistles to the
churches about him, however it has been denied by some, is
yet I think now universally allowed, even by those who are
the greatest opposers of these epistles which we affirm to be
his. That he wrote to those particular churches to which the
epistles here subjoined are addressed, we have both St Poly-
carp and Eusebius to assure us. For, first, St Polycarp in the
close of his epistle (which I am now to look upon as suffi-
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ciently proved to be his), speakin g .

holy man, tells them that hephad sgngothtg; l:}]llilgf}llans.or this
his as Ignatius had either written to himself or to ;ptsges e
at Smyrna, or as had hitherto come to his hands lssc u{)‘:h
here then we have a plain account of two of tho.s 0 that
w_hich we affirm Ignatius to have written : one to StePE});f:;les
gil;?:ﬁ;.f, another to the church of Smyrna, of which he was

““4. But Eusebius will enable us to i i
yet farther. Whilst assuring us that hec;x:rrgt;h}zut: s;ln{'s(fﬂ’;
from Smyrna, namely, to the churches of Ephesus Mag?-lesia
Tralles, and Rome, he gives us just grounds to conclude that
these also must have been part of St Polycarp’s collection :
and have been some of those others, besides the two before.
mentioned, which he tells us he sent to the Philippians, unless
we should suppose that either he knew not of Ignatiu,s's writ-
ing (though every day, almost every hour, with him at the
time he wrote them), or else that, knowing of it, he took no
care to preserve the copies of his epistles, which yet we see
he put the highest value upon that can well be imagined.
Seeing, therefore, we cannot with any reason suppose either
that St Polycarp did not know of Ignatius’s writing to these
churches, nor is it probable that, being present with him at
the writing of them, and acquainted with it, he should not
have kept any copies of his letters to them,—seeing, lastly,
he himself tells us that he had copies of more of the epistles
of this great saint, besides those that were sent to Smyrna,
and that what he had he sent to the Philippians,—neither
can we reasonably doubt but that these also were in his
hands, and sent by him to the church at Philippi.

“s5. And thus have we, I think, upon very good grounds,
concluded that six of the seven epistles which we affirm to
have been written by St Ignatius were collected by St Poly-
carp, and sent together with his own epistle to the Philippians.
Let me add yet farther, that neither can we reasonably ques-
tion but that the seventh too was at that time in the hands of
St Polycarp ; and by consequence that what we now have is
no other collection than what he made, and by that means
helped to preserve to after ages, of the epistles of this holy
martyr. Now this I conclude not only from the nearness of
the church of Philadelphia, to which it was written, to that of
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Smyrna, in which St Polycarp presided, and from the great
respect which all the neighbouring churches paid to him, as
a kind of universal bishop of the whole lesser Asia, but from
the conclusion of the epistle itself, which tells us that it was
sent by Ignatius to the Philadelphians, not only from the
same place and at the same time that he wrote to St Polycarp
himself and to his church of Smyrna, but also by the same
person that carried the other two, and that person St Poly-
carp’s own deacon, whom he had sent with Ignatius to Troas,
and by whom Ignatius wrote back that epistle.

6, St Polycarp therefore certainly knew of Ignatius’s
writing to the Philadelphians, and very probably sent on
Burrhus, his deacon, from Smyrna to Philadelphia with his
letter. And then, I think, we may very reasonably conclude
that he brought back with him the copy of it, and that St
Polycarp had that epistle too in his hands when he wrote to
the Philippians.

“». Such good grounds are there to believe that the
collection we now have of St Ignatius’s epistles was no other
than what St Polycarp himself made, and referred to in that
passage of his own epistle to the Philippians which I have
before shown to be truly his, and not the addition of any
later hand. And the same is the account which Eusebius
himself has given us of this matter. He tells us that, as
Ignatius was on his way to Rome, where he was to be cast to
the wild beasts, he not only confirmed the churches that were
in the places through which he passed, by his exhortations,
but wrote to the chiefest of those others that were near, such
epistles as these of which we are now speaking ; and that, as
he goes on, in this following order :—First, from Smyrna,
where he tarried some time with his old acquaintance and
fellow-disciple, St Polycarp, he wrote to the Ephesians, Mag-
nesians, Trallians, and Romans; and, being gone farther
on his way to Troas, he from thence wrote to the Phl}a-
delphians and Smyrnzans; idiwg s TP rauirng TNy OV
TloAuxdpwy, and a particular letter to Polycarp, the bishop of
Smyrna. 5

g, 1 say nothing to the testimony of St Hierome as to
this matter, who, as he exactly agrees with Eusebius in all
this, so I make no question but that he transcribed this
account out of him. It is sufficiently evident, from what has
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been already observed, not only that St Tenatine d: 4 ¢

write some epistles, but thatyhe wmtegliaotlg;f’sg ';,’afgﬂﬁfﬂ
churches to which the epistles we now have are directe?lr
and of which I am persuaded there ought to be as little
doubt.

“9. As for the other point proposed, and by which the
foregoing also will be yet more fully confirmed, namely, that
those epistles we now have are the same that Ignatius v;-rote
two things there are that seem to determine our belief of it -
first, that there is nothing in these epistles, as we now have
them, either unworthy of the spirit of Ignatius or the charac-
ter that antiquity has given us of them—nothing disagreeing
to the time in which he wrote, or that should seem to speak
them to have been the work of any later author. Now this,
as it hardly ever fails to discover such pieces as are falsely
imposed upon ancient authors, so there not appearing any
thing of this kind in these epistles inclines us the more
readily to conclude that they were undoubtedly written by him
whose they are said to be,

“10. But this is only a presumptive argument in favour of
these epistles, which, though it may serve to dispose us the
more readily to receive them as true and genuine, yet is it
not alone sufficient to prove them so to be. The other argu-
ment I have to offer is positive and convincing ; namely, that
we find these epistles, as_they now are, exactly agreeing both
with the descriptions which St Polycarp and Eusebius have
left us of those which they took to be the authentic epistles
of this holy man, and with the numerous quotations which
the ancient fathers have made out of them, and which all
occur in the same words, in our present copies of them, that
they are cited in their writings.

“r1. This kas been so fully shown by our most learned bishop
Pearson, and indeed was so manifest of itself to any one that
had ever made any comparisons of this kind, that Monsieur
Daillé? himself could not deny but that we have the same

[* This writer published a work in 1666, which in its day made a great
stir, attacking the genuineness of the Ignatian Epistles. His work is pro-
Sounced by the Bishop of Durham uncritical and confused. He has
shown without much difficulty that certain writings ascribed to Ignatius
are spurious, and on that basis has endeavoured to cast a slur upon the

whole. But Archbishop Usher had already slain the spurious letters,
and had discriminated between those and the genuine. However, as
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epistles now that Eusebius, Athanasius, St Jerome, Theodoret,
and Gelasius, had heretofore ; so that the only question then
to be considered by us is whether those epistles which
Eusebius, &c., had, were not counterfeit, but the true epistles
of this great martyr.

“12. And here, first, it is evident that if those epistles which
Eusebius first, and then the rest of those ancient writers
whom I before mentioned, took for the genuine epistles of St
Ignatius, were none of his, the true epistles, which I have
just now shown, and which it is confessed were written by him,
must before that time have been utterly lost, or otherwise
destroyed, out of the world : it being very improbable, tl:nat
had the true epistles been still remaining, neither so inquisitive
a searcher into antiquity as Eusebius should have heard of
them, nor such great and learned men as those that followed
after have had any suspicion of any such deceit. But now,
whether this be probable—whether it can be supposed that
such epistles as these, directed to so many great and eminent
churches, collected by so venerable a man as St Polycarp, and
written by so glorious a martyr as St Ignatius, should within
so little time have been utterly lost out of the church, I shall
leave it to any one, who considers how great a reverence the
primitive Christians had for everything that came from the
hands of such holy and excellent men and such glorious
martyrs of Christ, to determine. :

“ 13. We read in the Acts of the Martyrdom of this blessed
saint with what a mighty care those who went with him to
Rome, and were the eye-witnesses of his sufferings, gathered
up the few hard bones of his body which the lions had left,
and how they brought them back in a kind of triumph to his
church at Antioch.! And we are told with what pomp they
were many ages after taken up from the place where they
were first buried, and carried by the command of the younger
Theodosius within the city, insomuch that, as our historians
observe, there was a festival solemnity established upon that

i i bserves, Daillé’s treatise has a claim upon our gratitude,
Eﬁﬁeﬁlﬂ’eﬁ;ﬁa‘t’ B?shop Pearson to write his Vindicia Epistolarum S.
Ignatii (1672), a splendid piece of criticism, learned, acute, “"“0‘1‘"35‘5
“‘Compared with Daillé’s attack,” says the Bishop of Durham, Eears; e
reply was as light to darkness. In England at all events his work see

to be accepted as closing the controversy.”]
1 See his Martyrdom, num. xii.
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occasion, and annually observed to the ve
they wrote in remembrance ofitt. B
so careful of a few dead bones of such

Iy time in which
ut was the church then

or heard of by the greatest and m
antiquity ?  This is, I confess, to me so very improbable that
I could almost as easily believe the Holy Scriptures them-
selves to have been upon a sudden changed into some other
epistles than what St Peter or St Paul wrote, as that such
epistles as these could be so totally defaced as some pretend,
and new ones set out in the room of them, and yet nobody
know anything of the doing of it. But such impossibilities as
these must learned men be content to please themselves and
impose upon others withal, who resolve to be wiser than any
that went before them, and to be able to know better at
fifteen hundred years’ distance what Ignatius wrote, than those
did who lived within two centuries of him,

“14. For, to press our argument yet more closely, since it is
allowed that Ignatius did write some epistles and I think
sufficiently evidently evident that St Polycarp did make a
collection of them and send them together with his own to the
Philippians, I presume it will not be questioned but that he
most certainly had the genuine writings of that holy martyr,
his dear friend and fellow-disciple. Now St Polycarp suffered
not, according to the earliest computation of our accurate
bishop Pearson, till the year of our Sa}rlour 147, and ot}lel_'s
suppose it to have been yet later.! Hitherto therefore it is
certain that the true epistles of Ignatius continued in the
church, it being by no means probable that they should have
been changed whilst the men lived to whom Ignatius wrote,
while Polycarp was living who collected them together, and
whilst those of the church of Philippi remained to whom he
R e, dd his scholar and admirer

“15. To St Polycarp let us a is scholar
Irenmsus, i hi}r'n:g} professes, a most diligent collect‘orlof
whatever fell from that holy man. That he had the ep::ies
Of St Ignatius, Eusebius assures us, who particularly takes

! See post, p. 152.
L. £
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notice of his quoting several passages out of them, and
mentions one of his quotations out of the epistle to the
Romans which is still extant in the works of Irenzus, and
agrees with the copy published by Monsieur Ruinart ; only
that this hath dpro¢ Xpisvol, whereas it ought to be read
aprog @sol, as appears from the old interpretation both of
Irenzus and of Ignatius’s epistles ; which, however, is no
greater a difference than that of Acts xx. 28, where some
copies have 'ExxAnoiav ©soi, others Kupiou, others Xpiarod;
not to mention any other places of the New Testament.
And it must be allowed that the other passages of which
Eusebius speaks were also to have been found in the epistles
as he had them ; because, otherwise, the difference between
what the one quoted and the other read in his copy of those
epistles would presently have discovered the fraud, and shown
that his epistles were not the same with those which Irenzus
mentioned.

“16. And this puts the matter yet more out of doubt; for,
if Eusebius had the same epistles that Irenzus had, we must
allow one of these two things: either that he had a genuine
copy of them, as we affirm, or that Irenzus, the disciple and
contemporary of St Polycarp, had not, which would be very
unreasonable to suppose.

« 7. For (not to say any thing as to this matter, that Irenzus
lived too near the time both in which Ignatius wrote and St
Polycarp collected his epistles, to have been imposed upon in
this particular), seeing he himself tells us how careful he was
to gather up whatever came from the hand of that holy man,
and that he not only had the epistles of Ignatius, as appears
by his citing of them, but as himself declares had also the
epistle of Polycarp to the Philippians, at the end of which the
epistles of Ignatius were subjoined, what can we conclude
but that the copy he had of both was taken from that of his
master Polycarp, which being to be sure authentic, it must
remain that Irenzus’s was so too?

«18. Were it needful to add any thing yet farther, to show
that Eusebius, who is confessed to have had the same cOpPy
of St Ignatius that we have now, had no other than that of
. St Polycarp so often mentioned, I might to the testimony of
Trenzus, before alleged, add that of Origen, who began to
live some time before the other died ; for this father has not
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only spoken of these epistles, but has left us two
out of them ; and both to be fo
affirm to be true and authentic. Now from him to Eusebius
was not above half a century,—too little a while for so great
an alteration to have been made in writings spread up and
down into so many hands, read by all the learned and pious
men of those days, and upon all those accounts utterly in-
capable of such a change as is, without the authority of
one single writer, only upon I know not what conjectures
supposed to have been made in them, g

“19. But I enlarge myself too much in so plain a manner,
and which I should hardly have thought worth the examining
thus distinctly, had it not engaged the pens of so many learned
men of the reformed religion that it might have seemed too
great an omission in such a discourse as this not to have
given some account of it. As for what we find a late learned
writer advancing in opposition to the authority of these
epistles, that our copies, though exceedingly more perfect
than any that were ever extant before those great men Bishop
Usher and Isaac Vossius set out,—the one the old Latin
versions, the other the original Greek, from the manuscript
which he found of it in the Florentine library,—yet there may
be reason still to suspect that they are not so free from all
corruptions as were to be wished: I reply that, if he means
that the same has happened to these epistles as has done to
all other ancient writings, that letters or words have been
mistaken, and perhaps even the pieces of some sentences
corrupted, either by the carelessness or ignorance of the
transcribers,—I see no reason why we should deny that to
have befallen these epistles which has been the misfortune
of all other pieces of the like antiquity. It has been often
declared, therefore, that neither do we contend about this,
nor can any one who reads the best copies we !mve of them,
with any care or judgment, make any doubt of it. But as for
any larger interpolations, such as were those of the copies
before extant, for any changes or mistakes that may call in
question either the credit or authority of these epistles as we
now have them, we utterly deny that there are any such in
these last editions of them ; nor has that learned man offered

thing to induce us to believe that there are. -
3112: 2ol.n§\n% u;le:'l; eI should have concluded these reflections,

; two quotations
und in our copies, which we
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but that there is yet one thing more to be taken notice of
which must by no means be passed by; namely, that our
most learned archbishop Usher himself, though he agrees
with us as to the authority of the other six epistles here
translated, yet doubts whether the seventh, written to St Poly-
carp, be genuine or no. Nor does Isaac Vossius himself
deny but that there are some things in it that may seem to
render it suspicious ; though more to prove it to be authentic.
For, first, St Polycarp expressly assures us that Ignatius had
written to him; so both Eusebius and St Hierome teach us
to understand his expression ; they mention the epistle of St
Polycarp, as distinct from that to the church of Smyrna.
And, secondly, the ancient fathers quote it as Ignatius’s, no
less than the rest. From both which it seems to be very
plain that this also has the same evidence of being written by
Ignatius that any of the rest have; and, therefore, that he
who allows it as sufficient for the one ought not to refuse it
for the other.

“21. As for that which seems to be the most difficult to
account for in it, namely, his writing in the plural number,
and giving several instructions about the behaviour of the
common people, particularly that, ‘to adhere to the bishop’
(chap. v. and vi.), it is rightly observed by Vossius, in his
annotations on those chapters, that Ignatius in that place
speaks not to St Polycarp, but, by a usual change of person,
intimates what he would have Polycarp say to his church ;
and whosoever shall consider in what manner he brings in
what he there delivers, ‘ Say to my sisters,” &c.—and again,
‘Exhort my brethren,” &c.—will presently see how those
instructions are to be understood.

“ 22. And now it remains only that I give some short account
of the following translation of these epistles. The copies from
which I did it were those of Isaac Vossius and Bishop [_Isher,
comparing both, as I had occasion, with the late edition of
Cotelerius. In the salutation of the epistle to the Romans, I
have departed from all of them, and followed the correction
of that judicious man whose name I mention in the margin of
it. I thought myself the more at liberty to do this, because
that this epistle was not found in the Florentine manuscript,
but made up, in some measure, from” the Latin versions, by
the conjectures of learned men; and however it has since
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been published, together with the Acts of the Ma dom of
St Ignatius, in its orginal Greek, yet I have ratherrtt:y}:osen ?o
note the differences between that and the copy I before
followed than to give a preference to either. And the reader
will have this advantage by it, that he will here see both ; and
may make use of his own judgment, if at any time the copies
disagree, to inform him which he thinks to be the most
correct. For the rest, I have kept as strictly to the text of
Vossius as the sense would permit me to do; only, where a
place was manifestly imperfect, I have sometimes taken the
liberty to express my own conjectures, though differing from
those of others, with whom, nevertheless, I pretend not to
compare myself. But then I seldom do this, without taking
notice of it, and telling my reader to whom he may recur for
somewhat a different opinion. If, after all, there appear some
faults in my translation (though I may modestly say, I have
taken what care my little acquaintance with these matters
would enable me to do, to avoid them), I desire it may be
considered that I had a difficult author to deal with ; and I
shall be very ready thankfully to amend any error that any
more discerning person shall think fit to advertise me of, if
ever this collection should be thought worthy to come to
another edition.”

A very important addition to this controversy has been
made since Archbishop Wake penned the above discourse.
Up to this date, it will be seen there were two theories concern-
ing the Ignatian Epistles: that which accepted the larger
number, twelve in all ; and that which only reckoned those to
be genuine which we have given here. To this latter theory
Archbishop Wake and Bishop Pearson held. 1In 1847 a very
learned Syrian scholar, Dr Cureton, Rector of St Margaret’s,
Westminster, found among some Syriac MSS. recently
acquired by the British Museum, three Epistles of Ignatius,
in that language. These three were, to Polycarp, to the
Ephesians, and to the Romans. Even these were in a much
shorter form than the Greek. Cureton rushed to the conclu-
sion that these were the only genuine Epistles of St Ignatius,
and for a while had many followers. But this view 1s no
longer held ; and as we have already observed, Bishop %‘El'if'
foot, setting aside for the time being his studies of St Pauls
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Epistles, gave himself to that of the Apostolic Fathers,
that any discoveries from that study would be of priceless
value towards determining the character of the Church and
the Canon of Holy Scripture at the end of the apostolic
period. He has placed the genuineness of the Ignatian

Epistles, as Wake accepted them, on a basis which hardly
admits of further dispute.

feeling



THE EPISTLE OF ST IGNATIUS TO
THE EPHESIANS.

PREFATORY NOTE.

[WHEN the holy bishop was condemned at Antioch to be taken to
Rome, there to be thrown to wild beasts, he was sent throngh Asia Minor,
either altogether by land, or more probably from Seleucia to some part of
the southern coast, and thence successively to Philadelphia, to Sardis, to
Smyrna. At Smyrna he was received by the aged Bishop Polycarp and
the Church, and here he was visited by brethren from Tralles, Magnesia,
and Ephesus. From the latter Church came the Bishop Onesimus and a
Deacon Burrhus. And here he wrote four letters—three to Churches
which had shown their love to him by sending these embassies, and one to
the Romans whom the saint looks to meet when he comes for his martyr-
dom. After a halt at Smyrna, during which no doubt his guards, who
were very rough and hard with him, were discharging other commissions
entrusted to them, he was taken to Troas, and here he wrote his three
other letters, not, as were the rest, to churches which he had never seen,
but to those which he had visited—to Smyrna, to Philadelphia, and to
Polycarp. Thence he was taken on to Philippi, thence to Rome, and the
martyr's crown was won. :

e give, first, Archbishop Wake’s analysis of the Epistle.

I. Salutation. He thanks them for sending Onesimus, their
bishop, to him, whom he greatly commends, and expresses
his joy to receive from him so good a character of them.

II. He mentions the rest of their members who were sent with
Onesimus to him, and exhorts them to unity, by a due subjec-
tion to their bishop and presbyters.

IIl. He excuses the liberty he takes of admonishing them, and so0
returns to his advice to them ;

IV. Which is still the same ; namely, by a due subjection to their
bishop, to preserve unity among themselves :
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V. The benefit of which he particularly sets out to them,

VL That they ought not to respect their bishop the less, because he
Is not forward in exacting it from them ; but should rather

léopout him the more ; which he also commends them for
oing.

VII. He warns them against heretics ; bidding them stick to their

Master, Jesus Christ, whose divine and human nature he
declares to them.

VIII. } He commends them for their care to kee themselves from false
IX. teachers, and shows them the way to God.

X. He exhorts them to prayer, and to behave themselves unblam-
ably towards those that are without :

XI. | To be careful of their salvation ; to pray for himself, whose own
XIL worth he much lessens in comparison of theirs ; especially,

XIIIL. | To be frequent in public devotion : to live in unity, in faith and
XIV, in charity : and

XV. To show forth the truth of their profession by their works :

Xlg"g } To have a care that the gospel of Christ be not corrupted :

XVIIL Upon which occasion he treats particularly of the three great
mysteries of Christianity, viz. the vi inity of Mary, and the
incarnation and death of Christ, which he says were hid from
the Devil.

XIX. How the birth of Christ was, in a most extraordinary manner,
revealed to the world.

Of all which he promises to write more largely in a second

XX. epistle, and then finally undertakes for their salvation, if they

XXIL continued, as he had exhorted them, to pursue it, by unity
among themselves and piety towards God. |



THE EPISTLE OF ST IGNATIUS TO
THE EPHESIANS.

L. IGNATIUS, who is also called Theophorus, to the

church which is at Ephesus in Asia, most deservedly
happy, being blessed through the greatness and fulness of
God' the Father, and predestinated before the world began,
that it should be always unto an enduring and unchangeable
glory, being united and chosen through His true passion,
according to the will of the Father and Jesus Christ our God ;
all happiness, by Jesus Christ, and His undefiled grace.

I have heard of your name, much-beloved in God, which
ye have very? justly attained by a habit of righteousness,
according to the faith and love which is in Jesus Christ our
Saviour, how that, being followers of God, and stirring up
yourselves by the blood of Christ, ye have perfectly accom-
plished the work that was connatural unto you. For, hearing
that I came bound from Syria, for the common name and
hope, trusting through your prayers to fight with beasts at
Rome, that so, by suffering, I may become indeed the disciple
of him “ who gave himself to God an offering and sacrifice for
us” 8 [ye hastened to see me]; I received, therefore, in the
name of God your whole multitude in Onesimus, who by in-
expressible love is ours, but according to the flesh is your
bishop ; whom I beseech you, by Jesus Christ, to love, and
that you would all strive to be like unto him. And blessed be
God who has granted unto you, who are so worthy of him, to
enjoy such an excellent bishop.

1I. For what concerns my fellow-servant Burrhus, and your

1 See Eph. iii. 19. 2 Comp. Gal. iv. 8.  Eph. v. 2.
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most blessed deacon in things pertaining to God, I entreat
you that he may tarry longer both for yours and your bishop’s
honour. And Crocus also, worthy both our God and you,
whom I have received as the pattern of your love, has in all
things refreshed me, as the Father of our Lord Jesus Christ
shall also refresh him ; together with Onesimus, and Burrhus,
and Euplus, and Fronto, in whom I have, as to your charity,
seen all of you. And may I always have joy! of you, if I
shall be worthy of it. It is, therefore, fitting that you should
by all means glorify Jesus Christ, who hath glorified you—
that by a uniform obedience “ye may be perfectly joined
together in the same mind, and in the same judgment, and
may all speak the same things concerning every thing ;”* and
that, being subject to your bishop and the presbytery, ye may
be wholly and thoroughly sanctified.

