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written source show very clearly his abandonment of oral tradition,
there is nothing in the name of his records which can identify
them with our Gospels.

Justin designates the source of his quotations ten times, the
Memoirs of the Apostles,* and five times he calls it simply the
“Memoirs.”? He says, upon one occasion, that these Memoirs were
composed ‘“by his Apostles and their followers,”3 but except in one
place to which we have already referred, and which we shall hereafter
fully examine, he never mentions the author’s name, nor does he
ever give any more precise information regarding their composition.
It has been argued that, in saying that these Memoirs were
recorded by the Apostles and their followers, Justin intentionally
and literally described the four canonical Gospels, the first and
fourth of which are ascribed to Apostles and the other two to
Mark and Luke, the followers of Apostles ; but such an inference
is equally forced and unfounded. The language itself forbids this
explanation, for Justin does not speak indefinitely of Memoirs of
Apostles and their followers, but of Memoirs of Zk Apostles,
invariably using the article which refers the Memoirs to the
collective body of the Apostles. Moreover, the incorrectness of
such an inference is manifest from the fact that circumstances are
stated by Justin as derived from these Memoirs, which do not
~ exist in our Gospels at all, and which, indeed, are contradictory to
. them. Vast numbers of spurious writings, moreover, bearing the
names of Apostles and their followers, and claiming more or less
direct apostolic authority, were in circulation in the early Church—
Gospels according to Peter,# to Thomas,5 to James,® to Judas,?
according to the Apostles, or according to the Twelve,® to
Barnabas,® to Matthias,™ to Nicodemus,™ etc., and ecclesiastical

* Apol., 1. 66, 67, cf. 1. 33; Dial. ¢. 7r., 88, 100, 101, 102, 103, 104, and
twice in 106. * Dial., 103, 105, thrice 107.

3'Ev ydp rols amouvnuovelpast & ¢gmue Uwd TV dmooTéAwr alrol kal Tww
éxelvors mapakohovfnodvrwy owrerdyfar, x.7.\. Dral., 103.

¢ Eusebius, A. £., 1., 3, 25, vi. 12; Hieron., De Fir. 7ll., 1; Origen, in
.;"lfdlffﬁ., X 17.

5 Eusebius, A. E., iui., 25; Origen, Hom. \. in Lucam ; Irenzus, Adv.
Har., 1. 20; cf. Tischendorf, Evang. Apocr., 1853, proleg., p. xxxviii. ff. ;
Wann wurden, wu. s. w., p. 89 f. ; Hieron., Pref. in Matth.

°® Tischendorf, Evang. Apocr. proleg., p. xi. ff. ; Epiphanius, Her., Ixxix.,
§ §, ete.

7 Irenzxus, Adv. Her., 1. 31, § 1; Epiphanius, Her., xxxviii., § 1 ; Theo-
doret, Fab. Her., 1. 15.

* Origen, Hom. i. in Lucam ; Hieron., Praf. in Matth. ; Adv. Pelagianos,
. 1; Fabricius, Cod. Apocr. N. 7., 1., p. 339 f.

9 Decret. Gelasiz, vi., § 10.

'** Origen, fom. 1. in Lucam ; Eusebius, H. E., iii., 25; Decret. Gelasii,
vi. 8 ; Hieron., Pref. in Matth.

" If this be not its most ancient title, the Gospel is in the Prologue
directly ascribed to Nicodemus. The superscription which this apocryphal
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writers bear abundant testimony to the early and rapid growth of

apocryphal literature.® The very names of most of such apocry-
phal Gospels are lost, whilst of others we possess considerable
information ; but nothing is more certain than the fact that there

existed many works bearing names which render the attempt to
interpret the title of Justin’s Gospel as a description of the four
in our canon quite unwarrantable. The words of Justin evidently
imply simply that the source of his quotations 1S the collective
recollections of the Apostles, and those who followed them, regard-
ing the life and teaching of Jesus. i

The title, Memoirs of the Apostles, by no means indicates a
plurality of Gospels. A single passage has been pointed out In
which the Memoirs are said to have been called edayyéAw In
the plural : “For the Apostles in the Memoirs composed by them,
which are called Gospels,” etc. The last expression, d KaAeTa
edayyéha, as many scholars have declared, is probably an
interpolation. It is, in all likelihood, a gloss on the margin of
some old MS. which some copyist afterwards inserted 1n the text.3
If Justin really stated that the Memoirs were called Gospels, 1t
seems incomprehensible that he should never call them so himself.
In no other place in his writings does he apply the plural to them,
but, on the contrary, we find Trypho referring to the ““so-called
Gospel,” which he states that he has carefully read,+ and which, of
course, can only be Justin’s “ Memoirs ”; and, again, in another
part of the same dialogue, Justin quotes passages which are
written “in the Gospel”s (ev To evayyelip yeypamTar), The
term “ Gospel ” is nowhere else used by Justin in reference to a
written record.® In no case, however, considering the numerous
Gospels then in circulation, and the fact that many of these,
different from the canonical Gospels, are known to have been

Gospel bears in the form now extant, Umourfuara Tob suplov Huy ’Inoob
Xpwrot, recalls the titles of Justin’'s Memoirs. Tischendorf, Zwvang.
Apocr. ﬂP 203 f., cf. Proleg., p. liv. ff. : Fabricius, Cod. Apocr. N. 7., 1.,
p- 213 fi. ; Thilo, Cod. Apocr. N. 7., p. cxviil.—cxlii., p. 487 fi.

- Lukei. 1; Ire_r:s_mus, Adv. Her., 1. 20, § 1; Origen, Hom. 1. i\n Lucam.
Eusebius, /. E., iii. 3, 25, iv. 22, vi. 12; Fabricius, Cod. Apocr. N. 7. ;
Thﬂ?, Cad.TApafr. N. T.; Tischendorf, Ewaug. Apocr.

Ol yap awborolo év Tols yevouévors U auTwy dmouvnuoveiuaow, & kalelTal
evayyéha. x.7.\.  Apol., i. 66.

* An instance of such a gloss getting into the text occurs in Dial. 107,
wbe.n: in a reference to Jonah's prophecy that Nineveh should perish in three
Eilﬂf,ﬁf&. according to the ufr:ﬁ_;ian of the Ixx. which Justin always quotes, there is
1; 1::1:1;:; tr:::gmal gloss *“in other versions forty,” incorporated parenthetically

v év T Neyouévyw eda~ryell :
; {}I_d-*iim-fﬂmrw cvayyel rapayyéluara. k.7.\.  Dial. ¢. Tr., 10.

®* There is one reference in the si .
s * singular to th _
Kesurr., 10, which is of doubtful authenticity, $ Fonpel T
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exclusively used by distinguished contemporaries of Justin, and by
various communities of Christians in that day, could such an
expression be taken as a special indication of the canonical
(GGospels.®

Describing the religious practices amongst Christians in another
place, Justin states that, at their assemblies on Sundays, “the
Memoirs of the Apostles or the writings of the prophets are read
as long as time permits.”? This, however, by no means identifies
the Memoirs with the canonical Gospels, for it 1s well known that
many writings which have been excluded from the canon were
publicly read in the churches until very long after Justin’s day.
We have already met with several instances of this. Eusebius
mentions that the Epistle of the Roman Clement was publicly
read in churches in his time,> and he quotes an Epistle of
Dionysius of Corinth to Soter, the Bishop of Rome, which states
that fact for the purpose of “showing that it was the custom to
read it in the churches, even from the earliest times.”+ Dionysius
likewise mentions the public reading of the Epistle of Soter to the
Corinthians. Epiphanius refers to the reading in the churches of
the Epistle of Clement,s and it continued to be so read in Jerome’s
day.® In like manner the Shepherd of Hermas,? the “ Apocalypse
of Peter,”® and other works excluded from the canon, were publicly
read in the church in early days.? It is certain that Gospels which
did not permanently secure a place in the canon, such as the Gospel
according to the Hebrews, the Gospel according to Peter, the
Gospel of the Ebionites, and many kindred Gospels, which in

' Credner argues that, had Justin intended such a limitation, he must have
said, & xaletrat 7a Téooapa ebayyé\a. Gesch. d. N. 7. Kan., p. 10.

2 rd dmouvnuoveluara TOV dmosTéAwy, 1) TA CUyypduuara TWY WPOPNTWY
avaywoKeTar péxps eyxwpet. Apol., 1. 67.

3 H. E., . 16.

t H. K. iv. 23

5 Her., xxx. 1§.

RN Ry, TN BB ““gque in nonnullis ecclesiis publice legitur.”

7 Eusebius, A. E., ui. 3; Hieron., De Vir. 1ll., 10.

 Sozom., H. E., vii. 19 ; Canon Murator., Tregelles, p, 56 f.

9 The Shepherd of Hermas and the Apocalypse of Peter are enumerated
amongst the books of Holy Scripture in the Stichometry of the Codex
Claramontanus (ed. Tischendorf, p. 469 ; cf. Credner, Gesck. N. 7. Kan., p.
175 f.), and the latter is placed amongst the dvri\eybuera in the Stichometry
of Nicephorus, together with the Apocalypse of John and the Gospel according
to the Hebrews. (Credner, Zur Gesch. d. Kan., p. 117 ff.) In the Can.
Murat."the Apoc. of Peter is received along with that of John, although some
object to its being read in the Church. (Can. Murat., Tregelles, p. 65;
Credner, Gesch. N. T. Kan., p. 175 f.) Tischendorf conjectures that the
Apocalypse of Peter may have been inserted between the Ep. of Barnabas and
the Shepherd of Hermas, where six pages are missing in the Codex Sinaiticus.
(Now. Zest. Sinait., Lipsixe, 1863, Proleg., p. xxxii.)
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) re exclusively used by various communities,’ must
;::Ly I:Je;-f:;i at their public assemblies. The public reading of

Justin's Memoirs, therefore, does not prove anything, for this

practice was by no means limited to the works now in our canon.

The idea of attributing inspiration to the Memoirs, or to any
other work of the Apostles, with the single exception, as we shall
presently see, of the Apocalypse of John,? which, as prophecy,
entered within his limits, was quite foreign to Justin, who recog-
nised the Old_ Testament alone as the inspired Word of God.
Indeed, as we have already said, the very name “ Memoirs AN
itself excludes the thought of inspiration, which Justin attributed
only to prophetic writings ; and he could not in any way regard
as inspired the written tradition of the Apostles and their followers,
or a mere record of the words of Jesus. On the contrary, he
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held the accounts of the Apostles to be credible solely from their .

1

being authenticated by the Old Testament, and he clearly states {11 1~
that he believes the facts recorded in the Memoirs becau§e the || (W (
spirit of prophecy had already foretold them.3 According to/

Justin, the Old Testament contained all that was necessary for
salvation, and its prophecies are the sole criterion of truth—the |
Memoirs, and even Christ himself, being merely its interpreters.+ |

He says that Christ commanded us not to put faith in human Fgl,_u.)'l’ﬂ,.

doctrines, but in those proclaimed by the holy prophets, and | *

taught by hlmSEIf.E' Pr{}phec}r and the “rords Of ChriSt hlmself [l

are alone of dogmatic value ; all else is human teaching. Indeed, | ' °

from a passage quoted with approval by Irenzus, Justin, in his |
lost work against Marcion, said : “ I would not have believed the |
Lord himself if he had proclaimed any other God than the ||
Creator—that is to say, the God of the Old Testament.”®

That Justin does not mention the name of the author of the
Memoirs would, in any case, render any argument as to their
identity with our canonical Gospels inconclusive ; but the total
omission to do so is the more remarkable from the circumstance
that the names of Old Testament writers constantly occur in his

* CL Irenaus, Adv. Har.,i. 26, § 2, iii., 11, § 7 ; Origen, Comm. in Ezech.,
xxiv. 7; Eusebius, Z. E., ii. 25, 27, vi. 12; Epiphanius, Her., xxix. 9,
xxx. 3, 13 f.; Theodoret, Her. Fab., ii. 22 ; Hieron., Adv. Pelag., iii. 2
Comm. 1n Matth., xii. 13. ’

. inet. c. Tv.. 81

:gfoif 1}33: cf. Dial. ¢c. 7., 119, Apol., 32, gl o Tl B3
”;.;“.hf-o; 1. 3{:; 32, 52, 53, t}!, Dial, c. Tr., 32, 43, 48, 100.
s - -\.; (rPpumeios bubdyuage rexkeNevopefa Um avrod Tob Xpiorod
- ifeofas, dl\ha Tois rp‘:m Twy poaxkaplwy mwpogmrwy knpuyxBeior kal Of avTob
1??&&{&“. MDMJ- ¢. Ir., 48.
Kal xahws 6 Toverivos év 19 mpds Mapriwva ov .Y ITW TE
KUply ovK &i_ eweloBgy, J._lhuv fedw xurupwéhhui;:Tilﬁ:Tiﬂ ﬂ;: :—:” E”T‘P ol
Adv. Har., . 6, § 2. Eusebius, H. . 1v. 18 e
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writings. Semisch counts 197 quotations of the Old Testament,
in which Justin refers to the author by name, or to the book, and
only 117 in which he omits to do so," and the latter number might
be reduced by considering the nature of the passages cited, and
the inutility of repeating the reference.? When it is considered,
therefore, that notwithstanding the numerous quotations and refer-
ences to facts of Christian history, all purporting to be derived
from the Memoirs, he absolutely never, except in the one
instance referred to, mentions an author’s name, or specifies more
| clearly the nature of the source, the inference must not only be
| that he attached small importance to the Memoirs, but also that
| he was actually ignorant of the author’s name, and that his Gospel
H had no more definite superscription. Upon the theory that the
Memoirs of the Apostles were simply our four canonical Gospels,
the singularity of the omission is increased by the diversity of con-
tents and of authors, and the consequently greater necessity and
probability that he should, upon certain occasions, distinguish
between them. The fact is that the only writing of the New
Testament to which Justin refers by name is, as we have already
' mentioned, the Apocalypse, which he attributes to “a_certain man
whose name was John, one of the Apostles of iEEHEt, who
prophesied by a revelation made to him,” etc.2 The manner in
which John is here mentioned, after the Memoirs had been so
constantly indefinitely referred to, clearly shows that Justin did not
possess any Gospel also attributed to John. That he does name
John, however, as author of the Apocalypse, and so frequently
refers to Old Testament writers by name, yet never identifies the
author of the Memoirs, is quite irreconcilable with the idea that they
were the canonical Gospels.

It is perfectly clear, however—and this is a point of very great
importance, upon which critics of otherwise widely diverging views
are agreed—that Justin quotes from a wrz#fen source, and that oral
tradition is excluded from his system. He not only does not, like

| Papias, attach value to tradition, but, on the contrary, he affirms
“that in the Memoirs 1s recorded ‘‘ everytiing that concerns our

* Semisch, Denkwiird. Justinus, p. 84.

2 It is not requisite that we should in detail refute the groundless argument
that the looseness of Justin's quotations from the Old Testament justifies the
assumption that his evangelical quotations, notwithstanding their disagreement
and almost universal inaccuracy, are taken from our Gospels. Those, however,
who desire to examine the theory further may be referred to Semisch, Dze ap.
Denkw. d. Mart. Justinus, pp. 239-273, and Bindemann, 7%. Stud. .
Kritiken, 1842, p. 412 fi., on the affirmative side, and to its refutation by
Hilgenfeld, Die Evv. Justin's, pp. 46-62, Zheol. Jakrb., 1850, pp- 385439
567-578 ; and Credner, Beitrage, 1.

3 Kal éredy kal map fuiv drip 7is, @ Svoua Iwdwvrns, els 7év dmwosTéAwr ToU
Xpiorol, €v drokaliyer yevouévy avre, k.7.\.  Dial. ¢. Tr., 8I.
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| e Christ.”* He constantly refers to them, directly, as
: ::j::zrg:s:: his information regarding the history of Jesus, and
distinctly states that he has derived his quotations from them.
There is no reasonable ground for afirming that Justin supple-
ented or modified the contents of the Memors by oral
tradition. It must, therefore, be remernbered, 1n qons:d_enng the
nature of these Memoirs, that the facts of Christian history and
the sayings of Jesus are derived from a determinate written Source,
and are quoted as Justin found them there. ‘Those who- attempt
to explain the divergences of Justin’s quotations from the canonical
Gospels, which they still maintain to have been his Memoirs, on
the plea of oral tradition, defend the identity at the expense of the
authority of the Gospels ; for nothing could more forcibly show
Justin’s disregard and disrespect for the Gospels than would the
fact that, possessing them, he not only never names their authors,
but considers himself at liberty continually to contradict, modity,
and revise their statements.

As we have already remarked, when we examine the contents
of the Memoirs of the Apostles through Justin’s numerous quota-
tions, we find that many parts of the Gospel narratives are
apparent'ly“?q'ﬁite unknown, whilst, on the other hand, we meet
with facts of evangelical history which are foreign to the canonical
Gospels, and others which are contradictory of Gospel statements.
Justin’s quotations, almost without exception, vary more or less
from the parallels in the canonical text, and often these variations
are consistently repeated by himself, and are found in other works
about his time. Moreover, Justin quotes expressions of Jesus
which are not found in our Gospels at all. The omissions,
though often very singular, supposing the canonical Gospels
before him, and almost inexplicable when 1t 1s considered
how 1mportant they would often have been to his argument,
need not, as merely negative evidence, be dwelt on here;
but we shall briefly illustrate the other .peculiarities of Justin’s
quotations.

The only genealogy of Jesus which is recognised by Justin is
traced through the Virgin Mary. She it is who is descended from
Abraham, Isaac, and Jacob, and from the house of David, and
Joseph is completely set aside.? Jesus “ was born of a virgin of
the tineage of Abraham and tribe of Judah and of David, Christ,
the Son of God.”* “Jesus Christ, the Son of God, has been -

: 4 *
ol amoprnuoreloarres wdvra Tda e

T . L ToU owrh Sl ! "‘ ~

édidakar. Apol., i. 33. # wrnpos fuav Inocov XpioTob
* Dual. ¢. Tr. 23, 43 twice ' : .

: bt , 45 thrice, 100 1 g

B L 336 Tabe & 23_23-5 ; wice, 101, 120, Apol., 1. 32 ; cf.

‘els 700 Bia THis dwd 700 évous Tob *ABpadp

‘lﬂ.pﬂfl’ﬂv '}-WO.EITH. vioy Tob Oeod EMTﬁv_ :

- kal ¢uhijs "lovda, xai Aapid
Dial. c. TJ“., 43.
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born without sin, of a virgin sprung from the lineage of Abraham.”

“ For of the virgin of the seed of Jacob, who was the father of
Judah, who, as we have shown, was the father of the Jews, by the
power of God was he conceived ; and Jesse was his forefather
according to the prophecy, and he (Jesus) was the son of Jacob

. and Judah according to successive descent.”* The genealogy of
N- Jesus in the canonical Gospels, on_the contrary, is traced solely
through Joseph, who alone 1s stated to be of the lineage of David.?
The genealogies of Matthew and Luke, though differing in
several important points, at least agree in excluding Mary. That
of the third Gospel commences with Joseph, and that of the first
ends with him : “And Jacob begat Joseph, the husband of Mary,
of whom was born Jesus, who is called Chnist.”¢ The angel who
warns Joseph not to put away his wife addresses him as * Joseph,
thou son of David ”;5 and the angel Gabriel, who, according to the
third Gospel, announces to Mary the supernatural conception, is
sent ‘“ to a virgin espoused to a man whose name was Joseph, of
the house of David.”® So persistent, however, is Justin in
ignoring this Davidic descent through Joseph that not only does
he at least eleven times trace it through Mary, but his Gospel
materially differs from the canonical, where the descent of Joseph
from David is mentioned by the latter. In the third Gospel
Joseph goes to Judza, “unto the city of David, which is called
Bethlehem, because he was of the house and lineage of Dawid.”?
[ []ustin, however, simply states that he went * to Bethlehem......for

/f /off.‘ . | 'his descent was from the tribe of Judah, which inhabited that
‘ region.”® There can be no doubt that Justin not only did not
derive his genealogies from the canonical Gospels, but that, on the
contrary, the Memoirs, from which he did learn the Davidic descent
through Mary only, differed persistently and matenally from them.
Many traces still exist to show that the view of Justin’s
Memotrs of the Apostles of the Davidic descent of Jesus through
Mary instead of through Joseph, as the canonical Gospels
represent it, was anciently held in the Church. Apocryphal |
Gospels of early date, based without doubt upon more ancient |
evangelical works, are still extant, in which the genealogy of Jesus |
is traced, as in Justin’s Memoirs, through Mary. One of these
1s the Gospel of James, commonly called the Profevangelium, a
work referred to by ecclesiastical writers of the third and fourth
. centuries,? and which Tischendorf even ascribes to the first three

Y Dial.c. Tr., 23 * Apol., 1 32. 3 Matt. i. 1-16 ; cf. Luke ii1. 23-28.
¢ Matt. i. 16 ; cf. Luke . 23. 5 Matt. i. 20. ® Luke i. 27.
? Luke 11. 4. S Iaad. ¢ Tw 08
% Clemens, Al., Strom., vii. 16, § 93; Origen, Comm. in Matth. 1. ;
Epiphanius, Her., Ixxix., § §; cf. Fabricius, Cod. Apocr. N. 7., 1., p. 39 . ;
Thilo, Cod. dpocr. N. 7. proleg., xlv. fi.
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PR the second century,® in which Mary is stated to be of
Sl e She is,also described as of the royal race

lineage of Dawvid. oy
o in the Gospel of the Nativity of Mary ;* and

ily of Dawid at |
;.‘;herm(];loys;»el of pseudo-Matthew her Davidic descent 1s promi-
nently mentioned.* There can be no doubt that all of these

works are based upon earlier originals,’ and there iS no reason
why they may not have been drawn from the same source from
which Justin derived his version of the genealogy in contradiction
to the Synoptics.” ;

In the narrative of the events which preceded the birth of
Jesus, the first Gospel describes the angel as appearing only to
Joseph and explaining the supernatural conception,? and the
uthor seems to know nothing of any announcement to Mary.®
The third Gospel, on the contrary, does not mention any such
angelic appearance to Joseph, but represents the angel as

 announcing the conception to Mary herself alone.? Justin’s
Memoirs know of the appearances, both to Joseph and to Mary ;
but the words spoken by the angel on each occasion differ
| materially from those of both Gospels. In this place only one
point, however, can be noticed. Justin describes the angel as

o m_— —

R ]

: Wann wurden u. 5. w., p. 76 ff., cf. Evangelia Apocr. Proleg., p. xii. fi.
2 Kal éuriobn 6 iepeds Ths wawdds Mapdu, 67 #v €k Ths Pulfs AaBiod, k.T.A.
Protevangelium Jacobi, x. Tischendorf, Evangelia Apocr., p- 19 f. ; Fabricius,

Cod. Apocr. N. T, 1., p. 90.
3 Maria de stirpe regia et familia David oriunda. Evang. de Nativ.

------

Mnr;g, i. ; Fabricius, Cod. Apocr. N. 7T'.,1., p. 19; Tischendorf, £2. Apocr.,

p. 106.

4 Psewdo-Matth. Evang., 1., xiil., etc. ; Tischendorf, Ez. Apocr., p. 54,
73; of. Hist. de Nativ. Mar. et de Inf. Salv., xiii; Thilo, Cod. ap. N. T.,
p. 374. Regarding the antiquity of some of these works, cf. Tischendorf, Zv.
Apocr. Proleg., p. xxv. f.

s Hilgenfeld, Die Evv. Justin's, p. 154 fl. Hilgenfeld conjectures that the
Protevangelium may have been based upon the Gnostic work, the I'évva
Maplas mentioned by Epiphanius, or on the Gospel according to Peter, 2.,

\ Pp-150 f. ; cf.B\;;ﬂkmar, Der Ursprung, p. 84 ff. ; Tischendorf, Wann wurden,
%. 5. w., p. 78 fl.

