EXCURSUS 1V,
Qeriyath Shema’. The Decalogue. (See 1 17, p. 38.)

1. The Shema', or Audi, is a portion of Scripture which commences:

“Hear, O Israel, &c¢.”; and is commonly understood to comprise the
following passages :

DEUTERONOMY VI, 4—9:

Hear, O Israel: The Lorp our God #s one Lorp!: And thou shalt love
the Lorp thy God with all thine heart, and with all thy soul, and with all
thy might. And these words, which I command thee this day, shall be
in thine heart : And thou shalt teach them diligently unto thy children,
and shalt talk of them when thou sittest in thine house, and when thou
walkest by the way, and when thou liest down, and when thou risest up.
And thou shalt bind them for a sign upon thine hand, and they shall be as
frontlets between thine eyes. And thou shalt write them upon the posts
of thy house, and on thy gates.

DEUTERONOMY X1. 13—21 :

And it shall come to pass, if ye shall hearken diligently unto my com-
mandments which I command you this day, to love the Lorp your God,
and to serve him with all your heart and with all your soul, That I will
give yow the rain of your land in his due season, the first rain and the
latter rain, that thou mayest gather in thy corn, and thy wine, and thine
oil. And I will send grass in thy fields for thy cattle, that thou mayest eat
and be full. Take heed to yourselves, that your heart be not deceived,
and ye turn aside, and serve other gods, and worship them ; And #%en the
Lorp’s wrath be kindled against you, and he shut up the heaven, that there
be no rain, and that the land yield not her fruit ; and Zest ye perish quickly
from off the good land which the Lorp giveth you. Therefore shall ye lay
up these my words in your heart and in your soul, and bind them for a sign
upon your hand, that they may be as frontlets between your eyes. And ye
shall teach them your children, speaking of them when thou sittest in thine
house, and when thou walkest by the way, when thou liest down, and when
thou risest up. And thou shalt write them upon the door-posts of thine
house, and upon thy gates: That your days may be multiplied, and the
days of your children, in the land which the Lorp sware unto your fathers
to give them, as the days of heaven upon the earth.

! The Authorized Version gives an impossible construction, as is at once
seen when ‘ Lorp ” is replaced by the min* of the original. Read, YavH is oNE,
or sole, comparing Zech. xiv. 9.
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NUMBERS xv. 37—41 :

And the Lorp spake unto Moses, saying, Speak unto the children of
Israel, and bid them that they make them fringes in the borders of their
garments throughout their generations, and that they put upon the fringe
of the borders a ribband of blue: And it shall be unto you for a fringe,
that ye may look upon it, and remember all the commandments of the
Lorp, and do them ; and that ye seek not after your own heart and your
own eyes, after which ye use to go a whoring : That ye may remember, and
do all my commandments, and be holy unto your God. I am the LoORD
your God, which brought you out of the land of Egypt, to be your God : 1
am the Lorp your God.

But the first of the above passages is the YU proper: the second is
called, from its commencement, Y¢' DX M) : and the third, N¥'Y NYIE,

or MNY. The order of the three is accounted for in Berakoth 1r. 2, “ Said
R. Jehoshua‘ ben Qorchah, Why does ¢ come before ynw DN ¥ —
why but that one may RECEIVE UPON HIM THE YOKE OF THE KINGDOM OF
HEAVEN! first, and after that receive upon him the yoke of the command-
ments? And 33 117y before 7N ? because the former is employed day
and night, and the latter only in the daytime.”

The opening words of the Audi are written with two litere majus-
cule,

ttttt
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which have been accounted for in various ways®% But it was obviously
intended that the syllables which they conclude should be pronounced
with the utmost clearness and emphasis ; and that the copyist should be
guarded against all possibility of error, especially as regards the Daleth,
since, as it is said at the beginning of Midrash Thanchuma, “ If thou make
Daleth into Resh thou destroyest the whole world, for it is said (Ex. xxxiv.

14), |nx Sx5 minnwn &5 3, For thou shalt worship no otker God.”

They cool the flames of hell (p. 38) for him who reads the Aunr
MNNNING DIpTIDY.  And what is this digdug othiyoth? it 1s the distin-

1 The above is a common expression (cf. p. 54) for reciting the Auni, which
contains an acknowledgement of the sole kingship of Yava. Let a man, when
he has cleansed himself, lay his Tefillin, and recite the Audi, and pray. This
is the ‘“ complete kingdom of Heaven, ‘5w D@ Mo ” (Berakoth 15 a).

2 For other meanings which have been assigned to the two large letters in
the Shema‘, see Ba‘ar HA-TURIM in loc., and Buxt. Trseriss, Pt. 1, Chap. x1v.
The two together make the word ‘Ep, witness, and indicate that, if Israel are
not God’s witnesses (Is. xliii. 10 ; xliv. 8), He will be a quick witness against
them (Mie. i. 2; Mal. iii. 5, &c.). Taken separately they indicate that mn* is
the One God in the 7 quarters of the earth, and over its ¥ (=70) nations, all
of whom are summoned to hear (Is. xxxiv. 1): that Israel has ¥ names: the
Thorah y ¢ faces,” aspects, or interpretations, &c.
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guishing clearly between the lameds in 5335 53:1, or between mem and
mem I 7NN DNTANY, &c. (Debarim Rabbah 1r.).

2. The DECALOGUE embodied in the SHEMA,
YD D DN N 0 M0 N

T'. J. Berakoth 1. 8 [al. 5]

In St Mark’s Gospel (xii. 29) the opening words of the Aupr are said to
constitute the mpwry évrols, which, according to note 36, p. 56, comprises all

the precepts of the Thorah.

In the Jerusalem Talmud, Zoc. cit., the several

Aoyoe or ‘Priuara of the Decalogue are discovered in the Shema’ :

“ Why do they read these two (?)sections every day? R. Simon said,
Because there is written in them, ‘lying down, and ‘rising up.” R. Levi
said, Because the Ten Words are contained in them :

(1) Z, YrvH, am thy God.

(1) Zhow shalt have no other
gods but Mx.

(iil) Zhow shalt not take the
Name of YHVH thy God in vain.

 (iv)  Remember the Sabbath day
to keep it holy.

(v) Honour thy father and thy
mother.

(vi)  Thow shalt do no murder.

(vit)  Zhou
adultery.

shalt not commit

Hear, O Israel, Yavu is our God
(Deut. vi. 4).
Yuva 7s One (Deut. vi. 4),

And thou shalt love YHvH thy
Grod (Deut. vi. 5): he who loves the
King will not swear by his Name,
and lie.

That ye may remember, &c. (Numn.
xv. 40): R. says, This is the Sabbath
precept, which counterpoises all the
precepts of the Thorah, for it is
written (Neh. ix, 14), And madest
known unto them thy holy Sabbath,
and commandedst them precepts,
and statutes, and Thorah—shewing
that it counterpoises all the precepts
of the Thorah.

That your days may be multi-
plied, and the days of your children
(Deut. xi. 21).

And lest ye perish quickly (Deut.
xi. 17): he that slays is slain.

And that ye seek not after your
own heart and your own eyes (Num.
xv. 39): Said R. Levi, The heart
and the eye are two negotiators of
sin. It is written (Prov. xxiii. 26),
My son, give me thine heart, and
let thine eyes observe my ways : the
Holy One, blessed is He, saith, If
thou hast given me thy heart and
thine eye, I know that thou art MINg,
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(viii) Thow shalt not steal. That thow mayest gather in thy
corn (Deut. xi. 14): thy corn, and
not thy neighbour’s corn.

(ix) Thou shalt not bear false I, Yava, am your God (Num.

witness against thy neighbour. xy. 41). And it is written, 17
nuN DPN (Jer. x. 10).  What
means NON (7ruth)? R. Abuhu
said, That He is a living God, and
King of the world. R. Levi said,
The Holy One, Blessed is He, saith,
If thou hast witnessed false witness
against thy neighbour, I impute it
unto thee as if thou hadst witnessed
against Me, that I created not hea-
ven and earth.

(x) Thou shalt not covet thy And thou shalt write them wupon

neighbour’s house. the door posts of thine house (Deut.
xi. 20): thine house, and not thy
neighbour’s house.”

3. The public daily reading of the DRCALOGUE discontinued.

It may interest the Liturgiologist to notice that the daily recital of the
Decalogue is said, in both Talmuds, to have been at one time customary,
and to have been discontinued later for anti-christian reasons.

T. J. BERAKOTH L. 8 [al. 5]:

MIN PP PR AD Bemy oY 533 NNaTn Ry 1D I min 3
$93'02 D O 1R 25 1O i 3 85 PR N e
“Of right they should read the Ten Words every day. And on ac-
count of what do they not read them ? on account of the cavilling of the

heretics, so that they might not say, These only were given to Moges on
Sinai.”

T. B. BERARKOTH 124 :

TP 20NN NN DR WMDY DX AT YBY NN2TR DY D
NOX 19 N1Pb wpa 1OIaaa A% SNy amN AT 29 MWR DAD N9Y
253 1PO1A32 N N3 227 'O DY NDA 1D DB Y DOBI 1308
WIIYAPYS 93D 733 N3 PN NPIIN 5D D1 935 858 13 NS
3D DR PIHA NDYAN BED DB 3D XTIOA 37 D MR XID3
L NI NORIN HBN DIBBI 923 WR 37 YR XYTII Nwapnd

“ And they read the Ten Words, and Shema‘, &e. Said Rab Jehudah,
Said Shemuel, In the provinces also they sought to read them, only that
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they had already stopped them on account of the murmuring of the
heretics...”

4. The division of the so-called TEN COMMANDMENTS.

The choice is generally supposed to lie between the present Anglican,
and the Roman, mode of dividing the Decalogue ; but “ An arrangement,
probably of very early date, unlike either of these, is found in the common
text of the Targum of Palestine, and has been adopted by Maimonides,
Aben-Ezra, and other Jewish authorities down to the present day. The
First Word is identified with, 7 am the Lorp thy God which brought
thee out of the land of Egypt (which cannot of course be properly called a
Commandment), and the second Word is made...to include what is divided
in our Prayer Book into the First and Second Commandments. The sub-

- Ject-matter itself seems to suggest grave and obvious objections to (this

arrangement). There is a clear distinction between polytheism and
idolatry which entitles each to a distinct commandment.” (Speaker’s Com-
mentary, Ex. xx. 21.)

But (@) the latter objection to the Hebrew division—however true the
remark may be in itself—is not confirmed by the language of the Penta-
teuch'; and (b) the former likewise, which is based upon the use of the
word ¢ Commandment,’ is seen to be of little force when it is noticed that

the original 927 is not adequately represented by Commandment or
évrolr. The latter is the rendering of M¥Y, a term which is not specially?

! The second Worp, taken as above, runs thus: “ There shall not be to thee
DR DTOR beside Me (thou shalt not make unto thee a graven image,
&e.) thou shalt not Bow powN T0 THEM, nor serve them ; for I, mny, thy God,
am A JEALOUS Gop, &e.” It is unnatural to cut off the statement, < For I...am
a jealous God,” from its relation to the *“other Elohim,” to whom it is forbidden
in express terms to ‘“ bow down.” Compare Ex. xxxiv. 14, which illustrates this
view in the most striking way: X %p 5% MW Xp 7 42 WX OX5 YA K 9.
In Iike manner Deut. vi. 14, 15 forbids to ‘‘ go after oruER Gops”.. . for the
Lord thy God is a seALovs Gop.” The assumed distinction between the Elohim
and the images which are forbidden in the second Worp, is overthrown B}
their identification in ver. 23 of the very same chapter of Exodus which containg
the Decalogue : “ Ye shall not make with me cops oF SILVER, neither shall ye
make unto you aons or corp.” Compare: * Up, make us gods...These be thy
gods, O Israel, which brought thee up out of the land of Egypt...And moses
returned unto the Lord and said, Oh, this people have sinned a great sin, and
have made them cops or aorp ” (Ex. xxxii. 1, 4, 8, 23, 31). ¢ Thou shalt make
thee no molten gods” (Ex. xxxiv. 17). The value of Philo’s testimony—which
is adduced (see Suicer Thesaurus s. v. Aekaloyos) in favour of the distinetion
between the Elohim and the images—must be allowed to be somewhat reduced
by his known predilection for refinements,

* But amongst the 613 Commandments, the First, Second, &c. “ Words”

are reckoned. See Excursus 1. § 3. The root my is also used in the Bible
in relation to the Ten Words, but not directly of them.
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applied to the Drcarocus. The Jews do not speak of “The Ten Com-
mandments,” but of “The ten D*727” (Ex. xxxiv. 28, &e.) or YY)
M99 ; and they regard ¢ D J N not merely as a separate one of THE
Tex Worbps, or Divine utterances, but as the greatest of them all.

In favour of the Hebrew division may be cited :
(1) T.J. Berakoth 1. 8. See above, § 2.

(2) Targum ‘Jonathan,” Ex. xx.2, 3. [Notice the readings in “ Machsor
Vitry” ed. Hurwitz p. 337.]

WONS N TN Y N NPTID DID (D PBY I D INDTP NTNAT
MONDY 1D REART TBDY 72000 1D MMT 70D N3 Pasnbes S 1phas
Sy ppnnmy tm St haneeen Sy omnnm A R N DYDY mID
193) WO WD 1D N THANMY AT NI H32 P MAT NoYD md
MO NONY MDYENY MPID 7 POAON NIn AN SN 3wy Ny mny
P NTAY TIAYY NP 3D RINDT NN 1D

i1y 8O SNTh M MY NI ANS N A0 DY M T NININ N
LD M MmN XK

“The First Word, when it had gone forth from the mouth of the
Holy One, blessed be his Name, was like sparks, and lightnings, and flames
of fire ; a torch of fire was on its right hand, and a torch of flame on its left
hand : it flew and hovered in the air of the heavens, and returned and was
seen over the encampments of Israel ; and returned and graved itself upon
the tables of the covenant which were given into the hands of Moses; and
turned itself upon them from side to side, and cried out thus, and said,
My people, sons of Israel, I am your God, who freed you, and brought you
out freed from the land of the Egyptians, from the bondage-house of slaves.”

“The Second Word, when it had gone forth...cried and said, My
people, house of Israel, there shall not be to thee another God, beside Me.”

(3) Jalqut . 2. [Othioth de R.‘Aqiba, p. 555, Warsaw 1885. ]

“ And whence is it that Aleph is called One ? because it is said (Deut.

xxxii. 30), F}‘?R TN 7T R, And whence is it that ha-Qadosh, blessed
is He, is called One? because it is said (Deut. vi. 4), Hear, &c. 0N M7,
And whence is it that the Thorah is called One ? because it is said (Num.

Xv. 29), Da% 1% NNR N, Y9N (is at the) head of all the N¥737, and
Aleph (is at the) head of all the letters, ¥\ RONY NI 9D N Y9N
“¢ MR 53

(4) Midrash Chazitha (Cant. v. 11).

“ For twenty-six generations was the letter Aleph making complaint
before the Holy One, blessed is He: Lorp of the world, Thou hast set me

16
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at the head of the letters, and didst not create the world by me, but by
Beth, for it is said, MR God created the heaven and the carth. The
Holy One, blessed is He, said to it, My world and its fulness were not
created but by the merit of Thorah (Prov. iii. 19). To-morrow I shall
be revealed, and shall give the Thorah to Israel, and I will set thee at the
beginning of all the N172%7, and will open with thee first.”

(5) Mekiltha, ‘N ¥129 DY ; Jalqut 1. 299.

“How were the TEN WoRDS given ? five on this Table, and five on that.
() There was written, 7, YavH, am thy God ; and opposite to it, Thow shalt
do mo murder. The Scripture shews that, whosoever sheds blood, the
Scripture imputes to him as if he diminished THE LIKENESS of the King.
A parable of a king of flesh and blood, who entered into a province, and
they set up effigies, and made images, and sunk dies to him. After a time,
they overturned his effigies, shattered his images, and effaced his dies,
and they ‘diminished the likeness’ of the king. So, whosoever sheds
blood, the Seripture imputes to him as if he diminished THE LIKENESS of
the King, for it is said (Gen. ix. 6), Whoso sheddeth man’s blood, &e.
(i) It was written, Z%ow shalt have no other, &c. ; and it was written
opposite to it, Thow shalt not commit adultery. The Scripture shews that,
whosoever practises strange worship, the Seripture imputes to him as if he
committed adultery from God, for it is said (Hzek. xvi. 32), As a wife that
committeth adultery, which taketh strangers instead of her husband. And
it is written (Hos. iii. 1), Then said the Lord unto me, Go yet, love a
woman beloved of her friend, and an adulteress, &e. (iii) It was written,
Thow shalt not take the Name of the Lord thy God in vain ; and opposite
to it was written, Zhow shalt not steal. 1t shews that whosoever steals
will at last come to false swearing, for it is said (Jer. vii. 9), Will ye steal,
murder, and commit adultery, and swear falsely? And it is written
(Hos. iv. 2), By swearing, and lying, and killing, and stealing, and commit-
ting adultery. (iv) It was written, Remember that thou keep holy the sab-
bath day ; and opposite to it was written, Zhou shalt not bear false witness.
The Scripture shews that whosoever profanes the sabbath witnesses before
Him who spake, and the world was, that He did not create his world in six
days, and did not rest on the seventh ; and whosoever keeps the sabbath
witnesses before Him who spake, and the world was, that He created his
world in six days, and rested on the seventh, for it is said (Is. xliii. 10), Ye
are my witnesses, saith the Lord. (v) It is written, Honour thy father
and thy mother ; and opposite to it is written, 7%ow shalt not ‘covet” The
Scripture shews that whosoever ‘covets,” at last begets a son that curses his
father and his mother, and honours one who is not his father. Therefore
were the TEN Worps given, five on this Table, and five on that. So 8ays
R. Chanina ben Gamliel. And the wise say, Ten on this Table, and ten on
that Table, for it is said (Deut. v. 22), These words the Lord spake, &c.
and He wrote them in two Tables of stone.”
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The above examples will suffice to shew that the present Hebrew
division of the Decalogue is not without “adequate authority.” According
to Josephus (Suicer 1. 831) the First Word feaches o feos éorwv els, Kal
rovrov 0éBeabar povov, and the Second Word commands undevos eikova (@wov
moujoavras mpoakvvelr. This arrangement, as regards the Second Word, is
preferred by many Christians on the ground that it more distinctly forbids
image-worship. But it is open to the objection that it seems to admit the
existence of real “other gods,” who are not to be classed with elilim, or
idols proper, like “all the gods of the nations” in Psalm xcvi. 5 (p. 120).

[According to the Mekhilta, the Words on the two Tables respectively
(Ex. xx. 2—12, 13—17) were or commenced :

735 Ao oawn b b S9N
e e pndd ann S mon s .axan 8O

Thus each of the five Words on the first Table and none on the second
mentions "1"."[5& 237 “the Lorp thy God.” In the Midrash 2D HP‘? or
“Pesikta Sutarta” of R. Tobiah ben Eliezer (11 p. 139 ed. Buber, Wilna
1880) there is a plan of the two Tables with the Ten Words written briefly
as above, five on each.

Philo (De Decalogo & Quis r. d. Haeres?), J osephus (Ani. 1L 6),
and Irenaeus (1r. 36 ed. Harvey) likewise divide the Ten Words into two
Fives, the former of which, according to Philo, i3 the dueivoy mevras. This,
he says, begins a Deo patre and desinit wn parentes qui ad tllius imita-
tionem gignunt particulariter (Suicer 832). In Qiddushin 30 b the honour
of parents is likened to that of God, and 1t ig said, as also in Niddah 31 a,
that three are DIN2 DMWY partners in the making of @ man, the Holy
One (who contributes the breath of life) and the father and the mother.