III. These things I prescribe to you, not as if I were some-
body extraordinary (for though I am bound for His name, I
am not yet perfect in Christ Jesus), but now I begin to learn,
and I speak to you as fellow-disciples together with me. For
I ought to have been stirred up by you, in faith, in admonition,
in patience, in long-suffering. ~ But, forasmuch as charity
suffers me not to be silent towards you, I have first taken
upon me to exhort you that ye would all run together, accord-
ing to the will of God. For even Jesus Christ, our inseparable
life, is sent by the will of the Father; as the bishops, ap-
pointed unto the utmost bounds of the earth, are by the will
of Jesus Christ.

IV. Wherefore it will become you to run together according
to the will of your bishop, as also ye do. For your famous
presbytery (worthy of God) is fitted as exactly to the bishop
as the strings are to the harp. Therefore, in your concord
and agreeing charity, Jesus Christ is sung, and every single
person among you makes up the chorus; that so, being all
consonant in love, and taking up the song of God, ye may in
a perfect unity, with one voice, sing to the Father by Jesus
Christ, to the end that He may both hear you, and perceive
by your works that ye are indeed the members of His Son:
wherefore it is profitable for you to live in an unblamable
unity, that so ye may always have a fellowship with God.

V. For if T in this little time have had such a familiarity

1 See Philemon zo. 3Cor i 10,
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with you; l}::ish)op (I mean not a ¢
ance with him), how much more must I think yo

are so joined to him as the church is to jesyusu (l'].‘?iﬂ:)r: ::3
Jesus Christ to the Father, that so all things may agree in the
same unity | Let no man deceive himself ; if a man be not
within the alfar, he is deprived of the ¢read of God. For, if
the prayer of one or two? be of such force as we are told h:)w
much more powerful shall that of the bishop and the whole
church be! He therefore that does not come together into
the same place with it is proud, and has already condemned
himself. For it is written, “God resisteth the proud.”2 Let
us take heed, therefore, that we do not set ourselves against
the bishop, that we may be subject to God.

VI. The more any one sees his bishop silent the more let
him revere him. For whomsoever the master of the house
sends to be over his own household, we ought in like manner
to receive him as we would do him that sent him. It is,
therefore, evident that we ought to look upon the bishop even
as we would do upon the Lord Himself. And indeed Onesi-
mus himself does greatly commend your good order in God
—that you all live according to the truth, and that no heresy
dwells among you. For neither do ye hearken to any one
more than to Jesus Christ, speaking to you in truth.

VIL For some there are who carry about the name of
Christ in deceitfulness, but do things unworthy of God;
whom ye must flee, as ye would do so many wild beasts; for
they are ravening dogs, who bite secretly—against whom ye
must guard yourselves, as men hardly to be cured. There is
one physician, both fleshly and spiritual, made and not made ;
God incarnate ; true life in death ; both of Mary and of God ;
first passible, then impassible ; even Jesus Christ our Lord.

VIII. Wherefore let no man deceive you ; as indeed neither
are ye deceived, being wholly the servants of God. For
inasmuch as there is no contention or strife among you, to
trouble you, ye must needs live according to God’s will. My
soul be for yours; and I myself the expiatory offering for
your church of Ephesus, so famous throughout the world.
They that are of the flesh cannot do the works of the Spirit ;
neither they that are of the Spirit, the works of the flesh. As
he that has faith cannot be an infidel; nor he that is an

1 Matt. xviil. 19. ? James iv. 6,
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arnal, but spiritual acquaint-
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infidel, have faith. But even those things which ye do
according to the flesh are spiritual; forasmuch as ye do all
things in Jesus Christ.

IX. Nevertheless I have heard of some who have passed
by you having perverse doctrine ; whom ye did not suffer to
SOw among you, but stopped your ears, that ye might not
receive those things that were sown by them; as being the
stones of the temple of the Father, prepared for His? building,
and drawn up on high by the cross of Christ as by an engine,
using the Holy Ghost as the rope : your faith being your
support, and your charity the way that leads unto God. Ye
are, therefore, with all your companions in the same journey,
full of God: His spiritual temples, full of Christ, full of
holiness ; adorned in all things with the commands of Christ,
in whom also I rejoice that I have been thought worthy by
this present epistle to converse, and joy together with you,
that with respect to the other life, ye love nothing but God
only.

X. Pray also without ceasing for other men; for there is
hope of repentance in them, that they may attain unto God.
Let them, therefore, at least be instructed by your works, if
they will be no other way. Be ye mild at their anger, humble
at their boasting; to their blasphemies, return your prayers ;
to their error, your firmness in the faith : when they are cruel,
be ye gentle ; not endeavouring to imitate their ways : (let us
be their brethren in all kindness and moderation, but let us
be followers of the Lord: for who was ever more unjustly
used ? more destitute ? more despised?) that so no herb of
the devil may be found in you: but ye may remain in all
holiness and sobriety both of body and spirit, in Christ Jesus.?

XI. The last times are come upon us ; let us, therefore, be
very reverent, and fear the long-suffering of God, that it be
not to us unto condemnation. For let us either fear the
wrath that is to come, or let us love the grace that we at
present enjoy; that by the one or other of these we may
be found in Christ Jesus, unto true life. Besides Him, let
nothing be worthy of you ; for whom also I bear about these
bonds, those spiritual jewels, in which I would to God that I
might arise through your prayers: of which I entreat you to
make me always partaker, that I may be found in the lot of

! Comp. Eph. ii. 20, 21, 22. 1 Pet. ii. 5. 11 Cor. vii. 34.
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the Christians of Ephesus, who have always agreed with the
apostles, through the power of Jesus Christ.

XII I know both who I am, and to whom I write: I, a
person condemned ; ye, such as have obtained mercy: I,
exposed to danger; ye, confirmed against danger. Ye are
the passage of those that are killed for God: the companions
of Paul in the mysteries of the gospel—the holy, the martyr,
the deservedly most happy Paul; at whose feet may I be
found, when I shall have aftained unto God ; who throughout
all his epistle makes mention of you in Christ Jesus.

XIII Let it be your care, therefore, to come more fully
together, to the praise and glory of God. For when ye meet
fully together in the same place, the powers of the devil are
destroyed, and his mischief is dissolved by the unity of your
faith. And indeed nothing is better than peace ; by which
all war, both spiritual and earthly, is abolished.

XIV. Of all which nothing is hid from you, if ye have per-
fect faith and charity in Christ Jesus, which are the beginning
and end of life; for the beginning is faith, the end charity.
And these two, joined together, are of God ; but all other
things which concern a holy life are the consequences of these.
No man professing a true faith sinneth ; neither does he who
has charity hate any. The tree is made manifest by its fruit;!
so they who profess themselves to be Christians are known
by what they do ; for Christianity is not the work of an out-
ward profession ; but shows it<elf in the power of faith if a
man be found faithful unto the end.

XV. It is better for a man to hold his peace, and be—
than to say he is a Christian, and not to be. It is good
to teach, if what he says he does likewise. There is, therefore,
one Master, who spake, and it was done; and even those
things which He did without speaking are worthy of the Father.
He that possesses the word of Jesus is truly able to hear His
very silence, that he may be perfect ; and both do according
to what he speaks, and be known by those things of which
he is silent. There is nothing hid from God, but even our
secrets are nigh unto Him. Let us, therefore, do all things
as becomes those who have God dwelling in them, that we
may be His temples, and He may be our God: as alslc’:.He
is; and will manifest Himself before our faces, by those things
for which we justly love Him.

1 Matt. xii. 33.
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XVI. Be not deceived, my brethren ; those that corrupt
families ! by adultery shall not inherit the kingdom of God. If
therefore they who do this according to the flesh have suffered
death,? how much more shall he die, who by his wicked doc-
trine corrupts the faith of God, for which Christ was crucified ?
He that is thus defiled shall depart into unquenchable fire,
and so shall he that hearkens to him.

XVII. For this cause did the Lord suffer the ointment
to be poured on His head,® that He might breathe the breath
of immortality into His Church. Be not ye, therefore,
anointed with the evil savour of the doctrine of the prince of
this world ; let him not take you captive from the life that
is set before you. And why are not we all wise ; seeing we have
received the knowledge of God, which is Jesus Christ? Why
do we suffer ourselves foolishly to perish, not considering the
gift which the Lord has truly sent to us?

XVIIIL. Let my life be sacrificed* for the doctrine of the
Cross, which is indeed a scandal to the unbelievers, but to
us is salvation and life eternal. “Where is the wise man?
Where is the disputer?”® Where is the boasting of them that
are called wise? For our God Jesus Christ was, according
to the dispensation of God, conceived in the womb of Mary,
of the seed of David, by the Holy Ghost; He was born and
baptised, that through His passion, He might purify water
“ to the washing away of sin.”

XIX. Now the virginity of Mary, and He who was born
of her, were kept in secret from the prince of this world ; as
was also the death of our Lord: three of the mysteries the
most spoken of throughout the world, yet done in secret by
God. How then was our Saviour manifested to the world?
A star shone in heaven beyond all the other stars, and
its light was inexpressible, and its novelty struck terror into
men’s minds. All the rest of the stars, together with the sun
and moon, were the chorus to this star; but that sent out its
light exceedingly above them all. And men began to be
troubled to think whence this new star came, so unlike to all
the others. Hence all the power of magic became dissolved,
and every bond of wickedness was destroyed ; men’s ignorance
was taken away, and the old kingdom abolished; God

11 Cor. vi. 9, 10. 31Cor x. 8 3 Ps. xliv. 8; cxxxii. 2,
41 Cor. i, 18, 23, 24. 5 1 Cor i. 20,
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Himself appearing in the form of a man, for the renewal
of eternal life. From thence began what God had prepared ;
from thenceforth things were disturbed; forasmuch as He
designed to abolish death.

XX. But if Jesus Christ shall give me grace through your
prayers, and it be His will, I purpose, in a second epistle,
which I will suddenly write unto you, to manifest to you more
fully the dispensation, of which I have now begun to speak,
unto the new man, which is Jesus Christ; both in His faith
and charity, in His suffering and in His resurrection ; especially
if the Lord shall make known unto me, that ye all by name
come together in common in one faith, and in one Jesus
Christ (who was of the race of David according to the flesh)
the Son of man, and Son of God ; obeying your bishop and
the presbytery with an entire affection ; breaking one and the
same bread, which is the medicine of immortality, our antidote
that we should not die, but live for ever in Christ Jesus.

XXI. My soul be for yours, and theirs whom ye have sent,
to the glory of God, even unto Smyrna, from whence also I
write to you; giving thanks unto the Lord, and loving Poly-
carp even as I do you. Remember me, as Jesus Christ does
remember you. Pray for the church which is in Syria, from
whence I am carried bound to Rome ; being the least of all
the faithful which are there, as I have been thought worthy to
be found to the glory of God. Fare ye well in God the
Father, and in Jesus Christ our common hope. Amen.

To the Ephesiars.






EPISTLE OF IGNATIUS TO THE
MAGNESIANS.

PREFATORY NOTE.

[MAGNESIA was an important city, situated on the river Meeander, about
fifteen miles from Ephesus. It was this city in which Themistocles
resided, on his exile from Athens. Dr Lightfoot supposes that it was
Christianised by Tychicus, and iives reasons for believing that it was
his birthplace. Archbishop Wake gives the following analysis of its
contents :—

I. Salutation. The occasion of his writing to them, and to the
other churches that were about them ; and then mentions,

II. The arrival of Damas, their bishop, and of the rest whom they
had sent unto him.

III. He exhorts them to all due reverence and subjection to their
bishop ; notwithstanding he was but a young man, and had
not long been in that great office among them.

IV. Which also they must show if they will be Christians indeed.

V. That we must all die in a little time ; and then be for ever either
happy or miserable.

VI. He exhorts them, therefore, to live orderly, and to maintain a
unity among each other.

VII. And that especially by a due subjection to their bishop and
presbyters.

IX. "Ebion and the Judaizing Christians.

VIIL }He cautions them against false opinions, especially those of
X.

F
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XL
XIL

XIIL
XIV.

Contents.
He apologises for this advice, which he gave not to reprove, but
to forewarn them.
Whose faith and piety he here greatly commends ; and
Exhorts them to go on and increase in both.

He desires their prayers, both for himself and his church at
Antioch,

And then concludes all with the salutations of those who were
present with him at the writing of this epistle.]



THE EPISTLE OF ST IGNATIUS TO
THE MAGNESIANS.

I. TGNATIUS, who is also called Theophorus! to the

I blessed [church] by the grace of Gm? the Father in
Jesus Christ our Saviour ; in whom I salute the church which
1s at Magnesia, near the Mander, and wish it all joy in God
the Father and in Jesus Christ.

\ Theophorus. *‘This name which the saint gives to himself may,” says
Archbishop Wake, ‘‘ be expounded after a different manner, and si
either a person carried by God, or one who carries God in his breast. %
in both these significations we find this name to have been given to this
holy man.

““ For, first, as to the former signification, we are told by some of the
writers of his life that St Ignatius was the child whom our blessed Saviour
took in Hisarms and set before His disciples as a pattern of humility, when
He told them that ‘unless they should be converted, and become as little
children, they should in no wise enter into the kingdom of God;’ and that
from thence he took the name of Theophorus, one who was borne or carried
by God. And thus not only Metaphrastes and Nicephorus among the
Greeks, but, as our own learned Bishop Usher tells us, ‘some négyriac
writers, more ancient than they, both interpret this name, and give an
account of its being attributed to this blessed martyr.’

“ But, as stories of this kind seldom lose in the relation, so we find the
Latins making a farther improvement of the present fable. For having
confirmed the truth of what these men had before observed, of St Ignatius
being taken up by our Saviour into His arms, they add that for this reason
the apostles, when they made him bishop of Antioch, durst not lay their
hands upon him, ‘ he having been before both commended by our Saviour
Christ, and sanctified by His touching of him.’ :

“There is so much of romance in all the latter part of this story, and so
little grounds for the former, that I shall not need to spezd any time in
the confuting of either. It is enough that St Chrysostom has assured us
that this holy man never saw our Lord, and that all the other ancient
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When I hca_rd of your well-ordered love and charity in God,
being full of joy, I desired much to speak unto you in the
faith of Jesus Christ. For having been thought worthy to ob-
tain a most excellent name in the bonds which I carry about,
I salute the churches ; wishing in them a union both of the
body and spirit of Jesus Christ, our eternal life: as also of
faith and charity, to which nothing is preferred ; but especially
of Jesus and the Father; in whom, if we undergo all the in-

jm:ies of the prince of this present world and escape, we shall
enjoy God. A

II. Seeing then I have been judged worthy to see you by
Damas, your most excellent bishop ; and by your very worthy
presbyters, Bassus and Apollonius ; and by my fellow-servant
SOtI.O, the deacon, in whom I rejoice, forasmuch as he is
subject unto his bishop as to the grace of God, and to the

presbytery as to the law of Jesus Christ ; 1 determined to
write unto you.

_IIL. Wherefore it will become you also not to use your
bishop too familiarly upon the account of his youth, but to

writers are silent as to this particular, and therefore the fable, if not
destitute of all probability, yet at least wants any good authority to support
it ; and, as our learned Bishop Pearson very reasonably conjectures, was
first started about the time of our eighth general council by the party of
that Ignatius who was then set up in opposition to Photius, and from
thence derived both to Anastasius among the Latins, and to Metaphrastes
amor_:.lg the Greeks.

““To pass, then, from this fabulous account of this title, let us come to
the consideration of the true import of it. Now, for that as we cannot
have any better, so neither need we desire any other account than what
this holy man himself gave the emperor of that name. When being asked
by him, *Who was Theophorus?’ he replied, ‘ He who has Christ in his
breast.” And in this sense was this name commonly used among the
ancients, as has been shown in a multitude of examples by Bishop Pearson
in his elaborate vindication of St Ignatius’s epistles. 1 shall offer only one
of them, that of St Cyril, who anathematizes those who should call our
Saviour Christ, Theophorus, ‘lest,’ says he, ‘he should thereby be under-
stood to have been no other than one of the saints.’

*“ It remains, then, that Ignatius was called Theophorus for the same
reason that any other divine or excellent person might have been so called ;
namely, upon the account of his admirable piety ; because his soul was
full ofy the love of God, and sanctified with an extraordinary portion of the
Divine ; as both his life showed, and the earnest desire he had to
" be dissolved and to be with Christ, and his joy when he saw himself
approaching towards it; and (to mention no more) his constancy in his
last and most terrible conflict with the wild beasts, will not suffer us to
doubt,”
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ield all reverence to him according to th 3
%‘ather—-as also I perceive that yoEr hol; ;ﬂ?e:t‘):;t;g ggi‘t‘l;:
considering his age, which indeed to appearance is young, but
as becomes those who are prudent in God, submitting to him
or rather not to him, but to the Father of our Lord Jesus Christ
the bishop of us all. It will, therefore, behove you, with all
sincerity, to obey your bishop in honour of Him whose plea-
sure it is that ye should do so, because he that does not do
so deceives not the bishop whom he sees, but affronts Him
that is invisible : for whatsoever of this kind is done, it
reflects not upon man, but upon God, who knows the secrets
of our hearts.

IV. It is therefore fitting that we should not only be called
Christians, but be so. As some call, indeed, their governor
bishop ; but yet do all things without him ; but I can never
think that such as these have a good conscience, seeing they
are not gathered together thoroughly according to God’s
commandment.

V. Seeing then all things have an end, there are these two
indifferently set before us, death and life : and every one
shall depart unto his proper place. For there are two sorts
of coins, the one of God, the other of the world ; and each
of these has its proper inscription engraven upon it. So also
is it here. The unbelievers are of this world ; but the faithful,
through charity, have the character of God the Father by
Jesus Christ: by whom if we are not readily disposed to die,
after the likeness of His passion, His life is not in us.

V1. Forasmuch, therefore, as I have in the persons before-
mentioned, seen all of you in faith and charity, I exhort you,
that ye study to do all things in a divine concord; your
bishop presiding in the place of God ; your presbyters in the
place of the council of the apostles; and your deacons, most
dear to me, being entrusted with the ministry of Jesus Christ,
who was with the Father before all ages, and appeared in the
end to us. Wherefore, taking the same holy course, see that
ye all reverence one another; and let no one look upon his
neighbour after the flesh ; but do you all mutually love each
other in Jesus Christ. Let there be nothing that may be
able to make a division among you ; but be ye united to your
bishop, and those who preside over you, to be your pattern
and direction in the way to immortality.
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VIIL. As therefore the Lord did nothing without the Father
being united to Him '—neither by Himself, nor yet by His
apostles—so neither do ye any thing without your bishop
and presbyters ; neither endeavour to let any thing appear
rational to yourselves apart ; but, being come together into
the same place, have one common 2 prayer, one supplication,
one mind, one hope, in charity and in joy undefiled. There
is one Lord Jesus Christ, than whom nothing is better.—
Wherefore come ye all together as unto one temple of God ;
as to one altar, as to one Jesus Christ who proceeded from
one Father,® and exists in one, and is returned to one.

VIIL Be not deceived with strange doctrines, nor with old
fables, which are unprofitable ; for if we still continue to live
according to the Jewish law, we do confess ourselves not to
have received grace. For even the most holy prophets lived
according to Christ Jesus: and for this cause were they per-
secuted, being inspired by His grace, to convince the unbe-
lievers and disobedient that there is one God who has
manifested Himself by Jesus Christ His Son; who is His
eternal word* (not coming forth from silence), who in all
things pleased Him that sent Him,

1X. Wherefore, if they who were brought up in these
ancient laws came nevertheless to the newness of hope, no
longer observing sabbaths, but keeping the Lord’s day—in
which also our life is sprung up by Him, and through His
death, whom yet some deny; by which mystery we have
been brought to believe, and therefore wait that we may be
found the disciples of Jesus Christ, our only master—how
shall we be able to live different from Him, whose disciples
the very prophets themselves being, did by the Spirit expect
Him as their master. And therefore, He whom they justly
waited for, being come, raised them up from the dead.

X. Let us not then be insensible of His goodness; for
should He have dealt with us according to our works, we had
not now had a being. Wherefore, being become His dis-
ciples, let us learn to live according to the rules of Chris-
tianity : for whosoever is called by any other name besides
this, he is not of God. Lay aside, therefore, the old, and
sour, and evil leaven; and be ye changed into the new

1 . 30; xiv. II, 12; xvii. 21, 22, 3 Eph. iv. 3-6.

S}EE: :VE'C;S = 4 John i 1. s MF;tt. xx?ii. 52,



e ——

2o the Magnesians, 87

leaven, which is Jesus Clirist. Be ye salted in Him, lest any
one among you should be corrupted; for by yom Saviour
ye shall be judged. Itis absurd to name Jesus Christ, and
to Judaize. For the Christian religion did not embrace the
Jewish, but the Jewish the Christian ; that so every tongue
that believed might be gathered together unto God.

XI. These things, my beloved, I write unto you, not that
I know of any one among you that lie under this error; but,
as one of the least among you, I am desirous to forewarn you
that ye fall not into the snares of vain doctrine, but that ye
be fully instructed in the birth, and suffering, and resurrec-
tion of Jesus Christ our hope ; which was fully accomplished
in the time of the government of Pontius Pilate, and that
most truly and certainly ; and from which God forbid that
any among you should be turned aside.

XII. May I, therefore, have joy of you in all things, if I
shall be worthy of it. For though I am bound, yet I am not
worthy to be compared to one of you that are at liberty. I
know that ye are not puffed up ; for ye have Jesus Christ in
your hearts. And especially when I commend you, I know
that ye are ashamed ; as it is written, “The just man con-
demneth himself.”?

XIII. Study therefore to be confirmed in the doctrine of
our Lord, and of His apostles, that so, whatsoever ye do, ye
may prosper both in body and spirit—in faith and charity—
in the Son, and in the Father, and in the Holy Spirit—in the
beginning and in the end ; together with your most worthy
bishop, and the well-wrought spiritual crown of your presby-
tery, and your deacons which are according to God.‘ Be
subject to your bishop, and to one another, as Jesus Christ to
the Father according to the flesh; and the apostles both to
Christ, and to the Father, and to the Holy Ghost ; that so ye
may be united both in body and spirit.?

XIV. Knowing you to be full of God, I have the more
briefly exhorted you. Be mindful of me in your prayers, that
I may attain unto God ; and of the church that is in Syra,
from which I am not worthy to be called; for I spmd in
need of your joint prayers in God, and of your charity, that
the church which is in Syria may be thought worthy to be
nourished by your church.

1 Prov, xviii. 17. ? Eph. iil. 4
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XV. The Ephesians from Smyrna salute you (from whicn
place I write unto you, being present here to the glory ot
God, in like manner as you are, who have in all things
refreshed me, together with Polycarp, the bishop of the
Smyrnzans. The rest of the churches, in the honour of
Jesus Christ, salute you, Farewell, and be ye strengthened
in the concord of God, enjoying His inseparable spirit which
is Jesus Christ.

To the Magnesians,



Yo

EPISTLE OF IGNATIUS TO THE
TRALLIANS.

PREFATORY NOTE.

TRALLES, like Magnesia, was a city on the River Mwander, It is still
a handsome town, called Aidin Giisel-Hissar, with a population of 40,000
persons, and produces abundance of figs and raisins for the Smyrna
market, being connected with that city by railway. Archbishop Wake
gives the following as the contents :—

I. Salutation. He acknowledges the coming of their bishop, and his
receipt of their charity by him.

II. He commends them for their orderly subjection to their bishops,
priests, and deacons ; and exhorts them to continue in it.