¢ Several of the Fathers in like manner assert the Davidic descent through
Mary. Irenzeus states that she was “ of the lineage of David "7 (olrds éoTwv €K
s Aafid wapbivov yevbuevos. Adv. Her., iii., 21, § 5), and he argues
that t}'ne Davidic descent through the Virgin was clearly indicated by prophecy.
'_I'!!'te(gm{ne argument is taken up by Tertullian, who distinctly traces the lEi‘:SCEHt
e "h"}ﬁt through Mary (ex stirpe autem Jesse deputatum per Mariam inde
! ‘;}’;’T - 4 ‘ﬁ Marcionem, . 17. Eundem ex genere David secundum
! :rﬁnu{;h; " "-‘7“;{, Qg IV, 1, cf. v. 8). Itismost probable that both Irenzus and
|- o n, who were well acquainted with the wntings of Justin, followed him in
1 thos matter, for ﬂ‘n:}' very closely adopt his :

. have known apocryphal works t}:’unlaigin lfh&r%lm?&]f I
| They certainly did not derive it from thtgcanini;‘;lf;zﬁgzls;em iy 55

? Matt. i. 20 f. * Cf. Matt. i. 18 ) | X
el R e s Luke i. 26 f., cf. ii. 5-6.
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saying to Mary, “ ‘ Behold, thou shalt conceive of the Holy Ghost,
and shalt bear a son, and he shall be called the Son of the Highest,
and thou shalt call his name Jesus, for he shall save his people
from their sins,’ as they taught who recorded everything that con-
cerns our Saviour Jesus Christ.”* Now, this is a clear and direct
quotation, but, besides distinctly differing in form from our
Gospels, it presents the important peculiarity that the words, “ for
he shall save his people from their sins,” are not, in Luke,
addressed to Mary at all, but that they occur in the first Gospel
in the address of the angel to Joseph.?

These words, however, are not accidentally inserted in this
place, for we find that they are joined in the same manner to the
address of the angel to Mary in the Profevangelium of James : .
** For the power of the Lord will overshadow thee ; wherefore also
that holy thing which is born of thee shall be called the Son of
the Highest, and thou shalt call his name Jesus, for he shall save
his people from their sins.”? Tischendorf states his own opinion
that this passage is a recollection of the Profevangelium uncon-
sciously added by Justin to the account in Luke,+ but the arbitrary
nature of the limitation * unconsciously ” (okne dass er sich dessen
bewusst war) here is evident. There is a point in connection with
this which merits a moment’s attention. In the text of the
Lrotevangelium, edited by Tischendorf, the angel commences his
address to Mary by saying, “ Fear not, Mary, for thou hast found
favour before the Lord, and thou shalt conceive of His Word ”
(kai ovAAijyy éx Adyov adrot)s Now, Justin, after quoting
the passage above, continues to argue that the Spirit and the
power of God must not be misunderstood to mean anything else
than the Word, who is also the first-born of God, as the prophet
Moses declared; and it was this which, when it came upon the
Virgin and overshadowed her, caused her to conceive.! The
occurrence of the singular expression in the Profevangelium

' '1800 avA\fjdy €v yaarpl ék wvelparos dylov, kai réfy vidw, kai vids Uyiorov
kApbijoerac:  kai kaNéoews vo Sroua avrol 'Inooiv: avrds Yap adoec Tov \adr adrov
ard TOv auapriov aitrdy:  Os ol drournuovelrarres wdrra Ta wepi ToU Gwriipos
nudr ’Inaov Xpworov édidasar. Apol., i. 33.

2 Matt. 1. 21.

3 Abvapis yap xvplov éwwxidoer oo’ 8id xal T Yervwuevor €k oov dvyiow
kAnbhoerac vids iylorov:  kal xa\éoes T Bvoua adrov Inoovr.  alrés yap cdoe
ror Aadr alrov dwd rov duapridv adrdw. Protev. JSacobi, xi.; Tischendorf,
Evang. Apocr., p. 22 ; Fabricius, Cod. Apocr. N. T, i, p. 93.

‘ Wann wurden, u. s. w., p. 77.

* Lrotev. Jac., xi.; Tischendorf, Evang. Apocr., p. 21 . The peculiar
expression is wanting in most of the other known MSS.

To wrevua ofv xal rip dUvamuy THY wapa Tou feov oldéy &N\\o vonoat Béus 7)
Tor Noyov, 8s xai wpwrérokes r¢ Be@ éori, ws Mwois o Tpodedn\wuévos wpopHTys
éutpure. Kal roiro, éNGov énl iy wapbévor xai émwKdoar, k.7.\. Apol., 1. 33.

0
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imi lanation of Justin immediately accompanying a
mﬁm;nmf?mﬂ: ?th]l:' Gospels, ﬁ'*hich is equally shared by the
apocryphal work, strengthens the suspicion of a similarity of
origin. Justin’s divergences from the Protevangelium prevent our
supposing that, in its present state, 1t could have been the actual
source of his quotations ; but the wide differences which exist
between the extant MSS. of the Protevangelium show that even
the most ancient does not present 1t in its original form. It 1s
much more probable that Justin had before him a still older work,
to which both the Profevangelium and the third Gospel were
indebted. .
Justin’s account of the removal of Joseph to Bethlehem 1s
peculiar, and evidently is derived from a distinct uncanonical
source. It may be well to present his account and that of Luke
side by side :—

JusTin. Diar. c. Tr. 78. LLUKE 11. 1-5,

On the occasion of the first census g there went out a decree
which was taken #n Judea (év 77 | from Cesar Augustus that a// the
"Tovdaiq) world (wacav Ty olkovuérnr) should
be enrolled.

2. And this census was first
under Cyrenius (firsz Procurator | made when Cyrenius was Governor

(éxirpomos) of Judea. Apol., i. 34), | (iryemdwv) of Syria. 4. And Joseph
Joseph had gpne up from Nazareth, | went up from Galilee, out of the

where he dwelt, city of Nazareth into Judeza, unfo
to Bethlehem, from whence he was, | ke City of Dawid, which is called

to enrol himself ; Bethlehem ;

for his descent was from the tribe | because he was of the house and
of Judah, which inhabited that | lineage of David; 5. to enrol him-
region. | self.

Attention has already been drawn to the systematic manner in
which the Davidic descent of Jesus i1s traced by Justin through
Mary, and to the suppression in this passage of all that might
seem to indicate a claim of descent through Joseph. As the con-
tnuation of a peculiar representation of the history of the infancy
of lesus, differing materially from that of the Synoptics, it is
impossible to regard this, with its remarkable variations, as an
arbitrary correction by Justin of the canonical text, and we must
hold 1t to be derived from a different source—perhaps, indeed, one
of those fron_n which Luke’s Gospel itself first drew the elements
of the narrative; and this persuasion increases as further variations
i the earlier history, presently to be considered, are taken into
account. It 1s not necessary to enter into the question of the
lﬁ:::::)tlr::a;l of ]the dju(:j nlf t1;hi5; census, butit is evident that Justin’s
Me early an liberate ifv ' '
e g A ; 111 ﬁz?ﬁyﬁgdlf}_ the é:anomcal narrative.
the whole Roman Empire | the o l'I'lStE‘:E} - extendlng > it
- , the designation of Cyrenius as
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erirporos of Judama instead  of yepdir of Syria; and  the
careful suppression of the Davidic element in connection with
Joseph, indicate a peculiar written source different from the

Had Justin departed from the account in Luke with the view of
correcting inaccurate statements, the matter might have seemed
more consistent with the use of the third Gospel, although, at the
same time, it might have evinced but little reverence for it as a
canonical work. On the contrary, however, the statements of
Justin are still more Inconsistent with history than those in Luke,
inasmuch as, so far from being the first Procurator of Judea, as
Justin’s narrative states in opposition to the third Gospel, Cyrenius
never held that office, but was really, later, the imperial proconsul
over Syria, and, as such, when Judza became a Roman province
after the banishment of Archelaus, had the power to enrol the
inhabitants, and instituted Caponius as first Procurator of Judea.
Justin’s statement involyes the position that at one and the same
time Herod was the King, and Cyrenius the Roman Procurator of

Jud=za.® In the same spirit, and departing from the usual narra-

days of Herod the King,” Justin, in another place, states that
Christ was born “under Cyrenius.”?  Justin evidently adopts,
without criticism, a narrative which he found in his Memoirs, and
does not merely correct and remodel a passage of the third Gospel,

irreconcileably from each other. Justin differs from both. In
this passage another discrepancy arises. While Luke seems to
represent Nazareth as the dwelling-place of Joseph and Mary, and
Bethlehem as the city to which they went solely on account of the
census,3 Matthew, who appears to know nothing of the census,
makes Bethlehem, on the contrary, the place of residence of
Joseph ;¢ and, on coming back from Egypt, with the evident
mtention of returning to Bethlehem, Joseph is warned by a dream
to turn aside into Galilee, and he goes and dwells——apparent]y for
the first time—ip 3 city called Nazareth, that it might be fulfilled
which was spoken by the prophets : He shall be called a Nazarene.”s
Justin, however, goes still further than the third Gospel in his

* CL. Joseph., Antig., xviii. I, § 1; Tertullian, 42, Mare,, iv. 19,

" Apol., i. 46. % Luke ii. 4.
* Matt. &, 1; of Alford, Greed lest., i., p. 14.
*Matt. §i. 22 f It is scarcely necessary to point out that the author of

the first Gospel_quutes "ome apocryphal work, and that the last word is a
total misconception of the phrase. The word Nafwpaios should have been

Nafipaios, and the term has nothing whatever to do with the town of
Nazareth,
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‘fro-m the data of Matthew, and where Luke merely

in&rs, Justin distinctly asserts Nazareth to have been the dwelling-

évba @ ' distinction
of Joseph (évfa wKeL), _and I:’aethl_el}em; n Eontra ,
fi:czlaccjfmni: which he derived his ongin (6fev nv).

The same view is to be found in several apocryphal Gospels
still extant. In the Protevangelium of James, again, we find
Joseph journeying to Bethlehem with Mary before the birth of
Jesus.® The census here is ordered by Augustus, who commands :
“ That all who were in Bethlehem of Judea should be enrolled,”™
a limitation worthy of notice in comparison with that of Justin.
In like manner the Gospel of the Nativity. ‘This Gospel represents
the parents of Mary as living in Nazareth, in which place she was
born,3 and it is here that the angel Gabriel announces to her
the supernatural conception.* Joseph goes to Bethlehem to set
his house in order and prepare what is necessary for the marnage,
but then returns to Nazareth, where he remains with Mary until
her time was nearly accomplished,s “ when Joseph, having taken
his wife, with whatever else was necessary, went to the city of
Bethlehem, whence he was.”® The phrase “ unde ipse erat ” recalls
the ofev nv of Justin.?
< As we continue the narrative of the birth and infancy of Jesus

we meet with further vanations from the account in the canonical

Gospels for which the preceding have prepared us, and which
indicate that Justin’s Memoirs certainly differed from them.

JusTin. DiaL. 78. ILUKE II. 7.

But the child having been born in And she brought forth her first-
Bethlehem—for Joseph, not being | born son, and wrapped him in
able to find a lodging in the village, | swaddling clothes and laid him in
lodged in a certain cave near the | the manger; because there was no
village, and then while they were | room in the inn.
there Mary had brought forth the
Christ and had placed him in a
manger, etc.

* Protev. Jac., xvii., cf. xxi. ; Fabricius, Cod. Apocr. N Ty ii i pe 103 ;
T‘l?f-ﬂi}tﬂdﬂ , Evang. Apocr., p. 30, p- 39.

* Kéhe wis B¢ éyévero dwd Alyolorov Bagihéws amoyphgpesbar wdvTas ToUs €v
qu?;én s lovdalas. Profev. Jac., xvii.

3 Evang. de Nativ. Marie, i\. and vii. ; cf. Evang. Thome Lat., 1. ;
Tischendorf, Evang. Apocr., p. 158. % :

: Ev. de Nat. Mariz, ix. s 1b., vill., 1x.

"‘&/ﬂ#}’*. wxore cum alus gue necessaria evant assumta Bethlehem civilalem,
':L, T"ﬁ{' #df‘fd”"‘_f"" . Evang. de Nat. Mar., x.; Fabricius, Cod. Apocr.
ii 3 I";Jim P- 3] ;b'I ischendorf, Ewv. Apocr., p. 114, cf. Evang. infantie Arab.,
. cus, ., 1., p. 169; Tischendorf, 75., p. 171. Here Joseph goes

f:ll'lcg'ﬂjmﬂtm to Bethlehem, his native city.

#ﬁ’é‘ﬁf’:‘*ﬂ&#"d{- Mar. et de Inf. Salv., xiii. ** Necesse autem fuerat, ut
cwm Maria proficisceretur in Bethlehem, guia exinde erat, et Maria

:: ;;:ha Juda et de dome ac patria David” Thilo, Cod. Apocr. N. 7.,
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At least it is clear that these particulars of the birth of Jesus—
not taking place in Bethlehem itself, but in a cave (év amnlaiyp)
near the village, because Joseph could not find a lodging there—
are not derived from our Gospels; and here even Semisch? is
forced to abandon his theory that Justin’s variations arise merely
from imperfectly quoting from memory, and to conjecture that he
must have adopted tradition. It has, however, been shown that
Justin himself_distinctly excludes tradition, and in this case, more-
over, there are many special reasons Tor believing that he quotes
from a written source. Ewald rightly points out that here, and in
other passages where, in common with ancient ecclesiastical
writers, Justin departs from our Gospels, the variation can in no
way be referred to oral tradition 7 and, moreover, that when
Justin provess from Isaiah xxxiii. 16 that Christ mus¢ be bom in
a cave, he thereby shows how certainly he found the fact of the
cave m his written Gospel.+ The whole argument of Justin
excludes the idea that he could avail himself of mere tradition.
He maintains that everything which the prophets had foretold of
Christ had actually been fulfilled, and he perpetually refers to the
Memoirs and other written documents for the verification of his
assertions. He either refers to the prophets for the confirmation
of the Memoirs or shows in the Memoirs the narrative of facts
which are the accomplishment of prophecies; but in both cases
it 1s manifest that there must have been a record of the facts
which he mentions. There can be no doubt that the circum-
stances we have just quoted, and which are not found in the
canonmcal Gospels, must have been narrated in Justin’s Memoirs.

We find, again, the same ‘variations as in Justin in several
extant apocryphal Gospels. The Profevangelium of James

| represents the birth of Jesus as taking place in a cave ;5 so, also,

the Arabic Gospel of the Infancy,® and several others.” This
uncanonical detail is also mentioned by several of the Fathers,
Origen and Eusebius both stating that the cave and the manger
were still shown in their day.® Tischendorf does not hesitate to

' Denkwiirdigh. d. Mart. Just., p. 390 f.

* Jakrb. bibl. Wiss, 1853-54, p. 60.

3 Dial. 71, cf. 0. + 76, p. 60, anm. 1.

* Protev. Jac., xviii. ; Fabricius, Cod. Apocr. N. T, i. » p- 105; Tischen-
dorf, Zvang. Apecr., p. 32.

t}ﬁ Errang.f/r{/anh}a Arab., ii., Wi. ; Fabricius, ., i., p. 169 f. ; Tischendorf,

th., p. 171 1.

? Psewdo-Matt. Ev., xiii., xiv. : Tischendorf, 7é., p- 74 f.; Historia

Seosephe Fab. Ligm., vii. ; Tischendorf, 74., p. 118 ; Hist. de Nat. Mar. ¢t de

Inf. Salv., xiv.; Thilo, Cod. Apocr. N. T, p. 381.

® Origen, Contra Cels., i. 51 i Eusebius, Fita Const., iii. 40 f. Their only
vanation from Justin's account is, that they speak of the cave as in Beth-
lehem, while Justin describes it as near the village.  Credner remarks that
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affirm that Justin derived this circumstance from the Frofevan-

4um.' Justin, however, does not distinguish such a source ;
and the mere fact that we have still extant a form of that Gospel
in which it occurs by no means justifies such a specific con-
clusion, when so many other works, now lost, may equally have
contained it. If the fact be derived from the Zrofevangelium,
that work, or whatever other apocryphal Gospel may have supplied
it, must be admitted to have at least formed part of the {l_{ggz_firs
. of the Apostles, and with that necessary admission ends all special
! identification of the Memoirs with our canonical Gospels. Much
" more probably, however, Justin quotes from the more ancient

source from which the Profevangelium and, perhaps, Luke drew
| their narrative. There can be very little doubt that the Gospel

| - W\HWF’ contained an account of the birth in
s Bethlehem, and, as 1t is at least certain that Justin quotes other
| w\_,f" i~ | particulars known to have been in it, there is fair reason to suppose

ai{ that he likewise found this fact in that work. In any case, it is
N )’( indisputable that he derived it from a source different from our
canonical Gospels.

Justin does not apparently know anything of the episode of the
shepherds of the plain, and the angelic appearance to them,
narrated in the third Gospel.?

To the cave in which the infant Jesus is born came the Magi ;
but, instead of employing the pbrase used by the first Gospel,
“Magi from the East™ (pdyor dmd dvarolev), Justin always
descnibes them as “Magi from Arabia” (payor amd ’Apafias).
Justin 1s so punctilious that he never speaks of these Magi
without adding ““from Arabia,” except twice, where, however, he
immediately mentions Arabia as the point of the argument for
which they are introduced ; and in the same chapter in which this
occurs he four times calls them directly Magi from Arabia.4+ He
uses this expression not less than nine times.> That he had no
objection to the term “the East,” and that with a different context
it was common to his vocabulary, is proved by his use of it else-
where.® It is impossible to resist the conviction that Justin’s

Memoirs contained the phrase, * Magi from Arabia,” which is
foreign to our Gospels.

:het Eacrednem of the spot might by that time have attracted people, and led
O 1he extension of the town in that direction, till the site might have become

really joined 1o Bethlehem. Credner, Beitrige, i., P- 235, cf. Socrates,

H. E,. b . " . : 3
Eﬁ*,lvi;i__ljd }i:fjrmen, d. E.,ii. 2; Epiphanius, Her., xx. 1: Hieron.,

: E:Tg" .;;wr. Froleg., p. xiii,, Wann wurden, u. s. w., p. 76 ff.
o e o B0 . * Matt. ii. 1. s Dial. c. Tv., 18
* Dial. 77, 78 four times, 88, 102, 103, 106, -

“* Dial. 36, 120 . - :
P 149, 7 y 121, 126, 140, etc, : of Hilgenfeld, Die Evo. Justin's,
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Again, according to Justin, the Magi see the star “in the heaven ”
(év T ovpavg),” and not “in the East” (év rp dvaroly), as the
first Gospel has it:? “When a star rose in heaven (év ovpavg) at
the time of his birth, as is recorded in the Memoirs of the
Apostles.”s He apparently knows nothing of the star guiding
them to the place where the young child was.+ Herod, moreover,
questions the elders (mperBiTepor)s as to the place where the
Christ should be born, and not the “ chief priests and scribes of
the people ” (apxiepeis xai ypappares tov Aaop).6 These diver-
gences, taken in connection with those which are interwoven with
the whole narrative of the birth, can only proceed from the fact
that Justin quotes from a source different from ours.

Justin relates that when Jesus came to Jordan he was believed
to be the son of Joseph, the carpenter, and he appeared without
comeliness, as the Scriptures announced ; ““and being considered
a carpenter—for, when he was amongst men, he made carpenter’s
works, ploughs, and yokes (dporpa xal (vyd) ; by these both
teaching the symbols of righteousness and an active life.”7 These
details are foreign to the canonical Gospels. Mark has the expres-
ston, “Is not this the carpenter, the son of Mary?” but Luke
omits it altogether. The idea that the Son of God should do )

carpenter’s work on earth was very displeasing to many Christians,
and attempts to get rid of the obnoxious phrase are evident in
Mark. Apparently the copy which Origen used had omitted even
the modified phrase, for he declares that Jesus himself is nowhere
' called a carpenter in the Gospels current in the Church. A few |
MSS. are still extant without it, although 1t is found in all the |
more ancient Codices.
; Traces of these details are found in several apocryphal works ;
1. # | especially in the Gospel of Thomas, where it is said : “Now, his
r!f }0;‘"6 + | father was a carpenter, and made at that time ploughs and yokes ”
| (aporpa kai (vyois)'—an account which, from the similarity of

' Digl. 106. * Matt. 3. 2..0f 1.0 3 Dial, 106.
4 Matt. ii. q. s Dial. 78. ® Matt. ii. 4.
A Sy kai TéxkTovos vouilouévov TavTa Yap Ta Tekrovika Epya elpydlero év

avfpdmwas v, dporpa kal {vyd' &d Tobrwr xal Td Ti)s dwkatooivns ovuBola
duddokwy, kai évepyn Blov. Dial. 88.

® obx olrés éarw 6 TékTwr, 6 Vids Maplas ; Mark vi. 3.

9 Cf. Luke iii. 23.

o b7 oldapov TQv €v Tais éxxkAnalais pepouévwy evayyeNiwry TéxkTwy alTds o

Ingovs dvayéyparrar. Contra Cels., vi. 36; cf. Credner, Beitrige, i., p. 239 ;
Hilgenfeld, Die Evv. Justin's, p. 152. . y
"0 ¢ warhp alrov TékTwy B, kal émoler év TQ Katpw €xe vy dporpa kai (vyols.

Evang. Thome Grece, A. xiii.; Tischendorf, Zz. Apocr., p. 144 cf. ; Evang.
Thome Lat., xi. ; Tischendorf, 7., p- 160 ; Pseudo-Matth. Ew., xxxvii. :

Tischendorf, 74., p. 99 ; Evang. Infant, Arab., xxxviii. ; Tischendorf, #4.,
P- 193 ; Fabricius, Cod. Apocr. N. 7., p. 200.




SUPERNATURAL RELIGION

e e e e

—

nguage 3 a11 probability derived from the same SOUICE <5
- broieg Tht? explanation which Justin adds, “ by which

. that of Justin. : ds, Dy
::ataughjt the symbols of righteousness and an active life,” seems

to indicate that he refers to a written _narrat_ive containing the
detail, already, perhaps, falling nto sufficient disfavour to require
the aid of symbolical interpretation. 3 00
In the narrative of the baptism there are many peculiarities
which prove that Justin did not derive it from our Gospels.

Thrice he speaks of John sitting by the river Jordan: “ He cried
as he sat by the river Jordan™;’ « While he still sat by the nver

J

Jordan ”;* and “For when John sat by the Jordan.”s  This
peculiar expression, SO frequently repeated, must have been derived
from a written Gospel. Then Justin, in proving that Jesus pre-
dicted his second coming, and the reappearance of Elijah, states :
« And therefore our Lord, in his teaching, announced that this
should take place, saying Elias also should come ” (eirwv kat "HXiav
iheforerfar). A little lower down he again expressly quotes the
words of Jesus: “ For which reason our Christ declared on earth
to those who asserted that Elias must come before Christ : Elas,
indeed, shall come,” etc. (HAlas pev e\ebaerar, k.r.N).4  Matthew,
however, reads : “ Elias indeed cometh,”” H\las pev épyerat, K.T.AS
Now, there is no version in which ¢levoerar is substituted for
épxerar as Justin does; but, as Credner has pointed out,” the
whole weight of Justin’s argument lies in the use of the future
tense. As there are so many other variations in Justin’s context,
this likewise appears to be derived from a source different from
our Gospels.

When Jesus goes to be baptised by. John many striking
peculiarities occur in Justin’s narrative : “As Jesus went down
to the water a fire also was kindled in the Jordan ; and when he
came up from the water the Holy Spirit, like a dove, fell upon
him, as the apostles of this very Chnst of ours wrote...... and at
the same time a voice came from the heavens...... Thou art my
son ; this day have I begotten thee.™

The 1{1c1dent of the fire in Jordan is, of course, quite foreign
to our Gospels ; and, further, the words spoken by the heavenly-
voice differ from those reported by them, for, instead of the passage

' doris éxi Ty “lopddvmy worapdv kafe{duevos, éBba k.7.\. Dial
: f'ln abrov xafefouévov éxl Tou "Topddrov rwupf?, k.7.\. Dzial. SI‘Q.W,~
2 Nanlovew ¥9p ?ﬂf;:ouévnu éwi rov 'lopdavov, k.7.\. Dial. 88.
: Dial. ':3.' xvn._bl,; - Many MSS. add mp&rov. ® Beitrdge, 1., p. 219.
...... M__ . Tov “Inoov érl 70 B8wp, kal wup dvidln év 7 Topdary kal
dradiwros abrev dwo rou OBares, ws e ¢

airiv Eypadar ol dwdorolo - proTepay T f?tﬂt Trelpa émmwrivac ém
& alrov rolrov Tov Xpuorou qulwv. ...... kal pwvn €k TV

ﬂ lﬂ- Exghiber.. . ... “Tibs pov el o0 éyo ohpepor yeyévvnka oe.”
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from Psalm 11. 7, the Gospels have : “ Thou art my beloved son ;
in thee I am well pleased.” Justin repeats his version a second
time in the same chapter, and again elsewhere he says, regarding
the temptation : * For this devil also, at the time when he (Jesus)
went up from the river Jordan, when the voice declared to him :
‘Thou art my son ; this day have 1 begotten thee,” it is written in
the Memoirs of the Apostles, came to him and tempted him,” etc.?