On the Ten Words see also Friedmann’s edition of the “ Pesikta Rabbati,”
98 b—125 b (Wien 1880), noticing the comparison of them to the Ten Say-
ings by which the world was created (108 a).|
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The Lord’s Prayer. (See v. 30, p. 95.)

The expressions and ideas of the Lord’s Prayer (Matt. vi. 9—13, cf.

Luke xi. 2—4) may be illustrated from the Rabbinic writings, and for the
most part they rest ultimately on the Old Testament itself.

—Ilarep nudv 6 év Tois ovpavois] “Is not he thy Father ?2” (Deut. xxxii. 6).

“ Doubtless thou art our Father...thy Name is from everlasting ” (Is. 1xiii.
16 ; lxiv. 8). Both 13'an alone and DAy y39aN are found in Jewish
forms of Prayer. [See 7%e¢ Authorised Daily Prayer Book of the United
Hebrew Congregations of the British Empire edited by Mr Singer.]

“R. Ele‘azar ben ‘Azariah expounded, That ye may be clean from all
your sins before the Lord (Lev. xvi. 30); transgressions between a man
and HA-MAQoM the day of expiation expiates: transgressions between a man
and his fellow the day of expiation expiates not, until he reconcile his
fellow. Said R. ‘Aqiba, Happy are ye, Israel ; before whom do ye purify
yourselves ?  Who purifies you? vour FATHER WHICH IS IN HEAVEN”
(Joma viIL 9).

“On whom have we to lean? on our FATHER wrIcH 1S 1N HEAVEN”
(Sotah 1x. 15)

... to do the will of thy Father which is in Heaven

. (Aboth v. 30).
==t a:i'ymn'é?rfrm 70 3yﬂpri cm'u-] rJ_LL]le NAME of God is an ESH&GiaHj’ H_ﬁbl‘&i{]

expression (p. 67), and it is often used to avoid express mention of God.
Cf. o 15¥H (Ps. Ixxiv. 7). “ Holiness’ is an attribute of God’s Name n
the Bible passim. ‘Neither shall ye profane my holy Name ; but I will
be hallowed among the children of Israel: I am the Lord which hallow
you” (Lev. xxii. 32). “They shall saNcTIFY MY N AME, and sanctify the
Holy One of Jacob, and shall fear the God of Israel” (Is. xxix. 23). “And
I will sanctify my great Name, which was profaned among the heathen”
(Ezek. xxxvi. 23).

“ Any benediction which is without mention of ma-SHEM (i.e. MM) is no
benediction at all” (Berakoth 40 b).

— €AN0éTtw 1) Baoikela cov] The coming of the KINGDOM, and the sanctifying
of the NAME, are brought together in some passages of the Old Testament,
thus: “ And the Lord shall be %ing over all the earth: in that day shall
there be one? Lord, and Hrs NAmE3 one ” (Zech. xiv. 9).

! In St Luke l.c. Westcott and Hort omit Hudv 6 é rois ovpavols, and the
petitions yerntirw k.7.\., dANG ploac k.7..

* Or ¢ Yavs shall be oxg.”

> The Qabbalists equate mw to ¥ by Gematria.
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“ Any benediction which is without MALRUTH (kingdom—mention of
God as K1xg) is no benediction at all” (Berakoth 40 b).
yembire 5 Oé\gud gov, &s év ovpavg kai émi yis] “ Whatsoever the

Lord pleased, that did he in heaven, and in earth ” (Ps. cxxxv. 6).

“ And what is this ‘oratio brevis’? R. El said, Do thy will in heaven
above, and give rest of spirit to them that fear Thee beneath [Tosefta
Zuck. p. 7, YW2 on earth]; and do what is good in thine eyes. Blessed
art Thou, O Lord, that hearest prayer ” (Berakoth 29 b).

On the correspondence between the heavenly and the earthly, see p. 50.
Cf. Matt. xvi. 19 ; xviii. 10, 18; Luke xv. 10. “May it be thy will, O Lord,
our God?!, to make peace in the family above, and in the family below”

(Berakoth 16 b—17 a).
Tov dprov fudv Tov émwiaov dos fuiv onuepor?] This petition, addressed

to Idrep udv 6 €v Tols ovpavois, corresponds to Bx. xvi. 4: “ Behold, I will
rain BREAD FROM HEAVEN for you; and the people shall go out and gather
WY DY 37, 7o Ths juépas els nuépav, A CERTAIN RATE EVERY DAY.” The
occurrence of several allusions (Ps. 1xxviil. 24 ; c¢v. 40; Nehem. ix. 15 ; Sap.
Sol. xvi., 20; &c.) to the corn, or bread, of heaven makes it sufficiently
probable @ priori that the Lord’s Prayer also should have some reference
to the giving of the manna. Compare Joh. vi. 32: “ Verily, verily, I say
unto you, Moses gave you not that bread from heaven ; but My FATHER
GIVETH YOU the true BREAD FROM HEAVEN”; and nctice that in Sap. Sol.
xvi. 27—28 the gathering of the manna is associated with prayer and
thanksgiving, ¢ For that which was not destroyed of the fire, being warmed
with a little sunbeam, soon melted away (Ex. xvi. 21): That it might be
known, that we must prevent the sun to give thee thanks, and at the day-
spring pray unto Thee.”

The expression 1191'2 DY 927—which is found again in 2 Kings xxv. 30,
Jer. lii. 34, Dan. i. 5—is discussed in Mekiltha 2”2 YD DD (Jalqut 1. 258)
on Ex. xvi. 4:

“ From heaven: from the good treasure of heaven, for it is said (Deut.
xxviii. 12), The Lord shall open unto thee his good treasure, the heaven.
Rabban Shime‘on ben Gamliel said, Come and see how beloved were Israel
before mA-MagoMm ! and because they were beloved before him he changed
on their account the order of nature : he made for them the lower upper,
and the upper lower. Hitherto the bread had come up from the earth,
- and the dew down from heaven, for it is said (Deut. xxxiii. 28), A land of
corn and wine : also his heavens shall drop down dew. But now the things
are changed : the bread comes down from heaven, and the dew ascends
from the earth, for it is written, Z will rain bread from heaven jfor you,

and it is written (ver. 14) DB N2dY Sy,
And the people shall go out and gather :—not that they were to go

1 mon Sw xOH52Y fHpn 5w KOnba DWW oWHY WNIONR T JHDON DY N
2 Or...0ldov nutv 10 kal’ nuépar (Luke xi. 3).
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out to the enclosures and gather, but they were to go out to the €mnuor and
gather.

A certain rate every d&y: Rabbi Jehoshua® said, So that a
man should gather on the day for the morrow, as on sabbath eve for

sabbath. R. El. ha-Moda‘i said, So that a man should not gather on
the day for the morrow, as on sabbath eve for sabbath, for it is said,
1A 0Y 937, matter of a day in its dayl, He who created the day
created its provision (YNDIT2). Hence R. El. ha-Moda‘i said, Whosoever
has what to eat to-day, and says, What shall I eat to-morrow? lo! such an
one is wanting in faith, for it is said, That I may prove him, whether he
will walk in my law, or not. Rabbi Jehoshua‘ said, If a man studies two
canons at morning, and two at evening, and attends to his business all
the day, they reckon to him as if he fulfilled the whole Thorah altogether.
Hence Rabbi Shime‘on ben Jochai used to say,

1 S a5R 2115 mn a8

Thorah was not given to search into, except to the eaters of the manna.

How ? Can a man sit and search, and not know whence he is to eat and
to drink, and whence to be clad and covered (Matt. vi. 31)? The Thorah
was not given to search into, except to the eaters of the manna; and
second to them are (the priests,) the eaters of the Therumah.”

On the meaning of émwovaios.

The stricter etymological view requires that émwovoios should be derived
from emiévar, rather than from émeivac. The much controverted derivation
from emiévar through the medium of n émwioca nuépa may be said to be
prima facie less simple than one which refers the word more directly to
its assumed root. But it is proposed here merely to illustrate the more
direct interpretation of érwvaios from a Hebrew standpoint.

L. pr Dirv, according to Pole Synopsis, gives the explanation:
“ Panis emovaios est panis succedaneus, hoc est, qui pani jam absumpto
succedit, et ut succedat, natura corporis postulat.”

According to this view, dpros émioloios is LL-&D] m, NS
NN, or RN Di‘ii bread which is successive or continual. It is
natural to pray mavrore [1'ON] 8os nuiv Tov dprov TovTor (Joh. vi. 34):
‘““ Let thy lovingkindness and thy truth *2Y7%" T'0DN, continually? preserve
me” (Ps. xL. 12); and, at the same time, to pray that in each day so much

1 The manna was gathered in the morning to supply the needs of the on-
coming day. It was given ‘ with a bright countenance,” in the light, because
it was prayed for rightly ; whereas the quails were given * with a dark counte-
nance,” and in the darkness, because they were not prayed for rightly. See
Mekiltha, and Rashi, on Ex, xvi. 8, 21.

2 Cf. o» 5221 017 in the prayer cited below from Berakoth 60 b (p. 129).
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only may be given as is needed for that day. Compare: “ And he did eat
bread continually [7*N] before him all the days of his life. And his allow-
ance was a continual allowance given him of the king, a daily rate for every
day, all the days of his life” (2 Kings xxv. 29—30, Jer. lii. 34), Ex. xxix.
38, Numb. xxviii. 3, Is. lii. 5. [Aboth 11 25 “ continually every day.”]
[Notice in the Birkath ha-Mazon “And by His great goodness
continually hath food not failed us, and may it not fail us for ever and
ever for His great name’s sake...We thank Thee...for the food wherewith
Thou dost feed and sustain us continually every day nNye 5521 ny 993),”
and compare Auth. P. B. p. 37 “ Who...in Thy goodness renewest the
creation every day continually,” ib. 232 “and to such as are hungry and

thirsty give bread and water unfailingly,” Heb. D20N) DY DPMY 1N give
their bread and water sure (Is. xxxiii. 16). Cureton (LRemains of a very
antient recension of the Four Gospels in Syriac, 1858) renders the Old

Syriac NN ;DHLM of Matt. vi. 11 “And owr bread constant of the day
give us,” comparing Num. iv. 7 NN Syr. aminoith. See also Dict. of
Bible art. Syr. Versions by S. P. T. (1863). ]

=5 kal dpes Nuiv Ta opetNipara NueY, s kai nuels apykaper Tots odeikéras
npev]| The principle, “ As thou hast done, it shall be done unto thee?”
(Obadiah 15), is fully accepted by the Rabbis, and pervades their litera-
ture. See p. 31. "Aces adiknua @ wAnoiov cov, kal Tote Oenbévros oov ai
apapriar cov AvOnoovrar (Beclus. xxviii, 1—5).

““May it be Thy will, O Lord, my God, and God of my fathers, that I
may not be harsh with my companions, nor my companions be harsh with
me. That we may not make defiled the pure, nor make pure the defiled.
That we may not BIND THE LOOSED, NOR LOOSE THE BOUND, that I should
be shamed for this aiwy, and for the aiwr to come! (T. J. Berakoth 1v. 2).

“May it be Thy will... that hatred of us may not come into the heart
of man, nor hatred of man come into our heart; and that envy of us may
not come into the heart of man, nor envy of man come into our heart:
and may Thy Thorah be our work all the days of our life, and may our
words be 213NN before Thee” (T. J. loc. cit.).

s _——— kal p) eloeveykys nuas eis wewpaopov] The word wepacuss is used in the
New Testament to denote outward and physical, no less than inward and
spiritual, trials. The words 1IDIN % in Ex. xvi. 4 are an additional
connecting link between that verse and the Lord’s Prayer. The Jews’
Morning Prayer (cf, Berakoth 60 b) has the petition })'D3 15800 Sa,

“Said Rab, Never should a man bring himself into the hands of temp-
tation ; for behold David, King of Israel, brought himself into the hands

L Kal 8 av onoys éwl s 7yis, éoTar 0edepévor év Tols obpavors (Matt. xvi. 19).
Lightfoot illustrates the common Hebrew expressions bind, loose by ** a double
decad ” of examples. The example in the text is noteworthy on account of its
allusion to the two worlds.
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of temptation, and stumbled : he said...(Ps. xxvi. 2) Examine me, O Lord,
and PROVE me” (Sanhedrin 107 a).

al\a pooar nuas awo Tov movnpov | DBut deliver us from the evil, It
is disputed whether THE EVIL i8 o wovnpos (1 Joh. v. 18, &c.), or o movnpov.
Compare 2 Thess. iii. 3 ; 2 Tim. iv. 18 pdoeral pe o Kipios dmo mavros €pyov
movnpov, kat owaet eis ™y Bacilelay avtov TNV érovpavior: @ 1 dofa eis Tovs
aldvas TOV alovev. aunv.

The word ¥, in the Old Testament, is applied to t2ings and to persons.
Compare : ‘“The angel who redeemed me ¥ Yok (Gen. xlviil. 16). “And
hath kept his servant MYIM” (1 Sam. xxv. 39). “Depart ¥ ML and do
good” (Ps. xxxiv. 15). “1 make peace, and create Y1” (Is. xlv. 7).
“ Deliver me, O Lord, 7 DIND” (Ps. ¢xl. 2). “The adversary and enemy
is thig Y77 DN ” (Esth. vii. 6). If TaE BviL be masculine, it does not at
once follow that the allusion is to the ¢ wicked One?’ alone.

Compare the following Talmudic prayers, especially No. 3.

112

“May it be thy will, O Lord, our God, and the God of our fathers, to
deliver us from the shameless, and from shamelessness: from ®EvIL man,
and from ®viL hap, from EVIL yecer, from EVIL companion, from EVIL
neighbour, and from Satan the destroyer : from hard judgment, and from
a hard ¢adversary,” whether he be a son of the covenant, or not a son of the
covenant” (Berakoth 16 b).

2.

“Tt is revealed and known before Thee, that our will (Aboth 11. 4) is to
do Thy will. And who hinders? The leaven that is in the dough, and
servitude to the kingdoms. May it be Thy will to deliver us from their
hand” (Berakoth 17 a). |

3.

“ And cause me to cleave to Thy commandments. And bring me not
into the hands of sin, nor into the hands of iniquity, nor into the hands of
temptation®, nor into the hands of disgrace. And bow my yecer to be
subservient to Thee. And remove me from EVIL man, and from EVIL
companion. And cause me to cleave to the good yeger, and to a good
companion (Aboth 11. 12, 13), in Thy world. And give me, THIS DAY AND
EVERY DAY, to grace, and to favour, and to lovingkindness, in Thine eyes
and in the eyes of all that behold me” (Berakoth 60 b).

1 Note that 7o movnpbr, instead of mwovnpdy, may stand for yn without the
article, as in Ecel, viii. 11, 12 y mwy> 7ol mofjoar 70 mwornpbv.

2 M4 dvrioriivae 7@ wovnpe (Matt. v. 39).
3 Thig, which illustrates the Lord’s Prayer in several particulars, is found

also, in a slightly varied form, in the Jews’ Morning Prayer: ¢ ...and bring us
not into the hands of sin, nor into the hands of transgression, and iniquity, nor
into the hands of temptation, nor into the hands of contempt. And let not the
evil yecer have dominion over us, and remove us from evil man, &e,”

m——
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4.

“ And remove us from all that Thou hatest ; and bring us nigh unto all
that Thou lovest ” (T. J. Berakoth 1v. 2).

-
BERAKOTH 16 b :
\NIAR SOy 15N et BEn o o0 amy by Tna han
93AND PO X PN PISDY P DTIND DD NP DB D PP gl
AM3 12 R PR AP 17 SYam wp 1D MnRnn jpen) 3 YD P
93 12 ARY 12
9.
BERAKOTH 17 & :

TR 1D WTEYA AON 71 1 37 MN 1DY N2 ITIDIN
NP MONT N9 1 owm SNy 135 M Sxy nown tpa poyn Sz
51 DS 1139 997 TN H¥PT N3 BOION 13T A3 HDIM RV 21

TP MDY MNY 22PD DY P njw,v‘p P28 ED TN
L mbw 2253 7% P e 2w BT PONAY B MEOh

BeErAROTH 60 b : y
SR) JRIEHI 35T AN MNP TN Y M
5 &5 103 #1585 b a5 xen S S axean
TR I BTN 3PN YD TR I PR A0 M3
oy Ham ora onm gebpa Db AR BEn 2PaT PN

t o B3 aym 7aa DR RSy b

4,
T. J. BERAROTH 1V, 2

(73?3 upn'\m ap2 NR ARTS 130335 TN YD NIN T2 NN AN

po5 pTE By MEIM NANNE 7D 37 TP MR b
L T

The two factors of man’s nature are Y77 I8 or NX¢M2 K%Y (pp. 37, 64)
and 2N I8 or N2V NI, The evil yeger is sometimes called yeger
simply. Although this is primarily the man’s own evil nature, ‘ the imagi-
nation of his heart,’ it is personified as an external energy that attacks his

e
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heart (p. 64), and all manner of evil is spoken of as brought about by its
machination. “Lest mine enemy say, I have prevailed against him”
(Ps. xiii. 5), becomes in the Targum, “ Lest N¢"2 XI%* say, &c.” “ They
shall bear thee up in their hands, lest thou stumble against (N2 NI¥Y,
which is like) a stone” (Ps. xci. 12). “There shall no strange god be in
thee, neither shalt thou worship any strange god (Ps. Ixxxi. 10). What is
the 7t D8 that is in a man’s body (or self)? He used to say, It is
Y7 %7 (Shabbath 105b). In Sukkah 52 a, the evil yecer is first taken in
the sense of dialoyiopos movnpos (cf. Matt. xv. 19), and it is added, that “in
the time to come, the Holy One, blessed is He, will bring the evil yecer,
and slay him in the presence of the righteous and the wicked...Seven names
has Y31 9%, The Holy One, blessed is He, called it mviL, for it is said
(Gen. viii. 21), For the yeger of man’s heart is evil from his youth. Moses
called it uncircuMmcIsEp (Deut. x. 16). David called it, by implication,
UNOLEAN (Ps. 1li. 12). Solomon called it ENEMy (Prov. xxv. 21). Isaiah
called it sTuMBLINGBLOCK (Is. lvii. 14). Ezekiel called it sTonE (Ezek. xxxvi.
26). Joel called it "1BY (Joel ii. 20), that is 7 %', which is HIDDEN, and
stands, in the heart of man...The greater the man, the greater his 7%, ..
Said R. Jonathan, The evil yecer seduces a man in this world, and will
testify against him in the world to come...With four things the Holy One,
blessed is He, was vexed that He had created them ; and these are they,
Captivity, Kasdim, Ishmaelites, and Y77 9%"” (Sukkah 52 a—Db). The evil
XY is identified enter alia with Satan, and with the Angel of death.
(Baba Bathra 164, Job ii. 7.) [Maim. Moreh Nebukhim 1. 22.]