III. He enforces the same exhortation, commends their bishop, and
excuses his not writing more fully to them of this matter;

IV. Which he does not, lest he should seem to take too much upon
him, and be too much exalted in his own conceit, which would
be very dangerous to him; who is afraid even of his over-great
desire to suffer, lest it should be prejudicial to him.

V. Another reason why he did not write more largely to them was,
that at present they were not able to bear it.
VI. He warns them against heretics who poison the sound word of
Christ ; and
VII. Exhorts them, by humility of mind, and unity with the church, to
guard themselves against them :
VIII. And this he does, not that he knows of any present need they had
of his advice, but to prevent any mischief from falling upon
them :

IX. To which end, he briefly sets before them the true doctrine con-
cerning Christ ; ;
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X. And particularly exposes the error of some, who taught that He
seemed only to die, but did not really suffer.

XI. From these he would have them flee,

XIL He returns again to his exhortation of them to unity ; and desires
their prayers, of which he was much in need ;

XIII. Which also he begs for his church at Antioch. And having given
them the salutations of those who were with him, and once
more exhorted them to due submission to their bishop, &c.,
he concludes,



THE EPISTLE OF ST IGNATIUS TO
THE TRALLIANS.

1 IGNATIUS, who is also called Theophorus, to the holy

church which is at Tralles in Asia, beloved of God the
Father of Jesus Christ; elect, and worthy of God, having
peace through the flesh, and blood, and passion of Jesus
Christ, our hope in the resurrection which is by Him : which
also I salute in its fulness, continuing in the apostolical
character ; wishing all joy and happiness unto it.

I have heard of your blameless and constant disposition
through patience, which not only appears in your outward
conversation, but is naturally rooted and grounded in you;
in like manner as Polybius, your bishop, has declared unto
me, who came to me to Smyma, by the will of God and
Jesus Christ; and so rejoiced together with me in my bonds
for Jesus Christ, that in effect I saw your whole church in
him. Having therefore received the testimony of your good
will towards me for God’s sake, by him, I seemed to find you,
as also I knew that ye were the followers of God.

II. For whereas ye are subject to your bishop as to Jesus
Christ, ye appear to me to live not after the manner of men,
but according to Jesus Christ, who died for us, that so
believing in His death, ye might escape death. It is therefore
necessary, that as ye do, so without your bishop you should
do nothing ; also be ye subject to your presbyters, as to the
apostles of Jesus Christ, our hope ; in whom, if we walk, we
shall be found in Him. The deacons, also, as being the
ministers of the mysteries of Jesus Christ, must by all means
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please all: for they are not the ministers of meat and drink,
but of the church of God. Wherefore they must avoid all
offences as they would do fire.

IIL. In like manner, let all reverence the deacons as Jesus
Christ ; and the bishop as the Father ; and the presbyters as
the sanhedrim of God, and college of the apostles. Without
these there is no church. Concerning all which I am per-
suaded that ye think after the very same manner: for I have
received, and even now have with me, the pattern of your
love, in your bishop, whose very look is instructive, and
whose mildness powerful ; whom, I am persuaded, the very
atheists themselves cannot but reverence. But because I
have a love towards you, I will not write any more sharply
unto you about this matter, though I very well might; but
now I have done so, lest, being a condemned man, I should
seem to prescribe to you as an apostle.

IV. I have great knowledge in God ; but I refrain myself,
lest I should perish in my boasting. For now I ought the
more to fear, and not hearken to those that would puff meup ;
for they that speak to me in my praise chasten me: for I
indeed desire to suffer, but I cannot tell whether I am worthy
so to do. And this desire, though to others it does not
appear, yet to myself it is for that very reason the more
violent. I have, therefore, need of moderation, by which the
prince of this world is destroyed.

V. Am I not able to write to you of heavenly things?
But I fear lest I should harm you, who are yet but babes in
Christ (excuse me this care); and lest, perchance, not being
able to receive them ye should be choked with them. For
even I myself, although I am in bonds, yet am I not therefore
able to understand heavenly things—as the places of the
angels, and the several companies of them, under their
respective princes—things visible and invisible ;—but in these
I am yet a learner. For many things are wanting to us, that
we come not short of God.

VL. I exhort you, therefore, or rather not I, but the love of
Jesus Christ, that ye use none but Christian nourishment,
abstaining from pasture which is of another kind; I mean
heresy. For they that are heretics confound together the
doctrine of Jesus Christ with their own poison, whilst they
seem worthy of belief, as men give a deadly potion mixed
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with sweet wine, which he who is ignorant of does with the
treacherous pleasure sweetly drink in his own death,

VII. Wherefore guard yourselves against such persons : and
that you will do if you are not puffed up ; but continue in-
separable from Jesus Christ our God, and from your bishop,
and from the commands of the apostles. He that is within
the altar is pure ; but he that is without, that is, that does any
thing without the bishop, and presbyters, and deacons, is not
pure in his conscience. :

VIIL Not that I know there is anything of this nature
among you ; but I forearm you, as being greatly beloved by
me, foreseeing the snares of the devil. Wherefore putting on
meekness, renew yourselves in faith, that is, the flesh of the
Lord ; and in charity, that is, the blood of Jesus Christ. Let
no man have any grudge against his neighbour. Give no occa-
sion to the Gentiles, lest, by means of a few foolish men, the
whole congregation of God be evil spoken of : for woe to that
man through whose vanity my name! is blasphemed by any.

IX. Stop your ears, therefore, as often as any one shall
speak contrary to Jesus Christ, who was of the race of David,
of the Virgin Mary; who was truly born, and did eat and
drink ; was truly persecuted under Pontius Pilate ; was truly
crucified and dead ; both those in heaven and on earth, and
under the earth, being spectators of it. Who was also truly
raised from the dead by His Father, after the manner as He
will also raise up us who believe in Him, by Christ Jesus, with-
out whom we have no true life.

X. Butif as some who are atheists—that is to say, infidels—
pretend that He only seemed to suffer (they themselves only
seeming to exist), why then am I bound? why do I desire to
fight with beasts? Therefore do 1 die in vain ; therefore I
will not speak falsely against the Lord.

XI. Flee, therefore, these evil sprouts which bring forth
deadly fruit, of which if any one taste, he shall presently die.
For these are not the plants of the Father ; seeing, if they were,
they would appear to be the branches of the cross, and their
fruit would be incorruptible, by which He invites you through
His passion, who are members of Him. For the head cannot
be without its members, God having promised a union, that

is, Himself. :
T Isa, lii 5
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XII. I salute you from Smymna, together with the churches
of God that are present with me, who have refreshed me in all
things, both in the flesh and in the spirit. My bonds, which
I carry about me, for the sake of Christ (beseeching Him that
I may attain unto God), exhort you, that you continue in
concord among yourselves, and in prayer with one another ;
for it becomes every one of you, especially the presbyters, to
refresh the bishop, to the honour of the Father, of Jesus
Christ, and of the apostles. I beseech you, that you hearken
to me in love, that I may not, by those things which I write,
rise up in witness against you. Pray also for me, who, through
the mercy of God, stand in need of your prayers, that I may
be worthy of the portion which I am about to obtain, that 1
be not found a reprobate.

XIII. The love of those who are at Smyrna and Ephesus,
salute you. Remember in your prayers the church of Syria
from which I am not worthy to be called, being one of the
least of it. Fare ye well in Jesus Christ, being subject to your
bishop as to the command of God, and so likewise to the
presbytery. Love every one his brother with an unfeigned
heart. My soul be your expiation not only now, but when I
shall have attained unto God ; for I am yet under danger.
But the Father is faithful in Jesus Christ, to fulfil both mine
and your petition, in whom may we be found unblamable.

To the Trallians,



EPISTLE OF ST IGNATIUS TO THE
ROMANS.

CONTENTS.
I Salutation. He testifies his desire to come unto them ; and his
hopes of suffering for Christ unless they prevent it,—
II.  Which he earnestly entreats them not to do;

ITI. But rather to pray for him, that God should strengthen him to
the combat unto which He had called him.

IV. He expresses the great desire he had to suffer martyrdom.
V‘;. And the mighty advantage it would be to him so to do ;

VIIL. } And therefore again entreats them, that they would not do any
VIIL {  thing to prevent it.

IX. He desires their prayers for his church at Antioch ; and ex-
presses the kindness of the Christians to him on his way to
them :

X. And then concludes, with his recommendations of those who
came from Syria with him, and were gone before to Rome,
to their favourable acceptance.






THE EPISTLE OF ST IGNATIUS TO
THE ROMANS.

| 3 IGNATIUS. who is also called Theophorus, to the church

which has obtained mercy from the Majesty of the Most
High Father, and His only begotten son Jesus Christ ; beloved,
and illuminated through the will of Him who willeth all things
which are according to the love of Jesus Christ our God,
which also presides in the place of the region of the Romans,
and which I salute in the name of Jesus Christ [as being]
united both in flesh and spirit to all His commands, and filled
with the grace of God [all joy] in Jesus Christ our God.

Forasmuch as I have at last obtained, through my prayers
to God, to see your faces, which I much desired to do, being
bound in Christ Jesus, I hope ere long to salute you, if it
shall be the will of God to grant me to attain unto the end I
long for. For the beginning is well-disposed, if I shall but
have grace, without hindrance, to receive what is appointed
for me. But I fear your love, lest it do me an injury; for it
is easy for you to do what you please ; but it will be hard for
me to attain unto God, if you spare me.

II. But I would not that ye should please men, but God ;
whom also ye do please. For neither shall I ever hereafter
have such an opportunity of going unto God ; nor will you, if
ye shall now be silent, ever be entitled to a better work. For
if you shall be silent in my behalf, I shall be made partaker
of God ; but if you shall love my body, I shall have my course
again to run. Wherefore ye cannot do me a greater kindness
than to suffer me to be sacrificed unto God, now that the
altar is already prepared; that when ye shall be gathered

Il. G
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together in love, yé may give thanks to the Father, through
Christ Jesus, that He has vouchsafed to bring a bishop of
Syria unto you, being called from the €ast unto the west,
For it is good for me to set from the world unto God, that I
may rise again unto Him,

II1. Ye have never envied any one; ye have taught others,
I would therefore that ye should now do those things your-
selves, which in your instructions you have prescribed to
others. Only Pray for me, that God would give me both
inward and outward strength, that I May not only say, byt
will ; nor be only called a Christian, but be found one.” For

much the more appear. A Christian is not a work of opinion,
but of greatness of mind (especially when he is hated by the
world).

IV. I write to the churches, and signify to them all, that
I am willing to die for God, unless you hinder me. I
beseech you that you show not an unseasonable good-will
towards me. Suffer me to be food to the wild beasts by
whom I shall attain unto God. For I am the wheat of
God ; and I shall be ground by the teeth of the wild beasts,
that I may be found the pure bread of Christ. Rather
encourage the beasts, that they may become my sepulchre,
and may leave nothing of my body ; that being dead, I

I do not, as Peter and Paul, command you. They were
apostles, I a condemned man; they were free, but 1 am
even to this day a servant. But if I shall suffer, I shall then
become the freeman of Jesus Christ, and shaj] rise free.
And now, being in bonds, T learn not to desire any thing,

V. From Syria even unto Rome I fight with beasts, both
by sea and land, both night and day ; being bound to ten
leopards ; that is to Say, to such a band of soldiers, who,
though treated with all manner of kindness are the worse for
it. But I am the more instructed by their injuries ; “yet
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am I therefore justified.”! May I enjoy the wild beasts that
are prepared for me ; which also I wish may exercise all their
fierceness upon me : and whom, for that end I will encourage,
that they may be sure to devour me, and not serve me
as they have done some, whom, out of fear, they have not
touched. But and if they will not do it willingly, I will
provoke them to it. Pardon me in this matter; I know
what is profitable for me. Now I begin to be a disciple ;2
nor shall® anything move me, whether visible or invisible,
that I may attain to Christ Jesus. Let fire and the cross;
let the companies of wild beasts; let breakings of bones
and tearing of members; let the shattering in preces of the
whole body, and all the wicked torments of the devil come
upon me ; only let me enjoy Jesus Christ.

VI. All the ends of the world, and the kingdoms of i,
will profit me nothing: I would rather die for Jesus Christ,
than rule to the utmost ends of the earth. Him I seek who
died for us ; Him I desire who rose again for us. This is the
gain that is laid up for me. Pardon me, my brethren; ye
shall not hinder me from living: [nor, seeing I desire to go
to God, may you separate me from Him for the sake of this
world ; nor seduce me by any of the desires of it]. Suffer
me to enter into pure light; where being come, I shall be
indeed the servant of God. Permit me to imitate the
passion of my God. If any ome has Him within himself,
let him consider what I desire ; and let him have compassion
on me, as knowing how I am straitened.

VII. The prince of this world would fain carry me away,
and corrupt my resolution towards my God. Let none of you,
therefore, help him : rather do ye join with me, that Is, with
God. Do not speak with Jesus Christ, and vet covet the
world. Let not envy dwell with you; no, not though I my-
self, when I shall be come unto you, should exhort you to it;
yet do not ye hearken to me, but rather believe what I now
write to you. For though I am alive at the writing this, yet
my desire is to die. My love is crucified ; [and the fire that
is within me does not desire any water ; but being alive and
springing with me, says], Come to the Father. I take no
pleasure in the food of corruption, nor in the pleasures of this
life. I desire the bread of God, which is the flesh of Jesus

11 Cor, iv. 4. ? Luke xiv. 27. * Rom, viii. 38, 39-
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Christ, [of the seed of David ; and the drink that T long for]
is His blood, which is incorruptible love,

VIIL I have no desire to live any longer after the manner
of men; neither shal] I, if you consent. Be ye therefore
willing, that ye yourselves also may be Pleasing to God. I
exhort you in a few words ; I pray you belieye me. Jesus
Christ will show you that I speak truly. My mouth is ‘with-
out deceit, and the Father hath truly spoken by it. Pray
therefore for me, that I may accomplish what I desire. T
have not written to you after the flesh, but according to the
will of God. If I shall suffer, ye have loved me ; but if I
shall be rejected, ye have hated me,

IX. Remember in your prayers the Church of Syria, which
now enjoys God for its shepherd instead of me : let Jesus

ashamed to be reckoned as one of them: for neither am I
worthy, being the least among them, and as one born out of

due season.! But through mercy I have obtained to be some-
body, if I shall get unto God. My spirit salutes you ; and the

X. These things I write to you from Smyrna, by the most
worthy of the Church of Ephesus. There ‘is now with me,
together with many others, Crocus,' most beloved of me. Ag

fit that you refresh in all things. This have I written to you,
the day before the ninth of the calends of September, = Be
strong unto the end, in the patience of Jesus Christ.

To the Romans,

! 1 Cor. 3v, &



THE EPISTLE OF ST IGNATIUS TO
THE PHILADELPHIANS.

PREFATORY NOTE.

[PHILADELPHIA, an important city of Lydia, is one of the Seven Churches
to which St John was comma.ndec{ by our Lord to write from Patmos. It
still possesses a considerable Christian Church in the midst of the Turkish
darkness, which has settled down upon the greater part of the once
flourishing country.]

CONTENTS.

I. Salutation. He begins with a very great commendation of their
bishop, whom they had sent unto him.

II. He warns them against divisions ; and exhorts them to stick close
to their bishop, as the best means to avoid falling into errors
and false doctrines ;

111, | Which exhortation he again enforces, and shows them the danger

v olt; fnl}llowing any persons, to the making of a schism in the
church.

V. He excuses the length of this advice, which proceeded from his
love towards them ; desires their prayers; and shows how the
holy men under the law, as well as since under the gospel, were
all united in Christ :

VL. Yet this must not prompt them to receive their doctrine who would
tempt them to Judaize.

VIL He declares what his own conduct had been whilst he was amongst

them ; :

VIIL { And exhorts them, after his example, to maintain a pure doctrine,

IX.| in unity with one another. ;i

X, He recounts to them how he had heard that the persecution was
stopped in his church at Antioch ; and .dlrec:t.s them to send
some messenger thither to congratulate with them thereupon.

XI. WHe tells them what persons were still with him ; and thanks them
for the kind entertainment they gave to some of them: and so
concludes with the common salutation of those who were pre
sent at his writing of this epistle to them.






THE EPISTLE OF ST IGNATIUS TO
THE PHILADELPHIANS.

1 5 IGNATIUS, who is also called Theophorus, to the church

of God the Father, and our Lord Jesus Christ, which is
at Philadelphia in Asia ; which has obtained mercy, being fixed
in the concord of God, and rejoicing evermore in the passion
of our Lord, and being fulfilled in all mercy through His
resurrection : which also I salute in the blood of Jesus Christ,
which is our eternal and undefiled joy, especially if they are at
unity with the bishop and presbyters who are with Him, and
the deacons appointed according to the mind of Jesus Christ ;
whom He has settled according to His own will in all firmness
by His Holy Spirit.

Which bishop I know obtained that great ministry among
you, not of himself, neither by men, nor out of vain glory, but
by the love of God the Father and our Lord Jesus Christ;
whose moderation I admire, who by His silence is able to do
more than others with all their vain talk, for He is fitted to the
commands as the harp to its strings. Wherefore my soul
esteems his mind toward God most happy, knowing 1t to be
fruitful in all virtue, and perfect; full of constancy, free from

sion, and according to all the moderation of the living Gpd.

II. Wherefore, as becomes the children both of the light
and of truth, flee divisions and false doctrines : but where
your shepherd is, there do ye, as sheep, follow after ; for there
are many wolves who seem worthy of belief, that with a false
pleasure lead captive those that run in the course of God ; but

in your concord they shall find no place. .
{II. Abstain, thegefore, from those evil herbs which Jesus



104 St Ignatins's Epistle

Christ does not dress ; because such are not the plantation of
the Father. Not that I have found any division among you,
but rather all manner of purity.  For as many as are of God,
and of Jesus Christ, are also with their bishop. And as many
as shall with repentance return into the unity of the church,
even these shall also be the servants of God, that they may
live according to Jesus Christ. Be not deceived, brethren ; if
any one follows him that makes a schism in the church, he
shall not inherit the kingdom of God: if any one walks
after any other opinion, he agrees not with the passion of
Christ.

IV. Wherefore let it be your endeavour to partake all of
the same holy eucharist; for there is but one flesh of our
Lord Jesus Christ, and one cup, in the unity of His blood ;
one altar; as also there is one bishop, together with his pres-
bytery, and the deacons, my fellow-servants ; that so what-
soever ye do, ye may do it according to the will of God.

V. My brethren, the love I have towards you makes me
the more large ; and having a great joy in you, I endeavour
to secure you against danger; or rather not I, but Jesus
Christ, in whom being bound, I the more fear, as being yet
only on the way to suffering. But your prayer to God shall
make me perfect, that I may attain to that portion which by
God’s mercy is allotted to me ; fleeing to the gospel as to the
flesh of Christ, and to the apostles as to the presbytery of the
church. Let us also love the prophets, forasmuch as they
also have led us to the gospel, and to hope in Christ, and to
expect Him. In whom also believing, they were saved, in the
unity of Jesus Christ; being holy men, worthy to be loved,
and had in wonder, who have received testimony from Jesus
Christ, and are numbered in the gospel of our common
ho

I{& But if any one shall preach the Jewish law unto you,
hearken not unto him ; for it is better to receive the doctrine of
Christ from one that has been circumcised, than Judaism from
one that has not. But if either the one or other do not speak
concerning Christ Jesus, they seem to me to be but as monu-
ments and sepulchres of the dead, upon which are written only
the names of men. Flee therefore the wicked arts and snares
of the prince of this world, lest at any time, being oppressed
by his cunning, ye grow cold in your charity. But come all
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tooether into the same place, with an undivided heart,

I bless my God that I have a good conscience to::al::ds ;}(;:f
and that no one among you has whereof to boast eithe;-
openly or privately, that I have been burthensome to him in
much or little. And I wish, to all amongst whom I have con-
versed, that it may not turn to a witness against them.

VII. For although some would have deceived me accord-
ing to the flesh, yet the spirit, being from God, is not deceived :
for it knows both whence it comes, and whither it goes, and
reproves the secrets of the heart. I cried whilst I was at’uong
you, I spake with a loud voice,—Attend to the bishop, and
to the presbytery, and to the deacons. Now some supposed
that I spake this as foreseeing the division that should come
among you. But He is my witness for whose sake I am in
bonds, that I knew nothing from any man: but the Spirit
spake, saying on this wise :—Do nothing without the bishop ;
keep your bodies as the temples of God ; love unity; flee
divisions ; be the followers of Christ, as He was of the Father.

VIIL 1 therefore did as became me, as a man composed
to unity : for where there is division and wrath, God dwelleth
not. But the Lord forgives all that repent, if they return to
the unity of God, and to the council of the bishop. For I
trust in the grace of Jesus Christ that He will free you from
every bond. Nevertheless I exhort you that you do nothing
out of strife, but according to the instruction of Christ ;
because I have heard of some who say, Unless I find it written
in the originals, I will not believe it to be written in the
gospel. And when 1 said, it is written, they answered what
lay before them in their corrupted copies. But to me, Jesus
Christ is instead of all the uncorrupted monuments in the
world, together with those undefiled monuments, His cross,
and death, and resurrection, and the faith which is by Him;
by which I desire, through your prayers, to be justified.

IX. The priests, indeed, are good ; but much better is the
high priest, to whom the Holy of Holies has been committed,
and who alone has been entrusted with the secrets of God.
He is the door of the Father, by which Abraham, and Isaac, and
Jacob, and all the prophets enter in, as well as the apostles
and the church. And all these things tend to the unity which
is of God. Howbeit the gospel has somewhat in it far above
all other dispensations; namely, the appearance of our
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Saviour the Lord Jesus Christ, His passion, and resurrection,
For the beloved prophets referred to Him : but the gospel is
the perfection of incorruption, All, therefore, together are
good, if ye believe with charity,

Now, as concerning the Church of Antioch, which is in

it will become you, as the Church of God, to ordain some
deacon to go to them thither as the ambassador of God ; that
he may rejoice with them when they meet together, and
glorify God’s name. Blessed be that man, in Jesus Christ,
who shall be found worthy of such a ministry ; and ye your-
selves also shall be glorified. N ow, if ye be willing, it is not
impossible for you to do this for the sake of God ; as also the
other neighbouring churches have sent them,—some bishops,
some priests and deacons,

XI. As concerning Philo, the deacon of Cilicia, a most
worthy man, he still ministers unto me in the word of God,
together with Rheus of Agathopolis, a singular good person,
who has followed me even from Syria, not regarding his life :
these also bear witness unto you. And I myself give thanks
to God for you that ye receive them as the Lord shall receive
you. But for those that dishonoured them, may they be
forgiven through the grace of Jesus Christ. The charity of
the brethren that are at Troas salutes you, from whence also
I now write by Burrhus, who was sent together with me by
those of Ephesus and Smyrna for respect sake, May our
Lord Jesus Christ honour them, in whom they hope, both in
flesh, and soul, and spirit,—in faith, in love, in unity. Fare
well in Christ Jesus, our common hope,



ST IGNATIUS'S EPISTLE TO THE
SMYRNZAANS.

PREFATORY NOTE.

[SmyRNA, that one of the Seven Churches which received the highest
Hraise in the Epistles sent by the Lord through St John, is still the most
ourishing city in the Levant, with a population of 150,000.]