In both of these passages it will be perceived that Justin
directly refers to the Memoirs of the Apostles as the source of his
statements. Some have argued that Justin only appeals to them
for the fact of the descent of the Holy Ghost, and not for the rest
of the narrative. It has of course been felt that, if it can be shown
that Justin quotes from the Memoirs words and circumstances
which are not to be found in our canonical Gospels, the identity
of the two can no longer be maintained. It is, however, in the
highest degree arbitrary to affirm that Justin intends to limit his
appeal to the testimony of the apostles to one-half of his sentence.
To quote authority for one assertion, and to leave another in the
same sentence, closely connected with it and part indeed of the
very same narrative, not only unsupported, but weakened by
direct exclusion, would indeed be singular, for Justin affirms
with equal directness and confidence the fact of the fire in Jordan,
the descent of the Holy Ghost, and the words spoken by the
heavenly voice. If, in the strictest grammatical accuracy, there
be no absolute necessity to include in the quotation more than
the phrase immediately preceding, there is not, on the other hand,
anything which requires or warrants the exclusion of the former
part of the sentence. The matter must therefore be decided
according to fair inference and reasonable probability ; and these,
as well as all the evidence concerning Justin’s use of the Memoirs,
irresistibly point to the conclusion that the whole passage is derived
from one source. In the second extract given above it i1s per-
fectly clear that the words spoken by the heavenly voice, which
Justin again quotes, and which are not in our Gospels, were
recorded in the Memoirs, for Justin could not have referred to
them for an account of the temptation at the time when Jesus
went up from Jordan and the voice said to him, “Thou art my
son ; this day have I begotten thee,” if these facts and words were
not recorded in them at all.3 It is impossible to doubt, after

I 30 €l 0 vids pov 0 ayamnrds, €v ool elddkpoa. Mark 1. 11, Luke m. 22.
The first Gospel has a slight variation : ‘“ This is my son, etc., in whom, etc.,”
Obrés éorwv 6 vibs mov k.T.\.......€v @ elddknpoa. Matt. iii. 17 ; cf. 2 Peter 1.
17, which agrees with Malt.

* Dial. 103. _

3 /b, 103. The quotations regarding the temptation do not agree with our
Gospels, but they will be referred to later.
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impartial consideration, that the incident of the fire in Jordan, the
words spoken by the voice from heaven, and the temptation were
taken from the same source : they must collectively be referred to
the Memolirs. _

Of one thing we may be sure: had Justin known the form of
words used by the voice from heaven according to our Gospels, he
would certainly have made use of it in preference to that which he
actually found in his Memoirs. He is arguing that Christ 1s pre-
existing God, become incarnate by God’s will through the Virgin
Mary, and Trypho demands how he can be demonstrated to have
been pre-existent, who is said to be filled with the power of the
Holy Ghost, as though he had required this. Justin replies that
these powers of the Spirit have come upon him, not because he
had need of them, but because they would accomplish Scripture,
which declared that after him there should be no prophet.’ The
proof of this, he continues, 1s that, as soon as the child was born,
the Magi from Arabia came to worship him, because even at his
birth he was in possession of his power,? and after he had grown
up like other men by the use of suitable means, he came to the
river Jordan, where John was baptising, and as he went into the
water a fire was kindled in the Jordan, and the Holy Ghost
descended like a dove. He did not go to the river because he had
any need of baptism or of the descent of the Spirit, but because of
the human race which had fallen under the power of death. Now
if, instead of the passage actually cited, Justin could have quoted
the words addressed to Jesus by the voice from heaven according
to the Gospels: “ Thou art my beloved son; in thee 1 am well
pleased,” his argument would have been greatly strengthened by
such direct recognition of an already existing, and, as he affirmed,
pre-existent, divinity in Jesus. Not having these words 1n his
Memairs of the Aposties, however, he was obliged to be content
with those which he found there: “Thou art my son ; this day
have 1 begotten thee —words which, in fact, destroyed the
argument for pre-existence, and dated the divine begetting of
Jesus as the son of God that very day. The passage, indeed,
supported those who actually asserted that the Holy Ghost
first entered into Jesus at his baptism. These considerations, and
the repeated quotation of the same words in the same form, make

it clear that Justin quotes from a source different from our Gospel.
ngr lh‘*ﬂ scanty fragments of the “Gospel according to the
ofetbeewﬁg :ljuch have been preserved, we find both the incident
re kindled in Jordan and the words of the heavenly voice
ahiaq“m by Justin. “And as he went up from the water the
vens were opened, and he saw the Holy Spirit of God in the

S —— e ——
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Dial. 87, Kal ydp yevwnlels, Siwapw thy adrod éoxe. Dial. 88,
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form of a dove which came down and entered into him. And a

voice came from heaven saying: ‘Thou art my beloved son; in

thee I am well pleased’; and again: ‘ This day have I begotten

thee.” And immediately a great light shone round about the

place.”* Epiphanius extracts this passage from the version in use

among the Ebionites, but it is well known that there were many

other varying forms of the same Gospel ; and Hilgenfeld,? with all
probability, conjectures that the version known to Epiphanius was

no longer in the same purity as that used by Justin, but represents

the transition stage to the canonical Gospels—adopting the

words of the voice which they give without yet discarding the

older form. Jerome gives another form of the words from the

version in use amongst the Nazarenes: * Factum est autem cum
ascendisset Dominus de aqui, descendit fons omnis Spiritus Sancti

et requievit super eum, et dixit illi: Fili mi, in omnibus Prophetis
expectabam te ut venires et requiescerem in te, tu es enim requies

mea, tu es filius meus primogenitus qui regnas in sempiternum.”s

‘This supports Justin’s reading. Regarding the Gospel according ,

to the Hebrews more must be said hereafter, but when it is
remembered that Justin, a native of Samaria, probably first knew ]
Christianity through believers in Syria, to whose Jewish view of ¥
Christianity he all his life adhered, and that these Christians | /. g,
almost exclusively used this Gospel* under various forms and | ||
names, 1t 1s reasonable to suppose that he also, like them, knew and
made use of 1t—a supposition increased almost to certainty when |
it 1s found that Justin quotes words and facts foreign to the
canonical Gospels which are known to have been contained in it. |
‘The argument of Justin, that Jesus did not need baptism, may also
be compared to another passage of the Gospel according to the
Hebrews preserved by Jerome, and which preceded the circum-
stances narrated above, in which the mother and brethren of Jesus
say to him that John the Baptist is baptising for the remission of
sins, and propose that they should go to be baptised by him.
Jesus replies : “In what way have I sinned that I should go and
be baptised by him?”s The most competent critics agree that

' Kai ws aviji\fer amd Tov Udaros, nrolynoar ot olpavol, kal elde 70 wvebua ToL
Oeot 10 dyiov év elder mwepioTepas xareNbovons kai eloeNfolons els abrér. Kai
pwrn éyévero €k ToU oupavol, Aeéyovoa, =i oz €l 6 vids 0 dyammrds, év gol
nuddknoa: kai walw, BEyw ofuepor yeyévrnrda ge. Kal elfis mepiéNaupe Tov
Témov ¢p@s uéya. Epiphanius, Her., xxx. 13.

* Die Evv. Justin's, p. 165 f., anm. 1. 3 Hieron., Comm. in Esaie, xi. 2.

*+ Origen, Comment. in KEszech., xxiv. 7 ; Epiphanius, Her., xxx. 3;
Eusebius, A. E., iii. 27 ; Hieron., Adv. Pelag., . 1 f.

S Ecce mater Domini et [fralves eus dicebant ei: Johannes Baptista
baptizat in remissionem peccatorum, eamus et baptizemur ab eo. Dixit autem
ers . Quid peccavi ut vadam et baptizer ab eo? Nisi forte hoc ipsum, guod
dixi, ignorvantia est. Hieron., ddv. Pelag., ii. 2,
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Justin derived the incidents of the fire in Jordan and the words
spoken by the heavenly voice from the Gospel according to the
Hebrews or some kindred work, and there 1s every probability
that the numerous other quotations in his works differing from our
Gospels are taken from the same source.

The incident of the fire in Jordan likewise occurs in the ancient
work, Predicatio Paull,’ coupled with a context which foreibly
recalls the passage of the Gospel according to the Hebrews,
which has just been quoted, and apparent allusions to it are found
in the Sibylline Books and early Christian literature.” Credner
" has pointed out that the arked use which was made of fire or
lights at Baptism by the Church, during early times, probably rose
" out of this tradition regarding the fire which appeared in Jordan
at the baptism of Jesus.? The peculiar form of words used by the
heavenly voice according to Justin and to the Gospel according
to the Hebrews was also known 1O several of the Fathers.4
Augustine mentions that some MSS. in his time contained that
reading in Luke 1. 22, although without the confirmation of more
ancient Greek codices.s It is stll extant in the Codex Beze (D).
The Itala version adds to Matt. iii. 15: “and when he was
baptised a great light <hone round from the water, so that all who
had come were afraid” (ef cum baptizaretur, lumen ingens circumfulsit
de aqua, ita ut timerent oOMnes qui advenerant) : and again at Luke
iii. 22 it gives the words of the voice ina form agreeing, at least, in
<ense with those which Justin found in his Memoirs of the Apostles.

These circumstances point with certainty to an earlier original
corresponding with Justin, in all probability the Gospel according
to the Hebrews, and to the subsequent oradual elimination of the
passage from the Gospels finally adopted by the Church for
dogmatic reasons, as various sects based on it doctrines which were
At variance with the ever-enlarging beliet of the majority.

Then Justin states that the men of his time asserted that the

miracles of Jesus were performed Dby magical art (payw

e e — B —

Y In quo libro contra omnes Scripturas et de peccalo proprio confitentem
:nzvar;z'es Christum, qui solus omnino nihil deliquit, et ad accipiendum Joannis
baptisma paene invitum a matre sua Maria esse compulsum ; item, cum
baptizaretur, ignem super aguam ocse pisum. Quod in Evangelio nullo est
seriptum. Auctor tract. de Rebaptismale ; Fabricius, Cod. Apocr., i., p. 800.

* Sibyll Oracula, 1ib., vii., viilL

3 Credner, Beitrage, i., p. 237 ; ch. Hilgenfeld, Die Evv. Justin’s, p- 167 1. 5
Volkmar, Die Evangelien, p. 43.

¢ Clemens Al, Padag., i. 6; Methodius, Conviv. Virg., ix. Lactantius,
Instit. Div., iv. 153 Augustine, Enchirid. ad Laurent., 49

5 i{fud TEVO0, guﬂd wonnulli codices habent secundum Lucant, hoc tlla wvoce
sonuisse, quod in Psalmo scriptum est: Filius meus es tu ; ego hodie genut e

quamguam in_antiguioribus codicibus grecis non invenivi perhibeatur, etc.
De Consensu Evang., 11. 14.
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¢pavracia), “for they ventured to call him a magician and
deceiver of the people.”” This cannot be accepted as a mere
version of the charge that Jesus cast out demons by Beelzebub,
but must have been found by Justin in his Memoirs. In the
Gospel of Nicodemus or Acta Pilati the Jews accuse Jesus before
Pilate of being a magician,? coupled with the assertion that he
casts out demons through Beelzebub, the prince of the demons ;
and again they simply say: “Did we not tell thee that he is a
magician ?”3  We shall presently see that Justin actually refers to
certain acts of Pontius Pilate in justification of other assertions
regarding the trial of Jesus.4 In the Clementine Recognitions,
moreover, the same charge is made by one of the Scribes, who
says that Jesus did not perform his miracles as a prophet, but as a
magician.’ Celsus makes a similar charge,® and Lactantius refers

~ to such an opinion as prevalent amongst the Jews at the time of

Jesus,?” which we find confirmed by many passages in Talmudic
hterature.® There was, indeed, a book called Magia Jesu Christy,
of which Jesus himself, it was pretended, was the author.?

In speaking of the trial of Jesus, Justin says: * For also as
the prophet saith, reviling him (Swaoipovres avrov), they set him
(ékafurav) upon a judgment seat (émi Brjparos), and said: ‘ Judge
for us’ (Kpivov muiv).”"*—a peculiarity which is not found in the
canonical Gospels. Justin had just quoted the words of Isaiah
%Y. 21900 B) ifla They now ask of me judgment, and dare to
draw nigh to God ”; and then he cites Psalm xxii. 16, 22 : *“ They
pierced my hands and my feet, and upon my vesture they cast
lots.” He says that this did not happen to David, but was fulfilled
in Christ, and the expression regarding the piercing the hands and
feet referred to the nails of the cross which were driven through
his hands and feet. And after he was crucified they cast lots
upon his vesture. ‘‘And that these things occurred,” he continues,
* you may learn from the Acts drawn up under Pontius Pilate.”"

' Kai yap pdyov elvar alrov érduwy Neyew xal Aaomidvor. Dial. 69.
" * Néyovaw alrg yoys éorlyv, k.. \. KEvang. Nicod. sive Gesta Pilati, Pars.

& 1.; Tischendorf, Evang. Apocr., p. 208; cf. Fabricius, Cod. Apocr.

N. T.,i; Nicod. Evang. Lat., i., p. 239, xxvii., p. 296, cf. 417.

3 M# olx elrauev cou 81t yoys éorlv ; x.7.\. c. i.; Tischendorf, Ev. A4p.,
p- 214 ; Fabricius, Cod. Apocr. N. T, i., p. 243. ¢ Apol., i. 35, 48.

S Et ecce quidam de Scribis de medio populi exclamans ait:@ [Jesus wveste
signa et prodigia que fecit, ut magus non ut propheta fecit., i. 58 ; cf. 4o.
® Origen, Contra Cels., ii. 50, §I. 7 Instit. Div., v. 3, et passim.
. Liglitfnut, Hore Hebraice, Works, xi., p. 195 fi. :

*Cf. August. @2 Consensu Evang., i. 9; Fabricius, Cod. Apocr. N. T, 1.,
p- 305 ff.

“ Kai yap, ws elmwev 6 wpogirys, dwaciporres avrdv, éxdbioar éwl Bruaros, xai
elwor:  Kpivor yuiv. Apol., i. 35. _

"* Kal raira 8r yéyove, divacle uabdeiv éx rav éml Movriov Ili\drov yevouerwy
deraw.  Apol., i. 35.
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He likewise upon another occasion refers to the same Acta for
confirmation of statements.® The Gospel of Nicodemus or Gesfa |
Pilati, now extant, does not contain the circumstance to which |
we are referring, but, In contradiction to the statement in the
fourth Gospel (xviii. 28, 29), the Jews in this apocryphal work |
freely go in to the very judgment seat of Pilate.z Tischendorf |
maintains that the first part of the Gospel of Nicodemus, or Acta
Pilati, still extant, 1s the work, with more or less of interpolation,
which, existing in the second century, 1s referred to by Justin.?
A few reasons may here be given against such a conclusion. The
fact of Jesus being set upon the judgment seat is not contained
in the extant Acta Pilati at all, and therefore this work does not
correspond with Justin’s statement. It seems most unreasonable
to suppose that Justin should seriously refer Roman Emperors to
a work of this description, so manifestly composed by a Christian,
and the Acfa to which he directs them must have been a presumed
official document, to which they had access, as, of course, no other
evidence could be of any weight with them. The extant work
neither pretends to be, nor has in the slightest degree the form of,
an official report. Moreover, the prologue attached to it dis-|/
tinctly states that Anamas, a provincial warden in the reign of |
Flavius Theodosius (towards the middle of the fifth century), | || "-1
found these Acts written in Hebrew by Nicodemus, and that he| 13
translated them into Greek4 The work itself, therefore, only|| /
pretends to be a private composition in Hebrew, and does not | /
., claim any relation to Pontius Pilate. The Greek 1s very corrupt“'

\

| and degraded, and considerations of style alone would assign 1t to

the fifth century, as would still more imperatively the anachronisms
with which it abounds. Tischendorf considers that Tertullian
refers to the same work as Justin ; but it is evident that he implies
an official report, for he says distinctly, after narrating the circum-
stances of the crucifixion and resurrection: ‘“All these facts
regarding Christ, Pilate...... reported to the reigning Emperor
Tiberius.”s It is extremely probable that in saying this Tertullian
merely extended the statement of Justin. He nowhere states that
he himself had seen this report, nor does Justin, and, as is the
case with the latter, some of the facts which Tertullian supposes
to be reported by Pilate are not contained in the apocryphal
work. There are still extant some apocryphal writings In

: Apol., \. 48. Cf. Tertullian, Apol. xxi,
Evang. Nicod. sive Gesta Pilati, Pars i. A., 1. 1.3 Tischendorf, Ezang.
Apocr., p. 208 fi.
3 Evang. Apocr. Proleg., p. Ixiv, ff. ; Wann wurden, u. 5. w. . 82-89.
¢ Evang. Nicod. Proleg.; Tischendorf, Ev. Apocr., p. 203 f. gt

s Ea omnia super Christo Pilatus...... Cesart tum Tiberio nuntiavit.

Apol. xxi.
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the form of official reports made by Pilate of the trial, cruci-
fixion, and resurrection of Jesus,® but none are of very ancient
date. It is certain that, on the supposition that Pilate may have
made an official report of events so important in their estimation,
Christian writers, with greater zeal than conscience, composed
fictitious reports in his name, in the supposed interest of their
religion ; and there was in that day little or no critical sense to
detect and discredit such forgeries. There is absolutely no
evidence to show that Justin was acquainted with any official
report of Pilate to the Roman Emperor, nor, indeed, is it easy to
understand how he could possibly have been, even if such a
document existed ; and it is most probable, as Scholten con-
jectures, that Justin merely referred to documents which tradition
supposed to have been written, but of which he himself had no
personal knowledge.? Be this as it may, as he considered the
incident of the judgment seat a fulfilment of prophecy, there can
be little or no doubt that it was narrated in the Memoirs which
contamned “everything relating to Jesus Christ,” and, finding it
there, he all the more naturally assumed that it must have been
mentioned in some official report.

In the Akhmim fragment of the Gospel of Peter, published in
1893, we have a similar passage to that quoted by Justin. The
fragment states : ““They said: ‘Let us drag along (oVpoper) the
son of God’...... and they sat him (éxafrav avrov) upon a seat of
judgment (katédpar kpiorews), saying : * Judge justly (Awaiws kpive),
King of Israel.”” This is not in our Gospels, but it has singular
points of agreement with the passage in Justin. The Septuagint
version of Isaiah, which Justin had previously cited, reads : “ They
ask me for just judgment” (airovoiv pe viv kplow dikaiav), and
doubtless the narrative, like that of all the Gospels regarding the
trial and crucifixion of Jesus, was compiled to show the fulfilment
of supposed prophecies like this.

We may here go on to quote more fully Justin’s allusions to the
parting of the garments, which are also in close agreement with
the fragment of the Gospel of Peter. Justin says: “ And those
who were crucifying him parted his garments (épepioav ta ipdria
avrov) amongst themselves, casting lots (Aaxudv BdAdovres), each
taking what pleased him, according to the cast of the lot” (rov
kAjpov).3 This account, which differs materially from that of our
Gospels, may be compared with the words in the fragment.
“And they laid the clothes (ra évévpara) before him, and
distributed them (8tepepiocarvro), and cast lots (Aaxpov éBalov) for

* CL Fabricius, Cod. Adpocr. N. T., i., p. 298 ff.; Thilo, Cod. Apocr. N. 7.,
p.- 796 ff.; Tischendorf, Evang. Apocr., p. 411. b
* Scholten, Die alt. Zeugnisse, p. 165 ff. 3 Dial. xcvil.
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them.” The use of the pecular expression, “ Aaxpov ﬁri)u\ew,”\
both in the fragment and by Justin, 1s most striking, for its
employment in this connection 1s limited, so far as we know, to f
the Gospel of Peter, Justin, and Cyril.*  Justin, here, 1s not |
making an exact quotation, but merely giving an account of what
he believes to have occurred, yet the peculiar words of his text
remained in his mind and confirm the idea that it was the Gospel
of Peter.

In narrating the agony in the Garden, there are further varia-
tions. Justin says: ‘“And the passage, ‘All my bones are
poured out and dispersed hike water ; my heart has become like
wax melting in the midst of my belly,” was a prediction of that
which occurred to him that night when they came out against him
to the Mount of Olives to seize him. For in the Memoirs, com-
posed, I say, by his Apostles and their followers, it is recorded
that his sweat fell down like drops while he prayed, saying: ° If
possible, let this cup pass.” 72 It will be observed that this 1s a
direct quotation from the Memoirs, but there is a material differ-
ence from our Gospels. Luke is the only Gospel which mentions
the bloody sweat, and there the account reads (xxil. 44), “as 1t
were drops of blood falling down to the ground.”

LUKE. oel Opbéufor alparos karaPalvovres émrl THY Y.
JUSTIN. wael OpbuPo KQTEXELTO.

In addition to the other linguistic differences Justin omits the
emphatic aipatos, which gives the whole point to Luke’s account,
and which evidently could not have been in the text of the
Memoirs. Semisch argues that @pdufo. alone, especially in
medical phraseology, meant “ drops of blood,” without the addition
of aiparos;? but the author of the third Gospel did not think so, and
undeniably makes use of both, and Justin does not. Moreover,
Luke introduces the expression 6Opdpfot aipatos to show the
intensity of the agony, whereas Justin evidently did not mean to
express ‘“ drops of blood ” at all, his intention in referring to the
sweat being to show that the prophecy, ‘““ All my bones are
poured out, etc., like water,” had been fulfilled, with which the
reading in his Memoirs more closely corresponded. The prayer
also so directly quoted decidedly varies from Luke xxii. 42, which

reads :  Father, if thou be willing to remove this cup from me &

LUKE. Ildrep, el Bol\er wapeveykeiv TOUTO TO WOTHPLOY amw’ éuour
JusTin. [MapeféTw, €l dvvardy, TO woTipLov TOUTO.

In Matt. xxvi. 39 this part of the prayer is more like the reading

* This is also pointed out by Dr. Swete, 7%e Alhmim Fragment, 1893,
p- xxxiv. Mr. Rendel Harris says: ‘T regard it as certain that the reading
Aaxpos implies connection between Justin and Peter, either directly or through
a third source accessible to both” (Contemp. Rev., August, 1893, p. 231).

* Dral. 103. 3 D. ap. Denkw. Just., p. 146.
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of Justin: ‘Father, if it be possible, let this cup pass from
me” (Ildrep, e Svvariv eorwv, rapedarew dn’ épob 1O Toriprov
rovro') ; but that Gospel has nothing of the sweat of agony,
which excludes it from consideration. In another place Justin
also quotes the prayer in the Garden as follows: “He prayed,
saying : ‘ Father, if it be possible, let this cup pass from me’; and
besides this, praying, he said: ‘Not as I wish, but as thou
willest.”” The first phrase,* apart from some transposition of
words, agrees with Matthew; but even if this reading be preferred,
the absence of the incident of the sweat of agony from the first
Gospel renders it impossible to regard it as the source; and,
further, the second part of the prayer which is here given differs
materially both from the first and third Gospels.

MATT. Nevertheless not as I will but as thou.
LUKE. Nevertheless not my will but thine be done.
JusTin. Not as I wish but as thou willest.

MATT. wAnr olx ws éyw #éhw a\\N @5 ov. |
LUKE. w\yjy un 70 @éAnua wol aA\\a 70 cov ywéahw.
JusTin., pn ws €éyw BovAomat, AN’ ws ol B€Nes.