[“The evil” deprecated in the petition picar 7fuas dwo 700 mwovnpod
should include the evil yecer, in accordance with St James i. 13—15. The
Syriac version 1.-.-.:‘: T&D men bisha may also have been the original of
amo Tov wovnpov, if “ The Prayer” was given in Aramaic. If it was origin-
ally in Hebrew, we must make choice apparently between Y7 movnpds or
mwovnpov, and Y wovnpos. |

The following words of St CremMENT OoF RomE (4Ad Corinth. 1. 60,
pp. 106, 107 ed. Bryennius, Constant. 1875) serve as a very ancient para-
phrase of the words of the Prayer from dpes nuiv to amd ot wovnpot.

3 c ~ A 3 ’ € =~ \ LY 38 ’ \ \ ’ N
...GQEs Nuiv Tas avoplas NueOY kal Tas Adikias kal Ta TAPATTOUATA KAl
F ~ - L]
wAnppueletas. Mn Aoyiopn wacav apapriay SovAwv oov kal wawdiok®v, dAla
"~ [ 4 - L ! ~ ~ ¥ I LY F % I
kabapets nuas Tov kabapiopov Ths ons aAnbelas, kat karevBuvov Ta diaBruara
-~ £ f ~ L1 y b 2 r F
nudv €v oowotnrTi kapdias mopeveabar kal mwoiely TA KAAQ Kal EVAPETTA EVOTLOV
-~ 3 f -~ %\ r [
o0V Kal €vemoy TOY apxovTwy nudy. Nal, déomora, émidavoy T6 TPOCOTOV Tov
Dl "~ ~ ~ ~ -~
ep’ nuas els ayaba év elpnvy, eis T0 okeracOivar Nuas T3 yewpl gov T Kparaid
, W + -~ » A\ ’ L4 i -~ I 7 -~ 4 - 3 €~ L4 ~
xal pvobnva amo waans apaprias ¢ Bpaxiovi cov T4 VYA, kal pvoar nuas
\ -~ ! £ =~ 3
dmd Tov poovvrer npas adlkes,
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ADDITIONAL NOTES.

1.

024411 65 A S i PR ‘Mp] ANN in Rabbinic may stand for IMNR (Crit.
Note). On wvopos and o vépos see Romans ed. Gifford App. to
Introduction, Thayer N. T. Lex. 8.v. viuos. Notice the saying
AN MNDY DIPD N (Pesach. 6 b). Josephus contra Ap. 8
(Ryle Can. of O.T.) writes of the books of Scripture, “ We have but two
and twenty...And of these, five are the books of Moses... From the death
of Moses to the (death) of Artaxerxes, king of Persia, the successor of
Xerxes, the prophets who succeeded Moses wrote the history of the events
that occurred in their own time, in thirteen books. The remaining four
documents comprise hymns to God and practical precepts to men. From
the days of Artaxerxes to our own time every event has indeed been
recorded. But these recent records have not been deemed worthy of
equal credit on account of the failure of the exact succession of the
prophets.” It is sometimes said briefly that the NIt (cf. Luke
X. 1 dva dvo, Phil. iv. 3 odvéuye) “received” from the prophets, and they
from Moses (p. 110 & Crit. Note); or that a man received from his teacher,
1291 139, up to Moses (‘Ed. vur 7, Yad. 1v. 3, Chag. 3 b).

If Moses actually received all that he is said by Rabbis of old time to
have received, his Torah included the fence which the men of the Great
Synagogue instructed their disciples to make to it.

“Moses received Torah” rather means that he received N1553 generalia
(Sotah 37 b), which in a sense comprised particulars deducible therefrom, as
the progenitor, ws émos elmeiv, contains the race (Heb. vii. 9—10). Artificial
rules of exegesis were a means of making it appear that literally kulla bak
(v. 32) everything was in the Torah. “In the Bible absolutely everything
is to be found in outline” are words of a Christian preacher. Church
Fathers, as Justin and Clement of Alexandria (Kaye chap. 1v.), found the
substance and the source of Greek philosophy in the Hebrew Scriptures.

It is said in the passage cited below that Moses delivered the Law
orally and for oral transmission to seventy wise men. After the Assump-
tion of Moses, however, it was written down by someone who did not foresee
what would happen to it, and was repeatedly lost or destroyed :
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’ ~ ~ . ’
Clem. Hom. 111. 47 kai 6 Iérpos ‘O ot feov vopos Ota Movoéws €Bdour-
kovra cools avdpaoiww aypapws €dofy mapadidoobar, va T Owadoxn moli-
reverfar Svvprar, pera 8¢ Ty Mwiicéws dvaAqrw éypdgpn vmo Tiwos, 0d uny vmo
Moioéws” €v avTe yap 16 vouw yéypamrar Kai améfaver Mwiois kai €0ayrav
L L L
2 3 ] \ » ! L » \ - A \ b ~ ~ ! </
avTov eyyvs oikov Poyop, kai ovdels odev Thr Tadny avTov €ws TNS TNUEPOV. OLOV
e v amobavovra Mevony ypdpew *Amélavey Mwvons ; émel év 7@ pera Mooéa
Xpove (@s ye érn wov mwevrakooia ) kai wpos) €v T¢ kabapiobévre vad keypnévos
evplokerat, kal pel’ érepa mov wevrakdoia érn pépera kal émt Tod NaBovyodovdaop
o 3 LY ¥ r 5 e b s -~ 5 L1 #
ovTws evmpnobeis amol\vral. kal opws pera Movonr ypadels kal woANdAKs
amroAwAws Ty Tov Mwevoéws mpoyvoow kai 00Tos @poNdynaey, 6T TOV apaviouoy
avtov wpoedws ovk éyparev: of 8¢ ypayravres, TG TOV dpaviauov p) wPoeyvo-
kévar e ayvwoias éNeyybévres, mpodnrar ovk noav.
Much of what was received as the Law was impugned on the authority
of Christ, who (ib. 111. 51) 7a mpo ovpavod «kal yfs mwapepyoueva éorjuavev
un dvra Tod dvrws vouov. See Paul de Lagarde Clementina 1865.

2.

Pl sl ) Svr L@D, ppaypos (Whish Claves Syr. Matt. xxi.
33), cf. Bcclus. xxviil. 24 mepippalov, XxxVi. 25 ppayusds, Eph. ii. 14, 15 7o
pegororyor 10U Ppaypov...Tov vopov ToY évtoAdy év ddymaow, Midr. Ps. ii.
(Buber p. 32) wall.. fence &c. Another word for syag is gader (Excurs.
.. 2.%.). An excessive fence of tradition (1r1. 20) may make the
commandment “of none effect”: a man must therefore not make the
gader WY {0 AN, lest it fall and destroy the plants (Aboth R. N. B 1,
ps3) Solomon’s wisdom was “as the sand” (1 Kings iv. 29),
which is a fence against the sea: 80 a man’s wisdom is a fence or wall to
his yecer (Prov. xxv. 28, Pesiqta Rabbathi 172 f. 59 ed, Friedmann).

Clem. Strom. 1. 20 (Potter p. 377) makes Greek philosophy a ¢payuds
to the truth, and quotes as Scripture the saying vi¢, uy ylvov \redorys,
odnyet yap To Yevopa wpos Ty khomnjy, which belongs, as Bryennius pointed
out, to the section of the Didaché beginning “ My child, flee from all evil
and from all that is like to it.” Cf. Strom. 11. 23 680s 8¢ én’ dvaioyvrriav
N aloxpoloyia kai Té\os aucpoiv n aigxpovpyia (p. 506, n. 4), ib. Iv. 21 dmoxy
kakdv 1s the way to the Gospel and to welldoing (p. 623), Chullin 44 b
S LI (Y WNIA D P, ib. Tosefta (Zuck. p. 503) 12 1297 aiblve PrNn
(Prov. v. 8), Aboth R. N. m. 4 & B. Note that "W37 is 75 aloypdy,
the ungraceful and disgraceful, comparing Gen. xli. 3, 4, 19, 20. In theory
and practice the law required a fence, as a written Torah needs a margin
to safeguard the edges of the text.

A fence to an ordinance may take the form of a margin of time added
to keep men at a safe distance from transgression, as we have seen in the
case of the Sabbath. For another example see Mekhilta on HEx. xii, 12

nm Yo (fol. 6 ed. Friedmann), where it is said with reference to ver. 10
until the morning, “ And why have they said wntil midnight? To keep a
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man far from transgression and to make a fence to the law”; and see the
first mishnah or baba or verse of the Mishnah and the Gemara upon it
(T. B. Berakh. 4 b).

The Gemara Lc. gives as baraitha “The wise have made a fence to their
words.” Aboth R. N. (p. 3 ed. Schechter) says ¢ Make a fence to thy words,”
as did the Holy One, and likewise Adam, Torah, Moses, Job, Prophets,
Kethubim, and (the) wise. Ben Sira may have known the saying and worked
it up with others in Ecclus. xxviii., where he writes “Look that thou Zedge
thy possession about with thorns; bind up thy silver and thy gold; And
make a balance and a weight for thy words ; and make a door and a bar
for thy mouth” (ver. 24—25). Notice in verses 14 & 15 “ A third person’s

tongue &c.,” cf. Buxt. 1160 o !12’5, Midr. Ps. xii. 13 ‘hiY 59 ' naos,
Edersheim on Kecclus. in the Speaker’s Commentary. On the tongue see
also St James iii. § YAéooa wop k.. (p. 1057ed. Mayor 1892) comparing

Is. v. 24 ©N nw‘p lit. tongue of fire.

Dr C. H. H. Wright on Koheleth quotes the opinion of Bloch *that the
sense of making a fence to the Law was to separate the books which were
of Divine origin from those which had merely a human source,” the Torah
or Law being taken to mean the Hebrew Scriptures generally, see under
“Fence round the law” Index p. 509 (1883), and cf. Aboth 111. 20.

3.

p. 12, n. 3 (cf. p. 26) pillars of the world] See Midr. Rab. Ex. 47. 4,
Lev. 25. 8, Num. 10. 1, Cant. v. 15. Deut. Rab. 5. 1, reading T for D»p
in 1. 19, speaks of the three feet of the world. Sayings on Wisdom
(Prov. viii, ix.) and the Torah combined with speculations on the fetrad may
have led up to the sayings on the Gospel and the Four Gospels in Iren. 111,
11. 11—12 (ed. Harvey), cf. The Witness of Hermas to the Four Gospels
(1892), The Four Gospels and the Four Elements (Journ. of Philol.
XXI. 69). Irenaeus, who describes his four pillars as mvéovras k.7.A.
undique flantes incorruptibilitatem, may have had in mind Zhe Book of
Enoch xvirL. 1—3 (p. 88 ed. Charles 1893), “ And I saw the chambers of all
the winds, and I saw how He had furnished with them the whole creation
and the firm foundations of the earth. And I saw the cornerstone of the
earth, T saw the four winds which bear the earth and the firmament of the
heaven. And I saw how the winds stretch out the vaults of heaven and
have their station between heaven and earth: these are the pillars of the
heaven.” Predecessors of Irenaeus acquainted with the cosmogony
of “Enoch” may have compared the Four Gospels to “the four winds which
bear the earth and the firmament of heaven ”; and this may have been done
at any time after or even in anticipation of the express recognition by the
Church of four and four only.

Prof. Mayor compares Baehrens X7I Panegyricv Latint (1874), Pan.
v. 4 (Constantio Caesari), where it is proved after the manner of Irenaeus
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that there must needs be four rulers: “ Et sane praeter usum curamque rei
publicae etiam illa Touis et Herculis cognata maiestas in Touio Herculioque
principibus totius mundi caelestiumque rerum similitudinem requirebat,
quippe isto numinis uestri numero summa omnia nituntur et gaudent:
elementa quattuor et totidem anni wices et orbis quadrifariam duplici
discretus oceano et emenso quater caelo lustra redeuntia et quadrigae solis
et duobus caeli luminibus adiuncti Vesper et Lucifer.”

The following reasons assigned for the observance of the four Ember
weeks are quoted in Hook’s Laves of the Archbishops of Canterbury, vol. 1.
ch. 5 (p. 186 ed. 1), “Because the world consists of four quarters, east, west,
south, and north ; and man is compounded of four elements, fire, air, water,
and earth; and the miud is governed by four virtues, prudence, temperance,
fortitude, and justice; and the four rivers of Paradise, as types of the four
Gospels, water the whole earth; and the year turns on the four seasons,
spring, summer, autumn, and winter; and this number, four, is on all hands
acknowledged to be the number of perfection: therefore the old fathers
instituted the four Ember weeks, according to God’s law; as also holy men
and apostolical doctors have done under the New Testament.”
~ The commentator Bachja writes on Aboth 1. 19 that prayer is the
N1RY and 7Y of the world, cf. Buxt. 1622. The term amidah (pl. -oth)
is used for certain forms of prayer to be said standing (Heb. Auth. P. B.
pp. 44, 115, &c.), especially the SHEMoNAH ESrREH or e¢ighfeen benedic-
tions. See in The Apocalypse of Baruch 11. 2 (ed. Charles 1896)
““ Because your works are to this city as a firm pillar and your prayers as a
strong wall,” with the note that the verse is reproduced in The Rest of the
Words of Baruch i. 2 in the form af yap mpocevyal Vudv &s orolos é8paios ey
péTe avtijs kal &s Telyos Adapdvrivoy T EPLKVKAOVY auTny. Worship

(1. 2) includes prayer, which is 253 7YY (T. J. Berakh. 1v. 1 7nit.).

PO WIN vire stationis. In Mishnah Ta‘an. 1v. (T. B. 26a) & 64b
omits the words from Viri stationis quatuor dies in hebdomade Jejuna-
bant bracketed by Surenhuis (1r. 379). Herm. Stme. v. 1. 1—2
orariova k..\., cf. Bingham’s Antiquities.

On what stands the earth ?...upon the wind &e. (p. 86). So MIDRASH
HA-GADOL (col. 3 in the forthcoming edition by Mr Schechter) with the
addition that some say the world stands upon twelve pillars according to
the number of the children of Israel (Deut. xxxii. 8), some say on seven
(Prov. ix. 1), some on one whose name is P™I¥ for #he righteous is T\D?

Dby} (Prov. x. 25). This means that the world stands not but by the merit
of the righteous. Said R. Chiya bar Abba ‘13 1°3apn INY the Holy One
saw that the righteous were few and He arose and planted them in every
generation, for they are the pillar of the world.

On the four feet of the throne of God, which is established by mercy
(Is. xvi. 5), see the parable in Midr. Ps. Ixxxix. f32% 901 05% snmN *o.
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p. 15, 1. 5—6 NYR] R. ‘Aqiba teaches in Sotah 17a 13t NYNRY PN

In5:\'|bt WR 191 8O Y1 DY man and wife if they be deserving have
the Sheklinal between them if not fire devours them, for ¥\ and NN
together contain the Name 1%, but without wod and Aé they reduce
to UX N, fire devouring fire (1 Cor. vii. 9 mupodvofar, xi. 11 év kvpiw).
Woman takes fire more quickly and burns more fiercely than man, for the
letters of YN fire come together in YN woman but are separated by the
yod of the Shekhinah in YN man. See Buxt. 76, Kohut 1. 307, Pirqé
R. EL x11. with Loria’s commentary, Ecclus. ix. 9 Syr. in Cret. Note.

The Rabbinic view of Marriage. 1t is deduced from Gen. i. 28 that
127 1D is a duty, cf. Pesach. 113 b, Qiddush. 29 b, Jebam. 63a “a man
without a wife is not a man ”—the reading Jew is due to the censors of the
press, see Lectures on Teaching of 12 Apost. pp. 84 sq. It does
not follow that marriage was regarded as of “superior sanctity” (Lightfoot
Coloss. p. 139, 1875) to celibacy, notwithstanding the use of a word meaning
sanctificationes for sponsalia (Buxt. 1980 on ¥M7DR). In respect of 1D

1'27), which is for this world only (p. 60, n. 40) and is a work of the evil
yeger (p. 64, n. 2), man is akin to the lower creatures and not to the angels
(Ab. R. N. xxxvir. p. 109). The Holy One (Midr. Ps. viii.) explains to the
angels that the Torah was not given to them because they could not keep
it, “for with you there is no increasing and multiplying, and no uncleanness,
and no death and sickness” (p. 74 ed. Buber). The mystic, like
ben Azzai (Jebam. 63 b), could allegorize the duty of marriage by making

PR mean INN, cf. Sifré 1. § 345 on 2APY n‘mp APNO.  Eeel. ix. 9
OPR DY DN AN 1s made to mean that a man should combine a business
or NIDIN with Torah study (Rashi), in accordance with Aboth 1r. 2.
Qiddush. 30 b proves by Eccl. l.c. that a man is bound to teach his son a
craft, whether isshak means wife or Torah, cf. p. 75, n. 33. With
Aboth 1. 6 12 AN 2D compare 1 Cor. vii. 328q. Ta oD kvpiov k.T.A.

It may be said in one sense that the evil 738" does and in another that it
does not exist MN22 in the beast, see Aboth R. N. xv1. (Schechter p. 64),

Berakh. 61 a ‘Y2 Py 923 )79 1% {'pnn. The Torah was not given
to the angels for (they are asked) Y97 7%% D222 ¥ (Shabb. 89 a), a question
to be answered in the negative.

Gentile...slave.. woman. See p. 26 and Class. Rewview x. 191, Heb.
Auth. P. B. pp. 5—6, Maim. Hilk. Tefillak vir. 6, Tur Orach Chayim 46,
Tosefta Berak. 7 (Zuck. p. 16), Chagigah 1. 1 (Streane pp. 1—15), Menachoth
43b where it is taught that a man should bless God daily that He
made him an Israelite, not a woman, not M2 (Ab. 1. 6). After discussion
slave replaces boor. Gentiles, slaves and women are classed together as of
lower religious status than the TN {3, women and slaves being exempt
from positive precepts for which there are set times (Streane p. 12).

18
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St Paul declares them all equal “in Christ Jesus,” apparently presupposing
the Rabbinic grouping of them as not “one” in respect of Torah.

The like grouping is implied in St Peter’s quotation from Joel in Acts
ii. 17—18, “1 will pour out of my Spirit upon all flesh...your daughters
shall prophesy...Yea and on my servants...I will pour out in those days of
my Spirit,” Heb. D*73¥71 Y DI tAe not my slaves (Joel iii. 2).

Cf. Ab. R. N, B xum1. (p. 120) {1 70 DX 22 N> 0N, all flesh (not
man only) is to see the salvation of God (Is. xl., Rom. viii.). On the judg-
ment of “the soul of man on account of the souls of beasts in the world to
come” see The Book of the Secrets of Enoch ch. 58 (p. 73 ed. Charles, 1896),
and on the covenant (Hos. ii. 18) to be made with the animals in the
Messianic times see Ex. Rab. 15. 21 (Wiinsche p. 119).

Since writing the above I have noticed the passage in Joel Blicke 1. 119,
“Die Stelle die dem Plato nachsagt er habe tidglich Gott gedankt dass er
ihn zum Hellenen, nicht zum Barbaren, zum Freien, nicht zum Sklaven,
zum Manne und nicht zum Weibe geschaffen, kann ich augenblicklich nicht
finden. Thatséichlich entspricht das aber drei talmudisch fir die Liturgie
vorgeschriebenen Segensspriichen. Die Meinung iiber die Frau die in
diesen Segensspriichen sich ausspricht, ist daher nicht jiidisch (orientalisch),
sondern griechisch, und geht auf Platon’s Aeusserungen im Tim#us zuriick,
der das Eingehen in eines Weibes Natur fir eine Art von Strafe be-
zeichnet.”