CONTENTS.

1. Salutation. He declares the joy he had to hear of their firmness
in the gospel ; the substance of which, as to what concerns the
person of Christ, he briefly repeats to them :

II. And this against such as pretend that Christ suffered only in show,
and not really. Against these,

11I. He assures them that he knew Christ was a true man, even after
His resurrection, and did give manifest proofs to His disciples of
His being such.

IV. He exhorts them, therefore, to have nothing to do with those

heretics whom he here opposes; nor believe that he would
suffer so much for the faith of Christ, unless he were very sure of

the truth of it.
V. He shows them, farther, the danger of the doctrine before mentioned ;
and how they who held it did in effect deny Christ.
VI. How dangerous this is! And how different those who maintain
this doclrine are, in all other respeets, from the Church of Christ!
VII That it will, therefore, become them to guard themselves against
such persons.
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THE EPISTLE OF ST IGNATIUS TO
THE SMYRNZAANS.

5 IGNATIUS, who is also called Theophorus, to the

+  Church of God the Father, and of the beloved Jesus
Christ ; which God hath mercifully blessed ! with every good
gift, being filled with faith and charity, so that it is wanting
in no gift; most worthy of God, and fruitful in saints ; the
Church which is at Smyrna in Asia, all joy through his im-
maculate Spirit, and the word of God.

I glorify God, even Jesus Christ, who has given you such
wisdom : for I have observed that you are settled in an im-
movable faith as if you were nailed to the cross of our Lord
Jesus Christ, both in the flesh and in the spirit, and are con-
firmed in love through the blood of Christ, being fully per-
suaded of those things which relate unto our Lord, who truly
was of the race of David according to the flesh, but the Son
of God according to the will and power of God ; truly born of
the Virgin, and baptized of John: that so all righteousness
might be fulfilled by Him.? He was also truly crucified by
Pontius Pilate and Herod the tetrarch, being nailed for us
in the flesh, by the fruits of which we are saved, even by the
most blessed passion, that He might set up a token for all
ages, through His resurrection, to all His holy and faithful
servants, whether they be Jews or Gentiles, in one body of
His Church. 2

IL. Now all these things He suffered for us, that we might
be saved. And He suffered truly, as He also truly raised up
Himself ; and not, as some unbelievers say, that He only

1 Comp. 1 Cor. vii. 25. 2 Matt, iii. 135.
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seemed to suffer, they themselves only seeming to be, And
as they believe, so it shall happen unto them : when being
divested of the body, they shall become mere spirits,

III. But I know, that even after His resurrection, He was
in the flesh ; and | believe that He is still so. And when He
came to those who were with Peter, He said unto them,
‘““ Take, handle me, and see that I am not an incorporeal
demon.” And straightway they felt Him and believed ; being
convinced both by His flesh and spirit.  For this cause they
despised death, and were found to be above it. But after
His resurrection He did eat and drink with them, as He was

Jesus Christ I undergo all, to suffer together with Him; He
who was made 2 perfect man strengthening me,

V. Whom some, not knowing, do deny ; or rather have been
denied by Him, being the advocates of death, rather than of
the truth. Whom neither the prophecies, nor the law of Moses
have persuaded, nor the gospel itself, even to this day, nor the
sufferings of every one of us: for they think also the same
things of us. For what does 4 man profit me, if he shall
praise me, and blaspheme my Lord 5 not confessing that He
was truly made man? Now he that doth not say this, does in
effect deny Him, and is in death. But for the names of such
as do this, they being unbelievers, I thought it not fitting to
write them unto you. VYea, God forbid that I should make
any mention of them, till they shall repent to a true belief of
Christ’s passion, which is our resurrection, : ;

VI Let no man deceive himself : both the things which are
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in heaven, and the glorious angels and princes, whether visible
or invisible, if they believe not in the blood of Christ, it shall
be to them to condemnation. “He that is able to receive
this, let him receive it.”? Let no man’s place or state in the
world puff him up : that which is worth all is faith and charity,
to which nothing is to be preferred. But consider those who
are of a different opinion from us, as to what concerns the
grace of Jesus Christ, which is come unto us, how contrary
they are to the design of God! They have no regard to
charity ; no care of the widow, the fatherless, and the op-
pressed ; of the bound or free, of the hungry or thirsty.

VII. They abstain from the eucharist, and from the public
offices, because they confess not the eucharist to be the flesh
of our Saviour Jesus Christ, which suffered for our sins, and
which the Father, of His goodness, raised again from the dead.
And for this cause, contradicting the gift of God, they die in
their disputes. But much better would it be for them to re-
ceive it, that they might one day rise through it. It will there-
fore become you to abstain from such persons, and not to
speak with them, neither in private, nor in public; but to
hearken to the prophets, and especially to the gospel, in which
both Christ’s passion is manifested unto us, and His resurrec-
tion perfectly declared. But flee all divisions as the beginning
of evils,

VIII. See that ye all follow your bishop, as Jesus Christ the
Father ; and the presbytery, as the apostles ; and reverence the
deacons, as the command of God. Let no man do any thing
of what belongs to the church separately from the bishop. Let
that eucharist be looked upon as well established, which is
either offered by the bishop, or by him to whom the bishop
has given his consent. Wheresoever the bishop _Sha-ll appear,
there let the people also be ; as where Jesus Christ is, there is
the catholic church. It is not lawful without the bishop,
neither to baptize, nor to celebrate the holy communion ; buf
whatsoever he shall approve of, that is also pleasing unto God;
that so whatever is done may be sure and well done.

IX. For what remains, it is very reasonable thztl; “'é :.;}{oulf:
repent, whilst there is yet time to return un
is l;.egtt)’od thing to have a due regard both to God arid ft%g:ie
bishop; he that honours the bishop shall be honoured o i

1 Matt, xix. 12,
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But he that does anything without his knowledge, ministerg
unto the devil. Let all things, therefore, abound to you in
charity ; seeing ye are worthy.  Ye have refreshed me in ]

things ; so shall Jesus Christ you. Ye have loved me, both
when I was present with You, and now, bej

as the deacons of Christ oyr God.  Who also gave thanks
unto the Lord for you, forasmuch ag ye have refreshed them
in all things. Nor shall anything that you haye done be lost
to you. My soul be for yours, and my bonds, which ye have
not despised nor been ashamed of.  Wherefore neither shall
Jesus Christ, our perfect faith, be ashamed of you,

XI. Your prayer is come to the Church of Antioch, which
is in Syria; from whence being sent, bound with chains,
becoming God, I salute the churches ; being not worthy to
be called from thence, as being the least among them. Never-
theless, by the will of God, I have been thought worthy
of this honour; not for that I think I haye deserved it, but
by the grace of God; which I wish may pe perfectly given
unto me, and through your Prayers I may attain unto God.
And therefore that your work may be fully accomplished both
upon earth and in heaven, it wi]] be fitting, and for the
honour of God, that your Church appoint some worthy dele-
gate, who being come as far as Syria, may rejoice, together
with them, that they are in peace ; and that they are again
restored to their former state, and have again received their
proper body. Wherefore I should think it a worthy action
to send some one from you with an epistle to congratulate
with them their peace in God ; and that through your prayers
they have now gotten to their harbour. For inasmuch as
ye are perfect yourselves, you ought to think those things
that are perfect. For when Yyou are desirous to do well, God
is ready to enable you thereunto.

XIL The love of the brethren that are at Troas salute you ;
from whence I write to you by Burrhus, whom you sent with
me, together with the Ephesians, your brethren ; and who has
in all things refreshed me. Angd I would to God that all
would imitate him, as being a Pattern of the ministry of God.
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May His grace fully reward him! I salute your very worthy
bishop, and your venerable presbytery; and your deacons,
my fellow-servants, and all of you in general, and every one
in particular, In t.he name of Jesus Christ, and in His flesh
and blood ; in His passion and resurrection, both fleshly and
spiritually ; and in the unity of God with you. Grace be
with you, and patience, for evermore.

XIII. I salute the families of my brethren, with their wives
and children ; and the virgins that are called widows. Be
strong in the power of the Holy Ghost. Philo, who is present
with me, salutes you. I salute the house of Tavias, and pray
that it may be strengthened in faith and charity, both of flesh
and spirit. I salute Alcé, my well-beloved, together with the
incomparable Daphnus, and Eutechnus, and all by name.
Farewell in the grace of God.

To the Smyrnwans from Troas

H






ST IGNATIUS'S EPISTLE TO ST
POLYCARP.

CONTENTS.

I. Salutation. He blesses God for the firm establishment of
Polycarp in all piety, and gives him many particular directions
for his improvement in it.

II. But especially with relation to the church over which he was
bishop.

II1.
IV.

V. Teaches him what advice he should give to others

} He continues his advice to him ; and

VL. Inwhich he continues; and especially enforces unity among them-
selves, and subjection to their bishop.

VIL. He recounts to Polycarp the peace of his church in Syria; and
directs him to appoint some messenger to go to Antioch to
rejoice with them on that occasion.

VIII. He desires Polycarp to write to the same effect to the neighbouring
churches, which he had not himself time to do.

And then concludes all with his salutation both to Polycarp
and to several of the church of Smyrna, by name.






THE EPISTLE OF ST IGNATIUS TO
ST POLYCARP.

: IGNATIUS, who is also called Theophorus, to Poly-

carp, bishop of the church which is at Smyrna ; their
overseer, but rather himself overlooked by God the Father,
and the Lord Jesus Christ ; all happiness.

Having known that thy mind toward God is fixed, as
it were, upon an immovable rock, I exceedingly give thanks
that I have been thought worthy to behold thy blessed face,
in which may I always rejoice in God. Wherefore, 1 beseech
thee by the grace of God, with which thou art clothed, to
press forward in thy course, and to exhort all others, that they
may be saved. Maintain thy place, with all care both of flesh
and spirit:! make it thy endeavour to preserve unity, than
which nothing is better. Bear with all men, even as the Lord
with thee. Support all in love, as also thou dost. * Pray
without ceasing:” ask more understanding than what thou
already hast. Be watchful, having thy spirit always awake.
Speak to every one according as God shall enable thee. Bear
the infirmities of all, as a perfect combatant. Where the
labour is great, the gain is the more. g

I1. If thou shalt love the good disciples, what thank is it?
But rather do thou subject to thee those that are mischievous,
in meekness. Every wound is not healed with the same
plaster : if the accessions of the disease be ve_hement, mollify
them with soft remedies : be in all things, *“ wise as a serpent,
but harmless as a dove.”? For this cause thou art C(_Jmposed
of flesh and spirit, that thou mayest mollify those things that

1 Vid. 1 Cor. vii. 34. 2 Matt. x. 16.
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appear before thy face. And as for those that are not seen,
pray to God that He would reveal them unto thee, that so thou
mayst be wanting in nothing, but mayst abound in every gift.
The times demand thee, as the pilots the winds, and he that
is tossed in a tempest the haven where he would be, that thou
mayst attain unto God. Be sober, as the combatant of God ;
the crown proposed to thee is immortality and eternal life,
concerning which thou art also fully persuaded. I will be
thy surety in all things, and my bonds, which thou hast
loved.

III. Let not those that seem worthy of credit, but teach
other doctrines, disturb thee. Stand firm and immovable as
an anvil when it is beaten upon. It is the part of a brave
combatant to be wounded, and yet to overcome. But especially
we ought to endure all things for God’s sake, that He may
bear with us. Be every day better than other: consider the
times ; and expect Him, who is above all time, eternal, in-
visible, though for our sakes made visible ; impalpable, and
impassible, yet for us subjected to sufferings, enduring all
manner of ways for our salvation,

IV. Let not the widows be neglected : be thou, after God,
their guardian. Let nothing be done without thy knowledge
and consent : neither do thou any thing but according to the
will of God : as also thou dost, with all constancy. Let your
assemblies be more full, inquire into all by name. Overlook
not the men and maid-servants: neither let them be puffed
up ; but rather let them be the more subject,—to the glory of
God, that they may obtain from Him a better liberty. Let
them not desire to be set free at the public cost, that they be
not slaves to their own lusts.

V. Flee evil arts; or, rather, make not any mention of
them. Say to my sisters that they love the Lord ; and be
satisfied with their own husbands, both in the flesh and spirit.
In like manner exhort my brethren, in the name of Jesus
Christ, that they love their wives, even as the Lord the Church.
If any man can remain in a virgin state, to the honour
of the flesh of Christ, let him remain without boasting : but
if he boast, he is undone. And if he desire to be more taken
notice of than the bishop, he is corrupted. But it becomes
all such as are married, whether men or women, to come
together with the consent of the bishop, that so their marriage



20 St POZ)’M’? : 110

may be according to godliness, and not in lust. Let all
things be done to the honour of God.

VI. Hearken unto the bishop, that God also may hearken
unto you. My soul be security for them that submit to their
bishop, with their presbyters, and deacons. And may my
portion be together with theirs in God. Labour with one
another ; contend together, run together, suffer together,
sleep together, and rise together ; as the stewards, and asses-
sors, and ministers of God. Please him under whom ye war,
and from whom ye receive your wages. Let none of you be
found a deserter ; but let your baptism remain as your arms—
your faith as your helmet—your charity as your spear--your
patience as your whole armour. Let your works be your
charge, that so you may receive a suitable reward. Be long-
suffering, therefore, towards each other in meekness, as God
is towards you. Let me have joy of you in all things.

VII. Now forasmuch as the Church of Antioch in Syria is,
as T am told, in peace through your prayers, I also have been
the more comforted, and without care in God—if so be that by
suffering I shall attain unto God that, through your prayers, I
may be found a disciple of Christ. It will be very fit, O most
holy Polycarp, to call a select council, and choose some one
whom ye particularly love, and who is patient of labour, that
he may be the messenger of God ; and that going unto Syria,
he may glorify your incessant love to the praise of Christ. A
Christian has not the power of himself, but must always be
at leisure for God’s service. Now this work is both God’s
and yours, when ye shall have perfected it. For I trust,
through the grace of God, that ye are ready to every good
work that is fitting for you in the Lord. Knowing, therefore,
your earnest affection to the truth, I have exhorted you by
these short letters. -

VIIL But forasmuch as I have not been able to write to
all the churches, because I must suddenly sail from Troas to
Neapolis—for so is the command of those to whose pleasure
I am subject)—do you write to the churches that are near you,
as being instructed in the will of God, that they also may do
in like manner. Let those that are able send messengers, an
let the rest send their letters by those who shall be sent by
you ; that you may be glorified to all eternity, of which you
are worthy. I salute all by name, particularly the wife of Epi- ;
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tropus, with all her house and children. I salute Attalus, m
well-beloved. I salute him who shall be thought worthy to
be sent by you into Syria. Let grace be ever with him, and
with Polycarp, who sends him. I wish you all happiness in
our God, Jesus Christ ; in whom continue, in the unity and

protection of God. I salute Alcé, my well-beloved, Fare-
well in the Lord.

To Polycarp,
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#fl Relation of the Martprdom of
St Fgnatius.

Translated from the Original Greek, published by Dr Grabe, in his
¢ Spicileg. Patrum,” tom. ii.!

I HEN Trajan, not long since, came to the Roman

empire, Ignatius, the disciple of St John the apostle
[and evangelist], a man in all things like unto the apostles,
governed the Church of Antioch with all care; who being
scarcely able to escape the storms of the many persecutions
before under Domitian, as a good governor, by the helm
of prayer and fasting, by the constancy of his doctrine and

1 Bishop Lightfoot, with his accustomed thoroughness, has discussed
the question of the genuineness of this document, and has declared against
it, first, on internal grounds. “ The eighth chapter is not consistent with
the genuine epistles, which imply that the saint visited Philadelphia, while
the treatise before us implies that he came to Smyma by sea. And the
external evidence is defective, no author referring to this narrative earlier
than the sixth century.” But Bishop Lightfoot thinks it probable that the
martyrologist has used an account really written by the saint’s contem-
poraries, and added fictitious details of his own. The main fact, viz., that
the saint was sent to Rome for martyrdom, is not questioned. The reason
is thus discussed by Archbishop Wake :— R

 Whatever the design of the emperor may have been in it, whether
he intended to increase his sufferings by a journey so Wearisome,
attended with so many bitter circumstances as that must needs have been
to a person very probably at that time fourscore years of age ; or whether
he hoped by this means to have overcome his constancy, and to have
drawn him away from his faith ; or lastly, whether, as Metaphrastes tells
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spiritual labour, withstood the raging floods ; fearing lest they
should sink those who either wanted courage, or were not well
grounded in the faith.

II. Wherefore the persecution being at present somewhat
abated, he rejoiced greatly at the tranquillity of his church ;
yet was troubled as to himself, that he had not attained to a
true love of Christ, nor was come up to the pitch of a perfect
disciple : for he thought that the confession which is made by
martyrdom would bring him to a yet more close and intimate
union with the Lord. Wherefore continuing a few years
longer with the church, and after the manner of a divine
lamp illuminating the hearts of the faithful by the exposition
of the Holy Scriptures, he attained to what he had desired.

ITL.  For Trajan, in the nineteenth year of his empire, be-
ing lifted up with his victory over the Scythians and Dacians,
and many other nations, and thinking that the religious com-
pany of Christians was yet wanting to his absolute and uni-
versal dominion, and thereupon threatening them that they
should be persecuted unless they would choose to worship
the devil with all other nations, fear obliged all such as live
religiously either to sacrifice or to die. Wherefore our brave
soldier of Christ, being in fear for the Church of Antioch, was
voluntarily brought before Trajan, who was at that time there,
on his way to Armenia and the Parthians, against whom he
was hastening,

IV. Being come into the presence of the emperor Trajan,
the emperor asked him, saying, “ What a wicked wretch art
thou, thus to endeavour to transgress our commands, and to
us, upon his consulting with those of the senate who were with him, he
was advised ‘not to let him at Antioch, lest thereby he should raise his
esteem the more among the people, and render him’ still more dear and
desirable to them ;' we cannot doubt but that God hereby designed to
present to all the nations through which he was to pass a glorious instance
of the power of his religion, that could enable this blessed martyr with so
much constancy to despise all the violence of his enemies, and to be im-
patient after those trials which they hoped should have affrighted him into
a base and degenerous compliance with their desires, ok

* This was indeed a triumph worthy of the Christian religion. Nor was
it any small advantage to the churches at such a critical time to have their
zeal awakened and their courage confirmed, both by the examples and
exhortations of this great man, from Antioch even to Rome itself, And
we are accordingly told with what mighty comfort and satisfaction they
received his instructions, and, as the authors of his acts express it, ‘re-
joiced to partake in his spiritual gift.”
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persuade others to do likewise to their destruction?” Ignatius
answered, “ No one ought to call Theophorus after such a
manner ; forasmuch as all wicked spirits are departed far from
the servants of God. But if, because I am a trouble to those
evil spirits, you call me wicked with reference to them, I con-
fess the charge; for having [within me] Christ the heavenly
king, I dissolve all the snares of the devils.

V. Zrajanreplied, “ And who is Theophorus ? ”—JZgnatius.
« He who has Christ in his breast.”—Z7ajan. *“ And do not
we then seem to thee to have the gods within us, who fight
for us against our enemies?”— /gzaf. “You err, in that you
call the evil spirits of the heathens, gods. *For there is but
one God, who made heaven and earth, and the sea, and all
that are in them;’ and one Jesus Christ, His only begotten
Son, whose kingdom may I enjoy.”

V1. Zrajan. “His kingdom you say who was crucified
under Pontius Pilate.”—Zgnat. % His who crucified my sin,
with the inventor of it ; and has put all the deceit and malice
of the devil under the feet of those who carry Him in their
heart.”—Z7ajan. “ Dost thou then carry Him who was cruci-
fied within thee?”—Zgnat. I do: for it is written, ‘I will
dwell in them and walk in them.’ ”1—Then Trajan pronounced
this sentence against him : “ Forasmuch as Ignatius has con-
fessed that he carries about within himself Him that was
crucified, we command that he be carried, bound by soldiers,
to the great Rome, there to be thrown to the beasts, for the
entertainment of the people.” g

VII. When the holy martyr heard this sentence, he cried
out with joy, “I thank thee, O Lord, that thou hast vouch-
safed to honour me with a perfect love towards thee ; and
hast made me to be put into iron bonds with thy apostle Paul.”
Having said this, he with joy put his bonds about him ; and
having first prayed for the church, and corpmended. it with
tears unto the Lord, he was hurried away, like a choice ram,
the leader of a good flock, by the bratish soldiers, in order to
his being carried to Rome, there to be devoured by the blood-
thirsty beasts. : :

VIII, Wherefore with much readiness and joy, out of his
desire to suffer, he left Antioch, and came to Seleucia ; from
whence he was to sail. And after a great deal ot toil, being

1 2 Cor. vi. 10.
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come to Smyma, he left the ship with great gladness, ana
hastened to see the holy Polycarp, his fellow-scholar, who was
bishop there ; for they had both of them been formerly the
disciples of St John.

IX. Being brought to him, and communicating to him
some spiritual gifts, and glorying in his bonds, he entreated,
first of all, the whole church (for the churches and cities of
Asia attended this holy man by their bishops, and priests, and
deacons, all hastening to him, if by any means they might
receive some part of his spiritual gift), but more particularly
Polycarp, to contend with God in his behalf; that being
suddenly taken by the beasts from the world, he might appear
before the face of Christ. And this he thus spake, and testi-
fied, extending so much his love for Christ as one who was
about to receive heaven through his own good confession, and
the earnest contention of those who prayed together with him ;
and to return a recompense to the churches, who came to
meet him by their governors, he sent letters of thanks to them,
which distilled spiritual grace, with prayer and exhortation.
Seeing therefore all men so kindly affected towards him, and
fearing lest the love of the brotherhood should prevent his
hastening to the Lord, now that a fair door of suffering was
opened to him, he wrote the epistle we here subjoin to the
Romans. (See the epistle before.)

X. And having thus strengthened such of the brethren at
Rome as were against his martyrdom, by this epistle, as he
desired ; setting sail from Smyrna (for he was pressed by the
soldiers to hasten to the public spectacles at great Rome,
that being delivered to the wild beasts in sight of the people
of the Romans, he might receive the crown for which he
strove), he came to Troas, from whence going on, being
brought to Neapolis, he passed by Philippi through Mace-
donia, and that part of Epirus which is next to Epidamnus ;
having found a ship in one of the sea-ports, he sailed over
the Adriatic sea; [and from thence entering into the Tyrr-
hene], and passing by several islands and cities, at length
he saw Puteoli; which being showed to the holy man, he
hastened to go forth, being desirous to walk from thence,
in the way that Paul the apostle had gone ;! but a violent
wind arising, and driving on the ship, would not suffer him

1 Acts xxviii. 13, 14.
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so to do; wherefore, commending the love of the brethren
in that place, he sailed forward,

XI. And the wind continuing favourable to us, in one day
and a night, we indeed were unwillingly hurried on, as
sorrowing to think of being separated from this holy martyr :
but to him it happened justly according to his wish, that he
might go the sooner out of the world, and attain unto the
Lord, whom he loved. Wherefore, sailing into the Roman
port, and those impure sports being almost at an end, the
soldiers began to be offended at our slowness; but the bishop
with great joy complied with their hastiness.