The two parts of this prayer, moreover, seem to have been
separate in the Memoirs, for not only does Justin not quote the
latter portion at all in Dial. 103, but here he markedly divides it
from the former. Justin knows nothing of the episode of the
Angel who strengthens Jesus, which is related in Luke xxii. 43.
There 1s, however, a still more important point to mention—that
although verses 43, 44, with the incidents of the angel and the
bloody sweat, are certainly in a great number of MSS,, they are
omitted by some of the oldest codices, as, for instance, by the
Alexandrian and Vatican MSS.? It is evident that in this part
Justin’s Memoirs differed from our first and third Gospels much in
the same way that they do from each other.

In the same chapter Justin states that, when the Jews went out
to the Mount of Olives to take Jesus, “there was not even a
single man to run to his help as a guiltless person.” This is in

Wto all the Gospels,* and Justin not only com-
pletely ignores the episode of the ear of Malchus, but in this
passage excludes it, and his Gospel could not have contained it.

Luke is specially marked in generalising the resistance of those

t Dial. 99.

*In the Sinaitic Codex they are marked for omission by a later hand.
Lachmann brackets, and Drs. Westcott and Hort double-bracket them.
The MS. evidence may be found in detail in Scrivener's Zanf. fe Crit. N. 7., 2nd
ed., p. 521, stated in the way which is most favourable for the authenticity.

3 Oddeis yap ovdeé uéxps €vos dvlpdmov Bonbely alrg ws drauaprire Boybos
vripxe. Dial. 103.

¢ Matt. xxvi. 51 ff.; Mark xiv. 46 fi.; Luke xxii. 49 ff.; John xviii., 10 f.

P
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about Jesus to his capture : “ When they which were about him
<aw what would follow, they said unto him : ¢ Lord, shall we smite
with the sword?” And a certain one of them smote the servant
of the high priest and cut off his right ear.” As this episode
follows immediately after the incident of the bloody sweat and prayer
-1 the Garden, and the statement of Justin occurs in the very same
chapter in which he refers to them, this contradiction further tends
‘o confirm the conclusion that Justin employed a different Gospel.

It is quite in harmony with the same peculiar account that
Justin states that, “after he (Jesus) was crucified, all his friends
(the Apostles) stood aloof from him, having denied him?®......
(who, after he rose from the dead, and after they were convinced
by himself that before his passion he had told them that he must
suffer these things, and that they were foretold by the prophets,
repented of their flight from him when he was crucified), and
while remaining among them he sang praises to God, as 1s made
evident in the Memoirs of the Apostles.’ Justin, therefore,
repeatedly asserts that affer the crucifixion all the Apostles forsook
him, and he extends the denial of Peter to the whole of the
twelve. It is impossible to consider this distinct and reiterated
affirmation a mere extension of the passage, “ they all forsook
him and fled” (mdvres dévres avTov épuyorv),* when Jesus
was arrested, which proceeded mainly from momentary fear.
Justin seems to indicate that the disciples withdrew from and | .
denied Jesus when they saw him crucified, from doubts which
consequently arose as to his Messianic character. Now, on the
contrary, the canonical Gospels represent the disciples as being
together after the crucifixion.’ Justin does not exhibit any
knowledge of the explanation given by the angels at the sepulchre
as to Christ having foretold all that had happened,® but makes this
proceed from Jesus himself. Indeed, he makes no mention of
these angels at all.

There are some traces elsewhere of the view that the disciples
were offended after the Crucifixion.” Hilgenfeld points out the

dapynodpevor abrdr. Apol., 1. 50O.

3 (olruves werd T6 dvacrival alTov €k vekp@v, kal mewrbnral o avTou, 6Tt Kal
wpo Tou wabev E\eyev alrols, 87t TalTa atroy Oel mabely, kal dmwo TQV wpodnTWY
oTe fpﬂftfﬁﬁplrxru raiTa, perevénoov émwl T@ dploTarbo atrol 87e éoravpwly), Kal
wer alraw E:é*ywr, Uuvnoe Tov Oeby, ws kal év TOLS AT oLV LOVED UATL TV amoo-
réAwy dnhoirar yeyevquévor, k.7.\.  Dial. 106 ; cf. Apol. 1. 50; Dial. 53 ; de
Rc;.rurr., 9. 4 Matt. xxvi. §6; Mark xiv. 50.

ﬁLuke xxiv. 9-12, 33; Mark xvi. 10; John xx. 18, 19; cf. Luke xxiii. 49.

Luke xxiv. 4-8 ; Matt. xxviii. 5-7 ; Mark xvi. 5-7.

7 In the Ascensio [saiz, 1. 14, the following passage occurs : ¢« Et duodecim,
qui cum o, offensionem accipient in eum, et custodes constituentur, qui
custodient sepulchrum.” Hilgenfeld, Die Evv. Justin's, p. 246, anm. 2.
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appearance of special Petrine tendency in this passage, in the
fact that it is not Peter alone, but all the Apostles, who are said
to deny their master; and he suggests that an indication of the
source from which Justin quoted may be obtained from the
kindred quotation in the Epistle to the Smyrnzans (iii. ) by pseudo-
Ignatius: “ For I know that also after his resurrection he was in
the flesh, and I believe that he is so now. And when he came to
those that were with Peter he said to them : Lay hold, handle me,
and see that I am not an incorporeal spirit. And immediately
they touched him and believed, being convinced by his flesh and
spint.”  Jerome, it will be remembered, found this in the Gospel
according to the Hebrews used by the Nazarenes, which he trans-
lated,” from which we have seen .that Justin in all probability
derived other particulars differing from the canonical Gospels,
and with which we shall constantly meet, in a similar way, in
examining Justin’s quotations. Origen also found it in a work
called the “ Teaching of Peter” (Awaxy Ilérpov),> which must
bave been akin to the “ Preaching of Peter” (Kijpvypa Ilérpov).3
Hilgenfeld suggests that, in the absence of more certain informa-
tion, there is no more probable source from which Justin may have
derived his statement than the Gospel according to Peter, or the
Gospel according to the Hebrews, which is known to have con-
tained so much in the same spirit.

It may well be expected that, at least in touching such serious
matters as the Crucifixion and last words of Jesus, Justin must
adhere with care to authentic records, and not fall into the faults
of loose quotation from memory, free handling of texts, and care-
less omissions and additions, by which those who maintain the
identity of the Memoirs with the canonical Gospels seek to explain
the systematic variations of Justin's quotations from the text of the
latter. It will, however, be found that here also marked discre-
pancies occur.  Justin says, after referring to numerous prophecies
regarding the treatment of Christ: “ And again, when he says:
‘They spake with their lips, they wagged the head, saying: Let
him deliver himself.” That all these things happened to the Christ
from the Jews, you can ascertain.  For when he was being crucified
they shot out the lips and wagged their heads, saying : ‘Let him
who raised the dead deliver himself.’”s And in another place,
referring to the same Psalm (xxii.) as a prediction of what was to
happen to Jesus, Justin says: “ For they who saw him crucified

‘' De Vir. JUl.,16. * De Princip., proem. 3 Grabe, Spicil. Patr., i., p. 56.

* Hilgenfeld, Die Evv. Justin's, p. 248 fi.

S Kal wd\er Grar AeYY ’Ehd}aﬂ&r év xei)\fa'w, éxlrpoar xegaliy, )}f‘fmff'
‘Pvodobw éavror. "Arwa wdrra os ev Umo vov "lovdalwr 7@ Xpore, uabeiv

divacfle. Zravpwlérros yap alrol,'ééarpedor Td xel\n, xaléxixovw ras xepalas,
Aeyorres: 'O vexpods dreyelpas prodofw éavrov. Apol., 1. 38.
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ir heads, each one of them, and dlst(_)rted
(a;z-r:ff)d tg;r lips, and sneeringly and 1n scornful 1rony
reneated among themselves those words which are also written 1n
the Memoirs of his Apostles : He‘declared himself the Son of
God : (let him) come down, let him walk about ; let God save

him.”* In both of these passages Justin directly appeals to

written authority. The pabfev ovvacte may leave the source

of the first uncertain,? but the second is distinctly stated to contain

the actual words “ written in the Memoirs of his Appstles,”f and 1t
seems reasonable to suppose that the former passage 1S alsp derived
from them. It is scarcely necessary to add that both dlffer very
materially from the canonical Gospels.3 The_ taunt CGnPalned n
the first of these passages is altogether peculiar to Justin: o !A:t .
him who raised the dead deliver himself 7 (‘O vekpovs aveyetpas |
prodolfe  eavrov) and even if Justin did not mdicate
o written source, it would not be reasonable to suppose that
he should himself for the first time record words to which he
refers as the fulfilment of prophecy.s It would be still more
- effectual to endeavour to remove the difhculty presented by such
a variation by attributing the words to tradition, at the same time
that it is asserted that Justin’s Memoirs were actually identical with
the Gospels. No aberration of memory could account for such a
variation, and it is impossible that Justin should prefer tradition
regarding a form of words, so liable to error and alteration, with
written Gospels within his reach. Besides, to argue that Justin
offirmed that the truth of his statement could be ascertained
(pafev dtvarbe), whilst the words which he states to have been

spoken were not actually recorded, would be against all reason.

t O vap Bewpoivres abmoy éoTavpwuévor kal kepalds EkaoTos éxlvovr, kal Ta
xei\y diéarpepor, kal Tols pviwripow €v EXNHAous deepuroivTes ENeyov elpwyevopievol

raira & xal év Tois dmouvnuoveigast TOV AmwosTONwy avTOD véyparrar  ““ Tiov
Oeob éavror E\eye  xaraBas mepurarelre  cwodrw abTov o Oeos.” Duial. 101.

: Gome writers consider that this is a reference to the Acta Pilati as in
Apol., 1. 35.

3 Dr. Westcott admits that in the latter passage Justin does profess to give
the exact words which were recorded in the Memoirs, and that they are not
to be found in our Gospels; ““ but,” he apologetically adds, ““ we do find
Llyescmheissnclmely connected with them that few readers would feel the
difference ! This is a specimen of apologetic criticism. Dr. Westcott goes
on tosay that as no MS. or Father known to him has preserved any reading
more closely resembling Justin’s, ““if it appear not to be deducible from our
Gospels, due allowance being made for the object which he had in view,
its source must remain concealed” (On the Canon, p. 114 £.). Cf. Matt. xxvil,
39-43 ; Mark xv. 29-32 ; Luke xxiii. 34-37.

¢ The nearest parallel in our Gospels is in Luke xxiii. 35: ‘“ He saved

others ; let him save himself if this man be the Chn : ”
(“AN DI Sl e & v A e Christ of God, his chosen

s Hilgenfeld, Die Evv. Justin's, p. 244 f.
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The second of the mocking speeches’ of the lookers-on is
referred distinctly to the Memoirs of the Apostles; but is also,
with the accompanying description, foreign to our Gospels. The

nearest approach to it occurs in our first Gospel, and we subjoin
both passages for comparison :—

JUusTIN, DIAL. 101. MATT. XXVII, 40, AND 42, 43.

40. Thou that destroyest the temple,
and buildest it in three days, save
thyself ; if thou art the Son of God,
come down from the cross.

He declared himself the Son of 42. He saved others, himself he
God ; (let him) come down, let him | cannot save. He is the King of
walk about ; let God save him. Israel ; let him now come down from
the cross, and we will believe in him.

43- He trusted in God; let him
deliver him now, if he will have him,
for he said, I am the Son of God.

Ylov Beol éavrir ENeye karafBas 42, .. ... karaBdTrw wvOv dwe ToOb
repmatelrw cwodrw alrov 6 feds. TTAUPOU Kal mioTEUTOUEY €x alTg.
43. méwofev éml Tov Pedw, prodabe viy
alror® el Gé\er aitrov: elmew yap 7t
feot elul vigs.

It 1s evident that Justin’s version is quite distinct from this, and
cannot have been taken from our Gospels, although professedly

derived from the Memoirs of the Apostles.

Justin likewise mentions the cry of Jesus on the cross, “ O God,
my God, why hast thou forsaken me ?” ("O Beds, 6 Beds pov, tva ¢
EyKaTeNurés pe ;) as a fulfilment of the words of the Psalm, which
he quotes here, and elsewhere,+ with the peculiar addition of the
Septuagint version : “attend to me ” (mpoaxes pod), which, how-
ever, he omits when giving the cry of Jesus, thereby showing that
he follows a written source which did not contain it, for the quota-
tion of the Psalm, and of the cry which is cited to show that it
refers to Christ, immediately follow each other. He apparently
knows nothing of the Chaldaic cry, “Eh, El, lama sabac-
thani,” of the Gospels.5 The first and second Gospels give
the words of the cry from the Chaldaic differently from Justin,
from the version of the LLXX., and from each other. Matt.
XXVil. 46, Oeé pov, Oeé pov, iva 1’ pe eykatélures ; Mark xv. 34, ‘O

' Semisch argues that both forms are quotations of the same sentence, and
that there is consequently a contradiction in the very quotations themselves ;
but there can be no doubt that the two phrases are distinct parts of the
mockery, and the very same separation and variation occur in each of the
canonical Gospels. Die ap. Denbw. Mart. Just., p. 282 ; cf. Hilgenfeld,
Die Evv. Justin's, p. 244.

* The Cod. Sin. omits atriy. 3 Dial. 99.
+ Dial, g8. > Matt. xxvii. 46 ; Mark xv. 34.
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" v, €is T¢ éykarélurés pe ; the third Gospel makes.no
:;’tit;rﬁ: ﬁ? of this cr';', but, instead, has one altogether foreign
to the other Gospels : “And Jesus cried with a_lpud voice, and
said - Father, into thy hands I commend my spirit: and having
said this, he expired.” Justin has this cry also, and in the same
form as the third Gospel. He says: “ For when he (Jesus) was
giving up his spirit on the cross, he said : ¢ Father, into thy h_anc’l’s
I commend my spirit,’ as I have also learned from the Memoirs.™
Justin’s Gospel, therefore, contained both cries, and as even the
first two Synoptics mention a second cry of Jesus? without, how-
ever, giving the words, it is not surprising that other Gospels
should have existed which included both. Even if we had no
trace of this cry in any other ancient work, there would be no
ground for asserting that Justin must have derived it from the
third Gospel, for, if there be any historical truth in the statement
that these words were actually spoken by Jesus, it follows, of
course, that they may have been, and probably were, reported in
a dozen Christian writings now no longer extant, and in all pro-
bability they existed in some of the many works referred to in the
prologue to the third Gospel. Both cries, however, are given in
the Gospel of Nicodemus, or Gesfa Pilati, to which reference has
already so frequently been made. In the Greek versions edited
by Tischendorf we find only the form contained in Luke. In the
Codex A the passage reads : “And crying with a loud voice, Jesus
said : Father, Baddack ephkid rouchi—that 1s, interpreted : ‘ into
thy hands I commend my spirit: and, having said this, he gave
up the ghost.” In the Codex B the text is : “ Then Jesus, having
called out with a loud voice, ‘Father, into thy hands will I
commend my spint,” expired.”s In the ancient Latin version,
hqwever, both cries are given : “And about the ninth hour Jesus
cried with a loud voice, saying, Hely, Hely, lama zabacthani,
which, interpreted, is: ‘ My God, my God, why hast thou for-
saken me? And after this Jesus said: °‘Father, into thy

> Kﬁi pwrioas @rﬁ peydAy 6 "Inools elwev, Ildrep, els yeipds ocov maparifepar
TO wrelud pov. tolro 8¢ elwiw éfémvevoer. Luke xxiii. 46.
z . 3 ' M . - -~ - -

Ku; Yap awodibobs 76 wvelpa éml T¢ oravpy, elme, Ildrep, els xelpds oov
raparibepas 7o wvelud por s xal éx TOr dmwouvnuovevudrwy Kai TobTO Euabor,
Dial. 108,

* Matt. xxvii. 50; Mark xv. 37.

¢ Kal Pwrnoas tpur: [Tes 5?7 + -
, Puwriy peyady 6 “Inoobs elwev Ilarhp, Baddax épkld povél, &
éppmreveras Bls yeipds oou waparifinue 7o wvebud wov. Kkal TobTo elmwiw rupéﬁt-:xf

16 wveipa. Evang. Nicod., Pars 1. a stve Gesta Pilati, xi ]
| , P ot 7 1.; Tischendorf
Evang. Apecr., p. 233 ; ci. Thilo, Cod. Apocr. N. Lo B 392 f. ’

5 - % - -
Exera 6 "Inrois kpdfas puwry ueyaky Tlarep, els X€ipds oov mwapabnoopat

76 wrelud pov, dwéwveuse. Ez ., : sk 4 :
Tischendorf, Ev. Apocr,, ;). 287, Nicod., Pars 1. B. sive Acta Pilati 8., xi. ;




JUSTIN MARTYR 215

e L — ————— - = = — I —

h}::.‘;nds I commend my spirit’; and, saying this, he gave up the
ghost.”

One of the Codices of the same apocryphal work likewise gives
the taunting speeches of the Jews in a form more nearly approaching
that of Justin’s Memoirs than any found in our Gospels. “ And
the Jews that stood and looked ridiculed him, and said: If thou
saidst truly that thou art the Son of God, come down from the
~cross, and at once, that we may believe in thee. Others, ndicu-
ling, said : He saved others, he healed others, and restored the
sick, the paralytic, lepers, demoniacs, the blind, the lame, the
dead, and himself he cannot heal.” The fact that Justin actually
refers to certain Acta Pilati in connection with the Crucifixion
renders this coincidence all the more important. Other texts of
this Gospel read: “ And the Chief Priests, and the rulers with
them, derided him, saying: He saved others, let him save him-
self ; if he is the Son of God, let him come down from the
Cross.”3

It 1s clear from the whole of Justin’s treatment of the narrative
that he followed a Gospel adhering more closely than the canonical
to Psalm xxii., but yet with peculiar variations from it. Our
Gospels differ very much from each other; Justin’s Memoirs of
the Apostles in like manner differed from them. It had its
characteristic features clearly and sharply defined. In this way
his systematic variations are natural and perfectly intelligible,
but they become quite inexplicable if it be supposed that,
having our Gospels for his source, he thus persistently and in
so arbitrary a way ignored, modified, or contradicted their
statements.

Upon two occasions Justin distinctly states that the Jews sent
persons throughout the world to spread calumnies against Christians.

‘ &¢ circa horam nonam exclamavit Jesus voce magnd dicens : Hely, Hely,
lama zabacthani, quod est interpretatum: Deus meus, Deus meus, ut guid
dereliquisti me? Et post hac dicit Jesus: Pater in manus tuas commendo
Spiritum meum. Et hec dicens emisit spiritum.” Nicod. Ev., xi.:
Fabricius, Cod. A4p. N. 7., i., p. 261; cf. Thilo, Cod. Agear: . I,

p- 591 f.

* Ot d¢ 'Tovdaioc ol lorduevor kai BAémovtes xareyé\wr alrov xal &E\eyor 'Eav
aAnbds ENeyes 81 vios €l Tob feol, xardBnf dmé Tol oravpod, xal wapevfis (va
moTelowuey els aé.  Erepo ENeyor xarayeAdrres “AN\ovs Eowaer, N\ovs éfepd.-
mevoey, kal ldoaro dobeveis, mapalelvuevous, Newpols, dacuorifouévous, Tughovs,
XwAou's, vevekpwuévous, xal éavror ol Sivarat Oepamevoar. Evang. Nicod., Pars

I. B., sive Acta Pilati, B. X. ; Tischendorf, £z. 4pocr., p. 286.

3 £v. Nicod., Pars 1. A. x.; Tischendorf, £2. 4pocr., p. 232; cf. Thilo.,
Cod. Apocr. N. T., p. 584 ; Fabricius, Cod, AV V. T N, Pi-2%9; f 1
Tischendorf, #4., p. 340. There are differences between all these texts— | .
indeed, there are scarcely two MSS. which agree—clearly indicating that | /]
we have now nothing but corrupt versions of a more ancient text, "
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“ When you knew that he had risen from the dead, ant_i ascendid
into heaven, as the prophets had foretold, not only did you (t de
Jews) not repent of the wickedness which you had commn{e :
but at that time you selected and sent forth from Jerusalem
throughout the land chosen men, saying that the atheistic heresy
of the Christians had arisen,” etc.”...... “from a certain Jesus, a
Galilean impostor, whom we crucified, but his disciples stole him
by night from the tomb where he had been laid when he was
unloosed from the cross, and they now deceive men, saying that
he has risen from the dead and ascended into heaven.”? This
circumstance is not mentioned by our Gospels, but, reiterated
twice by Justin in almost the same words, it was n all probability
contained in the Memoirs. Eusebius quotes the passage from
Justin without comment, evidently on account of the information
which it conveyed. The fragment of the Gospel of Peter describes
the elders as going to Pilate and asking for soldiers to watch the
grave for three days, “lest his disciples steal him, and the people
believe that he rose from the dead.”

These instances, which, although far from complete, have
already occupied too much of our space, show that Justin quotes
from the Memoirs of the Apostles many statements and facts of
Gospel history which are not only foreign to our Gospels, but in
some cases contradictory to them, whilst the narrative of the most
solemn events in the life of Jesus presents distinct and systematic
variations from parallel passages in the Synoptic records. It will
now be necessary to compare his general quotations from the
same Memoirs with the Canonical Gospels, and here a very wide
field opens before us. As we have already stated, Justin’s works
teem with these quotations, and to take them all in detail would
be nnpossible within the limits of this work. Such a course,
moreover, 1s unnecessary. It may be broadly stated that even
those who maintain the use of the Canonical Gospels can only
point out two or three passages out of this vast array which
verbally agree with them.3 This extraordinary anomaly—on the
supposition that Justin’s Memoirs were in fact our Gospels—is,
as we have mentioned, explained by the convenient hypothesis
that Justin quotes imperfectly from memory, interweaves and

e - A

* Zb., 108. This passage commences with statements to the same effect as
the preceding.

* Credoer, Beitrige, i., p. 229 ; Hilgenfeld, Die Evv. Justin's, p. 252 fi.
p- 255 ; Kirchhofer, Quellensamml., p. 34 1., p. 89; Reus{; Hist, gu gam:
p- 56; Schwegler, Das Nachap. Zeit., i., p. 222 f.; Semisch, Die ap. Denkw.

M. Just., p. 140 {.; De Wette, Lehrb. Einl. N. T .
the Canon, p. 106 f. ni. V. 1., p. 104 f.; Westcott, On

o
r
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modifies texts, and, in short, freely manipulates these Gospels

according to his argument. Even strained to the uttermost,
however, could this be accepted as a reasonable explanation of

such systematic variation, that only twice or thrick out of the vast

number of his quotations does he literally agree with passages in

them? Inorder to illustrate the case with absolute impartiality

we shall first take the instances brought forward as showing

agreement with our Synoptic Gospels.

Tischendorf only cites two passages 1n support of his affirma-
tion that Justin makes use of our first Gospel.” It might be
supposed that, in selecting these, at least two might have been
produced literally agreeing ; but this is not the case, and this may
be taken as an illustration of the almost universal variation of
Justin’s quotations. The first of Tischendorf’s examples is the
supposed use of Matt. viii. 11, 12: * Many shall come from
the east and from the west, and shall sit down,” etc. (IToAMoi
omd dAvaToAdv kal Ovar v nEovay, k.7.A.) Now this passage
is repeated by Justin no less than three times in three very
distinct parts of his Dialogue with Zrypho,? with a uniform
variation from the text of Matthew— Tey shall come from the
west and from the east,” etc. ("Héovow dmd Svopdv xal
avatoldv, k.r.X.)3 That a historical saying of Jesus should be
reproduced in many Gospels, and that no particular work can have
any prescriptive right to it, must be admitted, so that even if the
passage in Justin agreed literally with our first Synoptic, it would
not afford any proof of the actual use of that Gospel ; but when, -
on the contrary, Justin upon three several occasions, and at
distinct intervals of time, repeats the passage with the same
persistent variation from the reading in Matthew, not only can it
not be ascribed to that Gospel, but there is reason to conclude
that Justin derived it from another source. It may be added that
moAAol is anything but a word uncommon in his vocabulary,
and that elsewhere, for instance, he twice quotes a passage
similar to one in Matthew, in which, amongst other variations, he
reads ““Many shall come (rolAot néovawv),” instead of the phrase
found in that Gospel.+

The second example adduced by Tischendorf is the supposed
quotation of Matt. xii. 39; but in order fully to comprehend the
nature of the affirmation, we quote the context of the Gospel and
of Justin in parallel columns— .