Weiss in like manner, in his Hebrew work V&MY NI ™7 on the
History of Jewish Tradition (Part II. chap. xv. p. 147), makes R. Meir
say in Menachoth 43 b that a man should give thanks daily that he was not
made V1 or YN or M3, having no tradition or Torah for it, but Zrowing
12 NI 77 12 %2 that so it was the practice of Socrates the Greek to
bless daily. These benedictions in Menachoth are properly ascribed to
R. Jehudah and not to R. Meir. See Bacher’s Die Agada der Tannaiten
IL. 202 (1890).

R. Judah’s benedictions are given also in T. J. Berakhoth 1x. 2 (13 d)
Bénu soit Diew de ne pas m’avoir créé paien, ni stupide, ni femme...de
n'étre pas une femme parce qu'elles ne remplissent pas tous les préceptes
religieux (Schwab p. 158, 1871). The word M2 stupide has the sense
of W2 (p. 30, n. 12), which stands in parallelism with NN in Ps. Ixxiii. 22
So BRUTISH was I, and ignorant; I was as a BEAST before thee. Was
M3, which has given place to “slave,” a substitute for d\oyor 4 ¢ioe
Onpiov (Class. Review l.c.)? Women ranked with slaves in respect
of certain “ préceptes religieux.” How numberless are the times that that
occurs in the Talmudic pandect...DYI3MN D) Women, servants and
claldren are not bound to these things (Lightfoot Hor. Hebr. Matt. iii. 7).

Professor Mayor (cf. p. 26) cites the following five passages in the
Classical Review x. 191 (May 1896) :

Plutarch life of Marius 46 § 1: II\drwr pév odv #8y mpds 16 Tehevray
yevopevos Upver Tov avrod daipova kal Ty TUxnw, 8T mpdTov peév Evbpemos,
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eira "EAAqv, o0 BdpBapos ovde doyov T Ppiaer Onplov yévorro, mpos dé rolrors
0TL TOls SWKPATOUS XPOVOLS ATNVUTNTEY 1] YEVETLS AUTOD.

Laect. iii 19 § 17 : non dissimile Platonis illud est, quod aiebat se gratias
agere naturae: primum quod homo natus esset potius quam mutum
animal, deinde quod mas potius quam femina, quod Graecus quam barbarus,
postremo quod Atheniensis et quod temporibus Socratis.

Diogenes Laertius i § 33 (under Thales) : “Epuurmos & év rols Blois els
ToUTOY avaépel T0 Aeyouevov vmé Twwy wept Swkparovs. épagke ydp, Pnoi,
TPLOY TOUTWY €veKa Xapiy €xew Tj) TUX)® WP®OTOY ey 6Tt dvbpwmos éyevouny kal
o Onplov: elra 6Te dvnp kai ov yvvij: Tpirov 6Tt "EXAnv kai ov BdpBapos.

Ep. Gal. 3 28: ovk €w ’Tovdatos 0vde "EAAnv: ovk €vi Sovhos 0vdé éNevfepos:
oUk € apoev kai OnAv: wavres yap vpels eis éore év Xpiord “Incod.

Ep. Col. 3 11 : 6mov ovk éve "EXAyv kai "Tovdalos, mepiroun kai dkpoPBuvoria,
BapBapos, Skvlns, dovAos, éNevfepos: dA\Aa Ta wavra kai év waot Xpioros.

Plato according to Plutarch, who was a younger contemporary of
St Paul, lauds his own daemon and Fortune for that he was a civilised
human being and had been a contemporary of Socrates, and says nothing
about women or slaves.

The tradition from Hermippus in Diogenes Laertius makes Thales or
Socrates give thanks that he was @ man and not a woman de.

Lactantius, who brings together sayings as on the Zwo Ways (Journ. of
Philol. xx1. 247) from various sources, had in mind perhaps ¢nter alia Gal.
11l 28 mon est MASCULUS neque femina. Biinemann on Lactantius /lc. re-
fers to Plutarch, Diogenes Laertius, and the Jews’ Morning Prayer.

From ‘“undesigned coincidences” between the New Testament and
Rabbinic writings we may sometimes infer the antiquity of sayings in the
latter. In quoting Gal. iii. 28 (1877) I meant to suggest that it testified to
an existent Jewish grouping of women * with slaves and Gentiles in respect
of Torah. At a still earlier date Greek thought may have influenced
Rabbinism in this as in other matters.

For the remainder of this note I am indebted to Professor Bywater :

Dio Chrysostom (i.e. the pseudo Dio Chrysostom if the editors are right
in their view of this oration, which is certainly ancient and cannot be sepa-
rated from the genuine writings of Dio by any great number of years)
writes in Or. LXIV. p. 597 M., Swkpdrys yoiv émi mohhois avrov éuakdpile, kal
ote {@ov Noyikov kai 6ti *Abnvalos.

The interest in the statement in Dio is not in what he actually says (for
he is obviously abridging a fuller statement) but in the fact that he tells the
story of Socrates, of whom according to Hermippus it was sometimes told.
The saying in some form was certainly current in connexion with Thales,
Socrates, and probably Plato in the 3rd century B.c. Hermippus (sur-
named Callimacheus) mentions the death of Chrysippus which occurred in
B.C. 207, and may be presumed to have written not later than B.c. 200.
The fragments of his book are edited by Miiller (1849) in the Didot series.

* Philo Hypothetika (Mangey 11. 629) yuralkas dvdpdoi dovhebew k.7.\.
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Greek literature is full of attacks on women, cf. Stobaeus Flor. 73.
Aristotle describes woman and the slave in Poetics 15 as 10 uév yeipoy

70 O¢ GAws pavioy.

o.

p. 16, 1. 8 the wicked] Aboth R. N. B xv1i. M2 flee from an evil neigh-
bour and be not companion to the wicked (sing.), that is (p. 36) V'n¥* the Evil
Impulse, which sits at the door (Gen. iv. 7) of the heart. When a man is
bent upon transgression it sways all his members, for it is king over them
(Eccl. v. 9). It is by Gematria Y2771 6 movnpos (Magen Elohim).

Psalm xxxvii. 32 “ Wicked watcheth the righteous and seeketh to slay
him.” Here Sukkah 52 b 7nif. makes *“wicked” (lit. movnpés without the
article) the Evil Impulse, Deut. Rab. 11. 11 (Wiinsche p. 114) makes “the
righteous” mean Moses, and “ wicked” the most wicked of all the Satans

P SNOD Samael & TOYNPOS. Compare Wisdom ii. 12, 20.
In Job ix. 24, “ Earth is given into hand of wicked: he covereth
the faces of the judges thereof,” Baba Bathra 16 a interprets wicked (sing.)

by Satan; and Ex. Rab. 21. 7 (Wiinsche p. 170) interprets Sy « ungodly ”
in the same way in Job xvi. 11 “God delivereth me to ungodly (sing.),
and casteth me into hands of wicked (pl.).”

These are of course mere homiletical applications. When in Targum,
Talmud or Midrash a word meaning wicked and with or without the article
is said to denote N1 NI¥Y or Satan or Samael the Wicked One, it no
more follows that this is its primary sense than that P*7% ““just” means (as
it is made to mean) God in Prov. x. 7, where it is said that the memory of
the deceased just person is blessed.

Typical human enemies of Israel, as well as the Evil Impulse and Satan,
were called THE WICKED and THAT WICKED ONE in the Rabbinic writings.
Buxtorf writes NWWM... Hoc titulo hostes quidam Israélitarum in Targum
imsigniuntur, and gives examples. Compare Midr. Ps. xxii. (Buber p. 192)
we learn them from the parashak of Y27 YNIN i.e. the Pentateuch Lesson
about Shechem, Aboth R. N. 4 xvI. that wicked one (fem.).

On the book of Job and on the good and the evil inclinations see
Maimonides Moreh Nebukhim 111 22—23 (pp. 93—111 ed. Friedlinder,
1885). In 1 Cor. vil. 5 wa uy wepaly vpas o Saravas a Rabbinic name
of the Tempter would be Y77 98, See Schoettgen Hor. Hebr., Nork
Rabbinvsche Quellen und Parallelen zu N. T. Schriftstellen (Leipzig 1839).

6-

p- 19, L. 12 drink and die] Cf. Gen. ii. 17, St John xi. 26 (ed. Westcott),
1 Cor. xv. 31 kaé’ puépav amrobvjoke, 1 Tim. v. 6 (woa Tébvnkev.

Sifré 11. § 32 YB3 5523 (Deut. vi.), even though he take away thy soul.
Dy 53 Wi ‘|"5L’ '3, God accounts the righteous as slain every day.
Tamid 32a on Aboth 1v. 3 0212 NN, What should a man do that he
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may live? He should slay himself (N.T. Bavarotre, vexpwoare). What
should a man do that he may die ? He should quicken himself, NN '
1DYY (N.T. {womotelv). What should a man do that he may be acceptable to

the creatures ? itﬁ‘?%ﬁ 25D DY (Ab.1. 11). See Mr Montefiore’s Hibbert
Lectures p. 568. T. J. Berak. 11. 3 (4 d) “ For the living know
that they shall die, these are the righteous who even in their death are
called living : but the dead know not anything, these are the wicked who
though living are called dead, for it is said For I have no pleasure in the
death of NON” (see on Keel. ix. 5 in Schiffer Kolkel. nach Talm. w. Midr.),
cf. Buber’s Tanchuma, end.

But whosoever drinketh of the water that I shall give him shall never
thirst (Joh. iv. 14). Compare Aboth 1. 4 And drink their words with
thirstiness, Chagigah 3a (Streane p. 8) We are thy disciples and of thy
waters we drink, Schoettgen, Nork, Wiinsche Eriduterung der Evv. aus
Talm. w. Midr. on St John l¢., King Yalkut on Zech. p. 121 With joy
shall ye receive a New Law &c. (Targ. Is. xii.). 1b. but the water
that I shall give him shall be in him a well of water springing up into
everlasting life. Compare Midr. Ps. civ. 1 (Buber p. 440) ¥2327 {03,

where the Jalqut adds 8125 7>,

7

p. 19, n. 22 manual labowr] On this subject see S. Meyer Arbeit und
Handwerk im Talmud (Berlin 1878), Delitzsch Handwerkieben zur Zeit
Jesu (Erlangen 1868), Jewish Artisan Life &c. translated from the German
of Delitzsch by Mrs Philip Monkhouse, 7he Dignity of Labour as taught
tn the Talmud by Rabbi H. Gollancz in the Imperial and Asiatic
Quarterly Review (July 1891).

Creatures which do not work for their living are classed with thieves
and robbers, cf. chap. 1v. n. 16, Epist. Barn. 10. 4 oirwes odk oldacw did
komou kal idpdros éavrois wopitew Ty Tpodiy, A\ dpmrdfovaw Kk.T.\.

8.

p. 21, 0. 28 rtas kricgews| Didaché 16 n kriows réov avbpwreov, 1 Pet. ii. 13
—18 “Submit yourselves wdaoy avlpwmivy krice for the Lord’s sake : whether
it be to the king, as supreme; Or unto governors...Honour all men...Ser-
vants, be subject to your masters...iii. Likewise, ye wives &c.”, cf. Eph. v.
21 vmoracoopevor alilois év pofe Xpiorov. The natural rendering of #doy
avBpwsrivy krice i8 to every human creature, sc. in authority, but kricws here
18 usually assumed to mean “ordinance,” cf. Huther in Meyer’s V. 7" Kom-
mentar. “When students sit and are subject (1'¢’23J) one to another, God
attends to their words” (Midr. Ps. xxx.,, Buber p. 236). The honour
to be rendered to all men is “the honour of the creatures” (p. 65, n. 4).

R. ‘Aqiba said N5 TSN 5&1, be independent of the creatures (p. 18,
N, 22) Aboth R. N. xxxvir. “There are seven kriceis one above
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another &c.” Buxt. 350, Midr. Ps. cii. N723 DD‘?, “to a people created
N INM2 7 (NLUT. new creature).
For the Lord's sake. Shabbath 50 b A man washes his face, hands and

feet every day 13D 9321 for his Maker's sake (Rashi o the honour of his
Maker...He created everything 111:1::‘;).

9.

p. 22, n. 29 into seventy tongues] See Midr. Ps. Ixviii. (Buber p. 317)
on 20 NA¥ NM1WPINDN “great was the company of the preachers.”

10.

p. 23, 1. 15 who is for me?] The commentary Midrash Shemuel points
out that ', which is by Gematria fi/ty, the number of the gates of 13'3, is

taken by the Zohar for a name of God in Is. x1. 26 9N X2 D WHo created
these things. Such was His name before the creation. After it He was
immanent in and revealed as Elohim by “these things,” for the word

DYION is made up of ' and 7°N. Another Qabbalistic name of God is |'N,
cf. Irenaeus I, 14, 1 ed. Mass. dvovoios (vol. 1. pp. 129, 131 ed. Harvey).

11.

p.23,/n. 3312 3D ‘]51!‘!] On Jewish and other forms of the so-called
Golden Rule (Gibbon Decline and Fall ch, 54, n.) see Selden De Jure
Naturalt et Gentvwm Vil 12, Wetstein on Matt. vii. 12, Bernays (Gesam.
Abhandl. 1. 262—282) on Philo’s Hypothetika, Lazarus Zur Charakt. der
Talmud, Ethik p. 10, n. (Breslau 1877), Neubauer’s Chaldee Z0obit (Oxf.
1878), Giidemann Ndchstenliebe, Delitzsch Jesus w. Hillel, Edersheim Z/e
Life and Times of Jesus the Messiah, and the Didaché ed. Harnack, Harris,
Funk and others.

Buxtorf under NID quotes the saying attributed to Hillel 13 3D '15111,
Quod odrosum est tibt proximo tuo ne jfeceris. Haec est Lex tota : caetera

nel sunt nisv ¢jus explicatio, and Matt. vil, 12. The Aramaic
form of the rule in Neubauer’s Zobzt is 72N x5 S ‘|5 RDT (p. 8),
Heb. 13 B> 80N WR (p. 24). Philo (Buseb. Praep. Evang.

VIIL 7) gives it in the short oblique form @ 7is wafev éxbaiper pn worety avrov.
These forms point to a common original "3 ‘15 INRD NR RO (with pael

part. sané) 6 ov éxbaipeis oeavrd k... In ooa pn Oéere éavrois yiverbar
(Did. 1) a “would not” takes the place of “hate,” It remains to derive
the saying, which is “Lex tota,” from the Torah*. A. ben Ezra (and simi-

larly Ramban) explains Lev. xix. 18 W3 T2 NI, lit. dyamioes 7
k..., by 1695 195 193pd 310D 300D, a man should love 1o dyabiv for
his fellow as for himself. So Targ. pseudo-Jonathan (ed. Netter 1859)

* With on one foot (p. 23) cf. Horace Sat. 1. 4. 10 stans pede in uno.
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m R 1S AR NS D D MR T b RN (ver. 18), ef.
7% ayn 85 55 9o N 87 9 5 oMy (ver. 34), a man should

shew love Zo his fellow by not doing 7o him what he dislikes when done %o
himself. Thus the saying in question is accounted for as an explanation of

N3N followed by 5 to, instead of NN as In Deut. vi. 5, xi. 1. Detaching
it from its context and explaining 1 by 1'|:m‘:, we get 'IND NN Np
‘|"I'.'1!'I(? Tapn &S '|‘? (or D NNT), 0 od woels oeavrd ov moujTEls T
wAnaiov oov, cf. Beclus. xv. 11 a yap éuionoer k.7.\. The saying may

have been known to Ben Sira. The principle of it is in Eeclus. viii, 5—7
...Remember that we all...For some of us also &c., xxxi. 15 R.V. Consider
thy neighbour’s liking by thine own.

Philo (Mangey 11. 629) introduces it thus, Mipia ¢ dA\\a émi Tovrois, 60a
kal emi aypapwv eOwv kai vopipwv. kav Tois voulpmois [Viger vopois| avrois.
"A Tis mabeiv éxlaiper pny moielv avrév. A uy karéfnkev und dvaipeiobau.
This illustrates St Luke xix. 21 aipeis 6 ovk €8pkas (Bernays p. 274). On
the unwritten law see also 7%e¢ Apocalypse of Baruch LVIL. 2.

12.

p. 24, 1. 16 counienance] ‘“And the Lord spake unto Moses face to fa,ee.”\
The word panim is plural, and is used twice. Hence there were four
“faces,” a stern, a neutral, a pleasant and a laughing jface, pointing to /
Miqra, Mishnah, Talmud, Agadah (Mass. Sof. XVI. 2). o

=

13.

p. 25, 1. 18 silence] Compare Ignat. Magnes. 8 &s éariw adrod Ndyos amd
ouyijs wpoeN8wy, Iren. 1, 8 (Mass. 14). 1 Colorbasi silentii. Dr M. Joel

explains colorbas as a faulty reading of the words R&P N93 (Aram. for
Bath Qol, Buxt. 322) in reverse order, with N pronounced s.

14.

p. 27, n. 1 ¥ 137D 51‘1:] For this saying in the ‘Arukh see under 2N
(Kohut 1. 7 ¢;), where it is taken from a letter of R. Sherira Gaon. See
also Neubaver Mediacval Jewish Chronicles, pref. p. xii (1887).

15.

p. 29, 1L 5 ¥ 1D 1N O8] Heb. x. 25, Ta‘anith 11 a, Isocr. ad
Demonicum 13 ripa 70 Sawpoviov det pév, pdiiora 8¢ pera Ths molews, cf.
Eeclus. iv. 7 Get thyself the love of the congregation, vii. 7 Sin not against
the multitude of the city. ib. until the day of thy death. See
Ecclus. xi. 28, Dict. of Bible art. Ecclesiastes 1. 834 a (ed. Smith & Fuller,

1893), Midr. Ps. xvi. (Buber p. 120) Sanctus benedictus does not canonise
His saints until they are y*IN2 in the earth.
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16.

p. 30, n. 10 NANWA N2 (A 58a NANY without waw)] Kohut 1. 85
Fackelhaus. 1t is also explained as domus hawriendi, “ because therefrom
they draw the Holy Spirit” (Is. xii. 8, T. J. Sukkah v. 55a, Buxt. 2299).
See Lightfoot Hor. Heb. on St John vii. 38—39 “as the scripture hath said,
out of his belly shall flow rivers of living water. But this spake he of the
Spirit, which they that believe on him should receive,” comparing Ps. xl.
9 VD NN INMM év péow ths kapdias (al. kokias) mov. It is a question
what ““geripture ” is referred to.

Aboth v1. 1 likens the recipient of Torah to a spring PDID 1'N¥ and a

river 151?11 N3INDY, that goes “from strength to strength,” cf. Prov. v.
15—16 12 N3N DD INY, ‘Abodah Z. 19 a, “ Machsor Vitry” ed. Hurwitz
p. 555. At first he drinks from a “ cistern,” then from an unfailing « well.”
Finally his Torah becomes “rivers of waters in the streets,” a great i)
which flows out from him. “The reception of the blessing leads at once to
the distribution of it in fuller measure” (Westcott on St John Ze). So in

Aboth R. N, x1v. R. Jochanan calls El‘azar ben ‘Arakh "D Sl 5!‘13, with
reference to the Scripture 13 YWD (Prov. Z¢.), lit. t0 establish what is said.