XII. Being therefore soon forced away from the port so
called, we forthwith met the brethren (for the report of what
concerned the holy martyr was spread abroad), who were full
of fear and joy: for they rejoiced in that God had vouch-
safed them the company of Theophorus, but were afraid,
when they considered that such an one was brought thither
to die. Now some of these he commanded to hold their
peace who were the most zealous for his safety, and said,
that “they would appease the people, that they should not
desire the destruction of the just:” who presently knowing
this by the spirit, and saluting all of them, he desired them
that they would show a true love to him: disputing yet more
with them than he had done in his epistle, and persuading
them not to envy him who was hastening unto the Lord.
And so, all the brethren kneeling down, he prayed to the
Son of God, in behalf of the churches, that he would put
a stop to the persecution, and continue the love of the
brethren towards each other ; which being done, he was with
all haste led into the ampbhitheatre, and speedily, according
to the command of Ceesar before given, thrown in, the end
of the spectacles being at hand. For it was then a very
solemn day, called in the Roman tongue the thirteenth of
the calends of January; upon which the people were more
than ordinarily wont to be gathered together. Thus was he
delivered to the cruel beasts, near the temple, by wicked
men ; that so the desire of the holy martyr, Ignatius, might
be accomplished; as it is written, “The desire of the
righteous is acceptable ;”? namely, that he might not be
burthensome to any of the brethren, by the gathering of his

1 Prov. x. 24.
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relics, but might be wholly devoured by them ; according
as in his epistle he had before wished that so his end might
be. For only the greater and harder of his holy bones re-
mained ; which were carried to Antioch, and there put up in
a napkin, as an inestimable treasure left to the church by the
grace which was in the martyr.

XIII. Now these things were done the thirteenth of the
calends of January, that is the twentieth day of December ;
Sura and Synecius being the second time consuls of the
Romans; of which we ourselves were eye-witnesses. And
being the night following watching, with tears, in the house,
praying to God with our bended knees, that He would give
us, weak men, some assurance of what had been before done,
—it happened, that falling into a slumber, some of us, on the
sudden, saw the blessed Ignatius standing by us and embrac-
ing us; others beheld the blessed martyr praying for us;
others, as it were, dropping with sweat, as if he were just
come from his great labour, and standing by the Lord.

XIV. Which when we saw, being filled with joy, and com-
paring the visions of our dreams with one another, we glorified
God, the giver of all good things ; and being assured of the
blessedness of the saint, we have made known unto you both
the day and the time ; that, being assembled together accord-
ing to the time of his martyrdom, we may communicate with
the combatant, and most valiant martyr of Christ, who trod
under foot the devil, and perfected the course he had piously
desired, in Christ Jesus our Lord ; by whom, and with whom,
all glory and power be to the Father, with the blessed Spirit,
for ever and ever. Amen.









PRELIMINARY DISCOURSE

ON THE

EPISTLE OF ST POLYCARP TO TiHiE
PHILIPPIANS.

By ArcHBISHOP WAKE.

OF THE TIME WHEN ST POLYCARP WROTE THIS EPISTLE—
THAT ST POLYCARP WROTE SEVERAL OTHER PIECES—YET
NOTIIING OF HIS NOW REMAINING BUT ONLY THIS EPISTLE
—WHETHER THIS EPISTLE HAS BEEN INTERPOLATED AS
THOSE OF IGNATIUS WERE— THE LATTER PART OF IT
VINDICATED AGAINST THE EXCEPTIONS OF MONS. DAILL'E,
AND SOME OTHERS—OF THE TRANSLATION OF IT INTO
OUR OWN LANGUAGE BY DR CAVE—AND OF THE PRESENT

EDITION OF IT.

I, TI—IE next piece that follows in the present collection is

the epistle of St Polycarp to the Philippians, written
about, or a little after, the time that glorious martyr Ignatius
suffered for the faith of Christ; as from several passages in
the epistle itself may plainly be made to appear.

2. For, first, having in his ninth chapter exhorted the
Philippians to “obey the word of righteousness, and to
exercise all patience,” after the examples of those holy men
whom they had seen among them, he particularly instances
Ignatius as one of them. Now the Acts of the martyrdom of
that holy bishop tell us that the time when they beheld his

11 I
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“ patience set forth before their eyes” was when he passed by
them in chains to Rome, in order to his being cast to the
wild beasts, according to the sentence pronounced upon him
by the emperor Trajan: by consequence that this epistie must
have been written some time after his condemnation.

3. But St Polycarp goes yet farther, and in the next words
supposes that Ignatius might have been dead at the time that
he wrote to them. For, enforcing his exhortation to them to
follow the examples of Ignatius, and the rest of those excellent
men whom he there names, he subjoins,—* Being confident
of this, that all these have not run in vain, but in faith and
righteousness, and are gone to the place that was due to them
from the Lord, with whom also they suffered ; for they loved
not this present world, but Him who died and was raised
again by God for us.” In which words he evidently implies
that Ignatius too, as well as the rest of those whom he there
mentions, was by this time gone to the “place that was due
to him from the Lord, upon the account of his sufferings ;”
and by consequence had finished his martyrdom.

4. It was, then, about the time of Ignatius’s death that St
Polycarp wrote this epistle to the Philippians. And yet that
if this holy man had suffered, it was but a very little time that
he had done so, as is clear from another passage of the same
epistle, where he desires the Philippians to send him word
“what they had heard with any certainty concerning Ignatius,
and those that were with him.” From whence it appears that,
though he supposed that Ignatius by that time might have
suffered, yet he had not received any certain account of it, but
was still to learn the manner and circumstances of his passion.

5. Now this will lead us to a yet more exact conjecture of
the time of St Polycarp’s writing the following epistle, viz
that it must have been just about the time of St Ignatius’s
death : it being no way probable that, had Ignatius been any
long time dead, so great a bishop, and so dear a friend of his as St
Polycarp was, should have been still to learn the certainty of it.

6. And this may serve, by the way, not only to fix the time
when this epistle was written, namely, at the end of the year
of our Lord 116, or in the beginning of 117 ;! but also to show

[* Bishop Lightfoot, however, thinks it more probable that the martyr-

dom of Ignatius may probably have been coincident with the persecution
in Bithynia which Pliny records, and which was in A.D. 112,]
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how groundless the exception of those men is against the
authority of it, who pretend to find out a contradiction be-
tween the two passages I have now mentioned, and would
from thence infer either the utter falseness of this whole
epistle, or at least conclude that this latter part of it is none
of Polycarp’s, but added by some later hand, to give the
greater credit to the epistles of St Ignatius, which they are
resolved by all means to reject as none of his. For, indeed,
were not men willing to be contentious, where is the contra-
diction they so much boast of between the two places I have
before alleged? Is it that in the former of them he sets
before them the sufferings of St Ignatius, and exhorts them to
foliow the example of his patience? But it is evident the
sufferings he there speaks of were those which the Philippians
had seen in him—the weight of his chains,—the hardships of
his “journey,—the rudeness of the soldiers that guarded him,
and of which the blessed martyr himself complains, in one of
his epistles ; and, to add no more, the expectation of that
cruel death he was suddenly to undergo.

7. But I suppose the contradiction lies in what follows,
that in one place he speaks of him as if he had already
suffered ; and yet, in the other, desires the Philippians to send
him word what they had heard of it. Now what is there in
all this that does not very well agree together? St Polycarp,
either by the computation of the arrival of Ignatius at Rome,
or by the consideration of the solemn festival that was wont
at that time to be held there, and at which it was usual to
exhibit such kind of. spectacles to the people,—or it may be,
lastly, from the accounts which he had received of this holy
martyr from some of those that were with him, did suppose,
nay if you will, did not doubt, but that Ignatius was dead
when he wrote his epistle to the Philippians. Vet, having not
hitherto received any certain account of it, and not being
absolutely sure whether he had suffered or not,—or, if he had,
how he had been treated by his enemies, and how he had
behaved himself in his last encounter with the beasts,—desires
the Philippians, who were much nearer to Rome than he was,
and might, therefore, very probably have heard much later
from thence than he had done, to send him a certain account
of what they knew as to this matter. What is there in all this,
I do not say that looks like a contradiction, but that is not
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very natural, and particularly most becoming the love and
friendship of the blessed Polycarp towards him concerning
whom he so diligently inquired ? I am sure Photius, who had
not only read this epistle, but transcribed this last passage out
of it, though as severe a critic as any that have ever perused
it since, saw no contradiction in it to anything that went
before ; for, if he had, he was not of a humour to have let it
pass without making some reflection or other upon it.

8. Let me add yet more, that neither could those see the
contradiction here pretended, who, in our present times, would
have been as forward as any to have made use of it to the dis-
advantage of this epistle, had they had but the least grounds
so to do. I shall instance only in two :—the first the late
learned divine of Leyden, Monsieur le Moyne ; who, though
he judged the passage relating to St Ignatius’s epistles which
was wanting in his manuscript to be abrupt, and would from
thence argue against the authority of it, yet has he made no
reflection on the words immediately following, in which those
others will have the contradiction to lie.

9. The other that I shall mention, in opposition to this pre-
tence, is a yet later writer, Ernestus Tentzelius ; who, though
no great friend to this epistle, which he supposes to have been
corrupted, no less than those of Ignatius were in the ancient
editions of them, yet utterly refuses to comply with this ob-
jection, as not apprehending that there was the least ground
for it.

10. But, to return from this digression, in answer to the
exceptions of two of the most learned adversaries of this
epistle against the credit of it, though, as T have now shown, St
Polycarp wrote not to the Philippians till after the death of St
Ignatius, and consequently this epistle, in order of time, ought
to have been placed after those which the other wrote imme-
diately before it,—yet was it fit to give this the precedency in
the following collection, both as containing a most proper
introduction to the epistles of Ignatius, and as having, in all
probability, been first sent, in the same order, by St Polycarp
to the Philippians.

11. For thus we find that holy man speaking to them in the
close of his letter : “The epistles of Ignatius, which he wrote
unto us, together with what others of his have come to our
hands, we have sent unto you according to your order ; which
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are subjoined to this epistle.” So both Eusebius transcribed
it out of the original Greek, and so we find it in our ancient
Latin version, which is all that remains of that part of this
epistle. From whence our learned Archbishop Usher, with
great reason, concludes that St Polycarp caused the copies of
St Ignatius's epistles to be immediately added at the end of
his own, and sent them to the Philippians together with it.

12. And this, perhaps, may have been one great means of
preserving this epistle of St Polycarp from the fate that has
attended all the rest of his writings. For, being wont to be
transcribed together with those of Ignatius, and commonly
placed at the front of them, they mutually helped to secure
one another : whilst the rest of his writings, for want of being
thus collected together, have for a long time been so utterly
lost to the world that neither Photius, nor St Hierome, nor
Eusebius, seem to have had any particular catalogue of them.
Nor hath Irenzus, the disciple of St Polycarp, given us such
a one.

13. Indeed, for what concerns the last of these, I mean
Irenzus, he tells us that this great man did write several
epistles, not only to the neighbouring churches, to confirm
them in the faith, but even to particular persons, for their in-
struction and admonition. But what they were, or to whom
they were sent, neither does he say, nor does Eusebius, where
he ‘speaks of the writings of St Polycarp, mention any more
than that epistle to the Philippians of which we are now dis-
coursing. And though a few later authors pretend to give us
the very titles of some other of his works, yet have we reason
to doubt, from this silence of those who lived the nearest to
his time, that their authority is but small ; nor can we say that
even the pieces which they name are anywhere to be found at
this day.

14. Nor shall I except there those fragments lately pub-
lished by Fevardentius, out of Victor Capuanus, and reprinted
by Bishop Usher, in his appendix to Ignatius ; in which, as
there are some things which neither Father Halloix nor our
learned Usher could approve of as written by St Polycarp, so
the distance of him who was the first collector of them from
the time of that blessed martyr, and the manifest proofs he
has, on other occasions, given of his little care and judgment
in distinguishing the works of the ancient fathers who lived
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any long time before him (not to say anything of the passages
themselves ascribed to St Polycarp, but little agreeable to the
apostolic age) ; all these considerations have justly restrained
learned men from giving any great credit to those fragments,
or from receiving them as belonging in any wise to so ancient
an author.

15. But whatever becomes of these fragments, certain it is
that the epistle which I have here subjoined is the genuine
work of this holy man, and worthy of that great character
which antiquity has given of it. Even Monsieur Daillé him-
self confesses that, excepting only the close of it, against which
it was necessary for him to declare himself, there is nothing in
it that either ought to offend any, or that may be thought un-
worthy of Polycarp. But Le Moyne goes yet farther: he tells
us that he does not see how anyone can entertain the least
suspicion against it—that there is not, perhaps, any work
extant that has more certain evidences of its being genuine
than this—in short that, if it shall be lawful to doubt of this,
there will be no monument of antiquity left which we may not
as well call in question, and reject as spurious.

16. Indeed, so general is the reception which learned men,
on all sides, have given to this epistle, that I might well omit
any farther discourse in confirmation of the credit and authority
of it ; but yet, seeing there have been two things started by
some of late, if not utterly to destroy, yet at least to lessen the
reputation of this piece, I will consider, in short, what may
fairly be replied to both their exceptions.

17. Now the first is that of Tentzelius, in his exercitation
upon this epistle ; who, though he allows it to be undoubtedly
genuine, yet supposes it to have been corrupted by the same
hand that we confess did corrupt the epistles of Ignatius,
about six hundred years after Christ. But to this I reply,
first, that it is allowed that there is nothing in this epistle that
may give any just grounds for the suspicion of any such fraud
as this, it being acknowledged, even by Monsieur Daillé him-
self (one of the greatest adversaries of it) to be an epistle in
all respects worthy of St Polycarp, excepting only in the close
of it, which I shall more particularly consider by and by. So
that either we have this epistle pure and uncorrupted as it was
first written, or at least we have it so little prejudiced by any
alterations that may have been made in it, that there is
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nothing in the epistle, as it now is, dangerous, in point either
of .falth or manners, or that might not have well enough been
written by St Polycarp. But this was not the case with the
epistles of St Ignatius, which not only laboured under many
impertinences unbecoming the character of that great man
but were fraught with many things that were altogether fabu-
lous ; mnay, if we may credit Archbishop Usher, had some
passages in them that tended to corrupt the very faith in Christ,
in one of the most considerable points of it.

18. But, secondly, that the epistles of St Ignatius had been
corrupted was evident from disagreement of the copies which
we usually had of them from the quotations of the ancient
fathers of the first five centuries out of them. Now this was
a most unquestionable demonstration of their having been
changed from what they were in those first ages in which
those fathers lived ; and accordingly proved to be so, when
the old Latin version of Bishop Usher first, and then the
Florentine Greek edition of the learned Isaac Vossius, came
to be compared with those editions that had before been
extant of them. But neither does this exception appear
against the present epistle, which agrees with what is quoted
both by Eusebius and others out of it ; and thereby clearly
shows our present copy to be sincere and uncorrupted.

19. Seeing then there is nothing but a mere conjecture for
the depravation of this epistle, and such just reason to con-
clude that there is no good foundation for it (to be sure none
that may compare with the arguments we have against it), I
think we may conclude that for anything yet appearing to the
contrary, we not only have the genuine epistle of St Polycarp,
but that epistle free from any designed corruptions or deprava-
tions of it. ?

20. Nor is there any more, I do not say that there 1s much
less, weight, in the other supposal of Monsieur Daillé, con-
tinued and abetted by his learned defender, Monsieur Lar-
roque, though without any other or greater proof than what
had been before fully answered by our most learned and
judicious Bishop Pearson ; namely, that this ep_1st1e originally
ended at the doxology which we meet with in chapter the
twelfth, and that what follows concerning the epistles of St
Ignatius has been added to it by some later hand. But now
what proof do they offer of this? what authority have they to
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support such a supposition? This they pretend not to. All
they have to say is that the doxology which we find there
seems to imply that the epistle originally went no farther, and
that in what follows there is a flat contradiction to what went
before ; the close of the epistle speaking of Ignatius as if
he were still alive, whom the true Polycarp had before set
forth to the Philippians as having suffered,” and “ been
gone to the place that was prepared for him.”

21. As for what concerns the latter of these suggestions,
I have already shown how vain and groundless it is. Nor can
we reasonably suppose that any one who designed to serve a
turn, by corrupting such an epistle as this, would have been
either so negligent as not once to read over the piece he was
about to make so considerable an addition to, or, having read
it, would have been so foolish as to have, without any need,
subjoined a request to the Philippians, directly contrary to
what the true Polycarp had told them before, and which, by
consequence, would be sure to discover the fraud and frustrate
the design of it.

22. So little appearance of reason is there in this suggestion,
which yet these learned men insist upon as their main argu-
ment against the latter part of this epistle, As for the other
objection which they bring against it, viz. that St Polycarp
must have concluded at the twelfth chapter, because of the
vow which he there makes for those to whom he wrote el
reply, first, that this is at the best but a very uncertain guess ;
seeing it is notorious, to all that have ever read the epistles,
either of the apostles or those that followed after, that nothing
is more common than to meet with such kind of conclusions,
not only in the end, but in the beginning ! and middle ;2 in
short, in all the parts of their epistles. To look no farther
than the epistle with which we have begun this collection, of
St Clement to the Corinthians, how many of these sorts of
Stops may we find in the progress of it? I am sure there are
- mot less than seven or eight of them. But I suppose he
would be thought very ridiculous who should therefore reject
all that followed the first of these as none of St Clement’s,
but pieced on to the end of his epistle by some other hand,
merely because the doxology seemed to imply his having con-
cluded there,

1See 1 Tim. i 17. % Ephes. iii. 20; Rom. xv. 33.

—
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23. But to lay aside conjectures, and proceed to that which
will put a final end to this difficulty, I observe, secondly, that
this passage, which these men deny to be St Polycarp’s, and
suppose to have been added to it by some later hand, is
expressly quoted by Eusebius in his Ecclesiastical History,
as a part of this epistle. If therefore it be the addition of
some other hand, it is evident it was made to it before
Eusebius’s time, that is to say, within two hundred years after
the time of St Polycarp’s writing of it ; and whether this be
probable we will now more particularly inquire.

24. For the better clearing of which, I must observe that
this epistle of St Polycarp, like that of St Clement foregoing,
was for several hundreds of years wont to be publicly read in
the churches of Asia : so St Jerome informs us ; or, as his inter-
preter Sophronius renders him, in the synod or convention of
Asia ; by which a learned man supposes we are to understand
some common meetings of the Christians in those parts,
answerable to the like assemblies of the Gentiles there ; and
that in these this epistle was wont to be read to them,

25. Hence Irenzus speaks of it as an epistle that was in
everybody’s hand, and obvious to be read by any, for the
benefit of their faith and manners ; which being so, it can
hardly be supposed but that so inquisitive a searcher into
antiquity as Eusebius was must needs have been very well
acquainted with it, and doubtless have had a true and genuine
copy of it. Seeing then he produces this passage as a part of
this epistle, which was generally received as authentic in his
days; and that the epistle itself, being spread into all hands,
and publicly read in the eastern churches, immediately after
the death of its great author, could not have been corrupted
or altered but the cheat must needs have been discovg:ret_i (of
which yet we have not the least intimation in all antiquity) ;
I think it cannot be doubted but that this, as well as the rest
of that epistle, was written by St Polycarp himself, and not
added to this epistle by some later hand, as 15 suggested, not
only without all ground, but against such plain and unanswer-
able evidence to the contrary. S : d

26. Having said thus much in vindication of this epistle,
and to clear it from those prejudices that have of late been
raised against it, it remains only for me to observe that,
though the following translation was truly made from the
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Greek and Latin copies of it set out by Bishop Usher first,
and since reprinted by Cotelerius in his collection of the
apostolical fathers, yet this is not the first time that this epistle
has appeared in our language. For our most diligent and
learned countryman, Dr Cave, having a just respect to the
worth of a piece so highly applauded among the ancients, and
so well deserving the esteem of all good men, thought it
would be no unuseful digression to present to his reader so
venerable a monument of the primitive church, and therefore
subjoined it entirely to his account of the life of St Polycarp,
in a most accurate English translation of it.

27. It would, no doubt, have been more to the reader’s satis-
faction to have met with that translation of this epistle here,
than to find another, which he may have just reason to
Suppose can never equal that which was finished by so great
a hand. And indeed I could have been glad to have rendered
the following collection more considerable, by the reputation
of a translation made by so eminent an author. But however,
as it now is, I hope it may not be unacceptable to the pious
peruser of it, who, whatever other defects he may find in it,
may yet, I am pretty confident, depend upon the exactness of
the translation ; seeing, I perceive, by an after collation of it,
that it does not differ, in any thing that is material, from that
of the judicious and worthy Dr Cave,
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ST POLYCARPS EPISTLE TO THE
PHILIPPIANS.

CONTENTS.

AFTER THE SALUTATION,

. He commends the PHILIPPIANS for their respect to those who suffered
for the gospel, and for their own faith and piety. I

2. He exhorts them to continue in both ; and that, particularly, from the
consideration of the resurrection and judgment to come.

For their better accomplishing whereof,

3. He advises them to call to mind the doctrine which ST PAUL had
taught them, whilst he was in person among them, and after wrote to
them in his epistle. IIL

The sum of all which he now goes on particularly to set before them :
I. As To PRACTICAL DUTIES.

Faith, hope, charity. IIL
Against covetousness. £ :
The duties of husbands, wives, widows. Ib.

Of deacons, young men, virgins.

. Of presbyters. VI. .

All which he again enforces with the consideration of that account we
must one day give to God of all our actions.

wEw e

II. As TO MATTERS OF FAITH.

1. What we are to believe concerning our Saviour Christ, His nature, and

sufferings. VIL. 2
2. Of the future resurrection and judgment. Ib.
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Which being thus set forth, he finally exhorts them,

I. To prayer. VII.
2. To stedfastness in their faith, VIIL

Enforced from the examples of the patience and constancy

Of our Saviour Christ, I b.
Of His apostles and saints, IX,

3. To carefulness in all well-doing. X

And more particularly yet, from the miscarriage of Valens, who had been
a presbyter among them, he exhorts them,

4. To beware of covetousness, XI.
5. Not to be too severe towards such

persons, either in their censures of
them, or behaviour towards them. XII.

He prays for them, and then exhorts them,
6. To pray for all others. Ib,

And having thus done with what was instructive of his
tises them of his sending Ignatius’s epistles to them,

And desires an account of him from them. XIV,

And, lastly, he recommends Crescens, by whom he wrote this
together with his sister, to their favour and assistance, Ib,

epistle, he adver-
X1,

epistle



THE EPISTLE OF ST POLYCARP TO
THE PHILIPPIANS.

OLYCARP, and the Presbyters that are with him, to the

Church of God which is at Philippi: mercy unto you,

and peace, from God Almighty, and the Lord Jesus Christ
our Saviour, be multiplied.

I. I rejoice greatly with you, in our Lord Jesus Christ, that
ye received the images of a true love, and accompanied as it
behoved you those who are in bonds, becoming saints, which
are the crowns of such as are truly chosen by God and our
Lord; as also that the root of the faith, which was preached
from ancient times, remains firm in you to this day, and brings
forth fruit to our Lord Jesus Christ, who suffered Himself to
be brought even to the death for our sins. “ Whom God
hath raised up, having loosed the pains of death:”?1 “whom,
having not seen, ye love ; in whom, though now ye see Him
not, yet believing, ye rejoice with joy unspeakable and full of
glory ;” 2 into which many desire to enter, knowing that ““by
grace ye are saved,”® not by works, but by the will of God,
through Jesus Christ.