' Wann wurden, u. s. w., pP. 27, anm. 2.

* Dial, 76, 120, 140.

3 In Dial. 76 the text reads ** from the east and from the west.”
Y dpol., i. 16, Dial. 35; ck Matt. vii. 15.
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JusTiN. DIAL. 107 MATTHEW XII. 38, 39.

And that he should rse again on

the third day after the crucifixion, it | -
is written inythe Memoirs that some 38. Than certain of the scribes and

of vour neighbours questioning him | Pharisees answered him, saying :
caid : ““Show us a sign . and he | Master, we would see a sign from

nsweréd - them': *“An  evil and | thee. .
adulterous generation ceketh after | 39. But he answered and said unto

a sign, and there shall no sign be | them: An evil and adulterous genera-

given to them (atrois) but the sign of | tion seeketh after a sign, and there
Jonah ('lwrd).” | shall no sign be given to it (at7y), but
" Kai 8r 7 Tplry npmépg Epelher the sign of the prophet Jonah ('lwra
dvacThoecfar uerda TO sravpwlivar, @ TOU TPOPHTOV).

yéypamwral €v TOLS amrournuovebpacw, | Tote dmexplénoar abrE Twés TWY

Sre ol dwo TOD ~yévous Uudy au{nTOUY- ypapuaréwy kai Papralwy AéyorTes,
res alTe ENeyor, 0T ““Aeifor nuiv | ‘‘Alddokale, fé\ouer damo oo o LELOV
anuetor.” kal awexplvaro alTois, Peved | i8eiw.” o 8¢ amoxpifels elmev alrols,
rovnpd, K.T.\. Devea movnpa, K.T.A.

Now it is clear that Justin here directly professes to quote from
the Memoirs, and consequently that accuracy may be expected ;
but passing over the preliminary substitution of * some of your
nation ” for “certain of the scribes and Pharisees,” although it
recalls the “some of them,” and “ others,” by which the parallel
passage, otherwise so different, is introduced in Luke x1. 15, 106,
29 ff.,* the question of the Jews, which should be literal, is quite
different from that of the first Gospel, whilst there are variations
in the reply of Jesus, which, if not so important, are still un-
deniable. We cannot compare with the first Gospel the parallel
passages in the second and third Gospels without recognising that
other works may have narrated the same episode with similar

variations, and whilst the distinct differences which exist totally

exclude the affirmation that Justin quotes from Matthew, every-

thing points to the conclusion that he makes use of another source.
This is confirmed by another important circumstance.  After
enlarging during the remainder of the chapter upon the example of
the people of Nineveh, Justin commences the next by returning to
the answer of Jesus, and making the following statement : “ And
though all of your nation were acquainted with these things which
occurred to Jonah, and Christ proclaimed among you that he
would give you the sign of Jonah, exhorting you, at least, after his
resurrection from the dead to repent of your evil deeds, and lke
the Ninevites to supplicate God, that your nation and city might
not be captured and destroyed as it has been destroyed ; yet not
only have you not repented on learning his resurrection from the
dead, but, as T have already said,? you sent chosen? and select

" Cf. Mark viii. 11.
Z Dial. v7. The passage quoted above, p. 215 f.
xewporovioarres.  Literally, ““ elected by a show of hands ”—by vote.
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men throughout all the world, proclaiming that an atheistic and
impious heresy had arisen from a certain Jesus, a Galilzean
impostor,” etc.”  Now, not only do our Gospels not mention this
mission, as we have already pointed out, but they do not contain
the exhortation to repent, at least, after the resurrection of Jesus
here referred to, and which evidently must have formed part of the
episode in the Memoirs. -

Tischendorf does not produce any other instances of supposed
quotations of Justin from Matthew, but rests his case upon these.
As they are the best examples, apparently, which he can point
out, we may judge of the weakness of his argument. De Wette
divides the quotations of Justin, which may be compared with our
first and third Gospels, into several categories. Regarding the
first class, he says: “Some agree quite literally, which, however,
1s seldom ”;* and under this head he can only collect three
passages of Matthew, and refer to one of Luke. Of the three
from Matthew, the first is that, viii. 11, 12,3 also brought forward
by Tischendorf, of which we have already disposed. The second
1s Matt. v. 20 : “For I say unto you, that except your righteous-
ness shall exceed that of the scribes and Pharisees, ye shall not
enter into the kingdom of heaven.” A parallel passage to this
exists in Dzal. 105, a chapter in which there are several quotations
not found in our Gospels at all, with the exception that the first
words, “ For I say unto you that,” are not in Justin. We shall
speak of this passage presently. De Wette’s third passage is
Matt. vii. 19: “Every tree that bringeth not forth good fruit is
hewn down and cast into the fire,” which, with the exception of
one word, ‘‘ but,” at the commencement of the sentence in Justin,
also agrees with his quotation.4+ In these two short passages there
are no peculiarities specially pointing to the first Gospel as their
source, and 1t cannot be too often repeated that the mere
coincidence of short historical sayings in two works by no means
warrants the conclusion that the one is dependent on the other.
In order, however, to enable the reader to form a correct estimate
of the value of the similarity of the two passages above noted, and
also, at the same time, to examine a considerable body of evidence,
selected with evident impartiality, we propose to take all Justin’s
readings of the Sermon on the Mount, from which the above
passages are taken, and compare them with our Gospels. This
should furnish a fair test of the composition of the Memoirs of the
Apostiles:

Taking first, for the sake of continuity, the first Apology, we
find that chapters xv., xvi., xvii,, are composed almost entirely of

* Dial. 108. * De Wette, Lekrb. Einl. N.7., p. 104.
3 Dial. 76, 120, 140 ; cf. p. 347. 4 Apol., i. 16.
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examples of what Jesus himself taught, introduced by the remark
with which chapter xiv. closes, that * Brief and concise sentences
were uttered by him, for he was not a sophist, but his word was
the power of God.”™ It may broadly be affirmed that, with the
exception of the few words quoted above by De Wette, not a
single quotation of the words of Jesus m these three chapters
agrees with the canonical Gospels. We shall, however, confine
ourselves at present to the Sermon on the Mount. We must
mention that Justin’s text is quite continuous, except where we
have inserted asterisks. We subjoin Justin’s quotations, together
with the parallel passages in our Gospels, side by side, for greater
facility of comparison.?
JusTIN. | (GOSPEL.

a. Apol.,i., 15. He (Jesus) spoke | Matt. v. 28. But I say unto you,
thus of chastity : Whosoever may gaze | that everyone that looketh on a
on a woman to lust after her hath woman to lust after her hath com-
committed adultery already in the | mitted adultery with her already in
heart before God. his heart.

8. And, if thy right eye offend thee | 29. But if thy right eye offend
cut it out, thee, pluck it out and cast it from
for it is profitable for thee to enter | thee: for it is profitable for thee that
into the kingdom of heaven with one ll one of thy members should perish,
eye (rather) than having two to be  and not that thy whole body should
thrust into the everlasting fire. ~be cast into hell.

a. Ilepl uév olw cwpporivns rogoiror | 'Eyw 8¢ Néyw Uptv 67t was o BAérwr.?
elrer “Os &r uB\éyy ywakl wpds | yurvaika wpos To émbuufioar alTip 7oy
70 émbuunoar alris #0y fpolyevoe 7y | éuolyevaer alriy év Ty Kapdig avTol.
capdla Tapa 7¢ Oeg. '

B. Kai3 Ei 6 dpfaluos cov 6 defios Ei 8¢ 6 dgpbaluos cov o defwos
oxavdalile: oe, Exxoyor alrov: okavdali{e. oe, Efehed alrov kal Bdle

cuupéper  ydp ool povopBaluor | amo ogoU  cuugdéper ydp oot Irva
eloeNfety els Thv Paci\elay TGy olpa- | dwodyTal &v TOV pe\w gov, k.T.\.; cf.
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' Bpaxeis 3¢ xal ocurTopor mwap avrol Aoyou yeyovaow. OU yap copuoTys
vripxev, AN Stwaues Oeoll 6 Noyos alrob fv. Apol., 1. 14. This description
completely contradicts the representation in the fourth Gospel of the discourses
of Jesus. Itseems clearly to indicate that Justin had no knowledge of that Gospel.

* It need not be said that the variations between the quotations of Justin
and the text of our Gospels must be looked for only in the Greek. For the
sake of the reader unacquainted with Greek, however, we shall endeavour as
far as possible to indicate in translation where differences exist, although this
?Dflﬂt}iﬂf cﬂ&}‘se be fully done, nor often without being more literal than is

;mmT L. here it is not necessary to amend the authorised version of the
di;'w utat;wm for the sake of more closely following the text, and marking
- esf:;m rpl}l_];lﬁﬂn, we shall adopt it. We divide the quotations where
fm;n ,IE;‘E g:;‘l;l: n:ft:}?:si ;2 fnrger to assist reference at the end of oo quotations
““xai” here forms no part of the quotation, and seems to se te th
two passages, which were, the R o 7 g
S Soteitte v Egt;:::ﬁ;:wpfrnbably distinct in Justin’s Memoirs,

* Ongen repeatedly uses 8s éap ¢ a
B i 13 s o ac” "% only ence wfe & Mivws.

5 Clem. Al reads Zxxogor like Justin. Griesbach, 7., ii., p. 252.
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JUSTIN.

vwr ) pera Twv O0lo mweudfivar eis 1o
alwviov wip.

v. And, Whoever marrieth a
woman divorced from another man
committeth adultery.

Kai, "Os ~vyapel dmoNehvuéryr ag’
éTépov dvipds, potxarat.

* * * *

0. And regarding our affection for
all, he taught thus :
If ye love them which love you, what
new thing do ye? for even the forni-
cators do this; but I say unto you:
Pray for your enemies and love them
which hate you, and bless them which
curse you, and pray for them which
despitefully use you.

221

(yOSPEL.

Matt, . Vil D% ciens kalov ool éoTw
povoplaluor els v (wip eloeNfetv, 7
oo ogplaluols Exovra BAnOivac els THv
yéevvay Tol mupos.

Matt. v. 32. And whosoever shall
marry a woman divorced
committeth adultery.

...... xai Os €av dmole\vuévny

Yaunoy, povxarac.®

Matt. v. 46.

For if ye should love them which
love you, what reward have ye? do
not even the publicans the same?
V. 44.3 But I say unto you: Love
your enemies* (bless them which curse
you, do good to them which hate you),
and pray for them which (despitefully

use you and) persecute you.>

* Matt. v. 29, 30, it will be remembered, are repeated with some variation
and also reversed in order, and with a totally different context, Matt. xviii.
8, 9. The latter verse, the Greek of the concluding part of which we give
above, approximates more nearly in form to Justin's, but is still widely different.
““And if thine eye (‘right’ omitted) offend thee pluck it out and cast it from
thee ; it is good for thee to enter into life with one eye, rather than having
two eyes to be cast into hell fire.” The sequence of Matt. v. 28, 29, points
specially to it. The double occurrence of this ge, however, with a
different context, and with the order reversed in Matthew, rend:rs it almost
certain that the two passages a. and 3. were separate in the Memoirs. The
reading of Mark ix. 47 is equally distinct from Justin’s : And if thine eye
offend thee cast it out (ékBale alrér); it is good for thee (kaldv éoriv oe) to
enter into the kingdom of God (7ol feol) with one eye, rather than having two
eyes to be cast into hell. () 8o d@pBaluods Exovra SA\nbirar els yéevvar. )

* Cf. Matt. xix. 9, Luke xvi. 18. The words d¢' érépov dwdpds are
peculiar to Justin. The e in Luke has dwo dvdpds, but differs in the rest.

3 It will be observed that here again Justin's Gospel reverses the order in
which the parallel passage is found in our Synoptics. It does so indeed
with a clearness of design which, even without the actual peculiarities of
diction and construction, would indicate a special and different source. The
passage varies throughout from our Gospels, but Justin repeats the same
phrases in the same order elsewhere. In D:/a/. 133 he says: ‘“ While we all
pray for you, and for all men as our Christ and Lord taught us to do, enjoining
us to pray even for*our enemies, and to love them that hate us, and to bless
them that curse us ™ (edxeafac xal Vmép T@v éxOpdv, kal dyawrgr Tods proivras,
kal ebhoyelr Tols karapwuérvovs). And again in Apol., i. 14, he uses the expres-
sion that Christians pray for their enemies (Vwép r@v éxOpdv edybueror)
according to the precepts of Christ. The variation is therefore not accidental,
but from a different text.

* The two passages within brackets are not found in any of the oldest MSS.,
and are only supported by Codices D, E, and a few obscure texts. All modern
critics reject them. They are omitted from the revised version.

5 The parallel passage in Luke vi. 32, 27, 28, presents similar variations
from Matt., though not so great as those of Justin from them both.
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Ilepi 3¢ roi arépyewr dwarvras, tﬂ.ﬁfﬂ
édidater. Bl dyaware rols dyamwwrTas
s, Tl KQPOP MWOLELTE ; Kai T&pﬂnl woproL
roiro wowobow. Eyw 08¢ vuwy Aéyw:
Biyeofe lmép TOW¥ éxOplr Dudv Kai
dyarare TOUS wrobvras Upds, kal €U-
\oyeire TOUS KAQTAPWUEVOUS 1‘:;?, Kol
eliyeafe vrép TOY émmpeaorTwy Upas.

e. And that we should communicate
to the needy and do nothing for praise,

he said thus:

Give ye to every one that asketh, and |

from him that desireth to borrow turn
not ye away ; for if ye

lend to them from whom ye hope to
receive, what new thing do ye? for
even the publicans do this.

But ve, lay not up for yourselves upon

the earth, where moth and rust doth
corrupt and robbers break through,

but lay up for yourselves

GOSPEL.
v. 46.
'Bav yap dyamfonre Tols dyarwvras

L. hy = ] ’
vuds, Tiva wolov Exere; olxl xal ol
reA@rae olfrws mwotolow |

V. 44. Eyo 8¢ Néyw vuiv, dyamare

rods €xBpods vudv (edloyeiTe ToUS
KQTAPWUEVOUS VLY, KaNDs TOLELTE Tols
wrolawy vuds,) xal mpocevyecrfe vmep
T@v3 (émrnpealdrTwy kal) SlwKorTWY VUAS.

Matt. v. 42.
Give thou to him that asketh thee,

and from him that would borrow of
thee turn not thou away.’

Cf. Luke vi. 34.
And if ye lend to them from whom

ye hope to receive, what thank have
ye ? for sinners lend, etc.

Matt. vi. I0.
Lay not up for yourselves treasures

upon the earth, where moth and rust
 doth corrupt, and where thieves break
- through and steal ;

vi. 20. But lay up for yourselves

in the heavens, where neither moth | treasuresin heaven,where neither moth

nor rust doth corrupt.

For what is a man profited if he

shall gain the whole world, but destroy | man be profited if he shall gain the

whole world, but lose his soul? or

his soul ? or what shall he give in
exchange for it? Lay up, therefore,
in the heavens, where neither moth nor

rust doth corrupt.”

Eis 8¢ 70 xowwveiv Tols deopevois, Kai |

undév wpos dofar woety, Tavra E¢,

Marri 7@ alroivre dldore, xai Tov Bov-
Aopevor davelicacfar, un amoorpagnTe:

el yap davei{ere mwap v éhmwifere
Aafew, Ti kawor woieite ; ToUTo Kkal ol
reA@rac Towolaow,

Tueis B¢ py Bnoavpifere éavrois émi
™5 s, dwov aips kal Bplais dgavife,
kot Aporal dwoplooovgr

por rust doth corrupt, and where

thieves do not break through nor

steal.
Matt. xvi. 26. For what shall a

what shall a man give in exchange
for his soul ?

Matt. v. 42.
Te airolvri oe dos, kal Tov BéNovTa
dmwo oot daveloachar, ui dmroaTpagdys.

Cf. Luke vi. 34.

Kal éav davifere mwap dv éNmifere
Aafetv, wola vuiv xdpis éotiv ; Kal apap-
Twhoi apaprwhots davifovaw, K.T.\.

Matt. vi. 10,

M% ¢noavpilere vuiv Bnoavpois éml
riis yfs, 8mwov as kal Bplhois agpavilet,
kal Bwov kAéwTaw Odroplocovoww Kal
KAETTOVTLY"

* In the first Gospel the subj
_ 1€ subject breaks of at the end of v. 42. v. 46 ma
?hcmpn.r:;ﬂ with Justin’s continuation, but it is fundamentally diﬁ'erenz
parall pasm%:;m Luke vi. 30, 34, E;esent still greater variations. We

have given vi. 34 above, as nearer Justin t

n Matt. v. 46. It will be remarked

that to find a parallel for Justin’s continuation, without break, of the subject, we

must jump from Matt. v. 42, 46, to vi. 19, 20,

* See next page, note I.
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JusTIN. | GOSPEL.
Onoavpi{ere 8¢ éavrols év Tois olpa- . vi. 20. Onoavpi{ere 6é vuir Onoav-
vots, 8mouv olire ais olire Bplots dga- | pods év olpavy, bmwov ofre s oiire
vifel. Bpais dpari{e, kal dmwov kKAéwrar o

- Owoploaovawy oldé kKNémTova .

Ti yap wpekeirar dvfpwmos, av rov xvi. 26. Ti{ ~yap wperyfioerar
koopov 8Nov kepdnay, Ty 8¢ Yuxhw,  Avlpwros, éav Tov koauov Shov Kepdnoy,
alrol dmokéoy ; §) Ti dwoer abris dv- Thw 8¢ Yuyiw abrov {(quwlp; B T
TaAN\aypa ; dwoer Avfpwros avrdA\\ayua 10 Yuxis

- alrob ;

Onoavplere olv év Tolts olpavois, dmov
ofite ahs olite Bpots dpavier.”

. And: Be ye kind and merciful Luke vi. 36.2 Be ye merciful even
as your Father also is kind and merci- | as your Father also is merciful.
ful, and maketh his sun to rise on Matt. v. 45.4...... for he maketh his
sinners, and just and evil.? ~sun to rise on evil and good and

- sendeth rain on just and unjust.
| - Matt. vi. 28,

But be not careful what ye shall = Therefore I say unto you, Be not

eat and what ye shall put on. . careful for your life what ye shall eat
~and what ye shall drink, nor yet for
- your body what ye shall put on......

Are ye not better than the birds and = vi. 26. Behold ‘the birds of the air

the beasts? And God feedeth them. | that they sow not, &c., &c., vet your
- heavenly Father feedeth them. Are
- ye noi much better than they ?

Therefore be not careful |~ vi. 31.5 Therefore be not careful,
what ye shall eat, or what ' saying: what shall we eat? or what
ye shall put on, shall we drink, or with what shall we

be clothed ?

vi. 32. For after all these things do
' the Gentiles seek : for your heavenly
for your heavenly Father knoweth | Father knoweth that ye need all these
that ye have need of these things, ' things.

* This phrase, it will be observed, is also introduced higher up in the
passage, and its repetition in such a manner, with the same variations,
emphatically demonstrates the unity of the whole quotation.

> This passage ({) is repeated with the pecuhar ypfoeroi kal olkr. twice
in Dial. 96, and in connection with the same concluding words, which are
quite separate in our Synoptics. In that place, however, in paraphrasing
and not quoting, he adds, ‘“‘and sending rain on holy and evil.” Critics
conjecture with much probability that the words xai Bpéxec émi oalovs have
been omitted above after dwkaiovs, by a mistake either of the transcriber or
of Justin. In the Clementine Homilies (iii. §7) a similar combination to
that of Justin's occurs together with a dveplication recalling that of Justin,
although dyafol is substituted for xpmoroi. T'ivecfe dyaflol xal olkripuoves
ws 0o warnp 0 €v Tois olUpavois 3s avaréAlew TOr fi\ov €w dyalois, K.T.\.
Epiphanius also twice makes use of a similar combination, although with
variations in language ; cf. Ier. Ixvi. 22, xxxiii. 10. Origen likewise com-
bines Matt. v. 48 and 45; cf. de Princip., ii. 4, § 1. These instances
confirm the indication of an ancient connection of the passage as quoted by Justin.

3 There is no parallel to this in the first Gospel. Matt. v. 48 is too remote
in sense as well as language.

* The first part of v. 45 is quite different from the context in Justin : ““ That
ye may be sons of your Father which is in heaven : for he maketh,” etc.

5 There is a complete break here in the continuity of the parallel passage.
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JUSTIN.

k the kingdom of the
I?:m“:, mys all these things shall

be added unto vou,

for where the treasure is there is also |
the mind of the man.

Kal, Divecfe 3¢ xpmorol kai olkTip-
woves, ws xal 0 warhp Ve xpnoTos
éori xal olkripuwr, .

cai Tov H\wor adTol draré\\ew éwi
auaprwlols xal dicalovs xai wornpovs.

M%) pepiuvire 8¢, vi pdynre, 7 Tl
érdianote

oly Umels TGV TwWeTewdy Kal TV
Bnplwr Biagépere ; kai 0 Beos Tpéper
_abrd. |

(FOSPEL.

vi. 33. But seek ye first the king-
dom of God and his righteousness,
and all these things shall be added

- unto you.

vi. 21.* For where thy treasure 1s
there will thy heart be also.

Luke vi. 36. T'ivecfe olwv olxrip-
uoves, kafws kal 6 warhp vuwv olkrip-
uwv éativ.

NERLE V8.0 8Tt Tov fAwor aiTov
avaré\\ew émi mornpols kal ayabovs xal
Bpéxet éml dukalovs kai ddixovs.

Matt, vi. 25.

Awd TolTo Néyw Uuiv, un HeptuvaTe
) Yuxy vpdv Tt pdynre kai Tl winTe,?
undé T cwpart Vuwv Ti évdvonale......

vi. 26. 'EughNéyare els 7Ta merewa
Tol ovpavol, k.T.\. Kkai 0 waTnp VU@V O
olipdrios Tpépet alTd ovx Umels walAov

- OrapépeTe alTW ;

M# olv uepywionre Tl pdynTe, |

f) ri évdionobe. !
l

olde yap 0 warip 'u@v o olpdrios, 67t i
rolrwy xpelay ExeTe

{nreire 8¢ Ty Bac\elay TwY ovpavwy,

xal Tabra wdrra wpooTelnoeTal vuy.

“Omov yap 6 Onoavpds éorww, éxel xal
0 voi's Tov dvBpdrmrov.

— T —

7. And : Do not these things to be |
seen of men, otherwise ye have no
reward of your Father which is in
heaven.

xal, M7 woure TavTa wpos 76 Pealbirar
vwd Tev davfpumwy: el 8¢ un ye, wobov
ovk Exere wapa ToU waTpds Luwy ToU €v
TOLS OVpPavols.

Apol. 1., 16.
#. And regarding our l:n:in%1 patient
under injuries, and ready to help all,

vi. 31. un olw meptuvnonTe NéyorTes:
T pdywuer ) 7l wlwuey

) Tt wepifalwueba ;

vi. 32. wdvra yap Tavra T4 6wy
émiimrovow: oldey yap 0 warnp Vuwy o0
ovpdrios, 87¢ xpn{ere TolTwy amdrTwy.

vi. 33. (nretre 8¢ wpwror T™Hv Paot-
Nelar Tou feov kal TNv dikatoourny
alrov, kal TavTe wdvra wpooTelfoeTal
ULy,

vi. 21. "Omov vdp éorw o0 Onoavpos
cov, éket éoTat kal 7 kapdla aov.

Matt. vi. I.

But take heed that ye do not your
righteousness before men to be seen of
them, otherwise ye have no reward
from your Father which is in heaven.

vi. 1. Ilpooéxere 8¢ Thv dukawootvny
vu@ry un moiely Eumpoalerd TAv arfpw-
wwy wpos 70 feabfrar adroist el o€
uirye, pofov olk Exere mapa TE warpl
vu@r TQ €v Tols olparots.

Matt. v. 30. |
But I say unto you that ye resist
not evil,* but whosoever shall smite

* Cf. Luke xii. 22-34, which, however, is equally distinct from Justin’s text.
The difference of order will not have escapede?mticz. 4

*The Cod. Sinaiticus omits xai r{ winre. Codices A, C, and D are
defective at the part. Cod. B and most other MSS. have the words.