See also Midr. Ps.i. 12 I¥B1 /% NN DN % N 137, as waters fall
drop by drop and become D"‘?HJ, so words of Torah: a man learns one
halakhah to-day and another to-morrow, till he abounds like a spring.
Ecclus. xxi. 13 “ The knowledge of a wise man shall be made to abound as
a flood; and his counsel as a fountain of life,” xxiv. 30—31 * And, lo, my
stream became a river.” The Book of Enoch xuix.1 For wisdom is poured
out like water, 11. 3 and all the secrets of wisdom will stream forth from
the counsels of his mouth (pp. 136, 140 ed. Charles).

Jacow’s WELL. Gen. xxix. 1—3 Then Jacob lifted up his feet, and
came to the land of the children of the east. And he looked, and behold a
well in the field, and, lo, three flocks of sheep lying there by it; for out of
that well they watered the flocks : and the stone upon the well’s mouth was
great. And thither were all the flocks gathered : and they rolled the stone
from the well’s mouth, and watered the sheep, and put the stone again
upon the well’s mouth in its place. See Gen. Rab. 70. 8, Jalqut 1. 123 on
Gen. lc., 1L 741 on Ps. xlii., Pesiqta Rabbathi psq. 1, St John iv. 6, Wiinsche
Erlauterung der Eve. p. 512 (1878).

Lifted up his feet. A sound heart is the life of the D22 oapkes (Proy,

xiv. 30). When a man hears glad tidings (NMY2), then '115 DY 19299 1y

lis heart carries his feet, or X)) KOO KD the belly carries the Jeet,
as “the creatures say in their parables” (Matt. Kehunnah). In Menenius
Agrippa’s fable of the Belly and the Members the former holds the position
of dignity, and (as in St John vii.) it is the source of supply.

A well in the field. That is “The Well,” namely that which went with

Israel in the wilderness (Matt. Kebunnah). The mention of this well’s
MOUTH helps to account for N3 *® in Aboth v. 9,
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The Midrash gives several interpretations of the passage cited, and (like
T. J. Sukkah Z.¢.) explains AN N2 by ©TpPN MY DIANXW 11 DYDY
because therefrom they drew the Holy Spirit. In one of these the well is
the synagogue and the great stone the Evil Impulse, which is rolled away as
the congregation enter to hear Torah and returns to its place when they go
out In another the well is Sinai from which they heard NYN277 NYY the
decalogue, and the great stone is the Shekhinah. Psq. Rabbathi
l.c. and Jalq. Ps. xlii. refer to Is. lxvi. 23 12 WTIN3 &0 YD 7, speak
of the pilgrims’ appearing and seeing the face of the Shekhinah at the great
feasts, and derive NAN as above from IRV,

Menenius Agrippa’s famous comparison of the human body and the
body politic is given by Livy and Dionysius of Halicarnassus as below, and
briefly in Plutarch’s Vita Cortolani § 6.

Livy 1. 32...nullam profecto nisi in concordia civium spem reliquam
ducere : eam per aequa per iniqua reconciliandam civitati esse. sic placuit
igitur oratorem ad plebem mitti Menenium Agrippam, facundum virum et,
quod inde oriundus erat, plebi carum. is intromissus in castra prisco illo
dicendi et horrido modo nihil aliud quam hoc narrasse fertur: Zempore
quo in homine, non ut nunc omnia in unum consenticbant, sed singulis
membris suwum cuique consilium, suus sermo fuerat, indignatas reliquas
partes sua cura suo labore ac ministerio ventri omnia quaert, ventrem in
medio quietum nihil alinvd quam datis voluptatibus fruv. conspirasse inde,
ne manus ad os cibum ferrent, nec 0s acciperet datum, nec dentes quae
conficerent. hac ira dum ventrem fame domare wvellent, ipsa una
membra totumque corpus ad extremam tabem venisse. inde apparuisse
pentris quoque haud segne ministerium esse, nec magis ali quam alere
reddentem in omnis corporis partes hune, quo vivimus vigemusque, divi-
sum pariter in venas maturum confecto cibo sanguinem. comparando hine,
quam intestina corporis seditio similis esset irae plebis in patres, flexisse
mentes hominum.

Dionys. Hal. Antiq. Roman. V1. 86 €oké mws avlpomelp gopart wolis.
ovBerov yip ék mONNGY pepdv oty ékdrepov, kai ovTe Svvauw éxer EkaoTov TNy
adtiy Tév év alrois pepdv, oUre xpelas wapéxerar Tas loas. € O Aafor Ta
uépn Tod dvfpwmeiov odparos Wlav alobnow kal avra kal poviy, éreira ordots
év avrols euméoor kal &v yevouévois Tois A\Nows dmact wpos THY yaoTépa povny,
kal Néyotev of péy médes, dri wav én’ alrols émikerrar TO odpa’ ai dé yeipes, o
ras Téxvas épydlovrar kal Tamiridewa ékmopifovor kal pdxovrar molepiots, kai
&\\a moAG @pelripara wapéxovow eis TO kowoy' of 8¢ dpoi, oTi Ta axby wavra
er’ avrols kopilerar [td 8¢ ordpa, 6Tt POéyyerart] n O0¢ kedpaln, ote opd kal
dkover kal Tas d\\as alobjoeis mephaBovaa wagas Exel, 8¢ oy ocwerar To Tay'
elra patev wpods Ty yaorépa: SV 8, & xpnori, Ti TolTrwy Toels; 7 Tis €TTw
7 07 xdpis Npiv kal @Péleia; AANQ 0V Y€ TOOOVTOY AméxELs TOU WPATTEL TL Kal
avykaropfodv fuiv Tév kowi) xpnoilpey, GoTe Kal AUTUTPATTELS Kai €VOXAeLs Kal
mpaypa apépnrov dmypereiv dvaykaleis kal Gépew amavraxobev, els Ty €kmhi-
poow TéV oeavrys émbumdr. Bépe, TL ov peramowovpeba Tis éNevbepias k.T.A.

19
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With this compare Civitas parva homo est &e. in St Jerome on Eeel, ix.
(p- 150), and the Rabbinie, Scriptural and other parallels.

L7

p. 31, n. 16 As thow hast done] Clem. Cor. 13 “most of all remem-
bering the words of the Lord Jesus...A4s ye do so shall it be done to
you &c.,” Lev. xxiv. 19 as he hath done so shall it be done to him, Gen.
ix. 6 3 D7 IBW, ‘Rev. xiii. 10. Compare Wisdom xi. 16—17
0 &v Tis apaprdver dia ToUrwr kohdlerar, xvi. 1 &C opolwv, Didaché 16
cwlnoovrar vnw’ avrol Tod karabémaros, Psq. Rabbathi NI DIN 33N
QODMIY (with the parallels in ed. Friedm. 156 b) “ Saith the Holy One...
NDID NN 7120 INY 292 V1., for it is said and I will heal thee TNIDHY
(Jer. xxx. 17) of and by thy wounds,” Zohar on Ex. 17n° (f. 83 by, Lublin
1882) Torah study saves DJ'J7 NN NND, Heb. Auth. P. B. p. 49 n.,
1 Pet. iii. 21 odet Bamriopa & 2 Pet. iii. 6 Jdart drdhero. Note
that ¥M) serpent is by Gematria MY Messiak.

18.

p. 31, IL. 8 more women] Or Qui multiplicat UXORES multiplicat vene-
Jicas. So Orelli in Opuscula Graecorum wveterum sententiosa et moralia
IL. 455 (1821), cf. Sanh. 100 b, Schechter in J, Q. R. 11. 691 & Studies in
Judaism no. 13, Maim. Moreh Nebukhim 1. 37. The Christian view of
woman 18 implicitly contained in the Old Testament.

—

—m—

D> 727, Eecelus. i. 18 The fear of the Lord is the crown of wisdom,
making peace and perfect health to flourish, Syr. et multiplicans pacem ac
vitam atque sanitatem, Hebrew perhaps NBIMD) DY a0,

19.

p. 33, I 9 AMN NWY] Josh. xxii. 5 7NN XY Y¥ER NN Pead,
Neh. ix. 34 TN 2 &S, Sifra DYATP Lev. xx. 16 (92d ed. Weiss 1862)
compares trees MPBA NN PUAYY and man 7N0 NN YWY, of. Lev.
Rab. 27. 1 D' DWW DPMIND., Ecclus. xix. 20 moinois vépov,
1 Mace. ii. 67 mwomras Tov vouov. The verb “do” in Hebrew is
ordinarily followed by ¥, 77N 127 (Rom. ii. 14 7& r0d vduov) &e. rather

than by 7N, Midr. Ps. xv. (p. 119 ed. Buber) M$0n 53 ney ‘I'?RD,

but Ps. cxix. (p. 492) %1 ' 55 77nn NN WY DX, Ps. xvii (p. 132)
M0 is to TN as a candle to the sun (Prov. vi. 23).

Although AMN7 ¥ (Heb. N.T.) is an obvious rendering of “works of
the law,” it does not appear that it was a current phrase in Rabbinic.
Torah is not exactly »éuos, and “faith” as well as good “works?” (T1r, 17)
was required for the fulfilment of the Torah. Compare Eecclus, xxxii. 24
R.V. He that believeth the law giveth heed to the commandment, St Mark
i. 15 believe in the gospel, Sanday and Headlam on Rom. iii. 3 nwioTnoav.

For the collective singular MZYD (Rom. ii. 15 7o &yov Tod vopov) see III,
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o4 YN B 95, Sukkah v. 4 (Surh. 1n. 277) MPYD WARY DDA, Berak.
7a DMTNANR DM, Sanh. 44b MDY PN, A Midrash M0 YYD 1s
printed in Kol Bo § 118 (Venice 1547), and in Jellinek’s Bet ha-Midrasch.

For ¥ in the sense historia re: gestae see Buxt. 1678, Menach. x. 2
(p. 83, n. 12), c¢f. N WM in Ben Jacob’s O¢ar ha-Sefarim p. 358, no.
1929 (Wilna 1880).

20.

p. 35, IL 12—13 good way...evil way] See The Two Ways in Hermas
and Xenophon (Journ. of Philol. xx1. 243—258). The Torah is likened
(p. 257) in T. J. Chagigah 11. 1 to two paths, the one of "N fire the other

of 150 snow, cf, Aboth R. N. xxviir. (Schechter p. 86) To what is the
matter like? to an army marching between ways of fire and snow &c.,
Ecclus. xv. 16 He hath set fire and water before thee : thou shalt stretch
forth thy hand unto whichsoever thou wilt. See also 7%he Book of the
Secrets of Enoch p. xxi. and chap. xxx. 15 ed. Charles (1896).

Hermas harps upon the same theme with variations when he speaks of
the two Angels that accompany a man, and of his personified good "Emtfupla
and evil Emifupla. Compare in Maim. Moreh Nebukhim 1. 22 (Fried-
Linder p. 100) “According to our Sages the evil inclination, the adversary
(satan), and the angel [of death] are undoubtedly identical, and the adver-
sary being called “angel” because he is among the sons of God, and the
good inclination being in reality an angel, it is to the good and the evil

inclinations that they refer in their well-known words, Every person s |

accompanied by two angels, one being on his right side, one on his left)’ )

and see the passage of Baba Bathra cited near the end of Excursus AT ;

On the next folio (Baba B. 17 a) it is said that the angel of death had
no power over certain persons. ‘““But,” remarks Dr Friedlinder in a note
on Moreh Nebukhim mr 51 (p. 293), “Maimonides holds that angel of
death and eril inclination are identical, and accordingly in the passage
referred to the Patriarchs and Moses, Aaron and Miriam are said to have
been free from evil inclination.” Such a result shews that the
expressions said to be synonymous are not merely different names for the
same thing.

On the other hand compare St James i. 13—14 undeis metpalopevos k.T.A.
with Ecclus. xxi. 27 When the ungodly curseth Satan he curseth his own
soul, on which Dr Edersheim writes in the Speaker’s Commentary, *“ This
certainly accords with an exceptional Rabbinic view, which identifies Satan
with the Yetser ha-Ra, the evil inclination.” Cf. Ecclus. xv. 11—12.

As the evil 1% is in the end to be slain by the Holy One (p. 130), 8o
o yaros éxOpods karapyeirar 6 favaros (1 Cor. xv. 26). As Satan is
called okdvdaloy (Matt. xvi. 23), so the evil %' (p. 130), which is also con-

nected with 25N 2N (Job xxviii. 3) in Gen. Rab. 89. 1 and Jalq. 1r. 915.
Hermas, 80 to say, makes the evil *Emfupia an Angel of Death which

'1

|

/
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delivers eis @avarov, calls it rod SiaBélov Ovyarnp, says that if resisted
Pevéerar amd oot pakpdr, and says the like of the Devil. See Mand, x11. 1,
2, 5, St James iv. 7.

2].

P. 36, n. 31 (cf. p. 41) heart] St Mark xii. 30 quotes Deut. vi. 5 “ with
all thine heart, and with all thy soul, and with all thy might” with the ex-
planatory addition of Siavolas k.r.\., and St Matt. xxii. 37 keeps “mind” and
omits “might.” Sifré 1. § 32 (Fr. 73 a) explains 7325 593 by %Y Y¥2
with thy two natures or impulses, the evil and the good, cf. Midr. Ps. ix. 2.
On the heart see also Midr. Eccl. i. 7 “all the rivers run into the sea.”

On Cor malignum in 1v. Ezra iii. 21 see Sanday and Headlam on
Romans v. 12—14 (p. 137, 1895). The yecer being “the imagination
of the thoughts of the /easrt,” as the heart is called uncircumcised so
the evil yeger is called uncircumecised (p. 130). ‘

Heart and heart. See Ps. xii. 3 1727 25 353, 1 Chron. xii, 33, 38
not of keart and heart...but with a perfect heart. This idiom suggests
an explanation of Prov. xxi. 8 15¥p " N M PR 77T 78087, ALV, “The
way of man is froward and strange : but as for the pure, his work is right,”
R.V. “The way of him that is laden with guilt [Arab. wzr] is exceeding
crooked : but as for the pure, his work is right (marg. straight).” On this

difficult verse the commentary ‘P 2P has the following note 972 192

M 777 ©0woYy B’h 797 ©PwHS 1S B A1) 19500 L’h), the 200N

i$ a person whose way is sometimes one man’s and sometimes another’s, at
times his own at times a stranger’s. Compare the Homeric yvabuoiot
yelolwy alhotpioiow, they laughed “ with alien lips.” He is, as we may say,

a5 25 PN, a man of two hearts or 0ijruxos, in contrast with 7 the pure,
St James, possibly referring to the verse, writes “a doubleminded man,
unstable in all his ways...and purify your hearts, ye doubleminded ” (1. 8,
iv. 8). There is apparently no adjective OurAokapdios corresponding to
durhokapdia, which is found in chap. 6 of the Didaché.

22,

P- 37, 1L 15 (cf. pp. 63, 70, 77, 82,98,130) Y71 I in Ecclesiasticus and the
New Testament] Test. 12 Patr. Aser 1, 5 (pp. 183, 185 ed. Sinker 1869)
suggests that Ecclus. xxxiii, 15 wdvra...8%0 8o & karévayre vod évos includes
the dvo diaBovAia, the evil yecer and the good yeger.

Prof. Margoliouth finds yeger and Y777 9% in other verses of Ecclus,
(Inawg. Lect. & Ezxpositor 1890), Thus, while in Ecclus. xvii. 6 dua-
BovAwr (Syr. crearvit) seems to be a rendering of the verb 98" mistaken
for the noun 9% this was apparently the original of éwdnua (p. 77) in

Feclus. xxi. 11 “He that keepeth the law becometh master of his yeger

(Syr. o ,)_: )" The Torah is said to be an antidote or condiment to the
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evil yecer in Sukkah 52b, Qiddush. 30 b, Baba B. 16 a, Gen. Rab. 22. 6, Aboth
R. N. xvi. Note that ©23 has the sense condire (Buxt. 1010). We
may assume that 2 M1 9% was the original of Ecclus. xxxvii. 3 & wowy-
pov év@vunua [imagination...evil Gen. vi, viil.] wofev évexvhiobns; Syr.
Inimicus et sceleratus quorsum creatt sunt ?, and that Syr. read 78 by
error for I%. Syr. and Vulg. suggest éxriocOps [om. ev after mofer] for
ékvhiofns. Note that “ enemy” is a name of Y71 ¥, comparing St Paul’s
éxOpa and éoxaros éxbpos, and that God repented that He had created it
(p. 130, Gen. vi. 5—6). While the New Testament psychology rests
more or less upon the Torah (Eph. iv. 24 ed. Ellicott), it may contain Rab-
binic elements. If 777 7% was known to Ben Sira, we shall perhaps find
some of its many names (p. 130) in the earliest Christian writings.

The two Men in Man. We have seen that the movnppds is sometimes
interpreted ¥ 9. Sukkah 52 b deduces from 2 Sam. xii. 4, “ And
there came « #rawveller unto the rich man, and he spared to take of his
own flock and of his own herd, to dress for the wayfaring man that was
come unto him ; but took the poor man’s lamb, and dressed it for the man
that was come to him,” that the evil yecer comes to a man at the first as
a traveller, then becomes a guest (MN &évos), and at last the man, comm.
n'an Sya olkodeomorns, or we may say that it becomes the man himself,
for the “nature” which the strong man overcomes is “self,” ¢f. Gen. Rab.
22. 6 (Wimmsche p. 101). The evil and the good 7% together make
two &fpemor in man. Compare St Jerome’s application of Levit. xvil.
avBpemos dvfpwmos quoted below, and St Paul’s é0w and €€w, and his “old”
and “new” dvfpwmos. The éow [Plato évros] avbpwmos and the xpuvmros
s kapdias dvbpomos (1 Pet. iii. 4) correspond to the good yeger, whereas
in the Talmud the evil yeger is called xpuvmros (p. 130), in accordance with
St Mark vii. 21 éowfev yap ék tiis kapdlas k.r.\. (Gen. Vi. 5).

Aboth R. N. xv1i. (Schechter p. 64) has a parable, * Whereunto is the
matter like ? The evil yecer is like two men who went into an inn.” One
was arrested for brigandage and asked who was with him. Unwilling to
die alone, he informed against his companion. So too says yecer ha-ra',
“Seeing that I am to perish in the world to come [p. 130], I will destroy
the whole body.” TN T

Joma 69 b quotes Zech, v., where a woman represents wickedness. They
say, Since it is kaipos evmpoodekros let us pray for pardon for the spirit
(NO¥Y) of transgression. If thou kill him (or that N93J man), the world
perisheth (comm. because there would be no increasing and multiplying).
For Variae Lectiomes and parallels see Rabbinovicz D" 1v. 201 (1871).
Whether expressly called 8723 or not, the Evil Impulse is here depicted
anthropomorphically.

The two Minds in Man. St Paul’s word ¢pdvnua, synonyms of which
are used to render ¥, may itself have been suggested by it. On ¢povpua
oapkos see Art. 1X. De Peccato Originali, comparing Buxt. 973 Y71 O%?
Concupiscentia mala...qua homo naturaliter ad malum propendet & in

NDVE




150 PIRQE ABOTH.

malum inclinat, - Tertullian writes in De Anima 41 that
“naturae corruptio alia natura est, habens suum deum et patrem, ipsum
scilicet corruptionis auctorem.” According to Shabbath 105b the evil
Yeger 1s a “strange god” within a man (Phil. iii. 19), and “idolatry?” is
among its works (Gal. v. 20). Another word for I8 is émfuuia,
desire. The two Desires are personified in Herm. Mand. x11. The good
one is to be put on (évdedupévos...évdioar), like the “new man” (Eph. iv, 24),

with which it is thus connected. Qiddush. 81b na5R 9% her yecer
clothed her. See also Note 20, and Rom. ii. 15 rév ANoyiopdy
karnyopovrrev k.m.A. With Schoettgen’s note.