II. Wherefore, giving up the loins of your mind,* serve the
Lord with fear, and in truth;® laying aside all empty and vain
speech, and the error of many ; “pelieving in Him that raised
up our Lord Jesus Christ from the dead, and hath given Him
glory "% and a throne at His right hand ; to whom all things
are made subject, “ both that are in heaven, and that are in
earth ;” 7 whom every living creature shall worship ; who shall

1 Acts ii. 24. 21 Pet. i. 8 :E%h- ii. 8.
41 Pet, i. 13. ® Psal, ii. I 1 Pet. i. 21.
7 Phil. ii. 10
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come to be the judge of the quick and dead ; whose bloogd
God shall require of them that believe not in Him. But He
that raised Christ up from the dead shall also raise up us in
like manner, if we do His will, and walk according to His
commandments, and love those things which He loved ;
abstaining from all unrighteousness, “inordinate ! affection,
and love of money, from evil speaking, false witness ; not
rendering evil for evil or railing for railing,” or striking for
striking, or cursing for cursing; but remembering what the
Lord has taught us, saying, “Judge not, and ye shall not be
judged ; forgive, and ye shall be forgiven.” Be ye merciful,
and ye shall obtain mercy: “for with the same measure that
ye mete withal, it shall be measured to you again.”? And
again, “Blessed are the poor, and they that are persecuted for
righteousness’ sake ; for theirs is the kingdom of God.”#

ITI. These things, my brethren, I took not the liberty of
myself to write unto you concerning righteousness, but you
yourselves before encouraged me to it ; for neither can I, nor
any other such as I am, come up to the wisdom of the blessed
and renowned Paul, who, being himself in person with those
who then lived, did with all exactness and soundness teach
the word of truth, and, being gone from you, wrote an epistle
to you ; into which if you look, you will be able to edify your-
selves in the faith that has been delivered unto you, which is
the mother of us all ; being followed with hope, and led on by
a general love, both towards God, and towards Christ, and
towards our neighbour. For, if any man has these things, he
has fulfilled the law of righteousness ; for he that has charity
is far from all sin.

IV. But “ the love of money is the root of all evil” Know-
ing therefore that, as “ we brought nothing into this world, so
neither may we carry any thing out ;”4 let us arm ourselves
with the armour of righteousness, and teach ourselves first to
walk according to the commandments of the Lord, and then
our wives to walk likewise according to the faith that is given
to them in charity and in purity, loving their own husbands
with all sincerity, and all others alike with all temperance ;
and to bring up their children in the instruction and fear of

1 Eph. iv. 19; Coloss, iii. §; 1 Pet. iii, 9.

8 Ml;tt. vii. 1; Luke vi. 37, 38. 8 Matt, v. 3, 10; Luke vi, 20.

‘1 Tim, vi. 7.
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the Lord. The widows likewise teach th
to what concerns the faith of the Lord, ;r:;iglglezlzz s;} ?:: :ﬁ
men ; being far from all detraction, evil-speaking falseywitnas
from covetousness, and from all evil ; knowing, that they are
the altars of God, who sees all blemishes, and from wyhom
nothing is hid ; who searches out the very reasonings, and
th?\‘;g]}?’ an_d secrets of our hearts. ;

. Knowing therefore that God is not mo
to walk worthy both of His command, and of I-;:il:r,egl’o;e ouAgliI;
the deacons must be blameless before Him, as the m-inisters
of God in Christ, and not of men; not false accusers, nor
dquble-tongued; not lovers of money, but moderate in all
things ; compassionate, careful ; walking according to the
truth of the Lord, who was the servant of all ; whom if we
please in this present world, we shall also be made partakers
of that which is to come, according as He has promised to
us that He will raise us from the dead, and that, if we shall
walk worthy of Him, we shall also reign together with Him,
if we believe. In like manner the younger men must be un-
blamable in all things ; above all taking care of their purity,
and to restrain themselves from all evil. For it is good to be
cut off from the lusts that are in the world ; because every such
% Just warreth against the spirit,”! and * neither fornicators,
nor effeminate, nor abusers of themselves with mankind, shall
inherit the kingdom of God,”? nor they who do such things
as are foolish and unreasonable. Wherefore ye must needs
abstain from all these things, being subject to the priests and
deacons, as unto God and Christ. The virgins admonish to
walk in a spotless and pure conscience.

VI. And let the elders be compassionate and merciful
towards all ; turning® them from their errors ; seeking out
those that are weak ; not forgetting the widows, the fatherless,
and the poor ; but always providing what is good both in
the sight of God and man ;74 abstaining from all wrath,
respect of persons, and unrighteous judgment ; and especially
being free from all covetousness : not €asy to believe any thing
against any ; not severe in judgment, knowing that we are all
debtors in point of sin. If therefore we pray to the Lord that
He would forgive us, we ought also to forgive others, for we
are all in the sight of our Lord and God, and “ must all stand

+ 1 Pet. ii. 1L 2 ¢ Cor. vi. 9, 10. S Ezek. xxxiv. 4

4 Rom. xii. 17.
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before the judgment seat of Christ,”! and shall every one give
an account of himself. Let us therefore serve Him in fear,
and with all reverence, as both Himself hath commanded and
as the apostles who have preached the gospel unto us, and
the prophets who have foretold the coming of our Lord, have
taught us ; being zealous of what is good ; abstaining from all
offence and from false brethren, and from those who bear the
name of Christ in hypocrisy, who deceive vain men.

VII. For “whosoever does not confess that Jesus Christ is
come in the flesh, he is antichrist;”2 and whoever does not
confess His suffering upon the cross is from the devil ; and
whosoever perverts the oracles of the Lord to his own lusts,
and says that there shall neither be any resurrection nor judg-
ment, he is the first-born of Satan. Wherefore, leaving the
vanity of many, and their false doctrines, let us return to the
word that was delivered to us from the beginning ; ‘ watching
unto prayer,”® and persevering in fasting ; with supplication
beseeching the all-seeing God “ not to lead us into tempta-
tion,” ¢ as the Lord hath said, “The spirit truly is willing, but
the flesh is weak.” 5

VIII. Let us, therefore, without ceasing, hold stedfastly to
Him who is our hope, and the earnest of our righteousness,
even Jesus Christ, “who His own self bare our sins in His own
body on the tree; who did no sin, neither was guile found
in His mouth,”® but suffered all for us, that we might live
through? Him. Let us, therefore, imitate His patience, and,
if we suffer for His name, let us glorify Him ; for this example
He has given us by Himself, and so have we believed.

IX. Wherefore I exhort all of you that ye obey the word of
righteousness, and exercise all patience, which ye have seen
set forth before your eyes, not only in the blessed Ignatius,
and Zozimus, and Rufus, but in others among yourselves, and
in Paul himself, and the rest of the apostles. Being confident
of this, that all these have not run in vain, but in faith and
righteousness, and are gone to the place that was due to them
from the Lord, with whom also they suffered ; for they loved
not this present world, but Him who died, and was raised
again by God for us.

1 Matt. xii. 36 ; Rom. iv. 10; 2 Cor. v. 10, 2 1 John iv. 3.
3y Pet. iv. 7. ¢ Matt, vi. 13. 5 Matt, xxvi. 41.
€ 1 Pet. ii. 22, 24. 71 Pet. iii. 14, &c.
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and follow the example
ble in the faith, lovers of

X. Stand therefore in these things,
o}f ll;Je L}?rdh; bé:ir;g firm and immuta
the brotberhood, lovers of one another ; ¢ i
in the truth, bemg‘ki'nd and gentle toward: I:apé:;.ln:)c:gz:og:s??;
Ing none. Whep it is in your power to do good defer’ it not ;
for “charity delivereth from death.”1 « Be all (,Jf you subjeci
one to another, having? your conversation honest among the
Gentiles ;” that, by your good works, both ye yourselves may
receive praise, and the Lord may not “be blasphemed through
you.” #  But woe be to him by whom the name of the Lord is
blasphemed. Therefore teach all men sobriety, in which do
ye also exercise yourselves,

XI. I am greatly afflicted for Valens, who was once a
presbyter among you, that he should so little understand
the place that was given to him in the church. Wherefore I
admonish you that ye abstain from covetousness, and that ye
be chaste, and true of speech. “Keep yourselves from all
evil”*  For he that in these things cannot govern himself,
how shall he be able to prescribe them to another? If a man
does not keep himself from covetousness, he shall be polluted
with idolatry, and be judged as if he were a Gentile. But
who of you are ignorant of the judgment of God? * Do ye
not know that the saints shall judge the world,”5 as Paul
teaches? But I have neither perceived nor heard anything of
this kind in you among whom the blessed Paul laboured,® and
who are named in the beginning of this epistle : for he glories
of you in all the churches, who then only knew God ; for we
did not then know him. Wherefore, my brethren, I am ex-
ceedingly sorry both for him and for his wife, to whom God
grant a true repentance. And be ye also moderate upon this
occasion, and look not upon such as enemies; but call them
back as suffering and erring members, that ye may save your
whole body ; for by so doing ye shall edify your ownselves.

XII. For I trust that ye are well exercised in the Holy
Scriptures, and that nothing is hid from you: but at present it
is not granted unto me to practise that which is written,” “Be
angry and sin not;” and again, “Let not the sun go down
upon your wrath.” Blessed is he that believeth and remem-

! Tobit xii. 9. 2 1 Pet. ii. 12, 3 Rom. ii. 24; Eitus i, 2.
ol a3 3 . v. 53 Coloss. ii 5. 1 Cor, vi. 2,
. ;‘lllrillje:& e s 7 Psal. iv. §5; Eph. iv. 26.

K
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bereth these things, which also I trust you do. Now the God
and Father of our Lord Jesus Christ, and He Himself, who is
our everlasting high priest, the Son of God, even Jesus Christ,
build you up in faith and in truth, and in all meekness and
lenity, in patience and long-suffering, in forbearance and
chastity; and grant unto you a lot and portion among His
saints, and us with you, and to all that are under the heavens
who shall believe in our Lord Jesus Christ, and in His Father,
who “raised Him from the dead.”! Pray for all the saints;
pray also for “kings? and all that are in authority,” and for
those who persecute you and hate you, and for the enemies of
the cross, that your fruit may be manifest in all, and that ye
may be perfect in Christ.

XIII. Ye wrote to me, both ye and also Ignatius, that if
any one went from hence into Syria he should bring your
letters with him, which also I will take care of as soon as
I shall have a convenient opportunity, either by myself or
him whom I shall send upon your account. The epistles of
Ignatius, which he wrote unto us, together with what others of
his have come to our hands, we have sent to you according to
your order, which are subjoined to this epistle, by which ye
may be greatly profited ; for they treat of faith and patience,
and of all things that pertain to edification in the Lord Jesus.

XIV. What you know certainly of Ignatius, and those that
are with him, signify unto us.

These things have I written unto you by Crescens, whom
by this present epistle I have recommended to you, and do
now again commend ; for he has had his conversation without
blame among us, and I suppose also with you. Ye will also
have regard unto his sister when she shall come unto you.
Be ye safe in the Lord Jesus Christ, and in favour with all
yours. Amen.

1Gal L 3. ® 3 Tim, . 1, 2.
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Preliminary Discourse of the Martprdom
of St Polycarp.

By ArcueisHoP WAKE,

THAT THERE WERE HERTOFORE SEVERAL CALLED BY THE NAME
OF POLYCARP—BOTH THE COUNTRY AND PARENTAGE OF
ST POLYCARP UNCERTAIN—WHAT HE WAS BEFORE HIS
CONVERSION, AND BY WHOM CONVERTED—HE IS MADE
BISHOP OF SMYRNA BY THE APOSTLES—HOW HE BEHAVED
HIMSELF IN THAT OFFICE—THE GREAT VENERATION
WHICH THE CHRISTIANS HAD FOR HIM—OF HIS JOURNEY
TO ROME, AND WHAT HE DID THERE—THE TESTIMONY OF
ST JOHN CONCERNING HIM (REV. IL. 8)—OF THE TIME OF
ST POLYCARP'S MARTYRDOM—WHAT PERSECUTIONS THE
CHURCH THEN LABOURED UNDER—OF THE EPISTLE OF
THE CHURCH OF SMYRNA CONCERNING HIS SUFFERINGS,
AND THE VALUE WHICH THE ANCIENTS PUT UPON IT—OF
THE MIRACLE THAT IS SAID TO HAVE HAPPENED AT HIS
DEATH—WHAT HIS AGE WAS WHEN HE SUFFERED—WHAT
THE DAY OF HIS SUFFERING—IN WHAT PLACE HE WAS
PUT TO DEATH—OF THE AUTHORITY OF THE PRESENT
EPISTLE; AND ITS TRANSLATION INTO OUR OWN LANGUAGE.

I ’I‘HE epistle of the church of Smyrna (the next piece that

follows in the present collection), however it makes
mention of some others that suffered at the same time with
St Polycarp, for the faith of Christ ; yet, insisting chiefly upon
the particulars of his passion, and being designed by that
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church to communicate to all the world the glorious end of
their beloved bishop, and most worthy and constant martyr of
Christ, I shall observe the same method in treating of this,
that I did in discoursing of the acts of St Ignatius before ;
and speak somewhat of the life of St Polycarp first, before
I come to consider the account that is here given us of his
death.

2. That there were several of the name of Polycarp hereto-
fore, and who must therefore carefully be distinguished from
him of whom we are now to discourse, has been evidently
shown by the late learned editor of his epistle. As for our
Polycarp, the disciple of St John, and the great subject of the
present martyrology, we have little account either what was
his country, or who his parents. In general, we are told that
he was born somewhere in the East; as Le Moyne thinks, not
far from Antioch; and perhaps from Smyrna itself, says our
learned Dr Cave. Being sold in his childhood, he was bought
by a certain noble matron whose name was Callisto, and bred
up by her, and at her death made heir to all her estate ; which
though very considerable, he soon spent in works of charity
and mercy.

3. His Christianity he received in his younger years, from
Bucolus, Bishop of Smyrna: by whom being made deacon
and catechist of that church, and discharging those offices
with great approbation, he was, upon the death of Bucolus,
made Bishop of Smyrna, by the apostles; and particularly
by St John, whose disciple, together with Ignatius, he had
before been.

4. How considerable a reputation he gained by his wise
administration of this great office, we may in some measure
conclude from that character which his very enemies gave of
him at his death: when crying out that he should be thrown
to the lions, they laid this to him as his crime, but which was
indeed his chiefest honour. “This,” say they, “is the doctor
of Asia, the father of the Christians, and the overthrower of
our gods.” And when he was burnt they persuaded the
governor not to suffer his friends to carry away any of his
remains, “ Lest,” say they, “the Christians, forsaking Him that
was crucified, should begin to worship Polycarp.”

5. Nor was it any small testimony of the respect which was
paid to him, that (as we are told in this epistle) the Christians
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would not suffer him to pull off his own clothes, but strove
who should be the most forward to do him service ; thinking
themsslves happy if they could but come to touch his flesh.
“For,” says the epistle, “ he was truly adorned with such a
good conversation,” as made all men pay a more than ordinary
respect to him.

6. Hence St Hierome calls him the prince of all Asia;
Sophrpmus tht_a _&pqubc, or chief ruler, perhaps, says a learned
man, in opposition to the Asiarcha of the heathen spoken of
in his epistle : signifying thereby, that as they were among the
Gentiles the heads of their sacred rites, and presided in the
common assemblies and spectacles of Asia, so was Polycarp
among the Christians a kind of universal bishop or primate,
the prince and head of the churches in those parts.

7. Nor was his care of the church confined within the
bounds of the Lesser Asia, but extended even unto Rome
itself; whither we are told he went upon the occasion of the
Quarto-deciman controversy, then on foot between the eastern
and western churches, and which he hoped to have put a stop
to by his timely interposition with those of Rome. But though
Anicetus and he could not agree upon that point, each alleg-
ing apostolical tradition to warrant them in their practice, yet
that did not hinder but that he was received with all possible
respect there, and officiated in their churches in presence of
the bishop, and communicated with him in the most sacred
mysteries of religion. £

8. While he was at Rome, he remitted nothing of his con-
cern for the interests of the church, but employed his time
partly in confirming those who were sound in the faith, but
especially in drawing over those who were not, from their
errors. In which work how successful he was, his own scholar
Irenzus particularly recounts to us. y ;

9. What he did after his return, and how he discharged his
pastoral office to the time of his martyrdom, we have little
further account ; nor shall I trouble myself with the stories
which Pionius, without any good grounds, has recorded of the
life of this holy man. But that he still continued with all
diligence to watch over the flock of Christ, we have all the
reason in the world to believe ; and that not only from what
has been already observed, but from one particular more
which ought not to be omitted ; namely, that when Ignatius
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was hurried away from his church of Antioch to his martyr-
dom, he knew none so proper to commend the care of it to as
to this excellent man ; or to supply by his own letters, what
the other had not time to write, to all the other churches
round about,

1o. But I shall close up this part of the life of this holy
saint with the testimony which St John has given to him (Rev.,
ii. 8), and which, as it affords us a sufficient evidence of the
excellency of his life, so does it open the way to what we are
next to consider, viz. his death and passion. * Unto the
angel of the church in Smyrna, write ; These things saith the
First and the Last, which was dead, and is alive. I know
thy works, and tribulation, and poverty (but thou art rich),
and I know the blasphemy of them which say they are Jews,
- and are not, but are the synagogue of Satan. Fear none of
those things which thou shalt suffer: behold, the devil shall
cast some of you into prison, that ye may be tried : and ye
shall have tribulation ten days. Be thou faithful unto death,
and I will give thee a crown of life ”

I1. And this brings me to that which I am chiefly to insist
upon, namely, the death of this blessed martyr ; the subject of
that epistle which is subjoined from the church of Smyrna
concerning it. And here I shall, in the first place, take for
granted what our learned Bishop Pearson seems to have
proved beyond contradiction, that St Polycarp suffered, not, as
1s commonly supposed, about the year of Christ 167, or as
Bishop Usher has stated it, yet later, 169, much less as Petit,
still later, 175 ; but under the Emperor Antoninus Pius, in the
year of our Lord 147.! Now that the Christians about that
time, and especially those of Asia, lay under some severe per-
secutions, is evident from the Apology which Justin Martyr
about this very time presented to the emperor, in order to a
mitigation of them: which however Baronius, and after him
Valesius, place two or three years later ; yet hath their opinion
no certain grounds ; nor does anything hinder us from reduc-
ing that Apology to the same time with St Polycarp’s martyr-
dom ; nay, and some have carried it still higher, even to the
beginning of that emperor’s reign; as both Eusebius among
the ancients, and his learned editor Scaliger, not to mention
any others, of later times, have done.

[* Bishop Lightfoot, in a thorough examination of the question, concludes
for A.D. 155 or 156.]
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12, What the effect of this Apology was we cannot cer-
tainly tell ; but that the persecution was not presently put to
an end, not only the Second Apology of the same father
(ljowe\fer the critics differ about the same), but that which
Eusebius tells’ us was afterwards presented to his successor,
Marcus Aurelius, by Melito, Bishop of Sardis, plainly makes
appear, in which he complains that “the Christians were still
informed against by wicked men, greedy of what they had;
and prosecuted, notwithstanding the several orders that his
father had given, and the letters he had himself written to the
contrary.” It is true Eusebius tells us that the Emperor
Antoninus Pius had set out an effectual edict in favour of the °
Christians, and that particularly addressed to the common
council of Asia, not long before the time in which we suppose
St Polycarp to have suffered. And this seems to leave it
under some doubt how a persecution could have been again
revived against the church within so short a time, and after
such a vigorous edict of an emperor still living, to the contrary.
But it is evident Eusebius must have mistook the emperor,
and have set down that for the rescript of Antoninus Pius
which was indeed set out by Marcus Aurelius immediately
after his death ; as both the inscription shows, and Valesius
and others have evidently made it appear to be.

13. It was, then, in one of these topical persecutions soO
frequent in the Lesser Asia, that the storm, happening to fall
in a particular manner upon the Church of Smyrna, carried
off this holy martyr among the rest. What the particular
circumstances of his passion were it would be impertinent for
me to relate in this place, seeing they are so fully and exactly
described in the epistle of which we are now discoursing, a
piece so excellently composed, that Eusebius thought it
worthy to be almost entirely transcribed into his Ecclesiastical
History ; and of which a very great man of the last age pro-
fessed, “That he knew not any thing in all ecclesiastical
antiquity, that was more wont to affect his mind ; insomuch
that he seemed to be no longer himself when he read 1t and
believed that no good Christian could be satisfied with read-
ing often enough this, and the like accounts of the sufferings
of those blessed martyrs who in the primitive times laid down
their lives for the faith.” e

14. Nor did the ancients put any less value upon this piece,



154 Preliminary Discourse

which, as Gregory of Tours tells us, was even to his time read
publicly in the Gallican churches, and no doubt made a part
of that annual remembrance which the churches of Asia kept
of his martyrdom.

15. But though I think it needless to mention here any
thing of what the following epistle relates concerning the
passion of this holy man, yet one circumstance there is, which
both Eusebius and Ruffinus having omitted, is also passed by
in the following translation, though found in the Acts, as set
out from the Barroccian manuscript by Archbishop Usher:
and that is this, that the soldier or officer having struck his
lance into the side of the saint, there came forth a pigeon,
together with a great quantity of blood, as is expressed in the
following epistle. Now, though there may seem to have been
something of a foundation for such a miracle in the raillery of
Lucian, upon the death of Peregrinus the philosopher, who
burnt himself about the same time that St Polycarp suffered,
and from whose funeral pile he makes a vulture to ascend, in
opposition, it may be, to St Polycarp’s pigeon ; if indeed he
designed (as a learned man has conjectured) under the story
of that philosopher, to ridicule the life and sufferings of Poly-
carp ; yet, I confess I am so little a friend to such kind of
miracles, that I thought it better, with Eusebius, to omit that
circumstance, than to mention it from Bishop Usher’s manu-
script. And indeed, besides the strangeness of such an ad-
venture, I cannot think, had any such thing truly happened at
his death, that not only Eusebius should have been ignorant
of it, but that neither St Hierome, nor Ruffinus, nor the
Menza of the Greek Church, should have made the least
mention of it. Either, therefore, there must have been some
interpolation in the manuscript set forth by that learned man ;
or, because that does not appear, perhaps it may be better ac-
counted for by the mistake of a single letter in the original ;
which will bring it to no more than what Eusebius has in effect
said, that “ there came out of his left side a great quantity of
blood.”

16. As for what concerns the time of his martyrdom, I
have before shown the different computations which learned
men have made of it. Nor are they less at variance about
the age of this holy martyr when he suffered, than about the
year of his suffering: for though St Polycarp expressly told
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the proconsul, as we read in the following epistle, that he
had “served Christ eighty and six years ;" get gome, interpret
this of the number of years since his conversion ; others of
those of his whole life. But however this much is evident,
that, whichsoever of the two be in the right, they will either
of them make good what Irenzus has told us of him, that
“he was very old when he died;” from which nothing can be
concluded either for the former of these opinions, or against
the latter.

17. But the following acts of his martyrdom go yet farther :
they tell us that he not only suffered at “so great an age;”
but upon the “great sabbath, the second day of the month
Xanthicus, before the seventh calend of March, about two
o'clock.” What is meant by this “ great sabbath” is another
point much debated, but never like to be agreed among
learned men; whose opinions are examined at large by
Bishop Usher, Valesius, Le Moyne, Bishop Pearson, and
others upon this occasion. But if we were right before, in
assigning the year of his suffering, as I think we were, then
we must conclude the great sabbath to have been the same
here that is usually called by that name among ecclesiastical
writers, namely, the Saturday in the holy week ; to which all
the other characters here assigned are exactly correspondent.
And then, according to this computation, St Polycarp will
have suffered in the year of Christ 147, being March the
26th, the Saturday before Easter, about the eighth hour.