* A few MSS. read ““alms,” é\enuosivyy, here ; but the Cod. Sin. Vat., and
all the older Codices, have the reading of the text which is adopted by all

modern editors.

* It is apparent that if Justir_l could have quoted this phrase it would have

suited him perfectly.
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JUSTIN.

and free from anger, this is what he
said : Unto him striking thy cheek
offer the other also ;

and him who carrieth off thy cloak or
thy coat do not thou prevent.

But whosoever shall be angry
is in danger of the fire.

But every one who compelleth thee
to go a mile, follow twain.

And let your good works shine
before men so that, perceiving, they
may adore your Father which is in
heaven.

» * * *

To Témrovrl cov Tiv ciayéra, mdpeye
kai Ty &A\np-

Kal Tov alpovtd oov To¥ YurGva, § TO
lpdriov un kwhioys.

"Os 8'8v dpyoby, &voxbs éarw els 70
TUp.

Havri 8¢ dyyapetovri cou ulhiov,
akolov@naor dvo.

Aapdrw 8¢ vudv 7d4 xald &pya’
&umpocfev TGv avOpimwy, lva BN\érorres,

bavpd{woe Tov marépa Vvuwyr TOV €
TOLS oUpavols.
* * * *
t. And regarding our not swearing
at all, but ever speaking the truth, he
‘thus taught : —

e o ——

(GOSPEL.

thee on thy right cheek turn to him
the other also.

V. 40. And to him who would sue
thee at law and take away thy coat,
let him have thy cloak also.

V. 22.” But I say unto you that
every one who is a with his
brother shall be in danger of the
judgment, etc.

v. 41. And whosoever shall com-
pel thee to go a mile, go with him
twain.

v. 16. Even so let your light shine
before men that they may see your
good works and glorify your Father
which is in heaven.

Matt. v. 39.3

'Eyw 8¢ Néyw vpiv ur dvmiorivad 7@
movnpe - dAN’ doTis oe pawicer éml Ty
debdv ogov oaydva, oTpéYor alry xal
™y EAAnw-

V. 40. xal 7@ Oéhortl gou Kkplffvac
kal Tov xiTwrd gov Nafeiv, dpes alrg

| kai 76 ipudTior

v. 22. '"Ey@® 8¢ MNyw vuiv 81 was
0 dpyi{buevos TQ AdeNPY alTod* Evoyos
éoTal T kploer  k.T.\.

V. 41. Kal doris oe dyyapeloe
puikeov €v, Umraye wer’ aidrob Svo.

v. 16. Obirws Nauydre 70 ¢ds vudw
Eumpocley TOv avfpdmrwy, Srws Bwow
uuGr Ta xala €pya xai dofdowaw To¥
TaTEPR VMUY TOV €v Tals olpavois.

Matt. v. 34
But I say unto you, Swear not at

* Clement of Alexandria has in one place Aauy. cov Ta épya, and again Ta

dyafa vuwr Epya \apydrw.

* That part of Matt. v. 22 intrudes itself between

and 41 will not have been overlooked.

3 The parallel passage, Luke vi. 29, is closer to Justin’s,
distinct variations : *“ Unto him smitin

Cf. Griesbach, Syméb. Crit., ii., p- 250.

parallels found in v. 40

but still presents

g thee on the cheek offer the other also,

and from him that carrieth off thy coat do not thou withhold (un kwhveys) thy

cloak also.”

Tov alporrds gov 70 lpdrior Kal Tov yr@va un KWAUGYS.

T riwrovrrl oe éml v cwaybva, wdpexe kai v &\\yw, xal dro

The whole context,

however, excludes Luke ; cf. Mayerhoff, Einl. petr. Schr., p. 272.
* elx7) being omitted from Cod. Sin. Vat., and other important MSS., we do

not insert it,

Q
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Ye may not swear al all, buat let
be yea, and your nay nay,
mhr:: is more than these (is) of the

evil one.

[leol 8¢ Tov un ouvivar SAws, TaAn07
32 \évew del, olrws wapexeNeigaTo
M7 duboyre Aws

‘%ﬂ'ﬂ 3¢ duwv o val val* xal 1o oD
of.' 70 O¢ wepwooov TOUTWY €K TOU

warnpov.

* * & *

. For not those who merely make

profession, but those who do the
works, as he said, shall be saved.
For he spake thus :

x 1. Not every one that saith unto

me, Lord, Lord, shall, etc.
« 2. For whosoever heareth me and
doeth what I say, heareth him that

sent me.

k 3. But many will say to me:
Lord, Lord, did we not eat and drink
in thy name, and do wonders?

k 4. And then will I say unto

them :
Depart from me, workers of iniquity.

k §. There shall he weeping and

(FOSPEL.

all, neither by heaven, etc.

v. 37. But let your speech be yea
yea, nay nay, for what is more than
these is of the evil one.

Matt. v. 34-

'‘Byd 0¢ Néyw duiv un duboar SAws’
uhre év T ovpary, K.T.\.

v. 37. “Borw 8¢ 6 Néyos vuwy vai val,
od ofr 70 8¢ wepwwady ToUTWY €K TOU
wornpol éoTiv.

Matt. vii. 21I.

Not every one that saith unto me,
Lord, Lord, shall, etc.

Luke x. 16.? He hearing you
heareth me, and he despising you,
etc., and he that despiseth me, de-
spiseth him that sent me.

Matt. vii. 22.

Many will say to me in that day:
Lord, Lord, did we not prophesy
thy name? and in thy name cast out
devils? and in thy name do many
wonders ?

vii. 23. And then will T confess
unto them that: I never knew you:
Depart from me, ye that work iniquity.

Matt, M. B2 .5uis 0 casts ooty 1

hing of teeth, wh Pt ;ﬂnd shall cast them into the furnace
gnashing of teeth, when indeed the

of fire : there shall be the weeping and

righteous shall shine as the sun, but | the gnashing of teeth.

* This agrees with a passage which occurs twice in the Clementine Homilies.
The version in Ep. of James v. 12 is evidently a quotation from a source

different from Matthew, and supports Justin.
expression, and Epiphanius does so once, though probably following the
of James. The Apostolic Constitutions also quotes in similar manner.

context of the Clementine Homilies corresponds w

Clement Al twice uses a similar
Ep.
The
ith that of Justin, but not so

the others. We contrast all these passages below :(—

Jamesv. 12 ... . #rw 8¢ vuwv 76 val val, kal 7o od ol.
Clem. Hom., lii. 55 Eorw  vupwy 1o val val, T0 oD of.
., Xix. 2 dorw  vuwr 7o val val, kai 7o o of.
Justin, dpol., 1. 16... ... ... éorw 8¢ vpwr 7 val val, kai 70 od ofl,
(éimh’ﬁlr Strom,, v. 14, § 100 &Tw  vpdv 70 val val, Kal 70 ol od.
CP‘P{# {f”' .y Xix. 6 firw  vuev 1o val val, kal 7o ob ol.
onstil. Ap., v. 12... elvar Oé 70 val val, kal o od of.

[:: ﬁfﬂ?{a . x. 40, Mark ix. 37, Luke ix. 48, which are still more remote.
o i g "”3 d24 we find: * Therefore whosoever heareth these sayings
e and doeth them (xal wowe? adrovs), I will liken him unto,” etc.

This, however,
before this

ai El:e'cnntmualiﬂn of v. 21-23 quoted above immediately
1€, 18 very abrupt, but it seems to indicate the existence of

such a passage as we find in Justin’s Memoirs.
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the wicked are sent into everlasting
fire.

k 6. For many shall arrive in my |
name, outwardly, indeed, clothed in |

sheep’s skins, but inwardly being!!

ravening wolves,

k 8. And every tree that bringeth

not forth good fruit is hewn down and |

cast into the fire.

k I. Ouxl mis o Néywr uor, Kipee, |

KUpLe, K.T.\.°

k 2. "Os yap drovec pov, xal worei &
? ! ~ ! 2
Néyw, akovew Tob droorel\avrds e

k 3. IToAhol d¢ épodail wor

Kipee, kipie, oV 7¢ 0@ dvéuar. epd-
Youev kal émloper, xal Suvvduecs emoun-
TAUEY ;

Kk 4. Kai 7ére €ps avrois. *Amoywpeire

k 7. Ye shall know them from their r

works. their fruit.

am’ éuol €pydrar THs dvoulas.?

' This is one of the passages quoted by

agreeing except in a single word.
? Justin repeats part of this
in Apol., i. 63: ““As our Lord
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xiii. 43. Then shall the righteous
' shine forth as the sun in the kingdom

of their Father.

Matt. Vil. I§. .
But beware of false prophets which

come to you in sheep’s clothing, but
Inwardly are ravening wolves.

vil. 16. Ye shall know them by
Do men gather grapes
from thorns, or figs from thistles ?

vii. 19. Every tree that bringeth

not forth good fruit is hewn down and

- cast into the fire.

Matt. vii. 21.

Ov wds 6 Nywr uo, Kipee, kipue,
K.T.A.

Luke x. 16.

0 drobwr Vudy éuod droder, xkal 6
afeTwy vuas éué dfereir 682 éué dlerdy
dferel Tov ‘moorel\avrd pe-+

Matt. vii. 22.

IToX\oi €povaly wou éy éxelvy 1 nuépg,
Kipee, xipie, o 7@ 0@ dvéuare empo-
pnTeloauer, kal TQ o@ dvéuari Saiubvia
€éefdNoper, kal 7@ o@ évéuare duvduers
moANds €rouioaiey ;

vil. 23. Kal 7ére dpohoyhow airois
0Tt oUbEmoTe Eyvwr vuds: amoxwpeiTe

De Wette (Zinl. N. 7., p. 105) as

passage, omitting ‘““and doeth what I say,”
himEElf ﬂ.lSﬂ 5&}’5: HE thﬂt hearEth me

heareth him that sent me.” Justin, however, merely quotes the portion relative

to his subject.
Apostle, for he declares

sense, and unnecessary.
3 In Dial. 76,

He is arguing that Jesus is the Word, and is called

Justin makes use of a similar passage.

Angel and

whatever we require to know, ““as our Lord himself
also says,” etc.; and therefore the phrase omitted is

a mere suspension of the

““And many will say

to me in that day : Lord, Lord, did we not eat and drink in thy name, and

prophesy and cast out devils.
IToANol €povatl pot T Huépg Exelvy:

And T will say to them

Depart from me.” kai-

Kipee, xipee, ob 7@ o dvépare épdyouer kai

emloper kal mpoegnrevoauer xai dawubria éfeBdhouer : Kal €p@ avTols' 'Avaywpeire

L] ¥y 3 "
am €uov.

our Gospels.

This is followed by one which differs
ment with one in the Clementine Homilies,
Although Justin may quote these

i e
others varying also from

passages freely, he is per-

from our Gospels in
and by

sistent in his departure from our Synoptics, and the freedom of quotation is

towards his own peculiar source, for
the Gospels.

Y Cod. D. (Bezx) reads for the last phrase ¢
MSS. have the above.
““ He hearing me, heareth him that sent me.”

amoarelhavrés pe but all the older
MSS. and some translations add :

it 1s certain that neither form agrees with

0¢ éuol drovwr, drxover Tob
A very few obscure

Kal 6 €uov drxolwy, droler Tob dmroorel\avrds JLE.
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(GOSPEL.

amr euob ol épyalbuevor Tiw avouliav.?

Matt. xiil. 42.

...... kal Balovow avTods €ls Ty
« . Tére xhavbuds Errac xal Bpuypds | Kduwov TOU mupés- fxe? érTat 6 kKhavfuos
_rov odbyrwye Brav ol uev dlxacot | Kal 0 Bpuymos Twy COOKTWY. *
Nduywrw ws 0 THAos’ ol 0¢ ddixot 43 'Féri ol dlkatot ixhd.pleuucr'w{ WS
réumwrras €is TO alwvioy wup. 6 H\wos €¥ T Bacthela Tov TaTpos awTwy.

Matt. vi. I8§.

« 6. TIoA\ol ~ap #Hovaw €wi 7@ | Ilpocéxere O¢ dmo Twy Yevdompopa-
svouarl pov, Efwlev wév €évdedvuévoL | TWY, olrwves €pxovrat TWpPos UMAS €V
dépuara wpofdrwy, Ecwler, 8¢ Ovres évdipaocwy mpoBdrwy, Eowler 0¢ elow
\vikoe dpmrayes” AUKOL %pwnyfs. : 3

K 7. éx Tow Epywr avTwy Emvyvaoesfe | 16, "Awd TOv Kapmwy abrdy €mi-
avTous. yrwoeafe avTovs, K.T.A.

x 8. Ilar 8¢ 8éwdpov i) wowovy Kapmwoy 19. Ilav 8évdpov wih mowoly Kapmov
cady exxérrerar kai eis wop BdA\erar. | kakov éxxdmrerar kal els wip BdANeTac.>

* * * *

JusTIN.

t Justin makes use of this passage with the same variations from our
Gospel in Dial. c. 77r., 35. IToA\ol é\elcovrat émi T@ ovduari pov, €fwbev
évdeduuévor dépuara wpoBdrwy, écwber 8¢ elor Nikor dpmayes. With only a
separating xal, Justin proceeds to quote a saying of Jesus not found in our
Gospels at all.  *“ And : There shall be schisms and heresies,” Kai* Egovra
oxlopara xal alpéoes.  And then, with merely another se‘parating ‘“ And,” he
quotes another passage similar to the above, but differing from Matt. * And :
Beware of false prophets who shall come to you outwardly clothed in sheep’s
skins, but inwardly are ravening wolves,’—and with the usual separating
““ And,” he ends with another saying not found in our Gospels: ‘‘ And :
Many false Christs and false Apostles shall arise, and shall deceive many of the
faithful, Kai- "Avacrhoovrar woN\ol Yevddxpworor kal YevdoamwboTolot, Kai
rolols Tév mwrov whavdoovow. Both passages must have Leen in his
Memoirs, and both differ from our Gospels.

* The parallel passage, Luke xiii. 26, 27, is still more remote. Origen in
four places, in Joh. xxxii. 7, 8, Contra Cels., ii. 49, de Principiis, quotes a

e nominally from Matt., more nearly resembling Justin's : woA\oi €poiiai
wot ev exelvy mn huépar Kipie, xipie, ov 7 ovbuari oov épdyouer, kal 7@ dvbpari
gov éwlopev, kal 7@ ovéparl cov darubria efeBdloper, k.7.\. Cf. Griesbach,
Symb. Crit., ii., p. 61 f.; Origen may have here confused the Gospel according
to the Hebrews with Matthew.

* The Cod. D. (Beze) has Mpywow, and so also quotes Origen. Cf.
Griesbach, Symb. Crit., ii., p. 278.

* The corresponding passage in Luke (xiii. 26-28) much more closely
follows the order which we find in Justin, but linguistically and otherwise it 1is
remote from his version, although in connection of ideas more similar than the
passage in the first Gospel. In Luke, the weeping and gnashing of teeth are
to be when the wicked see the righteous in heaven whilst they are excluded ;
whereas in Matt. xiii. 42, 43, the weeping, etc., are merely a characteristic of
the farnace of fire, and the shining forth of the righteous is mentioned as a
separate circumstance. Matt. xii. 42, 43, has a different context, and is

entirely separated from the parallel passage i ¥ :
naturally introduces this gquotation. pastage in Justin, Whith prpcedete 43¢

 This passage occurs in Matt. iii. 10 and Luke iii. o, literally, as a

:T:xg of John the Baptist, so that in Matt. vii 19 it is a mere quota-
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Apol., 1. 17. ' Luke «xii. 48 (not found in

A. As Christ declared saying : To | Matthew).
whom God gave more, of him shall | ...... For unto whom much is given,
more also be demanded again., - of him shall much be required : and

' to whom men have committed much,
of him they will demand a greater
amount.

| Luke xii. 48.

...... ws o Xpwros eunpvoer elwdw: | ... .Marrl 8¢ @ €660y wohi, wold
U wNéov €dwkev o6 Bebs, whéov kal | (nryfhoerar wapalrod, xal @ wapéfevro
amwatrnfnoerar wap avrov.’ mol\l, wepooiTepor alriaovay® alrév.

* # * *
Dial. c. 77., 105. | Matt. v. 20.

p. Except your righteousness shall For I say unto you? that except
exceed, etc. your righteousness shall exceed,

. etc.4

We have taken the whole of Justin’s quotations from the
Sermon on the Mount not only because, adopting so large a test,
there can be no suspicion that we select passages for any special
purpose, but also because, on the contrary, amongst these quota-
tions are more of the passages claimed as showing the use of our
Gospels than any series which could have been selected. It will
have been observed that most of the passages follow each other
in unbroken sequence in Justin, for with the exception of a short
break between y and é the whole extract down to the end of ¢
1s continuous, as indeed, after another brief interruption at the end
of ¢ 1t 1s again to the close of the very long and remarkable
passage x.  With two exceptions, therefore, the whole of these
quotations from the Sermon on the Mount occur consecutively in
two succeeding chapters of Justin’s first apology, and one passage
follows 1in the next chapter. Only a single passage comes from a
distant part of the dialogue with Trypho. These passages are
bound together by clear unity of i1dea and context, and as, where
there is a separation of sentences in his Gospel, Justin clearly
marks it by kai, there 1s every reason to decide that those quota-
tions which are continuous in form and in argument were likewise
consecutive in the Memoirs. Now, the hypothesis that these

' Clement of Alexandria (Séromata, 1. 23, § 146) has this passage as
follows : @ mwphelov €866y, olros rai amarrnbioerar. Cf. Griesbach, Symé.

Crit., ii., p. 380. This version more nearly approximates to Justin’s, though

still distinct from it.
2 The Codex D. (Bez®) reads wAéor dmawrnioovaw instead of wepioadrepor

alrnoovow.

3 Néyw Uuiv 8T are wanting in Justin.

¢ This passage, quoted by De Wette, was referred to p. 219, and led to
this examination.
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quotations are from the canonical Gospels requires the assump-
' tion that Justin, with singular care, collected from distant and

scattered portions of those GO{spels a series of passages In close
sequence to each other, forming a whole unknown to them, but
complete in itself; and yet, although this is carefully performed,
he at the same time, with the most systematic carelessness, mis-
_ quoted and materially altered almost every precept he professes to
cite. The order of the canonical Gospels 1s as entirely set at
. naught as their language 1S disregargled. | As Hi_lgenfeld _has
~ pointed out, throughout the whole of this portion of his quotations
the undeniable endeavour after accuracy, on the one hand, 1s in the
most glaring contradiction with the monstrous carelessness on the
other, if it be supposed that our Gospels are the source from which
- Justin quotes. Nothing is more improbable than the conjecture
that he made use of the canonical Gospels, and we must accept
the conclusion that Justin quotes with substantial correctness the
expressions in the order in which he found them in his peculiar
Gospel.*

It is a most arbitrary proceeding to dissect a passage, quoted by
Justin as a consecutive and harmonious whole, and finding
parallels more or less approximate to its various phrases scattered
up and down distant parts of our Gospels, scarcely one of which
1s not materially different from the reading of Justin, to assert that
he is quoting these Gospels freely from memory, altering, excising,
combining, and interweaving texts, and introverting their order,
but nevertheless making use of them and not of others. It is per-
fectly obvious that such an assertion 1s nothing but the merest
assumption. Our synoptic Gospels themselves condemn it utterly,
for precisely similar differences of order and language exist in them
and distinguish between them. Not only the language but the
order of a quotation must have its due weight, and we have no
nght to dismember a passage and, discovering fragmentary
parallels in various parts of the Gospels, to assert that it is com--
piled from them, and not derived, as it stands, from another
source.?

It must have been apparent to all that, throughout his quotations
from the Sermon on the Mount, Justin follows an order which is
quite different from that in our synoptic Gospels ; and, as might

T YT I T R A T e ™ S b WY .

-J-'?!L-Fi,‘ﬁ!'mm-f i .

259-

* For the arguments of apologetic criticism the reader ma
argu y be referred to
Dr. Westcott's work On the Canon, pPp- 112-139. Dr. Westcott does not, of

mrmis, debl:;v thhe' fact that flusti_n’s quotations are different from the text of our
G“Spe t he accounts for his variations on ounds which seem to us purely

. It is evident that, so lon | -
g as there are such variations to be
m away, at least no proof of identity is possible.

* CL. Hilgenfeld, Dic Evv. Justin's, p- 129 f.; Credner, Beitrage, i., p. ‘
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have been expected, the inference of a different source, which is
naturally suggested by this variation in order, is more than
confirmed by persistent and continuous variations in language,
If it be true that examples of confusion of quotation are to be
found in the works of Clement of Alexandria, Origen, and other
Fathers, it must at the same time be remembered that these
are quite exceptional, and we are scarcely in a position to judge
how far confusion of memory may not have arisen from
reminiscences of other forms of evangelical expressions occurring
in apocryphal works, with which we know the Fathers to have
been well acquainted. The most vehement asserter of the
identity of the Memoirs with our Gospels, however, must
absolutely admit as a fact, explain it as he may, that variation
from our Gospel readings 1s the general rule in Justin’s quotations,
and agreement with them the very rare exception. Now, such a
phenomenon is elsewhere unparalleled in those times, when
memory was more cultivated than with us in these days of cheap
printed books ; and it is unreasonable to charge Justin with such
universal want of memory and carelessness about matters which
he held so sacred, merely to support a foregone conclusion, when
the recognition of a difference of source, indicated in every
direction, is so much more simple, natural, and justifiable. It is
argued that Justin’s quotations from the Old Testament likewise
present constant variation from the text. This 1s true to a
considerable extent, but they are not so persistently inaccurate as
the quotations we are examining, supposing them to be derived
from our Gospels. This plea, however, 1s of no avail, for it is
obvious that the employment of the Old Testament 1s not
established merely by inaccurate citations; and it is quite un-
deniable that the use of certain historical documents out of many
of closely similar, and in many parts probably identical, character
cannot be proved by anonymous quotations differing from any-
thing actually in these documents.

There are very many of the quotations of Justin which bear
unmistakable marks of exactness and verbal accuracy, but which
yet differ materially from our Gospels, and most of his quotations
from the Sermon on the Mount are of this kind. For mstance,
Justin introduces the passages which we have marked a, 3, y, with
the words: ‘“He (Jesus) spoke thus of Chastity ”;* and, after
giving the quotations, a, 3, and 7y, the first two of which, although
finding a parallel in two consecutive verses (Matt. v. 28, 29), are
divided by the separating kat, and therefore do not appear to have
been united in his Gospel, Justin continues: “ Just as even those
who, with the sanction of human law, contract a second marriage

r P, 2201,
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are sinners in the eye of our Master, so also are those who look
upon a woman to lust after her. Ior not only he who actually

' commits adultery is rejected by him, but also he who desires to
commit adultery, since not our acts alone are open before God,

) 'but also our thoughts.”* Now, it is perfectly clear that Justin

here professes to give the actual words of _]esus, anc_l then
moralises upon them; and both the quotation and his own
subsequent paraphrase of it lose all their significance if we sup-

that Justin did not correctly quote in the first instance, but
actually commences by altering the text. These passages a, 5, and
v, however, have all marked and characteristic variations from the
Gospel text; but, as we have already shown, there 1s no reason
for asserting that they are not accurate verbal quotations from
another Gospel.

The passage 8 is likewise a professed quotation,? but not only
does it differ in language, but it presents deliberate transpositions
in order, which clearly indicate that Justin’s source was not our
Gospels. The nearest parallels in our Gospels are found in
Matt. v. 46, followed by 44. The same remarks apply to the
next passage ¢ which is introduced as a distinct quotation,3 but
which, like the rest, differs materially, linguistically and in order,
from the canonical Gospels. The whole of the passage i1s consecu-
tive, and excludes the explanation of a mere patchwork of passages
loosely put together, and very imperfectly quoted from memory.
Justin states that Jesus taught that we should communicate to
those who need, and do nothing for vain glory, and he then gives
the very words of Jesus in ‘an unbroken and clearly continuous
discourse. Christians are to give to all who ask, and not merely
to those from whom they hope to receive again, which would be
no new thing—even the publicans do that; but Christians must
do more. They are not to lay up riches on earth, but in heaven,
for 1t would not profit a man to gain the whole world, and lose his
soul ; therefore, the teacher a second time repeats the injunction
that Christians should lay up treasures in heaven. If the unity of
thought which binds this passage so closely together were not suffi-
cient to prove that it stood in Justin’s Gospel in the form and
order in which he quotes it, the requisite evidence would be
supplied by the repetition at its close of the injunction: * Lay up,
therefore, in the heavens,” ete. It is impossible that Justin should,
through defect of _memory, quote a second time in so short a
pa_ssa%e the same mjunction if the passage were not thus appro-
prnately terminated in his Gospel. The common sense of the

Y Adpol, 1 15 After the
another quotation compared with
¥ 2.