St Jerome on Ecclesiastes (cf. The Jews in the Works of the Church
Lathers by Dr S, Krauss in J. Q. R. v1.):

Eccl. iv.  Melior est puer pauper et sapiens quam rex senex et stultus
qut mescit providere in posterum. Quoniam de domo wvinctorum d&e....
Hebraeus meus, cujus saepe facio mentionem, cum Ecclesiasten mecum
legeret, haec Baracibam [Rab. Aqiba], quem unum vel maxime admi-
rantur, super praesenti loco tradidisse testatus est. Melior est interior
homo, qui post quartum decimum [p. 98] pubertatis annum in nobis
exoritur, exteriore homine, qui de matris alvo natus est, qui nescit
recedere a vitio, et qui de domo vinctorum, de utero videlicet materno,
ad hoc exivit ut regnaret (al. regnet) in vitiis. Qui etiam in potestate
sua pauper effectus est, mala omnia perpetrando. Vidi eos qui in priore
homine vixerunt, et cum secundo homine postea versati sunt, eo videlicet
qui pro priore decessore generatus est: intellexique omnes in homine
priore peccasse antequam, secundo nascente, duo homines fierent. Quia,
vero ad meliora conversi, et post Y litteram philosophorum, sinistro
tramite derelicto, ad dextrum apicem contenderunt, et secundum, id est,
novissimum hominem sunt secuti, non laetabuntur in eo, id est, in priore.
Hos duos homines et Apostolus contestatur (2 Thess. 1i.) et Leviticus
non tacet: fomo, homo [Sept. @vpwmos vpwmos] si woluerit illud vel
illud (Levit. xvii.).

Eccl. ix.  Civitas parva et viri in ea pauci de....Aliter Hebraeus ita
hune locum interpretatus est: Civitas parva homo est, qui etiam apud
philosophos minor mundus vocatur. Et viri in ea paucl, membra de
quibus homo ipse contexitur. Cum autem venerit adversus eam rex
magnus diabolus, et quaesierit locum per quem possit irrumpere, invenitur
In ea humilis et sapiens, et quieta cogitatio interioris hominis, et servat
urbem quae obsessa ab hostibus cingebatur.

Midr. Tillim on Ps. ix. explains “ with my whole heart” as meaning
with 2D 9% and ¥ 9%, and finds these in Eeccl. iv. 13, where (it says)
the one is called puer pauper et sapiens because it is joined to a man
only from and after his thirteenth year, is not obeyed, and sets men in
good ways, and the other is called rex senex et stultus because all the
~members of the body obey it, it is with a man from birth to old age, and it
sets men in evil ways (cf. Targ. & Midr. Eccl, Nedar. 32b, Ab. R. N.
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xvL). St Jerome’s cogitatio (al. sensus) of the éow avépwmos is the good
Y, ef. Gen. viii. 21 Vulg. Sensus enim et cogitatio humani cordis in
malum prona sunt ab adolescentia sua, that is *° de matris alvo” according
to T. J. Berak. 111. 6 dy;, cf. Gen. R. 34. 10 (Wiinsche p. 152).

In Rom. vi. 12—14, “ Let not sin therefore reign in your mortal body...
Neither yield ye your members as instruments of unrighteousness unto
gin...For sin shall not have dominion over you,” there may be an allusion
to the “rex senex” who reigns over the members, as well as to Gen. iv. 7,
which is also possibly referred to in other passages of the New Testament,
as Luke xxii. 31, 1 Pet. v. 8. From NNWOA fem. followed by }'217 mase. it
1s inferred that the evil yecer is first weak then strong (Gen. R. 22. 6,
Wiinsche p. 101). In Nedar. 32 b it 1s made out by Gematria that the
Holy One made Abram king at first over 243 members and afterwards,
when he was called Abraham, over all the 248 members of the body.

Abraham was N3N 2370, a Pharisee of the highest class. He made
the evil yecer good, and made a covenant with him. His heart was JPON3
1*355 (Neh. ix. 8), whereas David’s was 551 within him (Psalm cix. 22).
See T. J. Berakh. 1x, 7 (14 0).

The two Treasures. In Matt. xil. 35 (Luke vi. 45) 0 ayafos avbpwmos
ek 100 ayabov Onoavpov |Deut. xxviil. 12| exBaller ayaba, kai o mwovypos
avBpwmos ék Tov movnpov Onoavpod éxBaller mowvnpa, the evil ISIN may
have been suggested by the evil WY, cf. Zest. Aser 1 6 Onoavpos Tov
dtaBolov, al. dwaBovhiov (yecer). Cf. Zech. xi. 13 “to the potter,” with
Mr W. H. Lowe’s note on the reading.

The Book of the Secrets of Enoch. On ch. xxx. 16, “ 1 knew his nature,
he did not know his nature. Therefore his ignorance is a woe to him that
he should sin, and I appointed death on account of his sin,” Mr Charles in
a note remarks that this ignorance *“is not first and directly an ignorance
of moral distinctions, but of his nature with its good and evil impulses
(A7 Y and YN INY).” Comparing the text with Deut. xxxi, 21
For I know Y% NN, and Ps. ciii. 14 For He knoweth 139%* (Aboth R. N.
XVL sub fin.), we may suppose that ‘“ Enoch” refers as the note suggests
to 7'NYY and VNN,

On the Evil Impulse see also Baba B. 78 b “ Wherefore they that
SPEAK IN PROVERBS say d&c.(Num. xxi. 27). These are they that ruLr

(t:*‘pwmn) over their yecer,” Midr. Ps. ix. (Buber p. 80) & Aboth 1v.
2n. IND 2 includes V'NY¥Y, Ps. xxxiv. (p. 246) & Gen. Rab. 54. 1 If
thine enemy the Hvil Impulse hunger feed him with bread of Torah &,
Ps. cxix. (p. 492) It has no power over one who has the Torah in his heart
12 %) Nl?l, cf. kal o wovnpos ovy dmrerar avrov (1 Joh. v. 18), and see Aboth
R. N. ed. Schechter pp. 30, 70, 158 &ec.

The Speaker's Commentary on Ecclesiasticus. Ecelus. xv, 14—15 “He
himself made man from the beginning, and left him in the hands of his
COUNSEL,  OwaBovAiov for Heb. 7% (Edersheim). Mr Schechter
compares MIDRASH HA-GADOL on Gen. iv. 6—7 (col. 107) :
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2% b 793 o NN 0 137 PNDA th‘? Thn NS DN
.nNeN SY yam Xinw 3

Hence and from the Syriac of Ecclus. Ze¢. {Y17%" '3 11N DOWN) it appears
that Ben Sira probably wrote that the Creator DM delivered man into the
hand of his 7%" with its tendency to evil, cf. Qiddush. 30 b and if ye be not
occupied in Torah ye are Y7°2 D™MDP). With this agrees Rom. i. 24, 26, 28
wapédwkey [DV] avrods o beds, cf. 1 Cor. v. 5. Notice the saying
Apoc. Baruch 1iv. 19 each one of us has been the Adam of his own soul.
Midrash ha-Gadol coutinues If' thouw doest not well, the consequence will
be NXY a rising (Lev. xiv. 56), that is leprosy; and adds that the verse
Gen. iv. 7 is one of five of doubtful punctuation, for NXY may also be taken
with 2N, Supposing it to mean DWD NNY in contrast with

T8 1553, a possible construction gives the sense, Sin coUCHETH [Gen.

xlix. 9 /e couched as a lion] at the door, watching N> DNY NNZ 20N DN
3 whether thou wilt or wilt not (cf. Eccl. xii. end) recover from thy
passion. Ecclus. xxvii. 10 As the lion lieth wn wait...so sin &c. serves as
a link between Gen. iv. 7 stn coucheth and 1 Pet. v. 8—9 os Aéwr wpvopevos
...0 avrioryre kv A, Compare St James 1v. 7.

Heelus. xvii. 6 Counsel &c. *‘In omitting the word the Syriac is prob-
ably faithful to the original” (Edersheim). Say rather with Prof. Margo-
liouth that it rightly renders %' as a verb, cf. Ps. xciv. 9 'V I8V He that
formed the eye.

Ecclus. xxi. 11 He that keepeth the law getteth the mastery [rule]

over his INOLINATION (Edersheim), Syr. 7% }"PK. Cf. Aboth 1v. 2 ¥2101
% NN, Mastery of inclination by means of Torah is a favourite theme of
the Rabbis. All things were created in syzygies and Torah is an opposite
of 7'NY. See Eccl. vii. 14, Ecclus. xxxiii. 14—15, Chagigah 15a, Midrash

Temurah in Jellinek Bet ha-Midrasch 1. 108 51N DNPA NP 927 22V,

Baba B. 16 a He created the Evil Impulse and Torah as I‘(}‘:ﬂ thereto.
On Ecclus. xxi. 27 When the ungodly curseth Satan see Note 20.
Ecclus. xxxvii. 3 O WickED IMAGINATION. Syr. read YN 9% by mis-
take for YO 9% (Margoliouth). The context is about friends who are
false or have turned to foes. Such mischief (Midr. Ps. xxxiv.) is wrought
by the Evil Impulse, himself the most inveterate of enemies, who after
associating with a man all his life will trip him up at forty, fifty, sixty if he

can. o 5113 NI ‘I(P ¥ canst thou have a greater enemy than this ?

23.

p. 40, n. 451'0] See Levy, Kohut. Benjamin Musafia makes D' an
abbreviation of D'ONDN the believers (N.T. muworevovres, mioroi). This
suggests that "D might be rendered misbeliever, cf. miscreant.

In Rosh ha-Shan, 17 a the “Minim und Denuncianten” [Buxt. 1234]
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are condemned for ever 5yara Dt ydwBw 9BM because they stretched
forth their hands against the Temple: their judgment is to outlast

Gehinnom (Midr. Ps. xlix. 'S 5121, Buber p. 278). In explanation
of this Dr M. Joel (cf. Graetz Gesch. d. Juden) quotes Gen. Rab. 64. 10
(Wiinsche p. 308), where it is said that, when the wicked kingdom in the
days of Jehoshua ben Chananiah (1r. 10)—that is Rome under Hadrian—
had decreed the rebuilding of the Temple, the Kuthim, in the words of
their predecessors (Ezra iv. 13), opposed it.

The Ebionites (Joel Blicke 1. 26) according to Irenaeus 1. 22 (Mass. 26)
adored Jerusalem quasi domus sit Dei. In Epist. Barn. 16 (Lightft.-
Harmer p. 284, 1891) we read “ Moreover I will tell you likewise concerning
the temple, how these wretched men being led astray set their hope on the
building...as being a house of God...Behold they that pulled down this
temple themselves shall build vt [Is. xlix. 17]...Now also the very servants
of their enemies shall build it up.” Cf. Psq. Rabbathi (Friedmann 149 b)
A3 Anab T8 INNXY. Those who felt with Barnabas would have looked
with disfavour upon the rebuilding of the Temple at Jerusalem.

[t is said in T. J. Megillah 1. 11, 71¢, that the Torah cannot be

adequately tranglated NN NON except into Greek. The Gemara continues

DOYYY PN NN on> N7 TN 93N he made an Aramaic Targum
from the Greek. It has been thought that Targ.  Onkelos” was 8o named
as being based upon Aquila’s Greek rendering of the Torah. See Graetz
History of the Jews 11. 589 (trans. by B. Lowy 1891).

The injunction not to teach one’s son Greek (Sotah 1x. 14, Surh. 1IT.
304) dates from the war of Quietus (& 105 b; ed. Lowe DIO'P, Surh. DIDD).
For examples of Hebrew words in the Bible read Rabbinically as Greek
see Dr M. Sachs Beitrdge 1. 19 (Joel Blicke 1. 51). The Munich

MS. reading NIp NEDD NN for NEDYD X in Shabbath 116a is
conjecturally explained by “a certain NIPDEN émiokomos” in Mr Lowe’s
Fragment of T. B. p. 68 0.

24,

p. 43, 1L 1 whence...whither] Clem. Cor. 38 éx molas UNns eyevnOnuev

k..., Mekhilta Shir. nSan XY (Fr. 42a), 13 D'D1 ANY I8 7°3pn,
Heracliti Ephes. Reliq. 68 (ed. Bywater 1877) é§ vdaros de Yrvx.
Sotah 5 a makes D2 (or W’2) a NP of YN, AMND (or '?‘IN&‘,’), NN,

see Buxt. 329 & priy® Tnb. Midr. Ps. xvi. 10 13 12 D1 NOw,
cf, Acts i1. 29—31.

25.

p. 44, n. 8 NOX¥V]| Midr. Elleh ha-Debarim Zuta (p. 22 ed. Buber)
Messiah is to come from the north, Lev. Rab. 9. 6 }YB¥2 YN mwn '[5?3*

20
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26.

p. 44, n. 8 SHERINAH]| Compare Ecclus. xxiv. 8 “ Then the Creator of all
things gave me Wisdom a commandment ; and he that created me made
my tabernacle to rest, and said, Let thy tabernacle be in J acob, and thine
inheritance in Israel.”

217.

p. 45, L. 7 by neght] How did Moses on the mount know when it was
day and when night? Because he was taught Scripture by day and

Mishnah or Oral Law by night. See Midr. Ps. xix. D*> Dy (Buber p. 166),

Tanchuma Y5> XN 5 (I. 127 b Warsaw 1879), Pirqe R. El. 46, Magen Aboth

on the Ages of Man. Or he learned Torah in the daytime and repeated it
by himself at night, to teach Israel that they should be working at Torah
day and night. During the forty days he was fed M3 MO, or he ate
bread of Torah and drank water of Torah (Prov. ix. b, Is. dveiilyssNes
Buber’s Tanchuma RN %3 60 a, Buxt. 1861 on D¥'D.

28.

p- 48, n. 19 punctuation]| Risu, that is R. Jacob Shimshoni or ben

Shimshon, in the so-called Machsor Vitry (Hurwitz p. 462) writes of things
revealed to Moses “ And not these only were said to Moses from Sinai by
word of mouth according to what we learn in the pereq lof the Mishnah
commenceing | 1T °3 PN &e.” On this “famous passage
in Nedarim 37b sq.” see Mr I. Harris on 7%e Rise and Development of
the Massorah in the Jewish Quarterly Rewview (I. 138, 1889)*, On the
authority of Rab the verse Nehemiah viii. 8 is made in Nedar. Zc. to allude
to D'PIDR the “versual divisions,” and D' PID'D the pausal divisions”
or punctuation of verses by accents, or as some think the NINDH.
“Obviously the Talmud is not referring to written signs of any kind, for
Nehemiah viii. 8 is describing a public recital of the Law. The divisions
spoken of must therefore be of the nature of elocutionary pauses.”
RisH /.c. says that points are not Mosaic but were invented by the scribes,
which accounts for the existence of three systems of TP pointing
in his time. Compare Dr M. Friedlinder’s notice of 4 Third System of
Symbols for the Hebrew Vowels and Accents in the Jewish Quarterly
Review ViI. 564 sq. (1895).

Rab’s interpretation of Neh. viii. 8 is found also in Megillah 3 a, and
Bachja on the Pentateuch gives it s.v. )TN (Gen. xviii. 3) with D% in
place of DYV *PDD. “They forgot these NMINDY and restored them
again” (Megil. Zc.).

* See also Prof. W. Bacher’s Contribution to the History of the term
““Massorah” at the end of J. Q. R. vol. 11r. (1891), and the same writer’s article
on T'he Origin of the word Haggadah (A gada) in J, Q. R. 1v. 406—429.
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R. Tobiah ben Eliezer (cent. x.) in his commentary Leqgach Tob on
Canticles interprets Job xxviii. 27 12 INT N (doubtless on the authority
of some Midrash) as referring to Migra, Targum, Accentuation, Pointing.
See the Cambridge University MS. Additional 378, fol. 25 a.

On cases of punctuation by accents see also p. 152, Crit. Note 111. 21,
Joma 52a & 31 b Tos. B¥DY 1”7 on Gen. iv. 7 NNY, Ex. xxv. 33 DMIPIDH,
Ex. xvii. 9 MO, Gen. xlix. 7 NN, Deut. xxxi. 16 BP). In T. J. Abodah Z.
II. 7, 41 ¢ & d these five references are given in their Biblical order and

R. Tanchuma adds Gen. xxxiv. 7. Cf. Sanhedrin 90 b, Mekhilta P5D,U par. 1
(Kr. 54a), Gen. Rab. 80. 6 (Wiinsche p. 393), Cant. Rab. i. 2 12 D2 %D,

29.

p. 50, 111 16| Targ. Eccl x. 16 Woe to thee O land of Israel when the
wicked Jeroboam shall reign over thee...and thy magnates eat bread
before they offer the morning sacrifice. Midr. Shocher Tob
(Buber p. 19) & R. D. Qimechi (p. 7 ed. Schiller-Szinessy) on Ps. i. “his
leaf shall not wither,” even the MY’ of the wise is instructive, cf. Epist.
Barn. 11. 8 “ Folia...hoc est quia omnis sermo &c.,” and see Schechter on
A Jewish Boswell in Studies in Judaism.

20,

p. 55, n. 32 1 Cor. x1. 4—5 akarakalVnre ) kepary k.r.A. (cf. p. 82)] For
parallels and contrasts see J. J. Wetstenii Nov. Zest. Graeccum. Compare
Juvenal Sat. vi. 390 Pro cithara velare caput i.e. sacra facere capite velato.
See also Brill Jakrbiicher fiir jid. Gesch. w. Litteratur vIiiL 51 art. Die
Haarbedeckung der jiid. Frawen, Abrahams Jewish Life in the Middle
Ages p. 278.

Plutarch Quaest. Rom. 14 Swa 7( Tovs yoveis ékkopilovaww oi pev viol ovyke-
kahvppévor ai Oe Ouyarépes yvuvais Tals kepalals kai Tals kopmats NeAvpué-
vats ; “The custom still obtains in West Cumberland for the male
mourners to wear their hats in Church at a Funeral. Within the last
20 years the men observed the same practice in Church on the Sunday but
one after the Funeral, but I have not seen them do it lately. All the
mourners however remain seated during the whole service on both days”
(Signed J. T. PorLLook Vicar of Brigham, Cumberiand. 16 Nov. 1896).

1 Cor. x1. 7 amp...00éa Beov vrapywv (cf. Heb. 1. 3). See J. Q. R. 111. 695
art. by Mr Schechter 7%he Quotations from Ecclesiasticus in Rabbinic

Literature no. 19 YNYDI DIN 2 97 DIN 3 DVION 77 soms of men
are God’s glory, a son of manw's vs his raiment, ¢f. Ps. xxix. 2 P D772,

1 Cor. xi. 10 éfovailav. A crown or cap émi Ths kepalis may signify
possession of or subjection to authority. H. A. W. Meyer Kommentar
wber das N. T. *“ Hitzig aber in d. theol. Jahrb. 1854 p. 129 ff. das Wort
fiur ein judengriechisches ausgiebt, und zwar aus é€ toov entstanden, da der
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Schleier zwei vorne und hinten im Gleichgewichte uberhangende Hilften
gehabt habe.”