18. The place in which he suffered was a large amphi-
theatre, in which the common assemblies of Asia were wont
to be kept: and, as we are told by those who have travelled
into those parts, is in some measure still remaining, and
shown as the place of St Polycarp’s martyrdom. I say
nothing to that which some have observed upon this occasion
of the calamities which not long after fell upon the city of
Smyrna, and which may seem to have been the effect of the
Divine vengeance, punishing them for their cruelty towards
this excellent man and the rest of his companions who
suffered together with him; because this is without the
bounds of my present design, which leads me only to con-
sider what concerns the epistle of the Church of Smyrna,
to which that which followed the death of Polycarp has no
relation.
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19. Having now passed through the chief parts of the
following relation, and which seemed most to require our
animadversion, it is time for me to observe concerning the
epistle itself, which is here subjoined, that it is a piece of most
unquestionable credit and antiquity. As for the main body
of it, we find it preserved in the Ecclesiastical History of
Eusebius, who lived not above an age and a half after the
writing of it.  And even the manuscript itself, made use of by
Bishop Usher, is so well attested that we need not any farther
assurance of the truth of it. The sum of the account which
we have given us of it is this, “that Caius, an acquaintance of
St Irenzus, the disciple of Polycarp, transcribed it from the
copy of that father; and Socrates the Corinthian from Caius ;
and from Socrates’ copy was transcribed that manuscript
which we still have of it.”

20. Twice has this epistle been put into our own language,
as far as the History of Eusebius has given occasion for the
translation of it. What those editions are I cannot tell, hav-
ing never perused either of them. But I suppose it is now
for the first time joined in an entire piece together, and so
communicated to the English reader. In my translation of it
I have strictly followed the edition of our most reverend
primate, from which Cotelerius’s is but a copy : nor have I,
that I know of, departed in the least circumstance from it,
except in that one for which I have before accounted. So that
I may venture to say I have here truly set forth the epistle of
the church of Smyrna, as near as our language would serve to
express the sense, if not to come up to the beauty and vigour
of the original.




Circular Epistle of the Church of Smoprna

CONCERNING THE

Hartyrdom of St Polycarp.

THE church of God which is at Smyrna, to the church

of God which is at Philadelphia, and to all the other
assemblies of the holy catholic church in every place ; mercy,
peace, and love from God the Father, and our Lord Jesus
Christ, be multiplied.

I. We have written to you, brethren, both of what concemns
the other martyrs, but especially Polycarp the blessed, who by
his sufferings put an end to the persecution ; setting, as it
were, his seal to it. For almost all things that went before
were done that the Lord might show us, from above, a mar-
tyrdom truly such as became the gospel. For he expected to
be delivered up, even as the Lord also did, that we should
become the followers of his example; considering not only
what is profitable for ourselves, but also for our neighbours’
advantage. For it is the part of a true and perfect charity to
desire not only that a man’s self should be saved, but also all
the brethren.

II. The sufferings, then, of all the other martyrs, were
blessed and generous ; which they underwent according to the
will of God. For so it becomes us, who are more religious
than others, to ascribe the power and ordering of all things
unto Him. And, indeed, who can choose but admire the
greatness of their mind, and that admirable patience, and love
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of their Master, which then appeared in them ; who, when
they were so flayed with whipping, that the frame and structure
of their bodies were laid open to their very inward veins and
arteries, nevertheless endured it? And when all that beheld
them pitied and lamented them, yet they showed so great a
generosity of mind, that not one of them let so much as a
sigh or a groan escape them, plainly showing, that these holy
martyrs of Christ, at the very same time that they were thus
tormented, were absent from the body ; or, rather, that the
Lord stood by them, and conversed with them. Wherefore,
being supported by the grace of Christ, they despised all the
torments of the world ; by the sufferings of an hour redeeming
themselves from everlasting punishment. For this cause, even
the fire of their cruel and barbarous executioners seemed cold
to them ; whilst they hoped thereby to escape that fire which
is eternal, and shall never be extinguished ; and beheld, with
the eyes of faith, those good things which are reserved {for
them that endure to the end ; “ which neither ear has heard
nor eye seen, nor have they entered into the heart of man.”!
But to them they were now revealed by the Lord ; as being
no longer men, but already become angels. In like manner,
those who were condemned to the beasts, and kept a long
time in prison, underwent many cruel torments ; being forced
to lie upon sharp spikes, laid under their bodies, and tor-
mented with divers other sorts of punishments ; that so, if it
were possible, the tyrant, by the length of their sufferings,
might have brought them to deny Christ.

III. For, indeed, the devil did invent many things against
them ; but, thanks be to God, he was not able to prevail over
all ; for the brave Germanicus strengthened those that feared
by his patience, and fought gloriously with the beasts. For
when the proconsul would have persuaded him, telling him
that he should consider his age, and spare himself, he pulled
the wild beast to him, and provoked him, being desirous the
more quickly to be delivered from a wicked and unjust world.
Upon this, the whole multitude, wondering at the courage of
the holy and pious race of Christians, cried out, “Take away
those wicked wretches ; let Polycarp be looked out.”

IV. Then one named Quintus, a Phrygian, being newly

11 Cor. il. g.
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come from thence, seeing the beasts, was afraid. This was he

who forced himself and some others to present themselves, of

their own accord, to the trial. Him, therefore, the proconsul

persuaded, with many promises, to swear and sacrifice. For

which cause, brethren, we do not commend those who offer

g?mselves to persecution, seeing the gospel teaches no such
ing.

V. But the most admirable Polycarp, when he first heard
that he was called for, was not at all concerned at it, but
resolved to tarry in the city. Nevertheless, he was at the last
persuaded, at the desire of many, to go out of it. He de-
parted, therefore, into a little village, not far distant from the
city, and there tarried with a few about him ; doing nothing,
night nor day, but praying for all men, and for the churches
which were in all the world, according to his usual custom.
And as he was praying, he saw a vision three days before he
was taken ; and behold, the pillow under his head seemed to
him on fire. Whereupon, turning to those that were with
him, he said prophetically, that he should be burnt alive.

VI. Now when those who were to take him drew near, he
departed into another village; and immediately they who
sought him came thither. And when they found him not,
they seized upon two young men that were there; one of
which, being tormented, confessed. For it was impossible he
should be concealed, forasmuch as they who betrayed him
were his own domestics. So the officer who is also called
cleronomus, (Herod by name,) has}enegl to bring hlq} into ghe
lists ; that so Polycarp might receive his proper portion, being
made partaker of Christ, and they that betrayed him undergo
the punishment of Judas. .

VII. The serjeants, therefore, and horsemen, taking the
young lad along with them, departed about supper-time (being .
Friday) with their usual arms, as it were against a thief or a
robber. And being come to the place where he was, about
the close of the evening, they found him lying down in a little
upper room ; from whence he could easily have escaped into
another place, but he would not, saying, “The will of the
Lord be done.” Wherefore, when he heard that they were
come to the house, he went down and spake to them. And
as they that were present wondered at his age and constancy,
some of them began to say, ‘“Was there need of all this care
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to take such an old man?” Then presently he ordered that
the same hour there should be somewhat got ready for them,
that they might eat and drink their fill ; desiring them withal
that they would give him one hour’s liberty the while, to pray
without disturbance. And when they had permitted him, he
stood praying, being full of the grace of God, so that he ceased
not for two whole hours, to the admiration of all that heard
him ; insomuch that many of the soldiers began to repent
that they were come out against so godly an old man.

VIIL. As soon as he had done his prayer—in which he
remembered all men, whether little or great, honourable or
obscure, that had at any time been acquainted with him ; and,
with them, the whole catholic church, over all the world—the

‘time being come that he was to depart, the guards set him
upon an ass, and so brought him into the city, being the day
of the great Sabbath. And Herod, the chief officer, with his
father Nicetes, met him in a chariot. And having taken him
up to them, and set him in the chariot, they began to per-
suade him, saying, “ What harm is there in it, to say, Lord
Cesar, and sacrifice, (with the rest that is usual on such occa-
sions) and so be safe?” But Polycarp, at first, answered them
not: whereupon they continuing to urge him, he said, “I
shall not do what you persuade me to.” So being out of all
hope of prevailing with him, they began first to rail at him ;
and then, with violence, threw him out of the chariot, inso-
much that he hurt his thigh with the fall. But he, not
turning back, went on readily with all diligence, as if he
had received no harm at all, and so was brought to the lists,
where there was so great a tumult, that nobody could be
heard.

IX. As he was going into the lists, there came a voice from
heaven to him—* Be strong, Polycarp, and quit thyself like a
man.” Now no one saw who it was that spake to him'; but
for the voice, many of our brethren, who were present, heard
it. And as he was brought in, there was a great disturbance
when they heard how that Polycarp was taken. And when he
came near, the proconsul asked him whether he was Polycarp :
who, confessing that he was, he persuaded him to deny the
faith, saying, ‘““Reverence thy old age;” with many other
things of the like nature, as their custom is : concluding thus,
“Swear by Cesar’s fortune. Repent, and say, take away the
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wicked.” Then Polycarp, looking with a stern countenance
upon the whole multitude of wicked Gentiles that was gathered
together in the lists, and shaking his hand at them, looked
up to heaven, and groaning, said, “Take away the wicked.”
But the proconsul insisting and saying, “ Swear, and I will set
thee at liberty ; reproach Christ.” = Polycarp replied, Eighty
and six years have I now served Christ, and He has never
done me the least wrong; how then can I blaspheme my
King and my Saviour?”

X. And when the proconsul nevertheless still insisted, say-
ing, “Swear by the genius of Cesar,” he answered, “Seeing
thou art so vainly urgent with me that I should swear, as thou
callest it, by the genius of Casar, seeming as if thou didst
not know what I am ; hear me freely professing it to thee,
that I am a Christian. But if thou farther desirest an account
what Christianity is, appoint a day, and thou shalt hear it.”
The proconsul replied, “ Persuade the people.” Polycarp
answered, “To thee have I offered to give a reason of my
faith : for so are we taught to pay all due honour (such only
excepted as would be hurtful to ourselves), to the powers and
authorities which are ordained of God. But for the people, I
esteem them not worthy that I should give any account of my
faith to them.”

XI. The proconsul continued, and said unto him, “I have
wild beasts ready: to those I will cast thee, except thou
repent.” He answered, ““Call for them, then; for we Chris-
tians are fixed in our minds not to change from good to evil
But for me it will be good, to be changed from evil to good.
The proconsul added, “Seeing thou despisest the wild beasts,
I will cause thee to be devoured by fire, unless thou shalt
repent.” Polycarp answered, “Thou threatenest me with
fire which burns for an hour, and so is extinguished; but
knowest not the fire of the future judgment, and of that
eternal punishment which is reserved for the ;mgodly. But
why tarriest thou? Bring forth what thou wilt. )

XII. Having said this, and many other things of the l;lke
nature, he was filled with confidence and joy, msomuc!'l that
his very countenance was full of grace; so that he did not
only not let it fall with any confusion at what was spo];tin to
him, but on the contrary, the ’proconsul'was struck with as-
tonishment, and sent his crier into the middle of the lists, to

1L L
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proclaim three several times—* Polycarp has confessed him-
self to be a Christian.” Which being done by the crier, the
whole multitude, both of the Gentiles and of the Jews which
dwelt at Smyrna, being full of fury, cried out with a loud
voice, ““ This is the doctor of Asia, the father of the Christians,
and the overthrower of our gods ; he that has taught so many
not to sacrifice, nor pay any worship to the gods.” And say-
ing this, they cried out, and desired Philip the asiarch, that
he would let loose a lion against Polycarp. But Philip replied
that it was not lawful for him to do so, because that kind of
spectacle was already over. Then it pleased them to cry out
with one consent that Polycarp should be burnt alive. For
so it was necessary that the vision should be fulfilled which
was made manifest unto him by his pillow, when, seeing it on
fire as he was praying, he turned about, and said prophetically
to the faithful that were with him, “ I must be burnt alive.”

XIIIL. This, therefore, was done with greater speed than it was
spoke : the whole multitude instantly gathering together wood
and faggots, out of the shops and baths; the Jews especially,
according to their custom, with all readiness assisting them in
it. When the fuel was ready, Polycarp, laying aside all his
upper garments, and undoing his girdle, tried also to pull off
his clothes undemneath, which aforetime he was not wont to
do; forasmuch as always every one of the Christians that was
about him contended who should soonest touch his flesh.
For he was truly adorned by his good conversation with all
kind of piety, even before his martyrdom. This being done,
they presently put about him such things as were necessary to
prepare the fire. But when they would have also nailed him
to the stake, he said, ‘“ Let me alone as I am : for He who has
given me strength to endure the fire will also enable me, with-
out your securing me by nails, to stand without moving in
the pile.”

XIV. Wherefore they did not nail him, but only tied him
to it. But he, having put his hands behind him—and being
bound as a ram chosen out of a great flock for an offering,
and prepared to be a burnt-sacrifice acceptable unto God—
looked up to heaven, and said, “ O Lord God Almight_y, the
Father of Thy well-beloved and blessed Son, Jesus Christ, by
whom we have received the knowledge of Thee ; the God of
angels and powers, and of every creature, and especially of
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the whole race of just men who live in Thy pr

Thee hearty thanks that Thou hast voucl{sgf:fim:gellari
to this day, and to this hour; that I should have a part in
the number of Thy martyrs, in the cup of Thy Christ, to the
resurrection of eternal life, both of soul and body, in the in-
corruption of the Holy Ghost; among which ma;v I be ac-
cepted this day before Thee, as a fat and acceptable sacrifice ;
as Thou the true God, with whom is no falsehood, hast bgth,
before ordained, and manifested unto me, and also hast now
fulfilled it. For this, and for all things else, I praise Thee, I
bless Thee, I glorify Thee, by the eternal and heavenly hi,gh
priest, Jesus Christ, Thy beloved Son ; with whom, to Thee,
and the Holy Ghost, be glory, both now, and to all succeed-
ing ages.,” Amen,

XV. He had no sooner pronounced aloud Amen, and
finished his prayer, but they who were appointed to be his
executioners lighted the fire. And when the flame began to
blaze to a very great height, behold a wonderful miracle ap-
peared to us who had the happiness to see it, and who were
reserved by heaven to report to others what had happened.
For the flame, making a kind of arch, like the sail of a ship
filled with the wind, encompassed, as in a circle, the body of
the holy martyr, who stood in the midst of it, not as if his
flesh were burnt, but as bread that is baked, or as gold or
silver glowing in the furnace. Moreover, so sweet a smell
came from it as if frankincense, or some rich spices, had been
smoking there.

XVI. At length, when those wicked men saw that his body
could not be consumed by the fire, they commanded the exe-
cutioner to go near to him, and stick his dagger in him;
which being accordingly done, there came forth so great a
quantity of blood, as even extinguished the fire, and raised an
admiration in all the people, to consider what a difference
there was between the infidels and the elect; one of which
this great martyr, Polycarp, most certainly was, being in our
times a truly apostolical and prophetical teacher, and bishop
of the catholic church which is at Smyrna. For every word
that went out of his mouth either has been already fulfilled, or
in its due time will be accomplished. >

XVIL But when the emulous, and envious, and wicked
adversary of the race of the just, saw the greatness of his

I give
ng me
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martyrdom, and considered howirreprehensible his conversation
had been from the beginning, and how he was now crowned
with the crown of immortality, having without all controversy
received his reward, he took all possible care that not the
least remainder of his body should be taken away by us,
although many desired to do it, and to be made partakers
of his holy flesh. And to that end, he suggested it to Nicetas,
the father of Herod and brother of Alcé, to go to the governor,
and hinder him from giving us his body to be buried. “ Lest,”
says he, “forsaking Him that was crucified, they should
begin to worship this Polycarp.” And this he said at the
suggestion and instance of the Jews, who also watched us,
that we should not take him out of the fire ; not considering
that neither is it possible for us ever to forsake Christ, who
suffered for the salvation of all such as shall be saved through-
out the whole world, “ the righteous for the ungodly;”! nor
worship any other besides Him. For Him indeed, as being
the Son of God, we do adore ; but for the martyrs we worthily
love them, as the disciples and followers of our Lord, and
upon the account of their exceeding great affection towards
their Master, and their King ; of whom may we also be made
companions and fellow-disciples.

XVIIIL. The centurion, therefore, seeing the contention of
the Jews, put his body into the midst of the fire, and so con-
sumed it. After which, we taking up his bones, more precious
than the richest jewels, and tried above gold, deposited them
where it was fitting : where, being gathered together as we
have opportunity, with joy and gladness, the Lord shall grant
unto us to celebrate the anniversary of his martyrdom, both
in memory of those who have suffered, and for the exercise
and preparation of those that may hereafter suffer.

XIX. Such was the passion of the blessed Polycarp, who
though he was the twelfth of those who, together with those
of Philadelphia, suffered martyrdom, is yet alone chiefly had
in memory of all men; insomuch that he is spoken of by
the very Gentiles themselves, in every place, as having been
not only an eminent teacher, but also a glorious martyr;
whose death all desire to imitate, as having been every way
conformable to the gospel of Christ. For having by patience
overcome the unjust governor, and so received the crown of

1 Pet. iii, 18.
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immortality, he now, together with the apostles, and all other
righteous men who have gone before, with great triumph
glorifies God, even the Father, and blesses our Lord, the
governor both of our souls and bodies, and shepherd of the
catholic church which is over all the earth.

XX. Whereas, therefore, ye desired that we would at large
declare to you what was done, we have for the present given
you a summary account of it by our brother Marcus. Having
therefore yourselves read this epistle, you may do well to send
it forward to the brethren that are farther off, that they also
may glorify God, who makes such choice of His own servants,
and is able to bring all of us, by His grace and help, to His
eternal kingdom, through His only begotten Son Jesus Christ ;
to whom be glory, and honour, and power, and majesty,
for ever and ever. Amen.—Salute all the saints; they that
are with us salute you ; and Evarestus, who wrote this epistle,
with his whole house.

XXI. Now the suffering of the blessed Polycarp was the
second day of the present month Xanthicus, viz., the seventh
of the calends of March ; being the great Sabbath, about the
eighth hour. He was taken by Herod, Philip the Trallian
being high-priest ; Statius Quadratus, proconsul; but our
Saviour Christ reigning for evermore. To Him be honour,
glory, majesty, and an eternal throne, from generation to
generation. Amen. - A

XXII. We wish you, brethren, all happiness, by living
according to the rule of the gospel of Jesus Christ; with
whom, glory be to God, the Father, and the Holy Spirit,
for the salvation of His chosen saints ; after whose example
the blessed Polycarp suffered ; at whose feet may we be found
in the kingdom of Jesus Christ.

AN ADVERTISEMENT RELATING TO THE FOREGOING EPISTLE.

Tuis Epistle was transcribed by Caus out of the copy
of IRENJEIIIJS, the disciple of PoLvcarp, who also lived and
conversed with Irenzus. And I, Socrates, t_ranscribed it at
Corinth, out of the copy of the said Caius. Grace be
with all,
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After which I, Pionius, again wrote it from the copy before
mentioned ; having searched it out by the revelation of Poly-
carp, who directed me to it; as also I shall declare in what
follows. Having gathered these things together, now almost
corrupted through process of time, that Jesus Christ our
Lord may also gather me together with His elect ; to whom,
with the Father, and the Holy Ghost, be glory for ever and
ever. Amen.
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THE TEACHING OF THE TWELVE
APOSTLES.

THE interesting treatise before us has only recently become

known to the world. The MS. was found by Archbishop
Bryennios (see Preface to St Clement’s Epistle, Ancient and
Modern Library, Vol. xx.) in a volume containing the writings
of other Fathers, in 1873. At first the present work, ‘H Arday s
Tav Awdsze amosroray, did not arrest the attention of the
finder, so completely occupied was he with his grand dis-
covery of the hitherto missing portions of St Clement, But
before long the importance of this new discovery became
understood by him, and on his publication of it, it was
eagerly studied by several masters in theological science.
The genuineness of the document is universally admitted.
It is cited by St Clement of Alexandria, by Eusebius, and by
St Athanasius. Two editors of the Fathers had already come
to the conclusion, that such a work there must have been
underlying the Seventh Book of the Apostolical Constitution ;
and another, in 1882, had even undertaken to reconstruct the
missing document, and had succeeded almost with the skill
of Professor Owen in Pa]aeontolqu, as the manuscript proved
which the next year brought to light.

The treatise belongs, probably, to the second century, though
Archdeacon Farrar and Prebendary Sadler, both first-class
judges, are of opinion that it is of the first century. Of the
author, as of any peculiarities of his opinions, we know
absolutely nothing. There are a few Hebraisms in the
Greek, and this may lead to the conclusion that he was a
Hebrew Christian, but there is nothing to indicate that he
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was a “Judaizer” or Ebionite. There is a good deal of
similarity with the Epistle of St Barnabas, and also with the
teaching of the Alexandrian school of divinity. In this docu-
ment occurs the earliest mention that we have of the Wednes-
day and Friday fast. It is mentioned, a little later, by St
Clement of Alexandria (Strom. vii.). The treatise gives us,
perhaps, little information that had not been gathered from
other writings of the primitive Church ; yet it is full of interest
from its vividness and freshness, and would seem to have
been intended as a manual of simple practical teaching for
men engaged in missionary work.




TEACHING OF THE TWELVE
APOSTLES:

TEACHING OF THE LORD THROUGH THE TWELVE APOSTLES
TO THE NATIONS.

CHAP. I. Two ways there are—one ot life and one of

death ; but there is a great difference between the two
ways. The way of life, then, is this : first, thou shalt love the
God who made thee ; secondly, thy neighbour as thyself; and
all things whatsoever thou wouldst not have befall thee, thou,
too, do not to another. Now of these words the teaching is
this: Bless them that curse you, and pray for your enemies,
and fast for them that persecute you ; for what thanks %ave ye
if ye love them that love you? Do not the nations also the
same? But love ye them that hate you, and ye shall have no
enemy. Abstain from the fleshly and worldly lusts. If any-
one give thee a blow on the right cheek, turn to him the other
also, and thou shalt be perfect ; if anyone compel thee to go
one mile, go with him two ; if anyone take thy cloak, give him
thy tunic also ; if anyone take from thee what is thine, ask it
not back, for indeed thou canst not. To everyone that asketh
thee, give, and ask not back ; for to all the Father desireth to
have given of His own gracious gifts. Blessed is he that
giveth according to the commandment, for he is guiltless.
Woe to him that receiveth, for, if indeed one receiveth who
hath need, he shall be guiltless; but he that hath no need
shall give account, why he took, and for what purpose; and
coming under confinement, shall be examined concerning
what he did, and shall not go out thence until he pay the last
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farthing. But it hath been also said concerning this matter,
Let thine alms sweat in thy hands, until thou knowest to
whom thou shouldst give. )

CHap. II. Now a second commandment of the teaching #s:
Thou shalt not kill, thou shalt not commit adultery, thou
shalt not corrupt boys, thou shalt not commit fornication,
thou shalt not steal, thou shalt not practise magic, thou shalt
not use sorcery, thou shalt not slay a child by abortion, nor
what is conceived shalt thou destroy. Thou shalt not lust after
the things of thy neighbour, thou shalt not forswear thyself,
thou shalt not bear false witness, thou shalt not revile, thou
shalt not be revengeful, thou shalt not be double-minded nor
double-tongued, for a snare of death is the double-tongue.
Thy speech shall be false, not empty, but filled with doing.
Thou shalt not be covetous, nor rapacious, nor a hypocrite,
nor malicious, nor arrogant. Thou shalt not take evil counsel
against thy neighbour. Thou shalt hate no man, but some
thou shalt reprove, and for some thou shalt pray, and some
thou shalt love above thy life.