€s a, B, v, and before the above, there is
Matt. xix. 12, but distinctly different from it.
$-P. 232
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reader must at once perceive that it is impossible that Justin, pro-
fessedly quoting words of Jesus, should thus deliberately fabricate
a discourse rounded off by the repetition of one of its opening
admonitions, with the addition of an argumentative “ therefore.”
He must have found it so in the Gospel from which he quotes.
Nothing indeed but the difficulty of explaining the marked
variations presented by this passage, on the supposition that Justin
must quote from our Gospels, could lead apologists to insinuate
such a process of compilation, or question the consecutive
character of this passage. The nearest parallels to the dismembered
parts of the quotation, presenting everywhere serious variations,
however, can only be found in the following passages in the order
in which we cite them :—Matt. v. 42, Luke vi. 34, Matt. w.
19, 20, xvi. 26, and a repetition of part of vi. 20, with variations.
Moreover, the expression, “What new thing do ye?” is quite
peculiar to Justin. We have already met with it in the preceding
section 6. “If ye love them which love you, what zew thing do
ye? foreven,” etc. Here, in the same verse, we have : “If ye lend
~ to them from whom ye hope to receive, what new thing do ye ? for
- even,” etc. It is evident, both from its repetition and its distinct
- dogmatic view of Christianity as a new teaching in contrast to the
; old, that this variation cannot have been the result of defec-
tive memory, but must have been the reading of the
( Memoirs, and, in all probability, it was the original form of the
teaching. Such antithetical treatment is clearly indicated in many
parts of the Sermon on the Mount : for instance, Matt. v. 2r,
“Ye have heard that it hath been said &y them of oid...... but 7
' say unto you,” etc., cf. v. 33, 38, 43. It is certain that the whole
- of the quotation e differs very materially from our Gospels, and
there 1s every reason to believe that not only was the passage not
| derived from them, but that it was contained in the Memoirs of
the Apostles substantially in the form and order in which Justin
(uotes it.

The next passage ({)* is separated from the preceding merely by
the usual kai, and it moves on to its close with the same continuity
of thought and the same peculiarities of construction which
characterise that which we have just considered. Christians are
to be kind and merciful (ypnorot xai oikrippoves) to all as their
Father is, who makes his sun to shine alike on the good and
evil, and they need not be anxious about their own temporal
necessities : what they shall eat and what put on; are they not
better than the birds and beasts whom God feedeth? Therefore,
they are not to be careful about what they are to eat and what
put on, for their heavenly Father knows they have need of these

R
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things; but they are (O <eek the kingdom of heaven, and all

. < shail be added : for where the treasure is—the thing
ltit;e::elt:;m ‘s careful about—there will also be the mind of the

man. In fact, the passage is a suitable continuation of C inqulca—
ting, like it abstraction from worldly cares and thoughts 1n re_llanc_e
on the heavenly Father; and the mere fact that a separation 1s
made where it is between the two passages € and { shows further
that each of those passages was complete in itself. There 1s
absolutely no reason for the separating kai if these passages were
2 mere combination of scattered verses. This quotation, however,
which is so' consecutive in Justin, can only find distant parallels
in passages widely divided throughout the synoptic Gospels, which
have to be arranged in the following order —Luke vi. 36, Matt, v.
45, vi. 25, 26, 31, 32, 33 vi. 21, the whole of which present
striking differences from Justin’s quotation. The repetition of the
injunction “be not careful ” again with the illative * therefore ™ 1s
quite in the spirit of e This admonition, ‘Therefore, be not
careful,” etc., is reiterated no less than three times in the first
Gospel (vi. 25, 31, 34), and confirms the characteristic repetition
of Justin’s Gospel, which seems to have held a middle course
between Matthew and Luke, the latter of which does not repeat
the phrase, although the injunction is made a second time in more
direct terms. The repetition of the passage, “ Be ye kind and
merciful,” etc., in Dial. g6, with the same context and peculiarities,
s a remarkable confirmation of the natural conclusion that Justin
quotes the passage from a Gospel different from ours. The
eXpression xpnoTol Kai OLKTLPHLOVES, thrice repeated by Justin
himself, and supported by a similar duplication in the Clementine
Homilies (iii. §7)," cannot possibly be an accidental departure from
our Gospels.? For the rest, it is undeniable that the whole passage
¢ differs materially, both in order and language, from our Gospels,
from which it cannot, without unwarrantable assumption, be main-
tained to have been taken either collectively or in detail, and
strong internal reasons lead us to conclude that it is quoted
substantially as it stands from Justin’s Gospel, which must have
heen different from our Synoptics.
In 6, again, we have an express quotation introduced by the
words : “And regarding our being patient under injuries and
ready to help all, and free from anger, this is what he said ”; and

' See p. 223, note 4.

’tEcliL;sch admits the very striking nature of this triple quotation, and of
another (in our passage x 3 and 4), although he does not accept them as neces-

sarily from a different seurce. ‘A4 uffalli ; o
, : o, aber allerdings sehr auffallig sind
nur folgende 2 citate vyiveaBe xpmarol k.T.N.” Apol., ifgls; Dfa{ 96'5,’ und

Kvpee, cipie, k.7 N Apol.,\. 16; Dial, 76 ; Unters. w. d. Entst. d. Matth,

Evang., 1853, p. 34
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then he proceeds to give the actual words.” At the close of the
quotation he continues: “For we ought not to strive, neither
would he have us be imitators of the wicked, but he has exhorted
us by patience and gentleness to lead men from shame and the
love of evil,” etc.2 It is evident that these observations, which
are a mere paraphrase of the text, indicate that the quotation
itself is deliberate and precise. Justin professes first to quote the
actual teaching of Jesus, and then makes his own comments -
but if it be assumed that he began by concocting out of stray
texts, altered to suit his purpose, a continuous discourse, the
subsequent observations seem singularly useless and out of place.
Although the passage forms a consecutive and harmonious dis-
course, the nearest parallels in our Gospels can only be found by
uniting parts of the following scattered verses :— Matt. v. 39, 40,
22, 41, 16. The Christian who is struck on one cheek is to turn
the other, and not to resist those who would take away his cloak
or coat ; but if, on the contrary, he be angry, he 1s in danger of
fire ; 1f, then, he be compelled to go one mile, let him show his
gentleness by going two, and thus let his good works shine before
men that, seeing them, they may adore his Father which is in
heaven. It is evident that the last two sentences, which find
their parallels in Matt. by putting v. 16 after 41, the former verse
having quite a different context in the Gospel, must have so
followed each other in Justin’s text. His purpose is to quote the
teaching of Jesus, “regarding our being patient under injuries,
and ready to help all and free from anger ”; but his
quotation of “Let your good works shine before men,” etc., has
no direct reference to his subject, and it cannot reasonably be
supposed that Justin would have selected it from a separate part
of the Gospel. Coming as it no doubt did in his Memoirs in the
order in which he quotes it, it is quite appropriate to his purpose.
It is difficult, for instance, to imagine why Justin further omitted
the injunction in the parallel passage, Matt. v. 39, ‘“that ye
resist not evil,” when supposed to quote the rest of the verse, since
his express object is to show that “we ought not to strive,” etc.
T'he whole quotation presents the same characteristics as those
which we have already examined, and in its continuity of thought
and wide variation from the parallels in our Gospels, both in
order and language, we must recognise a different and peculiar
source,

The passage « again, is professedly a literal quotation, for
Justin prefaces it with the words: * And regarding our not
swearing at all, but ever speaking the truth, he taught thus”; and
having in these words actually stated what Jesus did teach, he

F Posaad * Apol., 1. 16,
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ote his very words." In the quotation there 1s a
clear departure from our Gospel, arsing, not from accidental
failure of memory, but from difference of source. The parallel
passages In our Gospels, so far as they exist at all, can only be
found by taking part of Matt. v. 34 and jomning it to v. 37,
omitting the intermediate verses. The quotation m the Epistle of
James v. 12, which is evidently derived from a source different
from Matthew, supports the reading of Justin. This, with the

sage twice repeated In the Clementine Homilies n agreement
with Justin, and, it may be added, the pecuhar version found m
early ecclesiastical writings,? all tend to confirm the belief that
there existed a more ancient form of the injunction which Justin
26 doubt found in his Memoirs. The precept, erse, simple, and
direct, as it is here, 1S much more in accordance with Justin’s own
description of the teaching of Jesus, as he evidently found it in
his Gospel, than the diffused version contained in the first Gospel,

V. 33-317: j :
Another remarkable and characteristic  illustration of the

peculiarity of Justin's Memoirs is presented by the long passage k,
which is also throughout consecutive and bound together by clear
unity of thought.3 It s presented with the context: “For not those
who merely make professions, but those who do the works, as he
(Jesus) said, shall be saved. For he spake thus.”+ It does not,
therefore, seem possible to indicate more clearly the deliberate
intention to quote the exact expressions of Jesus, and yet not only
do we find material difference from the language mn the parallel
passages in our Gospels, but those parallels, such as they are, can
only be made by patching together the following verses in the
order in which we give them :—Matt. vii. 21, Luke x. 16, Matt. vil.
22, 23, xiii. 42, 43, vii. 15, part of 16, 19. It will be remarked
that the passage (x 2), Luke x. 16, 1s thrust in between two
consecutive verses in Matthew, and taken from a totally different
context as the nearest parallel to « 2 of Justin, although it 1s
widely different from it, omitting altogether the most important
words: “and doeth what I say.” The repetition of the same
phrase, “He that heareth me heareth him that sent me,” in
Apol., 1. 63,5 makes it certain that Justin accurately quotes his

proceeds to qu

1 » :
P 235 1 2 P, 226, note 1.

B Dr. ‘Wesﬁtwtt considers that *‘the coincidence between Justin and the
Clementine Gospel illustrates still more clearly the existence of a traditional as
well as of an evangelical form of Christ's words ” (On the Canon, p. 132).
- But why merely a * traditional,” if by that he means oral tradition? Luke 1.

t shows how many written versions the '
re may have been : ¢f. Tischendorf
Wann wurden, u. 5. w., p. 28 f., and anm. 1, p}" 29. |

‘ P. 226 1. . 5 See p. 227, note 2.
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Gospel, whilst the omission of the words in that place, *“and
doeth what I say,” evidently proceeds from the fact that they are
an interruption of the phrase for which Justin makes the quotation
—namely, to prove that Jesus is sent forth to reveal the Father. It
may be well to compare Justin’s passage, k 1—4, with one occurring
in the so-called Second Epistle of Clement to the Corinthians, iv.
‘“ Let us not, therefore, only call him Lord, for that will not save
us. For he saith : ‘ Not every one that saith to me, Lord, Lord,
shall be saved, but he that worketh righteousness.’......the Lord
said : ‘ If ye be with me gathered together in my bosom, and do
not my commandments, I will cast you off and say to you:
Depart from me; I know you not whence you are, workers of
iniquity.”” The expression épydras dvopias here strongly recalls the
reading of Justin. This passage, which is foreign to our Gospels,
at least shows the existence of others containing parallel discourses
with distinct variations. Some of the quotations in this spurious
Epistle are stated to be taken from the ““ Gospel according to the
Egyptians,” which was in all probability a version of the Gospel
according to the Hebrews.? The variations which occur in
Justin’s repetition, in ZDial. 76, of his quotation « 3 are not
important, because the more weighty departure from the Gospel
in the words, “did we not eat and drink in thy name” (ov 7¢
op ovopat. épdyomev kai emwopev), is deliberately repeated 2 and
if, therefore, there be freedom of quotation, it is free quotation
not from the canonical, but from a different Gospel. Origen’s
quotation* does not affect this conclusion, for the repetition of the
phrase (ov) T ovépar. oov has the form of the Gospel, and
besides, which 1s much more important, we know that Origen was
well acquainted with the Gospel according to the Hebrews and
other apocryphal works from which this may have been a reminis-
cence. We must add, moreover, that the passage in Dial. 76
appears 1n connection with others widely differing from our
Gospels. The passage « 5 not only materially varies from
the parallel in Matt. xu. 42, 43, in language, but In con-
nection of i1deas.5 Here also, upon examination, we must
conclude that Justin quotes from a source different from our
Gospels, and, moreover, that his Gospel gives. with greater cor-
rectness the original form of the passage. The weeping and

t Cf. Clemens Al., S#trom., iii. 9, 63; 13, 93.
2 Compare the quotation, Clem. rr ad Corinth., ii. 9, with the quota-
tions from the Gospel according to the Hebrews in Epiphanius, Aer.,

XXX. 14.

3 Delitzsch admits the very striking character of this repetition. UUnfers.
Entst. Matth. Ev., p. 34, see back, p. 373, note 2.

¢ Cf. p. 228, note 1. 5 P. 228, cf. note 3.
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gnashing of teeth are distinctly represented as the consequence
when the wicked see the bliss of the righteous while they are sent
‘to everlasting fire, and not as the mere characteristics of hell. It
will be observed that the preceding passages, K 3 and 4, find
parallels to a certain extent in Matt. vii. 22, 23, although Luke
xiii. 26, 27, is, in some respects, closer to the reading of
Justin. K 5 finds no continuation of parallel in Matt. vii,, from
which the context comes, but we have to seek it in xiil. 42, 43.
K s, however, does find its continuing parallel in the next verse,
in Luke xiii. 28, where we have ““There shall be (the) weeping
and (the) gnashing of teeth when ye shall see Abraham,” etc.
There is here, it is evident, the connection of ideas which 1is
totally lacking in Matt. xii1. 42, 43, where the verses in question
oceur as the conclusion to the exposition of the Parable of the
Tares. Now, although it is manifest that Luke xii. 28 cannot
possibly have been the source from which Justin quotes, still the
opening words and the sequence of ideas demonstrate the great
probability that other Gospels must have given, after « 4, a con-
tinuation which is wanting after Matt. vii. 23, but which 1s
indicated in the parallel Luke xiii. (26, 27) 28, and is somewhat
closely followed in Matt. xiii. 42, 43. When such a sequence 1S
found in an avowed quotation from Justin’s Gospel, it is certain
that he must have found it there substantially as he quotes it.
The passage x 6, “For many shall arrive,” etc., Is a very
important one, and it departs emphatically from the parallel in
our first Gospel. Instead of being, like the latter, a warning
against false prophets, it is merely the announcement that many
deceivers shall come. This passage is rendered more weighty by
the fact that Justin repeats it with little variation in Dial. 35, and
immediately after quotes a saying of Jesus of only five words
which is not found in our Gospels ; and then he repeats a quota-
tion to the same effect in the shape of a warning : “ Beware of
false prophets,” etc., like that in Matt. vii. 15, but still distinctly
differing from it.2 It is perfectly clear that Justin quotes two
separate passages. It is impossible that he could intend to repeat
the same quotation at an interval of only five words ; it 1s equally
impossible that, having quoted it in the one form, he could so
immediately quote it in the other through error of memory. The
simple, and very natural, conclusion is that he found both passages
in his Gospel.  The object for which he quotes would more than
justify the quotation of both passages; the one referring to the
{::3{‘3’ false Christians, and the other to the false prophets of whom
: ;u:ds?:?t?:i I'hat two passages so closely related should be

me (Gospel is not in the least singular. There are

* Y. 228, * Cf. p. 228, note 1.
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numerous instances of the same in our Synoptics.” The actual
facts of the case, then, are these: Justin quotes in the Dialogue,
with the same marked deviations from the parallel in the
Gospel, a passage quoted by him in the Apology, and after an
interval of only five words he quotes a second passage to the
same effect, though with very palpable difference in its character,
which likewise differs from the Gospel, in company with other
texts which still less find any parallels in the canonical Gospels.
The two passages, by their differences, distinguish each other as
separate, whilst, by their agreement in common variations from
the parallel in Matthew, they declare their common origin from a
special Gospel, a result still further made manifest by the agree-
ment between the first passage in the Dialogue and the quotations
in the Apology. In x 72 Justin’s Gospel substitutes eépyov
for kaprov, and is quite in the spirit of the passage 6. “Ye
shall know them from their zwo»%s” 1s the natural reading. The
Gospel version clearly introduces “fruit” prematurely, and weakens
the force of the contrast which follows. It will be observed,
moreover, that, in order to find a parallel to Justin’s passage x 7, 8,
only the first part of Matt. vii. 16 is taken, and the thread is
only caught again at vii. 19, « 8 being one of the two passages
indicated by de Wette which we are considering, and it agrees
with Matt. vii. 19, with the exception of the single word de. We
must again point out, however, that this passage in Matt. vii. 19 1s
repeated no less than three times in our Gospels, a second time 1n
Matt. iii. 10, and once in Luke iii. 19. Upon two occasions it is
placed in the mouth of John the Baptist, and forms the second
portion of a sentence, the whole of which 1s found in literal
agreement both in Matt. ui. 1o and Luke 111. 9, “ But now the axe
is laid unto the root of the trces, therefore every tree,” etc. The
passage pointed out by de Wette as the parallel to Justin’s anony-
mous quotation, Matt. vii. 19—a selection which 1s, of course,
obligatory from the context—is itself a mere quotation by Jesus of
part of the saying of the Baptist, presenting, therefore, double
probability of being well known ; and as we have three instances
of its literal reproduction in the Synoptics, it would, indeed, be
arbitrary to affirm that it was not likewise given literally in other

Gospels. : _ _ _
The passage A3 is very emphatically given as a literal quotation

* Cf. Matt. v. 29, 30, with xviii. 8, 9.
xix. 30 with xx. 16.

1Y~y EXV-20
L S, R L] & :
xx. 16 ,, xxil. I4; and viil. I2, xiil. 42, §0, xxii. 13, xx1v. §I,

and xxv. 30, together ; Luke xiv. 11 with xviil. 14, ete.
" P, 228, 3 P. 229.
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of the words of Jesus, for Justin cites it directly to &uther}twate
his own statements of Christian belief. He says: “ Butif you
disregard us both when we entreal, and when we set all things
openly before you, we shall not suffer loss, bel}ev;ng, or rather
being fully persuaded, that everyone will be pumished by eternal
fire. according to the desert of his deeds, and in proportion to
the faculties which he received from God will his account be
required, as Christ declared when he said: ‘To_ whom G_rod gave
more, of him shall more also be demanded again.”” This quota-
tion has no parallel in the first Gospel, but we add 1t here as part
of the Sermon on the Mount. The passage in Luke xn. 48, 1t
will be perceived, presents distinct variation from 1t, and that
Gospel cannot for a moment be maintained as the source of
Justin’s quotation.

The last passage, 1" is one of those advanced by de Wette
which led to this examination.? It 1s, likewise, clearly a quotation ; |
but, as we have already shown, its agreement with Matt. v. 20 1s .'
no evidence that it was actually derived from that Gospel. Occur- |
ring, as it does, as one of numerous quotations from the Sermon
on the Mount, whose general variation, both 1n order and language,
from the parallels in our Gospel points to the inevitable conclusion
that Justin derived them from a different source, there is no reason
for supposing that this sentence also did not come from the same
Gospel.

No one who has attentively considered the whole of these
passages from the Sermon on the Mount, and still less those who
are aware of the general rule of vamation in his mass of quota-
tions as compared with parallels in our Gospels, can fail to be
struck by the systematic departure from the order and language of
the Synoptics. The hypothesis that they are quotations from our
Gospels involves the accusation against Justin of an amount of
carelessness and negligence which is quite unparalleled in literature.
Justin’s character and traiming, however, by no means warrant any
such aspersion,? and there are no grounds for it. Indeed, but for
the attempt arbitrarily to establish the identity of the Memoirs of
the Apostles with our Gospels, such a charge would never haye
been thought of. It is unreasonable to suppose that avowed and
deliberate quotations of sayings of Jesus, made for the express
purpose of furmishing authentic written proof of Justin’s state-

ments regarding Christianity, can, as an almost invariable rule, be
so singularly incorrect, more especially when it is considered that
these quotations occur in an elaborate apology for Christianity
addressed to the Roman emperors, and in a careful and studied

¥ 2. ® LG p 23e.
* Cf. Eusebius, #. £., iv. 11—181? ’
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controversy with a Jew in defence of the new faith. The simple
and natural conclusion, supported by many strong reasons, is that
Justin derived his quotations from a Gospel which was different
from ours, although naturally, by subject and design, it must have
been related to them. His Gospel, in fact, differs from our
Synoptics as they differ from each other.

We now return to Tischendorf’s statements with regard to
Justin’s acquaintance with our Gospels. Having examined the
supposed references to the first Gospel, we find that Tischendorf
speaks much less positively with regard to his knowledge of the
other two Synoptics. He says: “There is the greatest proba-
bility that in several passages he also follows Mark and Luke.”r
First taking Mark, we find that the only example which Tischendorf
gives is the following. He says: “Twice (Dial. 76 and 100) he
quotes as an expression of the Lord: ‘The Son of Man must
suffer many things, and be rejected by the Scribes and Pharisees
(ch. 100, by the ‘ Pharisees and Secribes’), and be crucified, and
the third day rise again.”> This agrees better with Mark viii. 31
and Luke 1x. 22 than with Matt. xvi. 21, only in Justin the
‘ Pharisees ” are put instead of the ‘ Elders and Chief Priests’ (so
Matthew, Mark, and Luke), likewise ¢ be crucified ’ instead of * be
killed.” "3 This is the only instance of similarity with Mark that
Tischendorf can produce, and we have given his own remarks to
show how weak his case is. The passage in Mark viii. 31
reads: ‘“And he began to teach them that the Son of Man
must suffer many things, and be rejected by the Elders and
the Chief Priests (vrd rov mperBurépov kai Tov apyrepéwv) and the
SCI’ibES, and be killed (Hﬂ.?. &?ruﬁruvﬁﬁvm.), and after three days
(kai pera Tpeis npépas) rise again.” And the following is the
reading of Luke ix. 22 : “ Saying that the Son of man must suffer
many things, and be rejected by the Elders and Chief Priests
(amd Tov wpeoPurepov kat apytepewr) and Scribes, and be killed
(kat amoxktavfpvar), and the third day rise again.” It will be
perceived that, different as it also is, the passage in Luke 1s nearer
than that of Mark, which cannot in any case have been the source
of Justin’s quotation. Tischendorf, however, does not point out
that Justin, elsewhere, a third time refers to this very passage in
the very same terms. He says: “And Chnst...... having come
...... and himself also preached, saying......that he must suffer
many things from the Scribes and Pharisees and be crucified, and

—

* Wann Wurden, u. s. w., p. 28.

2 A€t Tov vidv Tov dwvbpwmov wol\a walelv, xai amodokiuasfirvar Uwd TWY
Ipapparéwy kal Papwoaiwy, kal oravpwlivar, xai Ty Tplry Nuépa avacrivad.
Dial. 76 (c. 100, Papwoaiwr kai I'papparéwr).

3 Wann wurden, u. s. w., p. 28, anm. I.
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« thi iise again.” Although this omits the words “ and
&Lr;?geg?it gig the whole of the passage literally as before.
And thus there is the very remarkable testimony qf a quotation
three times repeated, with the same marked variations fro:;n our
Gospels, to show that Justin found those very words iIn his
Memoirs. The persistent variation clearly indicates a different
source from our Synoptics. We may, in reference to this reading,
compare Luke xxiv. 6 : “ He is not here, but is risen: remember
how he spake unto you when he was yet in Galilee (v. 7), saying
that the Son of Man must be delivered up into the hands of sinful
men, and be crucified, and the third day rise again.” This reference
to words of Jesus, in which the words kai oravpwbijvar occurred,
as in Justin, indicates that, although our Gospels do not contain
it, some others may well have done so. In one place Justin
introduces the saying with the following words : “ For he exclaimed
before the crucifixion, the Son of Man,” etc.,> both indicating a
time for the discourse and also quoting a distinct and definite
saying in contradistinction to this report of the matter of his
teaching, which is the form in which the parallel passage occurs
in the Gospels. In Justin’s Memoirs it no doubt existed as an
actual discourse of Jesus, which he verbally and accurately quoted.