1 Cor. xi. 10 dut Tovs dyyéhovs. Granted that it was comely for a woman
to have her head veiled in the presence of men, why should she when
praying (ver. 5) even in private have it veiled 8 rods ayyehovs ? St Paul,
himself conscious of being a spectacle both to angels and men (1 Cor. iv. 9),
would have others no less awake to the presence of the unseen witnesses,
cf. Heb. xii. 1 vépos papripwr k... Everyone, it was said, was accom-
panied by two angels (Note 20). When a man desired absolute privacy,
he begged his angels to leave him for a season (Berak. 60 b 2nit). A
woman praying or prophesying was to think of her angels as close at hand,
and to veil herself before them as if they were men.

Gen. Rab. 21. 9 (Wiinsche p. 98) on Gen. iii. 24 NIDINYA teaches that
angels change their shapes and appear at different times as men, women
[Zech. v. 9], winds or spirits, angels.

For Tugerz (al. Hegrin) as the name of the angel in Herm. Vis. 1v. 2. 4
Dr J. Rendel Harris has proposed to read, and Dr Harmer accordingly
reads, SEGRI from Dan. vi. 22 D, Note that one of the three
names of NYNPDD M (comm. which is Gabriel) in Sanhed. 44 b (cf. Jalq. 11.
353 wnet.) 1s 191D from 7D (Kohut 4. C. vr. 2%); Brull Jahrbiicher
Jur Judische Geschichte 1. 158 (187 4) art. Fremdsprachliche Worter in
Talm. u. Midr. identifies }YI1'D with Skipwy (0r Skeipov), and refers on
TPAPDD M to ZTanchuma Wesot-habracha § 6 (125 b, Warsaw 1879).

31.

p- 96, 0. 35 the tncommunicable name] On the Tetragrammaton or
Name of Four Letters M see Dict. of Bible art. JenovaH by Mr Aldis
Wright (1863), Kuenen 7%e Religion of Israel and Lbbert Lectures . 4,
Studia Biblica 1. art. 1 by Prof. Driver (1885), Leopold Low Gesammelte
Schriften 1. (Szegedin 1889) art. 7 Die Aussprache des vierbuchstabigen
Gottesnamens 1867, Maim. Moreh Nebukhim 1. 62.

The Tetragrammaton 137 may be older than 7 Y%, 1%, and I may
have been derived from it by apocopation. As the verb-form NITAYY with
) conversive reduces to -'H'IB?;?, 80 from MT* (it is said) may have come 17,
and thence ' and 1’. “There are no grammatical objections to this.”

But in proper names are found some of the archaisms which are classed
as exceptions to modern rules. For example, “ Similar to the Aramaic is
the Hebrew form, which appears in its integrity in the proper name N ;
but ordinarily @z has passed into ¢, and we get the form N’ See the
late Prof. W. Wright's Zectures on the Comparative Grammar of the
Sematic Languages p. 269 (Camb, 1890), and ib. p. 255 “ We now proceed
to the large and important class of verbs in which the weak letter occupies
the third place in the root. In our Hebrew Grammars these are generally

called verbs H”S, but as the i is merely a vowel letter, I prefer speaking of
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them as verbs Y9 or "”E’, according to circumstances. Verbs I"I”[?, strictly
80 called, are such as M23, which pertain to a quite different class, verba
tertiae gutturalis.” A 1> verb not strictly so called is 1N, “ Hithpal.
HJQB@‘)'U (tertia radicali geminata...) fut. apoc. WMPL?, in pausa ’1“13235? ”
(Gesen. Thesaur.). Accordingly we may say that the root in question is
properly not AN¥ but Y, and that in “fut. apoc. YN ” it becomes

itself again, after conversion to a pseudo 1”5 form and expansion therefrom
to MNY m MNNLY, In any case the quadriliteral MM must have grown
out of some more elementary form of the root. Hence the comparison of
M, MANEY and 7Y, NNLY suggests that 11 is perhaps not merely an
apocopated form of M. Something still remains to be said in support of
the view that the longer is not the older form of the Name.

For ways of reading 17" see also Bp Pearson on the words Qur Lord
in the Creed, Heb. Words and Synonyms by Dr B. G. King (1884), The
Gnostics and their Remains by C. W. King (ed. 2 1887), Irenaeus ed.
Harvey 1. 58. 1 (vol. 1. p. 386) “Eodem modo et Jawth [Jawh], extensa
cum aspiratione novissima syllaba, mensuram praefinitam manifestat ; cum
autem per o Graecam corripitur, ut puta Jaoth [Jaoh], eum qui dat fugam
malorum significat,” cf. in Walton’s Polyglot * Jaoth, vel potius Jaoh.”
The emendation is confirmed by a reading Jacob, with cob for wh. |

In a note on Iren. 1. 1. 7 Harvey suggests that the name IAQ, which he
hesitates (p. 34, but see p. 230) to identify with MY, is “indicated in
the A and @ of the Apocalypse,” see Rev. i. 8 "Erd eimi 70 "ANda xal 76
’Q, Néyew Kypioc, 6 6€dc, 6 ON kal 6 v kal 6 épyduevos, 6 TTANTOKPAT WP

The verse cited quotes from Ex. iii. 14 Erd eimi ¢ &N and adds xal
6 7y kat o épyopevos, cf. Heb. xiii. 8 Jesus Christ is “the same yesterday,
and to day, and for ever.” If at the time of the writing of the Apocalypse
the word Mn® was regarded as comprising M7 M M7, Jv dv &ora, this
would have been expressed as nearly as might be in Greek by the use of A
and @, taken from the name TAQ, as symbols of past and future eternity.
We have only to conjecture that this name, however much it may have
differed therefrom, was understood to be the Greek for ",

Qiddushin 71 a relates in the name of R. Jochanan that the secret of
the NYYMN 7 12 D& (Rashi 1519’D) 11302y mf”'JP) used to be communi-
cated to disciples once, or some say twice, in a sepfennium. The word

W2Y, which has been inappropriately rendered week, is now understood to
have the same meaning here as in Chullin 91 b. The ministering angels
say a song only once in a day, ¥7172 ‘N DYB 578y nawa 'R DD 115 IONY
DoYa ‘N By S 52103 N oy 78 awa x oyp Y7y mawa x opp Y
or once in a week, month, year, septennium, jubilee or aeon.

Mr Schechter writes in the Jewish Quarterly Review vi. 427 (referring
to Zosephta Berachoth ix. ed. Schwartz, and Graetz Gesch. d. Juden), that
“At a certain period in history, when the heresy of the new sects was
threatening to affect larger classes, the Rabbis even enforced the utterance
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of the Tetragrammaton in every benediction,” that there might be no
doubt Who was addressed.
R. Mosheh of Cordovero makes a suggestion which is quoted with

approval 1 Tosafoth Yom Tob on Joma vi. 2 2AN2¥ D2 9270 DY Syxy
77219 170 ©)? 5535 D™MBIN DY NTIAY HIDI VRITIP IR T 0NN

D0 O 01’3) 1191 19707 p/he q”bﬁ 71P33 079059 P5I33 1M 02RO

Y A WLIA T I SR G I T 1o S ) (Berl. 1861) i.e. that the priests
e 1 p

in their daily blessing pronounced the TETrRAGRAMMATON with the pointing
of ApoNAl “that is &c.,” but the high priest on the Day of Atonement
pronounced it with the pointing clolem, seqol, qameg, segol.

In MisaNAH Sotah vir. 6 (Surh. 11, 264) on the sacerdotal blessing
Num. vi. 24—26 1t is said that “In Sanctuario rerpaypapparov efferebatur
secundum literas: sed in Provinciis substituebatur cognomen”; but it is
not said that “incurvabant se et adorabant et in facies decumbebant” at
the utterance of the Name, except when they heard it “ex ore Sacerdotis
magni” on the Day of Atonement (Joma /.c. Note 41). It is in order to
account for this that R. Mosheh of Cordovero makes his suggestion that
Mi1* was not fully pronounced except by the high priest on the Day of
Atonement. The pronunciation which R. Mosheh gives for it is YoHEWAHE,
an abbreviation of the complete spelling of the Name. Compare the equa-
tion of M, that is 8”11 ", by Gematria to 117 (26).

The question of the pronunciation of the TETRAGRAMMATON is twofold.
What is the correct, grammatical vocalisation of Mi1'? and how was it
pronounced by the high priest on the Day of Atonement? Doubtless he
pronounced it not in a plain colloquial way, but with a musical intonation
as in a chant or song, Heb. 7% (Kohut 4. C. v. 3858¢a). If it was ren-
dered with a number of notes in excess of its proper grammatical comple-
ment of vowels, this would account for the traditional view which makes
it a comprehensive M1 DY nomen essentiae, signifying that MM is
MI0PY M, ever existent and the cause of existence. See Ex. iii. 14 with

Targ. & comm., Pirqe R. El 40 end, Tur Orach Chayim § 5, Judah ben
Barzilai on 17'%" 'D pp. 112, 116 (1885), Heb. Auth. P. B. p. 3.

The words of Irenaeus /c. “extensa cum aspiratione novissima syllaba”
evidently convey, as far as they go, a true tradition. The end of the word
for Onu in the “Hear O Israel” was to be emphasised and dwelt upon
(pp. 54, 117), and in the words of lamentation in Jeremiah xxii. 18 PVIN 7
17 N7 it may have been intended that the aspirated last syllable should
be prolonged in like manner.

32.
p. 56, 11L. 21 @ vmagine| There is a benediction in Kethuboth 8 a and
in the Hebrew Marriage Service (Auth. P. B. p. 299) “ Blessed art thou,

O Lord our God, King of the universe, w/ho hast made man in thine image,
after thy likeness, and hast prepared wunto him, out of his very self, a

z
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perpetual fabric, }PNNY ANNVIN. NIBT DOXI 1OYI DING NN T8 WN
T 1932 D 15,” in which the expression '3 building is traditionally

interpreted “the female,” with reference to Gen. ii. 22 "2 1o NN 129
and the rib builded he into woman, cf. Berakh. 61 a I¥XR {223, Com-
pare algso Clem. Hom. XI1X. 23 va 19 €ogopéve dppeve alovios 17 Onhewa TikTy
dikalovs alwviovs viovs.

St Paul writes (2 Cor. v. 1) “ For we know that if the earthly house of
our tabernacle be dissolved, we have a building from God, a house not
made with hands, eternal, in the heavens.” This is not unlike a 37 upon

19 15 PN in the benediction, which might be rendered “and didst
prepare for him ¢herefrom [with especial reference to YN'J2N from 133
build] a perpetual building”” Thus the T *7 132 would be oikodoun €k
Oeov...alwvos, the image of God in man implying eternity. Cf. Wisdom
ii, 23 érioe Tov avBpomov...eikova Ths idias aidoryros (v.l. idiornros), with
the critical note in Sanday and Headlam Zp. fo Romans p. 51 (1895).
It is also possible that St Paul in 2 Cor. l.c. was allegorizing Heel. xii.
3—5 “the keepers of the house shall tremble...because the man goeth to
his eternal house.”

Philo on the Cherubim (Mangey 1. 148) compares God to a “house.”
From Jer. iii. 4 ody os olkdy pe ékaléoas kai marépa kai avdpa tijs mwapbevias
oov; he deduces 6rv 6 Beds kal oikds €oTw, dooparey dedr aceparos ywpa

(cf. DIPD Tomos, p. 67).

33.

p. 56, n. 36 creation] Whence was the world created? From snow
that was beneath the throne of glory, for to the snow he saith YN N
(Job xxxvii. 6), and the earth is his footstool. See Pirqé R. El. 3 with
Loria’s commentary, and for Rambam’s criticism of the statement see
Morelh Nebukhim 11. 26 (vol. 11. 121 ed. Friedlander 1885), Schechter
Studies in Judaism p. 83 (1896). Jehudah b. Barzilai writes in
his commentary on Sefer Yegirah p. 16 (R'10D77) *S'PD Berl. 1885) that

God YnymSR Sy mx nwmd wapn ma nman 535 nbnn 0.

In Gen. i. 2 water is the material element, and is distinet from the
Spirit which “ moved” [ Deut. xxxii. 11 §17, Matt. iii. 16 ooel meptorepar|
over it. Compare Clem. Alex. Ex Seript. Proph. Ecl. viL
(Potter p. 990) avrika 8¢ vdaros kal mvelparos 1 avayévvnois kabamep kal 1)
raca yéveors, Clem. Hom. X1. 24 ta mavra 76 Udwp motel 70 8¢ Vdwp vmo
mvevparos Kwioens TNy yéveow Aapfavet...mpwroyove avayevimbels vdare
K.T.A. To be born é¢ Udaros kat mvevparos (Joh. iii. 5) should
accordingly mean, not of the one only but also of the other. In the new
birth however the material element is merged in and becomes a symbol of
the spiritual.

Ex. Rab. 15. 22 Three N2 or «ricers preceded the world, the water
and the wind or spirit and the fire, and they conceived and bare
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respectively darkness, wisdom, and light. See Freudenthal Hellenistische
Studien Heft 1. p. 71 (Breslau 1875).

34.

p. 59, 1L 24 everything is foreseen] KEverything past, present and
future s MDY seen by God, as a watchman on his tower sees things in the
distance coming and going as well as things close at hand. This is also
expressed by IR, cf. Gen. i. 31 13 N And God saw every thing that he
had made, Gen. Rab. 8. 4 When He was going to create the first man He
saw righteous and wicked issuing from him (Wiinsche p. 31). The
point in the text is that God foresees, as it is said in Apoc. Baruch xx1. 5
(p- 37 ed. Charles) Thou...hast seen those things which are to be as those
things which Thou art doing.

For illustrative uses of NBY see Gen. Rab. 4. 6 (Wiinsche p. 17) At the
beginning of the creation God saw Moses called good (Ex. ii. 2) &c., Aboth
R. N. B vir. (Schechter p. 23) It was "1BY seen before 1”72pn that the first
man was going to make himself a Sjua of wood to sit and judge upon it,
Midr. Ps. Ixxxiii. DYTN 908 David saw by the Holy Spirit that Edom THE
WICKED was going to destroy the sanctuary (Buber p. 369), and see the
passage cited below from the Jalqut.

And I also say unto thee, that thow art Peter, and upon this rock I
will build my Church (Matt. xvi. 18). Compare in Jalqut 1. 766 (with ref,
60 13709%) 1NN DINY PRI 9 (Num. xxiii. 9), to let thee know the hatred
of otho rasha‘ that wicked one... AZlter. I see that they preceded the
beginning of the creation of the world. Parable of a king who wanted
to build, and was digging down and trying to lay a foundation, but
found only swamp. When at length in one place he found NWD petra
underneath, 112 N N2 MR Ze said here I build, and he laid a founda-
tion and built. So when the Holy One wanted to create the world, He
passed over the generations of Enoch and of the flood as unsound ; but
when He saw (72%) Abraham who was going to arise He said, Lo, I have
discovered a pefra to build and to found the world upon. Therefore He
called Abraham MY rock, as it is said (Is. li. 1) Zook unto the rock whence
ye were hewn. And He called Israel rocks. And it is said (Ps. Ixxiv. 2)
Remember thy congregation, which thow hast purchased of old. The idea
of Israel is older than anything. See in Ex. Rab. 15.-7 (Wiinsche
p. 107) a presumably later form of this with MY for NID.

ib. judged &c.] Cf. Ecclus. xvi. 12 As his mercy is great &ec.

39.

p. 69, 1L 25 net (Heel. ix. 12)] For parallels to Ecclesiastes in the
New Testament see Rom. viii. 20 rj yap parabryre k.r.\. (Beel i. 2 &e.),
Rom. ii. 16 ra kpvrra k. & 2 Cor. v. 10 ¢pavepwlbivar k.r\. eire ayablov

élre pathov (Hecl. xii. 14 13 BOY) 55 by vowna). See also Note 32.

v
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36.

p. 60, n. 40 the banquet] Ps. xvi. 15 yopracbioopar év 7§ opOivar Ty
défav aov, Ecclus, xxiv. 21 of éoflovrés pe...oi mivovrés pe (Joh. vi. 35),
St Luke xiv, 15.

37.

p. 62, 111, 28 essentials] See Chag. 1.8 (& 11) in Urit. Note, MISHNAH
Surh. 11. 416, Chagigah Streane p. 47 (1891) * Rules for dissolving vows
fly in the air and have nothing to rest upon. Halakhoth for sabbath,
festival-offerings, and trespasses are as mountains that hang by a hair, the
Scripture little and the halakhoth multitudinous.” With these are
contrasted things which are corpora legis. Compare Col. 1i. 16 * Liet no
man therefore judge you in meat, or in drink, or in respect of a feast or a
new moon or @ sabbath [ocdBBara NN2Y']: which are a shadow of the things
to come; 7o 8¢ oepa Tov Xpuorrov,” noting that véuos is a patristic name
of Christ (Justin Dial. 11, p. 42 ed. Otto). Cf. Berak. 63 a and Lev. R. 24. 5

(N 2N), T. J. Ber. 1. 3¢y (The Decalogue YDV S DY), Buxt. 405,
Kohut 11. 334. The Rabbinic expression fly in the air with
nothing to rest upon might have suggested daépa kevepBarevwv (A Con-
Jectural Emendation of Col. ii. 18, Journ. of Philology vir 130) to St Paul. /

ib. Aftercourses. Clem. Strom. 1. 20 (l.c. Note 2), having described
Greek philosophy as ¢ppayuds Tod aumeldvos, continues, kat 7 pev @s apros
avaykala wpos 7o (v, 1) kara Ty wioTw aknbeia: n mpomawdeia O¢ wpooonuare
dotkev kal Tpayipart. Aelmvov 8¢ Anpyovros yAvkv Tpwydliov, kata Tov OnfSaiov
IIivdapov. On NINIDID see also p. 164.

Gematria in this verse or baba should be taken, not in its usual
exegetical sense as in the footnote (p. 62, n. 46), but in its “urspriingliche
Bedeutung Geometrie und Arithmetik,” as in T. J. Terumoth v. 3 (43 ¢y;)

MR Navnn MO T until we learned 1D R 7O by gematric
caleulation (Zunz G.V. p. 326 n., 1832), which was wanted also for fequfoth.
See Geiger on Aboth r.—11r., Strack on Aboth, Kohut 4.C.,, Levy Neu/ebr.
w. Chald. Worterbuch, Maim. Hilk. Genebah viil. 1 with Maggid Mishnah,
Tosafoth Yomtob. Thus Greek Science—or say with St Clement

Philosophy—1is ranked below D531‘pﬂ? DIOYSAD Pysp. It may be a

contradiction in terms to make mporadela an aftercourse, but this best
marks it as secondary to the one thing needful. On the meaning
of NMYY NHYON in Sotah 49b see Dr D. H. Joel's Religionsphilosophie
des Sohar p. 338 (1849).

It has been thought that Gematria in Aboth includes a rudimentary
form of what was afterwards called by the Arabic name Algebra. On
Greek Algebra see Dr Heath’s Diophantos of Alexandria (Camb. 1885).
Notice in Levy Nheb. W buch 1. 479 (1876) the word 1D for Mathematik
und Algebra.

21
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Rashi explains Gematria by '['lP"')‘D'&J (p. 100, n. 1) and py’PyYh V35D

letter-reckoning. Sachs (quoted by Levy) identifies the word with
Ypappareila instead of ysmpsfpfa, and so Bacher (B{Ibz. Amﬂﬂfim‘). Aihbash,
described below with some other cipher alphabets, is called Gematria by
Rab in Sanhedrin.