Cuap. III. My child, flee from every evil thing, and from
everything like it. Be not prone to anger, for anger leadeth
to murder ; nor jealous, nor contentious, nor passionate, for of
all these, murders are begotten. My child, become not lustful,
for lust leadeth to fornication ; nor foul-mouthed, nor lofty-
eyed, for of all these things adulteries are begotten. My
child, become not an omen-watcher, since it leadeth into
idolatry ; nor an astrologer, nor a purifier, nor be willing to look
upon these things, for of all these things idolatry is begotten.
My child, become not a liar, since lying leads to theft; nor
avaricious, nor vainglorious, for of all these things thefts are
begotten. My child, become not a murmurer, since it leads
to blasphemy ; nor presumptuous, nor evil-minded, for of all
these things blasphemies are begotten. But be meek, since
the meek shall inherit the earth. Become long-suffering, and
pitiful, and guileless, and gentle and good, and tremble con-
tinually at the words which thou hast heard. Thou shalt not
exalt thyself, nor permit over-boldness to thy soul. Thy soul
shall not cleave to the high, but with the righteous and lowly
thou shalt dwell. The things that befall thee accept as well-
wrought, knowing that without God nothing occurs.

Caap. IV. My child, him that speaks to thee the Word of
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God remember night and day, and thou shalt honour him as
the Lord; for where that which pertaineth to the Lord is
spoken, there the Lord is. And thou shalt seek out daily the
faces of the saints that thou mayst be refreshed by their words.
Thou shalt not desire division, but shalt make peace between
those who contend ; thou shalt judge justly ; thou shalt not
respect persons in convicting for transgressions. Thou shalt
not hesitate whether it shall be or not. Become not one wko
for taking stretches out the hands, but for giving draws them
in; if thou hast anything, by thy hands thou shalt give a
ransom for thy sins. Thou shalt not hesitate to give, nor when
giving shalt thou murmur, for thou shalt know who is the good
dispenser of the recompense. Thou shalt not turn away the
needy, but shalt share all things with thy brother, and shalt
not say they are thine own ; for if ye are partners in that which
is imperishable, how much more in the perishable things ?
Thou shalt not take off thy hand from thy son and from thy
daughter, but from youth thou shalt teach #iem the fear o
God. Thou shalt not lay commands in thy bitterness upon
thy slave or handmaid, who hope in the same God, lest they
perchance shall not fear the God who is over yox both ; for he
cometh not to call men according to the appearance, but to
those whom the Spirit hath made ready. And ye, slaves, ye
shall be subject to your lords, as to God’s image, in modesty
and fear. Thou shalt hate every hypocrisy, and whatever is
not pleasing to the Lord. Thou shalt by no means forsake
the Lord’s commandments, but shalt guard what thou hast
received, neither adding to it nor taking from it. In the
church thou shalt confess thy transgressions, and shalt not
come forward for thy prayer with an evil conscience. This is
the way of life. B
Char. V. Now the way of death is this : first of all it is evil,
and full of curse ; murders, adulteries, lusts, fornication_s, thefts,
idolatries, magic arts, sorceries, robberies, false testimontes,
hypocrisies, duplicity, craft, arrogance, vice, presumptuousness,
greed, foul speech, jealousy, over-boldness, loftiness, pretence,
persecutors of the good, hating truth, loving falsehood, know-
ing not the reward of righteousness, not cleaving to #iat which
is good nor to righteous judgment, on the watch not for good
but for evil ; far from whom are meekness and patience, loving
vanities, pursuing revenge, not pitying a poor man, not labour
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ing for the distressed, not knowing Him that made them, mur-
derers of children, destroyers of the image of God, turning
away the needy, oppressing the afflicted, advocates of the rich,
lawless judges of the poor, universal sinners ; may ye be de-
livered, children, from all these.

Cuar. VI. See that no one lead thee astray from this way
of the teaching, because apart from God does he teach thee.
For if thou art able to bear the whole yoke of the Lord, thou
shalt be perfect ; but if thou art not able, what thou art able,
that do. And concerning food, what thou art able, bear ; but
of that offered to idols, beware exceedingly ; for it is a worship
of dead gods. _

Crar. VIL Now concerning baptism, thus baptize ye : hav-
ing first uttered all these things, baptize into the name of the
Father, and of the Son, and of the Holy Spirit, in running
water. But if thou hast not running water ; baptize in other
water, and if thou canst not in cold, #ken in warm. But if
thou hast neither, pour water upon the head thrice, into the
name of Father and Son and Holy Spirit. But before the
baptism let the baptizer and the baptized fast, and whatever
others can ; but the baptized thou shalt command to fast for
one or two days before.

Cuar. VIII. But let not your fastings be appointed in com-
mon with the hypocrites ; for they fast on the second day of
the week and on the fifth ; but do ye fast during the fourth,
and the preparation day. Nor pray ye like the hypocrites, but
as the Lord commanded in His gospel, thus pray: Our Father
who art in heaven, Hallowed be Thy name, Thy kingdom
come, Thy will be done, as in heaven, so on earth; our daily
bread give us to-day, and forgive us our debt as we also for-
give our debtors, and bring us not into temptation, but deliver
us from the evil oze ; for Thine is the power and the glory for
ever. Three times in the day pray ye thus.

Cuap. IX. Now concerning the Eucharist, thus give thanks;
first, concerning the cup : We thank Thee, our Father, for the °
holy vine of David thy servant which Thou hast made known
to us through Jesus Thy servant ; to Thee be the glory forever.
And concerning the broken dread: We thank Thee, our
Father, for the life and the knowledge which Thou hast made
known to us through Jesus Thy servant ; to Thee be the glory
forever. Just as this broken 47ead was scattered over the hills
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and having been gathered together became one, so let Thy
church be gathered together from the ends of the earth into
Thy kingdom ; for thine is the glory and the power through
Jesus Christ forever. But let no one eat or drink of your
Eucharist, except those baptized into the Lord’s name ; for in
regard to this the Lord hath said : Give not that which is holy
to the dogs.

CHap. X. Now after ye are filled, thus do ye give thanks:
We thank Thee, holy Father, for Thy holy name, which Thou
hast caused to dwell in our hearts, and for the knowledge of
faith and immortality which Thou hast made known to us
through Jesus Thy servant; to Thee be the glory forever.
Thou, Almighty Master, didst create all things for Thy name’s
sake ; both food and drink Thou didst give to men for enjoy-
ment, in order that they might give thanks to Thee ; but to us
Thou hast graciously given spiritual food and drink and eter-
nal life through Thy servant. ~Before all things, we thank Thee
that Thou art powerful ; to Thee be the glory forever. Re-
member, Lord, Thy Church, to deliver it from every evil, and
to make it perfect in Thy love, and gather it from the four
winds, 7, the sanctified, into Thy kingdom, which Thou hast
prepared for it ; for thine is the power and the glory forever.
Let grace come and let this world pass away. Hosanna to the
Son of David! Whoever is holy, let him come ; whoever is
not, let him repent. Maranatha. Amen. But permit the
prophets to give thanks as much as they will.

Crar. XI. Now whoever cometh and teacheth you all these
things, before spoken, receive him ; but if the teacher himself
turn aside and teach another teaching so as to overthrow this,
do not hear him; but f %e Zeack so as to promote righteous-
ness and knowledge of the Lord, receive him as the Lord.
But in regard to the apostles and prophets, according to the
ordinance of the gospel, so do ye. And every apostle who
cometh to you, let him be received as the Lord; but he shall
not remain more than one day ; if, however, there be need,
then the next day; but if he remain three days, he is a false
prophet. But when the apostle departeth, let him take
nothing except bread enough till he lodge again; but if he
ask money, he is a false prophet. And every prophet who
speaketh in the spirit, ye shall not try nor judge; for every sin
shall be forgiven, but this sin shall not be forgiven. But not
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every one that speaketh in the spirit is a prophet, but only if
he have the ways of the Lord. So from their ways shall the
false prophet and the prophet be known. And no prophet
who orders a meal, in the spirit, eateth of it, unless indeed he
is a false prophet; and every prophet who teacheth the truth,
if he do not that which he teacheth, is a false prophet. But
every prophet, proved, true, acting with a view to the mystery
of the church on earth, but not teaching o#%ers to do all that
he himself doeth, shall not be judged among you; for with
God he hath his judgment ; for so did the ancient prophets
also. But whoever, in the spirit, says, Give me money, Or
something else, ye shall not hear him; but if for others in
need, he bids you give, let no one judge him.

Cuap. XII. But let every one that cometh in the Lord’s
name be received, but afterward ye shall test and know him ;
for ye shall have understanding, right and left. If he who
comes is a traveller, help him as much as ye can; but he
shall not remain with you, unless for two or three days, if
there be necessity. But if he will take up his abode among
you, being an artisan, let him work and so eat; but if he have
no trade, provide, according to your understanding, that no
idler live with you as a Christian. But if he will not act
according to this, he is one who makes gain out of Christ;
beware of such.

Cuap. XIII. But every true prophet who will settle among
you is worthy of his support. Likewise a true teacher, he also
is worthy, like the workman, of his support. Every first-fruit,
then, of the products of wine-press and threshing-floor, of oxen
and of sheep, thou shalt take and give to the prophets ; for
they are your high priests. But if ye have no prophet, give it
to the poor. If thou makest a baking of bread, take the first
of it and give according to the commandment. In like manner
when thou openest a jar of wine or oil, take the first of 7 and
give to the prophets; and of money and clothing and every
possession take the first, as seems right to thee, and give
~ according to the commandment.

CHar. XIV. But on the Lord’s day do ye assemble and
break bread, and give thanks, after confessing your transgres-
sions, in order that your sacrifice may be pure. But every
one ‘that hath controversy with his friend, let him not come
together with you, until they be reconciled, that your sacrifice
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may not be profaned. For this is that which was spoken by
the Lord : At every place and time, bring Me a pure sacrifice ;
for a great Kingam I, saith the Lord, and My name is mar-
vellous among the nations,

Cuar. XV. Now appoint for yourselves bishops and
deacons worthy of the Lord, men meek and not avaricious,
and upright and proved ; for they, too, render you the service
of the prophets and teachers. Despise them not, therefore ;
for they are the ones who are honoured of you, together with
the prophets and teachers.

And reprove one another, not in anger, but in peace, as ye
have i in the gospel ; and to every one who erreth against
another, let no one speak, nor let him hear any#hing from you,
until he repent. But your prayers and your alms and all your
deeds so do ye, as ye have # in the gospel of our Lord.

Caar. XVI. Watch for your life’s sake ; let your lamp not
go out, and your loins not be relaxed, but be ready; for ye
know not the hour in which our Lord cometh. But ye shall
come together often, and seek the things which befit your
souls; for the whole time of your faith #ius far will not profit
you, if ye do not become perfect in the last time. For in the
last days the false prophets and the corrupters shall be multi-
plied, and the sheep shall be turned into wolves, and love
shall be turned into hate ; for when lawlessness increaseth
they shall hate one another, and shall persecute and shall
deliver up, and then shall appear the world-deceiver as the
Son of God, and shall do signs and wonders, and the earth
shall be given into his hands, and he shall commit iniquities
which have never yet been done since the beginning. Then
all created men shall come into the fire of trial, and many
shall be made to stumble and shall perish. But they that
endure in their faith shall be saved from this curse. And then
shall appear the signs of the truth ; first the sign of an opening
in heaven, then the sign of the trumpet’s sound, and thirdly,
the resurrection of the dead ; yet not of all, but as it hath
been said, The Lord will come and all the saints with Him.
'g‘hen shall the world see the Lord coming upon the clouds of

eaven.
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THE EPISTLE TO DIOGNETUS.

THE author of the following beautiful Epistle is unknown
It has been guessed to be the work of Apollos, of
Justin Martyr, of Clement of Rome. There are, however,
internal reasons against all three. This only is clear, that the
writer was a Catholic Christian, possessed not only of great
eloquence, but of a humble and Scripture-loving spirit. He
speaks of himself as having been a disciple of the Apostles,
and probably lived before the destruction of Jerusalem,
certainly not later than the reign of Marcus Aurelius.

The Epistle was first printed by H. Stephens, with a Latin
translation, in 1592. The sole ancient manuscript of it, that
from which Stephens printed, perished at Strassburg in the
Franco-German War in 1870, but a transcript of it made by
Stephens is preserved at Leyden.






EPISTLE TO DIOGNETUS.

1. QINCE I see, most excellent Diognetus, that thou art

most zealous to be instructed in the worship of the
Christians, and that thou art making very strict and careful
inquiries concerning them,—what God believing in, and how
serving Him, they all think lightly of the world itself, and
despise death : and how they neither recognise those that are
considered gods by the Greeks, nor hold the superstition of
the Jews: and what tender love they have one towards
another: and why this new race or practice entered into the
present time of life and not earlier,—I gladly welcome this
earnest zeal, and pray that God, who abundantly ministereth
unto us both to speak and to hear, will grant to me, so to
speak, as may be the more profitable for thee to hear, and to
thee, so to hear, that he that speaks be not grieved.

2. Come now, cleanse thyself from all the thoughts which
preoccupy thy mind, and put away the custom which deceives
thee, and be as if from the beginning, a new man, and become
a learner as of a new doctrine, as thou thyself hast agreed.
See not only with the eyes but also with the understanding,
what reality or what shape those have whom ye call and
reckon as gods. Is not one a stone, like that which is
trodden upon? another brass, no better than the vessels
wrought for our use? another wood, even already become
rotten ? another silver, requiring a man to guard it that it be
not stolen ? another iron, destroyed by rust? another of clay,
fitted for nothing better than what has been set apart for the most
dishonoured service? Are not all these of perishable matter?
Are they not wrought by iron and fire? And did not the
stone-mason shape one, the copper-smith another, the silver-
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smith another, the potter another? Was not each one before
it was wrought in relief into the form of these gods, by the
handicraft of these men, changed by each worker in various
ways, and that even to the present time?

Might not those which are now vessels, which are of the
same material, become, if they met with the same artificers, like
unto such as these? Again, might not these things which are
now worshipped by you, possibly be converted by men into
vessels like unto the rest? Are they not blind? Are they
not lifeless? Are they not senseless? Are they not motion-
less? Are they not all decaying? Are they not all perishing?
These ye call gods, to these ye become slaves, these ye
worship, and it is fulfilled . . . ye are made like unto them.
For this reason ye hate Christians, because they do not believe
in these gods. You who are now recognising and putting
your fancy in these, do ye not much more despise them? Do
ye not much rather scoff at and affront them ? paying respect
to gods of stone and clay left unguarded, and shutting up by
night the gods of silver and gold, and setting a guard beside
them by day that they be not stolen. And to these honours
ye seem to add this: if they are sensible ye rather chastise
them, but if they are without sense, ye dishonour them,
offering them blood and the odour of burnt sacrifices.

Who among you will submit to these things? Who will
suffer these things to happen to himself? Not one man will
willingly endure this punishment, because he is possessed of
understanding and reason; but a stone endures it, because it
is senseless. Therefore it is understanding . . . that ye dis-
honour. Concerning, then, the fact that Christians have not
been slaves to such gods, I might have many and other things
tosay; and if these things should not seem sufficient to anyone,
I deem it useless to say anything further.

3. Next, concerning that they do not worship God in the
same way as the Jews do, I think that thou art most of all

-longing to hear. The Jews, then, if they abstain from the
aforenamed religious service to the gods, and consent to pay
respect to one God of all and to esteem Him Lord, and offer
to Him this service like they do to the aforenamed gods, are
in error.  For offering which things to the senseless and dumb
the Greeks afford an example of folly, the same things the
Jews in thinking to offer as to a god who is in need, would
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rather esteem foolishness as reasonable, and not the worship
of God.

For He who made the heaven and the earth and all things
that are therein, and supplies to us all the things which we
need, is Himself in want of none of those things, which He
Himself vouchsafes to give to those who believe in Him. For
they who think to fulfil their sacrifices to Him by means of
blood and odour of burnt sacrifices, and whole burnt-offerings,
and to honour Him with these rites, who needs that no one
should think to offer Him anything, seem to me to differ in
nothing from those who show the same honour to the deaf
idols that cannot receive the honour,

4. But the scruples concerning meats, the observance of
the Sabbath, and the vain boasting of circumcision, and their
hypocrisy of fasting and of the new moon, things ridiculous
and unworthy of discussion, I do (not) think that thou needest
to learn of these from me. For how is it (not) right of those
things which have been appointed by God for the use of me,
to receive that which is good and to avoid that which is
useless and harmful? And how is it not impious to slander
God, as hindering from doing good on the Sabbath day?
And how is it not a thing worthy of reproach to boast of
enmity to the flesh as a testimony of election, as if for this
reason men were loved exclusively by God. And that those
who watch the stars and the moon should bring about an
observance of months and days, and to closely regard the
economy of God and the changes of the seasons. With regard
to their first beginnings in times of rejoicing and in times
of humiliation, who will consider this a proof of the fear of
God and not much rather of foolishness? And so, then, why
Christians rightly abstain from the common error and deceit,
and from the meddlesome interference and boasting of the
Jews, I think that thou hast sufficiently learned; but the
mysteries of their own worship do not thou expect to be able
to learn from man. :

5. For Christians are not different from the remainder of
mankind either in country, language, or customs. For neither
do they dwell in separate states, nor do they use any special
dialect, nor do they practise any unusual mode of living.
Being men of busy habits there is not found in them any
special faculty of inventiveness or reflection ; neither do they
excel in human learning as do some.
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Dwelling in cities, Greek or barbarian, according as the lot
of each is cast, and following the national customs in dress,
food, and the other modes of living, yet they show the con-
stitution of their state wonderful and admittedly marvellous.
They live in their own country, but as strangers. They share
in all things as citizens, but endure all things as foreigners.
Every foreign land is their fatherland, and every fatherland a
foreign land. They marry as all men ; they beget children,
but they do not destroy their children. They sit at a common
table, but (not) unclean. They are in the flesh, but they do
not live according to the flesh. They dwell upon earth, but
are citizens in heaven. They obey the ordained laws, but in
their manner of life they live above the laws. They love all
men and are persecuted by all men; they are unknown, and
yet condemned ; they are killed, and are made alive; they
are poor, and make many rich ; they are in want of all things,
and abound in all things ; they are dishonoured, and glory in
their dishonour ; they are blasphemed and are justified ; they
are reviled, and they bless; they are slandered, and they
pay honour ; they do good, and are punished as evil-doers,
and being punished they rejoice as being made alive; they
are attacked by Jews as aliens, and are persecuted by Greeks ;
and they who hate them cannot tell the reason of their hatred.

6. It is enough to say, that what the soul is in the body,
that Christians are in the world. The soul is diffused
through all the members of the body, and some Christians
through the cities of the world. The soul indeed dwells in
the body, but is not of the body ; and Christians dwell in the
world, but are not of the world. The soul sojourns as an
invisible garrison in the visible body; and Christians are
known abiding in the world, but their religion abides invisible.
The flesh hates the soul and wars against it, without provoca-
tion, because it is hindered in its indulgence in pleasures, and
the world without provocation hates Christians because they
wage war against its pleasures. The soul loves the flesh that
hates it and its members, and Christians love those that hate
them. The soul is imprisoned in the body, and it preserves the
body, and Christians are kept in the world as in a prison, and
they preserve the world. The immortal soul dwells in a mortal
tabernacle ; and Christians sojourn in the midst of corruptible
things, looking for incorruption in the heavens. The soul,
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injured by meats and drink, is made stronger, and Christians
buffeted day by day are even thereby made perfect. For God
ordained them to this discipline, which, therefore, it is not
lawful for them to shun.

7. Forit is not an earthly invention, as they say, that was
given to them, nor is it 'a mortal device that they thus think
it right to carefully preserve, nor is it a dispensation of human
mysteries that they have put their faith in; but the Almighty
and Invisible God, the Creator of all things, has Himselt
delivered the truth from heaven, and His holy and incompre-
hensible word to mankind, and established them in their
hearts. Not as some one may imagine, did He send to man-
kind, a servant, or angel, or a prince, or any of the great ones
of the earth, or any of those that are entrusted with heavenly
mysteries, but the Creator and Ruler of the world Himself,
by whom He made the heavens, by whom He enclosed
the sea within its boundaries ; whose secrets all the ele-
ments faithfully keep; from whom (the sun) has received
the measures of the courses of the day to observe ; whom
the moon obeys, when He bids her shine by night; whom
the stars obey, as they follow in the course of the moon;
by Whom all things were set in order, and defined, and put
in subjection ; the heavens, and the things that are in the
heavens ; the earth, and the things that are in the earth ; the
sea, and the things that are in the sea ; fire, air, depth ;_the
things that are in the height, in the depth, and in the midst.
Him God sent to them, so that any man might conclude in
tyranny, and fear, and consternation ? certainly not, but in
equity, in gentleness. As a king sending his son, He sent
Him as King and as God, as a Saviour unto mankind ; He
sent Him, as persuading men, not compelling them, for com-
pulsion is not found with God. He sent Him, as inviting
men, not driving them ; as loving men, not condemning
them. He will send Him as Judge, and who shall abide the
day of His coming? Dost thou not see men cast to wild
beasts in order that they may deny their Lord, and yet they
areé not conquered? Dost thou not see that, in proportion
aS persecutors are multiplied, so do the faithful increase in
humber? These seem not to be the deeds of man, these things
are the power of God ; these are the signs of His Presence.

8. For what man at all understood before He came, what
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God is? Or dost thou accept the vain and foolish words of
those eminent philosophers, some of whom said that fire was
God, calling that God from which they must keep away :
others that water was God ; and others that some one of the
elements was God, which He created? But if any one of these
sayings is admissible, then each one also of the remainder
of created things might be shown to be God. But these
things are the marvels and error of deceivers. No man either
saw Him or knew Him ; He revealed Himself. He revealed
Himself by means of Faith, by which alone it is possible to
see God. For God, the Lord and Maker of the world, who
made all things and set them in order, showed Himself not
only the Friend of man, but also long-suffering. And such
He ever was, and is, and shall be, benevolent and good,
merciful and true, and He alone is good ; and He formed a
great and unutterable design, which He communicated to
His Son alone. As long, then, as He confined and kept His
wise counsel in a mystery, He was apparently heedless and for-
getful of us; but when He revealed and made manifest through
His beloved Son, the things which had been prepared from the
beginning, He vouchsafed to us all things at once, both to
share in His benefits, and to see Him and touch Him.
Which one of us ever hoped for this? He then in Himself,
together with His Son, knew all things in His dispensation.

9. Until, then, the former time expired, He suffered us, ac-
cording to our will, to be carried away by unruly passions,
enticed by pleasures and lusts; not as at all exulting over
our sins, but as enduring them ; not as consenting unto the
time of iniquity that then was, but as fashioning in us the
mind of righteousness ; in order that we being convinced of
our unworthiness to attain life through our own works in
that time, might now be made worthy through the kindness
of God ; and having made it manifest that by our own strength
it was impossible to enter the Kingdom of God, we might
be enabled to enter by the power of God. But when the
measure of our wickedness had been filled up, and it had been
completely shown, that the recompense of it, even punishment
and death, was awaiting us, then the time came which God
ordained to show forth His kindness and power, how that the
one love of God, through His abundant goodness to man, did
not hate us, nor disdain us, nor remember our iniquities, but