With regard to the third Gospel, Tischendorf says: “Itisin
reference to Luke (xxii. 44) that Justin recalls in the Dialogue
(103) the falling drops of the sweat of agony on the Mount of
Olives, and certainly with an express appeal to the ‘ Memoirs
composed by his Apostles and their followers.””3 Now we have
already seen+ that Justin, in the passage referred to, does not
make use of the peculiar expression which gives the whole of its
character to the account in Luke, and that there 1s no ground for
affirming that Justin derived his information from that Gospel.
The only other reference to passages proving the ¢ probability ” of
Justin’s use of Luke or Mark is that which we have just discussed
—“The Son of Man must,” etc. From this the character of
Tischendorf’s assumptions may be inferred. De Wette does not
advance any instances of verbal agreement either with Mark or
Luke.s Yle says, moreover: “ The historical references are much
freer still (than quotations), and combine in part the accounts of
Matthew and Luke ; some of the kind, however, are not found at

9: dre 3ei avrow woA\a waflely dmwd Twv Tpapparéwr kal Papoalwy, kal oTavpw-
nros, fﬂi ™ Tplry Nuépg avacrivar. Dial. §1. 2 Dial. 76.
3 Wann wurden, u. s. w., p. 28, anm. 1. ¢ P. 208 f.

: s \'_ir'e may point out, hgwever, that he says: ““ Andere wortliche Ueber-
nu!:f:':;!mmfgtn kommen mutten unter Abweichungen vor, wie Apol., ii., p. 75,
vgl. Matt. v 21, wo Luc. i. 35, damit combinirt ist.” Einl., N. T.. p. 105;

but a single phrase combined with : : :
s o apemhe cd with a passage very like one in a different Gospel
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all in our canonical Gospels.”® This we have already sufficiently
demonstrated.

We might now well terminate the examination of Justin’s
quotations, which has already taken up too much of our space ;
but before doing so it may be very advisable briefly to refer to
another point. In his work, On #ke Canon, Dr. Westcott adopts
a somewhat singular course. He evidently feels the very great
difficulty in which any one who asserts the identity of the source
of Justin’s quotations with our Gospels is placed by the fact that,
as a rule, these quotations differ from parallel passages in our
Gospels; and whilst on the one hand maintaining that the
quotations generally are from the canonical Gospels, he on the
other endeavours to reduce the number of those which profess
to be quotations at all. He says: “To examine in detail the
whole of Justin’s quotations would be tedious and unnecessary.
It will be enough to examine (1) those which are alleged by him
as quotations, and (2) those also which, though anonymous, are
yet found repeated with the same variations either in Justin’s
own writings or (3) in heretical works. It is evidently on these
quotations that the decision hangs.”? Now under the first
category Dr. Westcott finds very few. He says: In seven
passages only, as far as I can discover, does Justin profess to
give the exact words recorded in the Memoirs ; and in these, if
there be no reason to the contrary, it is natural to expect that
he will preserve the exact language of the Gospels which he used,
just as In anonymous quotations we may conclude that he is
trusting to memory.”?  Before proceeding further, we may point
out the straits to which an apologist is reduced who starts with
a foregone conclusion. We have already seen a number of
Justin’s professed quotations; but here, after reducing the
number to seven only, our critic prepares a way of escape
even out of these. It 1s difficult to understand what ““reason
to the contrary” can possibly justify a man ‘“who professes
to give the exact words recorded in the Memoirs” for not
doing what he professes; and, further, it passes our compre-
hension to understand why, in anonymous quotations, * we
may conclude that he 1s trusting to memory.” The cautious
exception 1s as untenable as the gratuitous assumption. Dr.
Westcott continues, as follows, the passage which we have just
interrupted : “ The result of a first view of the passages is striking.
Of the seven, five agree verbally with the text of St. Matthew or
St. Luke, exkibifing indeed three slight various readings not
elsewhere found, but such as are easily explicable ; the sixth is a
compound summary of words related by St. Matthew ; the seventh

* ol VT, D 111 * On the Canon, p. 112 f. 3 /6., 114.



244 SUPERNATURAL RELIGION

alone presents an important variation in the text of a verse, which 1is,
however, otherwise very uncertain.”* The 1talics of course are ours.
The * first view ” of the passages and of the above statement is
indeed striking. It is remarkable how easily difficulties are
overcome under such an apologetic system. The striking result,
to summarise Dr. Westcott’s own words, 1S this: out of seven
professed quotations from the Memoirs, n which he admits we
may expect to find the exact language preserved, five present
three variations; one is a compressed summary, and does not agree
verbally at all; and the seventh presents an important variation.
Dr. Westcott, on the same easy system, continues : * Our inquiry
is thus confined to the two last instances, and it must be seen
whether their disagreement from the synoptic Gospel 1s such as to
outweigh the agreement of the remaining five.”? Before proceeding
to consider these seven passages admitted by Dr. Westcott, we
must point out that, in a note to the statement of the number, he
mentions that he excludes other two passages as ‘““not merely
quotations of words, but concise narratives.”3 But surely this is
a most extraordinary reason for omitting them, and one the
validity of which cannot be admitted. As Justin introduces
them deliberately as quotations, why should they be excluded
simply because they are combined with a historical statement?
We shall produce them. The first is in Apol, 1. 66 : “For the
Apostles, in the Memoirs composed by them which are called
Gospels,* handed down that it was thus enjoined on them that
Jesus, having taken bread and given thanks, said: ‘ This do 1n
remembrance of me. This is my body.” And similarly, having
taken the cup and given thanks, he said : ‘ This is my blood,” and
delivered it to them alone.”s This passage, it will be remembered,
occurs in an elaborate apology for Christianity addressed to the
Roman emperors, and Justin is giving an account of the most
solemn sacrament of his religion. Here, if ever, we might
reasonably expect accuracy and care ; and Justin, in fact, carefully
indicates the source of the quotation he is going to make. It is
difficult to understand any ground upon which so direct a quota-
tion from the Memoirs of the Apostles could be set aside by Dr.
Westcott.  Justin distinctly states that the Apostles in these
Memoirs have “thus” (ofrws) transmitted what was enjoined
on us by Jesus, and then gives the precise quotation. Had the
quotation agreed with our Gospels, would it not have been claimed
as a professedly accurate quotation from them ? Surely no one
can reasonably pretend, for instance, that when Justin, after this
preamble, states that, having taken bread, etc., Jesus said : ““ This

Y Un the Cﬂ?ﬂlﬂ, p- 113 f, 2 fﬁ.,

A » 11A. 3 j&’ ; : :
* We have already discussed these w“’:ﬁs, 4 p. 113, note I

p. 185 f. s Apol., i. 66.
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do in remembrance of me: this is my body”; or, having taken
the cup, etc., %e said: “'This is my blood ”—]Justin does not
deliberately mean to quote what Jesus actually did say? Now, the
account of the episode in Luke is as follows (xxii. 17): “ And he
took a cup, gave thanks, and said: “Take this and divide it
among yourselves. 18. For I say unto you, I will not drink of
the fruit of the vine until the Kingdom of God shall come. 19.
And he took bread, gave thanks, brake it, and gave it unto them,
saying : This 1s my body which is given for you: this do in
remembrance of me. 20. And in like manner the cup after
supper, saying : This 1s the new covenant in my blood, which is
shed for you.”” Dr. Westcott, of course, only compares this
passage of Justin with Luke, to which, and the parallel in
1 Cor. x1. 24, wide as the difference 1is, it i1s closer than to the
accounts in the other two Gospels. That Justin professedly
quoted literally from the Memoirs is evident, and is rendered
still more clear by the serious context with which the quota-
tion is introduced, the intention being to authenticate his
explanations by actual written testimony. His dogmatic
views, moreover, are distinctly drawn from a Gospel, which,
iIn a more direct way than our Synoptics do, gave the
expressions : “This 1s my body,” and “This 1s my blood,” and
it must have been observed that Luke, with which Justin’s
reading alone is compared, not only has not: Tovr éori 70 aipa
pov, at all, but makes use of a totally different expression :
“This cup 1s the new covenant in my blood, which is shed for
you.”

The second quotation from the Memoirs which Dr. Westcott
passes over 1s that in Dial. 103, compared with Luke xxii. 42, 43,2
on the Agony in the Garden, which we have already examined3
and found at variance with our Gospel, and without the pecuhar
and distinctive expressions of the latter.

We now come to the seven passages which Dr. Westcott admits
to be professed quotations from the Memoirs, and in which *“it
is natural to expect that he will preserve the exact words of the
Gospels which he used.” The first of these is a passage in the
Dialogue, part of which has already been discussed in connection
with the fire in Jordan and the voice at the Baptism, and found to
be from a source different from our Synoptics.4+ Justin says: “For
even he, the devil, at the time when he also (Jesus) went up from
the river Jordan when the voice said to Him : ¢ Thou art my Son,
this day have I begotten thee,’ i1s recorded in the Memoirs of the
Apostles to have come to him and tempted him even so far as

* Luke xxii. 17-20; cf. Matt. xxvi. 26 ff. ; Mark xiv. 22 ff.
* On the Canon, p. 113, note 1. 3 P. 208 f. + P. 200 ff.
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' him : *Worship me’; and Christ answered him (kai
z{::::gfwltj&u arre ‘rbvp Xpuwrrdv), ‘Get  thee behind me,
Satan’ ("Ywaye omicw pov, Zarava), ‘thou shalt worship
the Lord thy God, and Him only shalt thou serve.’”*  This
passage 1s compared with the account of the teml.?tanon_ n
Matt. iv. 9, 10: “ And he said unto hm}, All these things w:l_l |
give thee, if thou will fall down and worship me. 10. Then saith
Jesus unto him (rére Aéyer adrg o 'Inoovs), Get thee hence,
Satan ("Ywaye Zarava:): it s written, Thou shalt worship,”
etc. All the oldest Codices, it should be stated, omit the oricw
pov, as we have done, but Cod. D. (Bezee) and a few others of
mfirm authority insert these two words. Dr. Westcott, however,
justly admits them to be ¢ probably only a very early interpola-
tion.”?  We have no reason for supposing that they existed
in Matthew during Justin’s time. The oldest Codices omit the
whole phrase from the parallel passage, Luke iv. 8, but Cod. A.
1S an exception, and reads : Ymaye oricw pov, Saravi, The
best modern editions, however, reject this as a mere recent
addition to Luke. A comparison of the first and third Gospels
with Justin clearly shows that the Gospel which he used followed
the former more closely than Luke. Matthew makes the climax of
the temptation the view of all the kingdoms of the world, and the
offer to give them to Jesus if he will fall down and worship Satan.
Luke, on the contrary, makes the final temptation the suggestion
to throw himself down from the pmnacle of the temple. Justin’s
Gospel, as the words, “so far as saymg to him” (uéypt 100 eimery
avre), etc., clearly indicate, had the same climax as Matthew.
Now, the following points must be observed. Justin makes the
words of Satan, “ Worship me ” (I pookivnoiv poe), a distinct
quotation ; the Gospel makes Satan offer all that he had shown
“1f thou wilt fall down and worship me ” (eav meoav T POTKVVIONS
pot).  Then Justin’s quotation proceeds: “And Christ answered
him” (kai amok pivaoba avTe TOV Xpwrrdv) ; whilst Matthew
has : “Then Jesus saith to him ” (ToTe Aéyer adrg 6 "Incrovs),
which is a marked variation 3 The démiocw pov of Justin,
as we have already said, is not found in any of the older
Codices of Matthew Then the words, “it is written,” which form
part of the reply of Jesus in our Gospels, are omitted in Justin’s ;
but WE must add that in DjaZ 15, 5, In again referring to the
emptation, he has, “it is written.”  Still, in that passage he
also inserts the whole phrase, “ Get thee behind me, Satan,” and

commences : * For he answered him : Tt is written, Thou shalt
worship,” ete.

' Dial 103.

: . " On the Canon, p. 113, note 2, i.
* Luke iv. 12 reads, xai awokpibels alrg elrey § ’Imruﬁ,;,p 3 ;
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‘We must, however, again point out the most important fact that
this account of the temptation is directly connected with another
which 1s foreign to our Gospels. The Devil is said to come at the
time Jesus went up out of the Jordan and the voice said to him :
““Thou art my son, this day have I begotten thee ”—words which
do not occur at all in our Gospels, and which are again bound up
with the incident of the fire in Jordan. It is altogether unreason-
able to assert that Justin could have referred the fact which he
proceeds to quote from the Memoirs to the time those words
were uttered, if they were not to be found in the same Memoirs.
The one incident was most certainly not derived from our Gospels,
inasmuch as they do not contain it, and there are the very strongest
reasons for asserting that Justin derived the account of the temp-
tation from a source which contained the other. Under these
circumstances every variation is an indication, and those which
we have pointed out are not accidental, but clearly exclude the
assertion that the quotation is from our Gospels.

The second of the seven passages of Dr. Westcott i1s one of
those from the Sermon on the Mount, Dial. 105, compared with
Matt. v. 20, adduced by de Wette, which we have already con-
sidered.r With the exception of the opening words, Aéyw yap
Suiv éri, the two sentences agree, but this is no proof that Justin
derived the passage from Matthew ; while, on the contrary, the
persistent variation of the rest of his quotations from the Sermon
on the Mount, both in order and language, forces upon us the
conviction that he derived the whole from a source different from
our Gospels.

The third passage of Dr. Westcott is that regarding the sign of
Jonas the prophet, Matt. xii. 39, compared with Dial. 107, which
was the second instance adduced by Tischendorf. We have
already examined it,* and found that it presents distinct variations
from our first Synoptic, both linguistically and otherwise, and that
many reasons lead to the conclusion that it was quoted from a
Gospel different from ours.

The fourth of Dr. Westcott’s quotations is the following, to part
of which we have already had occasion to refer:3 *“For which
reason our Christ declared on earth to those who asserted that
Elias must come before Christ: Elias indeed shall come ('HAias
pév é\elorerar), and shall restore all things: but I say unto you
that Elias is come already, and they knew him not, but did unto
him (adr¢) whatsoever they listed. And it is written that then
the disciples understood that he spoke to them of John the
Baptist.”s The ‘express quotation” in this passage, which 1s
compared with Matt. xvii. 11-13, is limited by Dr. Westcott to

* Cf. pp. 219, 240 f. =P, 21y £ 3 P, 200. 2 Dial. 40.
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the last short sentence’ correspondin‘g with Matt. xvil. 13, and he
points out that Credner admits that 1t must have been taken from

Matthew. It is quite true that Credner considers that if t.'s}ny
passage of Justin’s quotations proves a necessary connec 1on
between ]us-tiln’s Gospcéls and the Gospel according to Matthew, 1t
is this sentence : “ And it 1s written that then the disciples,” etc.
He explains his reason for this opinion as follows: These words
can only be derived from our Matthew, with which they literally
agree ; for it 1s thoroughly improbable that a remark of so special
a description could have been made by two different and inde-
pendent individuals so completely in the same way.”? We totally
differ from this argument, which is singularly opposed to Credner’s
usual clear and thoughtful mode of reasoning. No doubt, if such
Gospels could be considered to be absolutely distinct and inde-
pendent works, denving all their matter from individual and
separate observation of the occurrences narrated by their authors
and personal report of the discourses given, there might be greater
force in the argument, although even in that case it would have
been far from conclusive here, inasmuch as the observation we
are considering is the mere simple statement of a fact necessary to
complete the episode, and it might well have been made in the
same terms by separate reporters. Now, such an expression as
Matt. xvil. .13 in some early record of the discourse might have
been transferred to a dozen of other Christian wntings. Ewald
assigns the passage to the oldest Gospel, Matthew, in its present
form, being fifth in descent.3
Our three canonical Gospels are filled with instances in which
expressions still more individual are repeated, and these show that
such phrases cannot be limited to one Gospel ; but, if confined in
the first instance to one original source, may have been transferred
to many subsequent evangelical works. Take, for instance, a
passage in Matt. vii. 28, 29: “...... the multitudes were astonished
at his teaching : for he taught them as having authority, and not
as their scribes.” Mark 1. 22 has the very same passage,s with
the mere omission of “the multitude ” (ot oxAot), which does
not 1n the least affect the argument ; and Luke iv. 32: “And they
were astonished at his teaching: for his word was power,”’

' On the Canon, p. 114, note 4. * Credner, Beitrage, i., p. 237.

1 930 é)i: drei ersten Evangelien, P- 34, cf. p. 15 Jakrb. bibl. Wiss., 1849, p.

Ao fEexMocorro ol bxAow éml 19 didayy atroi- v Yap Oiddokwy avTods ds

E

efovriar éxwr, xal oy s of Ypapparers autwy. Matt, vii. 28, 29.

* The final avTOr is omitted from th d of th . s
many MSS., and added by others in M:ﬂ:n g T B Rt

° xal éfemMhocorro érwi ™9 Sdaxy avrop,

Luke iv. 32.

r. év éfourlg #v & Néyos avro.
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Although the author of the third Gospel somewhat alters the
language, it is clear that he follows the same original, and retains
it in the same context as the second Gospel. Now the occurrence
of such a passage as this in one of the Fathers, if either the first
or second Gospels were lost, would, on Credner’s grounds, be
attributed undoubtedly to the survivor, although in reality derived
from the Gospel no longer extant, which likewise contained it.
Another example may be pointed out in Matt. xiii. 34 : “All these
things spake Jesus unto the multitudes in parables ; and without
a parable spake he not unto them,” compared with Mark iv. 33, 34,
“ And with many such parables spake he the word unto them......
and without a parable spake he not unto them.” The part of this
very individual remark which we have italicised is literally the
same in both Gospels, as a personal comment at the end of the
parable of the grain of mustard seed. Then, for instance, in the
account of the sleep of the three disciples during the Agony in
the Garden (Matt. xxvi. 43, Mark xiv. 40), the expression, “and he
found them asleep, for their eyes were heawy,” which 1s equally
individual, is literally the same in the first two Gospels. Another
special remark of a similar kind regarding the rich young man,
“He went away sorrowful, for he had great possessions,” 1s found
both in Matt. xix. 22 and Mark x. 22. Such examples* might be
multiplied, and they show that the occurrence of passages of the
most individual character cannot, in Justin’s time, be limited to
any single Gospel.

Now, the verse we are discussing, Matt. xvii. 13, in all proba-
bility, as Ewald supposes, occurred in one or more of the older
‘forms of the Gospel from which our Synoptics, and many other
similar works, derived their matter, and nothing is more likely
than that the Gospel according to the Hebrews, which in many
respects was nearly related to Matthew, may have contained it. At
any rate, we have shown that such sayings cannot, however appa-
rently individual, be considered evidence of the use of a particular
Gospel simply because it happens to be the only one now extant
which contains it. Credner, however, whilst expressing the opinion
which we have quoted, likewise adds his belief that by the expres-
sion, kai yéypamwTai, Justin seems expressly to indicate that this
sentence 1s taken from a different work from what precedes it,
and he has proved that the preceding part of the quotation was
not derived from our Gospels.? We cannot, however, coincide
with this opinion either. It seems to us that the expression, “and

t Cf. Matt. iii. 3, Mark i. 2, 3, Luke iii. 4; Matt. iii. 5, 6, Mark i. §;
Matt. xiv. 3, 4, Mark vi. 17, 18; Matt. xiv. 9, Mark vi. 26 ; Matt. xxvii.
14, Mark xv. §; Matt. xxvii. 39, Mark xv. 29, etc.

2 Credner, Beitrage, 1., p. 237.
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it is written,” simply was made use of by ]us:tin_ to shm_ar that the
identification of Elias with John _the Baptist is not his, but was
the impression conveyed at the time by Jesus to his disciples.
Now, the whole narrative of the baptism of John in Justin bears
characteristic marks of being from a Gospel different from ours,’
and in the first part of this very quotation we find dlstlnct* variation.
Justin first affirms that Jesus in his teaching had proclaimed that
Elias should also come (kai 'HMAilav elevoecfai), and then
further on he gives the actual words of Jesus: 'HAias pev
I\elrerar, kxr.A., which we have before us, whilst in Matthew the
words are: 'HAias pév épxerar, and there 1s no MS. which
reads é\edorerac for épyerar; and yet, as Credner remarks, the
whole force of the quotation rests upon the word, and Justin is
persistent in his variation from the text of our first Synoptic. It
is unreasonable to say that Justin quotes loosely the important
part of his passage, and then about a few words at the close
pretends to be so particularly careful. Considering all the facts of
the case, we must conclude that this quotation also i1s from a source
different from our Gospels.

Another point, however, must be noted. =~ Dr. Westcott claims
this passage as an express quotation from the Memoirs, apparently
for no other reason than that the few words happen to agree with
Matt. xvii. 13, and that he wishes to identify the Memoirs with
our Gospels. Justin, however, does not once mention the Memoirs
in this chapter ; it follows, therefore, that Dr. Westcott, who 1s so
exceedingly strict in his limitation of express quotations, assumes
that all quotations of Christian history and words of Jesus in
Justin are to be considered as derived from the Memoirs, whether
they be mentioned by name or not. We have already seen that
amongst these there are not only quotations differing from the
Gospels, and contradicting them, but others which have no
parallels at all in them.

The fifth of Dr. Westcott’s express quotations occurs i Dial.
105, where Justin says : “ For when he (Jesus) was giving up his
spirit on the cross he said : ‘ Father, into thy hands I commend
my spint,” as I have also learned from the Memoirs.” This short
sentence agrees with Luke xxii. 46, it 1s true; but, as we have
already shown,? Justin’s whole account of the Crucifixion differs
so materially from that in our Gospels that it cannot have been

denived from them.

We see this forcibly in examining the sixth of Dr. Westcott’s
quotations, which 1s likewise connected with the Crucifixion. “ For
they who saw him crucified also wagged their heads, each one of
them, and distorted their lips, and sneeringly, and in scornful

| l:‘_ Zm ﬂ-. < P. 213f.
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irony, repeated among themselves those words which are also
written in the Memoirs of his Apostles : He declared himself the
son of God : (let him) come down, let him walk about: let God
save him.”* We have ourselves already quoted and discussed this
passage,” and need not further examine it here. Dr. Westcott has
nothing better to say regarding this quotation, in an examination
of the accuracy of parallel passages, than this: “These exact
words do not occur in our Gospels, but we do find there others so
closely connected with them that few readers would feel the differ-
ence ”!13  When criticism descends to language like this, the case
is, indeed, desperate. It is clear that, as Dr. Westcott admits,
the words are expressly declared to be a quotation from the
Memoirs of the Apostles, but they do not exist in our Gospels,
and consequently our Gospels are not identical with the Memoirs.
Dr. Westcott refers to the taunts in Matthew, and then, with com-
mendable candour, he concludes his examination of the quotation
with the following words : * No manuscript or Father (so far as we
know) has preserved any reading of the passage more closely
resembling Justin’s quotation ; and if it appear not to be deducible
from our Gospels, due allowance being made for the object which
he had in view, its source must remain concealed.”* We need
only add that it is futile to talk of making * due allowance” for
the object which Justin had in view. His immediate object was
accurate quotation, and no allowance can account for such variation
in language and thought as is presented in this passage. That this
passage, though a professed quotation from the Memoirs, 1s not
taken from our Gospels is certain, both from its own variations and
the differences in other parts of Justin’s account of the Crucifixion,
an event whose solemnity and importance might well be expected
to secure reverential accuracy. It is impossible to avoid the con-
clusion that Justin’s Memoirs of the Apostles were not identical
with our Gospels, and the systematic variation of his quotations
thus receives its natural and reasonable explanation.

The seventh and last of Dr. Westcott’s express quotations 1s,
as he states, “ more remarkable.” We subjoin the passage mn
contrast with the parallel texts of the first and third Gospels :—

JusTIiN, DIAL. 100. MATT. XI. 27. LUKE X. 22.

And in the Gospel
it is written that he *
said :

All things have been |. All things were de-| All things were de-
delivered to me by the |livered to me by thes |livered to me by my

' Dzal. 101. * P.annt
3 On the Canon, p. 114 L. ol RS .
5 Most Codices read *“ my,” but the Cod. Sin. having ‘“ the,” we give 1t as

more favourable.