"1 N"X. In this permutation the letters from N to N are interchanged
with the letters in reverse order from N to N respectively. St Jerome
writes on Jer. xxv. 26 “Sicut apud nos Graecum alphabetum usque ad
novissimam litteraw per ordinem legitur, hoc est Alpha, Betha.. rursumque
propter memoriam parvulorum golemus lectionis ordinem invertere et
primis extrema miscere, ut dicamus Alpha, O, Betha, Psi: sic et apud
Hebraeos...Legimus itaque Aleph, Thaw, Beth, Sin, ¥’2anR.” He then

explains WY as 533 disguised by Athbash. In Jer. 1i. 1
"wp 15 is identified with DT’ by Athbash. See the MM 25 of * M
S5S3n Mid. 29. On X95N by Athbash for N2\ (Prov. x. 1) see

Kohut 1. 59.

According to Rab in Sanhedrin 22a the words DYDY Son xim 81
(Dan. v. 25) were written N™1M'J2 (that is in the Athbash cipher)
PRAND TIN N NYY, cf. Journ. of Philol. vir. 138.

Dr E. G. King in Hebrew Words and Synonyms p. 25 (1884) quotes
Rashbam as writing on Exodus iii. in Athbash “ He calls Himself 17N

and we call Him ' with Paw for Yod as in Beel. ii. 22 DIRS 17 an Lo
0’2 Y’N. In this cipher the letters from N to 2 are interchanged with

those from 2 to N respectively. Thus R‘JDW, for H‘B?:H, becomes NIV
(Is. vii. 6) by Albam. See Num. Rab. 18. 21 (Wiinsche p. 454,
1885). Notice in Num. R. /¢. the identification of fear with
Torah by Gematria, thus 7N AR NP0 799N 8790 XOHHID NRYY
479N M7 DRY. That is to say, NN and 77N are each numerically 611 :
add TN and 0NN, counting each word as one, and we get 613 the number
of the commandments in the Torah. Wiinsche inadvertently omits 791N)
and writes “ Und NN zusammen giebt sechshundertunddreizehn” (p, 452)
without note or comment.

"3 N, Atbach is applied to the word {131 (Prov. xxix. 21) in Sukkah
52b and is thus explained, cf. Hx. Rab. 15. 7 (Wiinsche p. 108, 1882).
Arrange the twenty-seven letters, including the five finals, as far as possible
In pairs, as BN, ¥, D, whereof each amounts numerically to ten, or a
hundred, or a thousand, thus

TNYAD INSS 793N
DyAP DYDY V1D

Using the tens and the hundreds only and putting the two isolated
letters together, by the interchanges "3, 7", N"), DD we turn 1M into
177D, Hence the evil 7% will witness in the world to come against those
whom he has led astray in this world, for it is said 12 Y723 WD PIOH
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(Prov. lc.). The evil yeger is with a man 13D “from a child,” and is his
“ servant,” for it is said that he may rule over it (Gen. iv. 7).

As the letters |”i stand alone in Atbach, so (Ex. R. lc.) Israel are
DYWNEN and separate from the nations, for it is said "2 j12€” 7925 oy 1
(Num. xxiii. 9). This }i1 is also explained as év (Wiinsche p. 108 n.).

When the days of the week in their order are arranged in pairs, the last

day is left without a ben zug. Accordingly Israel becomes its ov{vyos™,
and the Sabbath is called the Bride (Heb. Auth. P. B. p. 111).

On the alphabet Y3 DN see Shabbath 104 a, Kohut, Levy, Zunz /.c.
The letters from N to ¥ arranged in three parallel columns would give

seven triads of letters D), p’A?i'I, ¥/29, 57, Y13, DNN, and ¥'31, but
these last and the remaining letter are written in pairs N"¢, {"T in order
that N may not be without a * yoke-fellow.”

In Midr. Ps. xc. it is said on Y1 MY DNMOIM, These are the nine
hundred and seventy four generations that were before the creation of
the world. Said R. Jochanan, Why has Bereshith a large beth? In
order that it may count as if made up of two: aleph changes to lamed by
Albam, and yod to mem by Athbash: thus finally n'wn\22] becomes

nmw51::, that is 974. Afterwards “ God created the heavens and the
earth” (p. 392 ed. Buber).
At the beginning of his book the MPYY (Ben Jacob’s Og¢ar p. 551)

R. El‘azar b. Jehudah b. Qalonymus of Worms writes that npY is by
Gematria his name ﬁTIJ‘?N, and JO2 is 0TI 12 58, He adds that every
man ought to stamp his name in his book, and gives as examples NN
Y¥OR %37 which begins DTN NN 2, Midrash NN which denotes
P 13 DFAMD Y49 1Y, Bereshith Rabbah where DWNEMY mMNY near
the beginning amounts to N39OI 93N n’t Seder ‘Olam in which

DIND [551:111 DY or with one for the whole word added to ewhty-five, as
77N and XY together count for fwo in Num. R. /c.] is equivalent to

‘DY), The writer does mnot explain this: nor does Buxtorf s.v. DDJ

explain “NNX 7BY valet 794. Totidem ¥IPT P2

The evil yeger is by Gematria ymn ¢ wovnpés (Note 5) ; and Rabbenu
Shimshon in his {7127 *NBY on the Pentateuch equates ¥ A8* (sc. “um
ha-kolel) to 37 PN (p. 24 Warsaw 1883). Satan has no power on the
day of Atonement for JB¥i is only 364 (Nedar. 32b Tos. & Num. R.
lc.). Elohim is YaON nature (Joel Sohar p. 232 n.). The N'3'S with
8 threads and 5 knots gives 613, the number of the commandments. See
Num. R. Z¢. and of. St James ii. 10 (p. 86 Mayor ed. 1). The number 318 in

Gren. xiv. 14 is the number of IMMON of Damascus, and in its Greek form

* For the form gvrivyos (p. 14 n.) see Thayer N. 7. Lez.
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[HT, according to the Apistle of Barnabas, it hints abt Jesus and the
Cross. See also Mr P. H. Mason’s work SHEMETS DAVAR 4 Rabbinic
Reading-Book (Camb. 1880), in which interesting examples of Gematria
are given and explained.

D3NS NINTBIE, For works so named see Ben Jacob’s Ocar ha-
Sefarvm (p. 496, 1880).

In the periodical Beth Talmud (ed. Isaac H. Weiss, Wien) vol. 11. 169
(1882) art. MIINA M2I'NY by /8D (Friedmann) reference is made to a
commentary on the Torah (abbreviated from that of Nachmanides) by

k. Jacob baal ha-Turim (O¢ar pp. 479, 547) containing )17 S3p5L NINIDD,
of which forty species are reckoned.

One of these (no. 27, Beth Talm. p. 208) is Gematria, under which head
examples are given of the inclusive reckoning ‘“m ha-kolel above mentioned.
The author of ‘Tttur Bikkurim (it is said in a note) YN DHS b1y
MNMDDAT.  His gematric license allows the insertion or omission of matres
lectionis, the omission of epenthetic and servile letters, and the counting in
of letters, words and sentences as units. Thus (1) NWNI2 with one added
for the word is equated to D7D W, (2) 112 0N AN PN (1152) with
the addition of one for the whole sentence and sizteen for the number of its
letters makes up TN 52 13 DOON (1169). (3) NBMI DTSN MM (1054)
is said to amount to M'¥WNHN '|5D St IMA N 0 (1032) when the letters on
both sides are counted in as units. The alleged equality may be made out
by counting in the words instead of the letters of the two expressions, and
adding one for the former or writing 1 for 3 or reading N*77 1t as one word.
In the example (1) we may suppose &%’ to stand for YU, that is N,

Under no. 37 on letter-changes (p- 210 n.) notice the reversed
alphabet PN, and the alphabet of twenty-seven letters (ending with
the five finals) P"'N, 7733, &c., which in effect allows tens or hundreds to
count as units,

Under no. 18 on the counting of letters (p. 206, cf. Midr. Rab., Jud. b.
Barzilai on Sefer Yecirah) it is said that the Decalogue has 620 letters,
pointing to the 613 commandments to Moses [p. 108] and the 7 to the sons
of Noah, and its onueior is TN M.

On the various kinds of MNINA 717 (Buxt. 1945) see also the 27N of
R. ‘Aqiba in Jellinek Bet ha-Midrasch 111, 50 8q., and N NN pages 5 sq.
(Zitomir 1862).

38.

P. 63, 1. 1 Paradise] The word DT1D (2 Cor. xii. 4 rapddeioos) was made
an acrostic [P MY of the methods of interpretation 7D, 77, 10, YD,

In Chagigah 14b R. ‘Aqiba says to the three who went with him into
the pardes, When ye come nigh to stones of clear marble, say not Water,
water (Gen. 1. 7). It was not to be said that in the beginning the world

was D'D2 D' (T. J. Chag. 11. 1, 77 ¢ s.f.), as if formed from preexistent vz,
See Levy s.v. D'0, Joel Sokar p. 322 (Leipz. 1849), Joel Blicke 1. 1686,
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From Ps. civ. 2 it is deduced in Gen. Rab. 3. 1, Ex. R. 15. 22 that
“there was light” already before the world was made. So the Zohar on

Genesis (1. 16 b, Brody 1873) “y5 010 9357 M. This illustrates the
exegetical rule that there is no regular succession in the Torah (Note 1).
Creation began from D71p)> a dot or pownt; take the yod representing

this from N anp and there remains NN light (Zohar /.c.). In
Midr. Shocher Tob on Ps, civ. (Buber p. 440) it is asked, How did the Holy

One create the light? He put on a white noB and made the world
resplendent with its 7N,

On the foundation stone of the world see Buxt. 2541 s.v. MY, cf.
Note 3 cornerstone. With the transparent stones like water in
Chagigah /.c. compare Rev. iv. 6 &s dhacoa vakivy Omofa KpYCTAAAwW, cf.
xv. 2 “mingled with fire” (Ezek. i. 4 amber), xxi. 1 “and the sea is no
more ”, and see Mr Streane’s Chagigah p. 83, 1. 6.

39.

p. 64, n. 2 n whom the evil nature is strong]| Heelus. xxviii. 10 As is
the fuel of the fire, so will it burn...as is the strength of the man, so will be

his wrath, Sukkah 52 a end 1312%7 5y73 1% yamm 5110 53 the greater
a man the greater his yecer. A proof of God’s might is Y7%" ¥212¥,
see Joma 69 b with comm. and Variae Lectiones (D7 1v. 202).

40,

p. 66, Iv. 7 13 IND IND] Ecclus, vii. 17 Humble thy soul greatly; for
the punishment of the ungodly man is fire and the worm, Syr. Summopere
(2 2V) deprime teipsum quia finis omnium homanum ad vermem est
Juturus. In Ecclus. xxxix. 16 All the works of the Lord are xaAa ogpodpa,

the Hebrew (p. 169 n.) has D' D93 without TR very (Gen. 1. 31).

41.
p. 67 n. N“APN the Holy One blessed He, Surh. 1v. 465 sanctus deus

benedictus] As NN N2 is naturally rendered “blessed art Thou”
(Heb. Auth. P. B.), so 8¥7 702 is most simply rendered as in NIAN 129

DOWR “blessed is (instead of be) He,” and is thus distinguished from
clearly optative forms of the ascription. Cf. Rom. i 25 8s éorw evhoynros
els Tovs aidvas, 2 Cor. xi. 31 0 ®v evhoynros els Tovs aldvas, and see Rom. ix. 5
R.V. marg. be (is) blessed for ever with Sanday and Headlam’s note.

On the requirement to say (not write) a blessing at the mention of the

Name of God see Gen. Rab. 49. 1, Jalqut 11. 946 on Prov. x. 7 9935 PYIN B8
With the omission of 1”2 after ‘P in some of the older Hebrew manuscripts
compare in the New Testament the omission, that is to say in writing, of
the Doxology to the Lord’s Prayer, on which see Lectures on Teaching of
12 Apost. pp. 65—68. See also The Jewish Quarterly Review art.
AMEN by Mr H. W. Hogg, vol. 1x. 1.—23 (Oct. 1896).
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The practice of bowing “at [R.V. 7z] the name of Jesus” is perhaps an
adaptation of the customary Jewish benediction of “the Name.” On this
point Dr Gifford refers me to the works of J eremy Taylor. See Holy
Dying Chap. 1V. sect. vitr. The Special Precepts of the Gospel no. 69 “To
worship the holy Jesus at the mention of His holy name; as of old God
was at the mention of Jehovah” (Phil. ii. 10). Compare MISHNAH
Joma vI. 2 (Surh. 1r. 240) And the priests and the people when they heard
the “nomen explicatum” uttered by the high priest were bowing and
worshipping and falling upon their faces and saying Benedictum nomen dc.,
T. J. Joma mr 7 (40d) Those close by fell upon their faces, those at a
distance said Benedictum nomen dc., Eccl. Rab. iii. 11 end.,

On the practice of bowing at the beginning or end of certain of the
Eighteen Benedictions see Beraknorn T. B. 34a & b, T. J. 1. 8 Bc & d.
Schwab p. 21, cf. 1v. 1 p. 72), Tosefta ed. Zuckermandel p. 1, Tur Orach
Chayim §§ 113, 121. For the benedictions called N1AN and XTI or DY
(cf. Schoettgen on Phil. ii.) see Heb. Auth. P. B. pages 44, 51.

According to Shulkan ‘Arukh Orack Chayim § 123 at the words He
who maketh peace &c. (Heb. Auth. P. B. p. 54) 12 YDIBY I3 i.e. he takes
three steps backwards with one 73, looks to his right at the words
12 MY and to his left at the words 13 N8 X while still N3, and
ends with an obeisance like a slave leaving the presence of his master.

JEREMY TAYLOR The Life of our blessed Lord and Saviowr Jesus Christ
Part I. Ad sect. v. 8 (Works ed. Heber vol. 11. 72, 1822) “He hath changed
the ineffable name into a name utterable by man, and desirable by all the
world ; the majesty is all arrayed in robes of mercy, the tetragrammaton &
or adorable mystery of the patriarchs is made fit for pronunciation and
expression, when it becometh the name of the Lord’s Christ.”

¢ Nomen enim Jesu Hebraicé prolatum nihil aliud est nisi Terpaypauparov
vocatum per Schin. Videat, cui animus est, multa de mysterio hujus nominis
apud Galatinum. Ad eundem sensum fuit vaticinium Sibylle.

The oracle quoted runs thus in Rzach Oracula Sibyllina 1. 324 sq.
(Vindobonae 1891) :
On 7oTe kal peydhow feod wdis avBpdmoioiy
i&ee aapropdpos Bynrols opototuevos év i
Técoapa Qovnerra péper, 0V dPwva & év avT®
dooov év ayyéNhovr’ dpilfuov & hov éfovourve
OKT® yap povadas k.r.\.

Thus the name ’Ingods is described as a Tetragrammaton of vowels, atten-
tion 1s called to the duplication of its consonant sigma, and the number of
the name (888) is given, as also by Irenaeus.

apud Galatinum. See lib. 11. cap. 10 of Peter Galatin’s Opus de Arcanis
Catholicae Veritatis dc.

For cabalistic evidences of Christianity see Bartolocei Bibliotheca
Magna Rabbinica. On the name Jrsus and the TETRAGRAMMATON see
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Pars LV. pp. 420, 533 &c. The Name M of three different letters with
one repeated adumbrates the Trinity and the Incarnation: Psalm xcvi. 12

A= N-09Y T DY is an acrostic of &' Jesu, as the preceding verse is of
\1* 11977° : Shekhinah by an inclusive gematric reckoning, i.e. with one
counted in for the whole word, amounts to 386, which is the number of
the name ¢ Jesu.

The word N'¥N12 expanded acrostically reveals doctrines of Christianity,
and its letters make ¥ NN2 Ego vent pauper.

Jewish cabalists have found the Name in Psalm xcvi. 11 and 1 Chron,
xvi. 31—32, and have read Gen. i 9 13 DN 1P* as hinting cryptically at
9nX M. The opening words MYIMT TP MTIDN MDY of Rambam’s

Yad ha-Chazaqah are an acrostic of M. \
[ &

There are Talmudic allusions to the use of Jesus as a name of powe
for healing, asin T. J. Abodah Zarah 11r. 40 dy DY 5 WAy T NN
NTTID 12 W, It has been suggested that Pandera is an Aramaic form
for Pantheros, an anagram of the Greek Parthenos virgin.

Tas INCARNATION A Study of Philippians ii. 5—11. See under this title
Dr Gifford’s thorough discussion of the passage Phil. ii. 5—11 in the Zzpo-
sitor (Sept. & Oct. 1896).*% With “Christ Jesus...emptied (éxévwaer) himself,
taking the form of a servant...he humbled himself, becoming obedient even
unto death, yea, the death of the cross. Wherefore also God highly exalted
(VmeptPwaer) him,” we may compare Isaiah lii. 13, liii. 12 “ Behold, my ser-
vant...shall be exalted and lifted up, and shall be very high...Therefore
will I divide him a portion with the great, and he shall divide the spoil
with the strong; because he poured out his soul unto death.”

With éavrov ekévoaer...péxpe Bavdrov compare Is. liii. 12 WD M2 730
he emptied out his soul to death. Rashi on Isaiah refers to Gen. xxiv. 20
790 WM kal Eévore Ty vdpiav, and on WM in the Torah Z c. (p. 41
ed. Berliner, Berlin 1866) he writes that this usage 1s common in the

Mishnah, as S5 58 591 19YHA he who empties from vessel to vessel, and
is found in Isaiah Zc. and Psalm exli. 8 W83 2¥n 58, R.V. marg. pour thow
not out my life, Field’s Origenis Hexaplorum Quae Supersunt A. pi
ekkevdons, . ©. un AmoKereT)s.

With 85 kal ¢ feds adrov Smepiroaer compare Is. lii. 13 123) K2 =hink
NP, on which see Jalqut 11 571 5y7371 90 ANX M with Dr E. G. King’s
notes in The Yalkut on Zechariah pp. 17—18 (Camb. 1882), and ISATAH
LIII. according to the Jewish Imterpreters ed. Neubauer & Driver with
Intr. by Pusey (Oxford 1877).

The exaltation of the Son of God is expressed realistically in the
Shepherd of Hermas by the figure of dvpp Tis vymlos 7¢ peyéler ®oTe
rov mipyov vmepéyew a man taller than the tower, cf. Fvang. Pet. péxpe
rob odpavod kr\. On the sons of Anak see Rashi & D'D01 *NBY on Num.
xiii, 33, Sotah 34 b, Num. Rab. 16. 11, and ¢f. Midr. P’s. xxil. on QYO0 PP,

* Tnlarged and published separately, 1897.

i
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42,

b. 72, n. 21 uniting man and wife] Gen. Rab. 68. 3—4 (Wiinsche p. 327)

We find in Torah, Prophets and Kethubim that {1 NON 2#% SW 131301 PN
17APN “marriages are made in heaven.” In siz days the Lord made the
heavens and the earth (Ex. xx. 11). What is His occupation 1'%2} T &ws
apre (Joh. v. 17)? He sits and couples couples, a work harder to Him than
the rending of the Red Sea, cf. Lev. Rab. 8. 1, Sotah 2 a, Sanhedrin 22 a.

Ex. Rab. 30. 9 (Wiinsche p. 219) God does not break the Sabbath by
His work in nature, that is to say by the continued movement of things, as
of the rain from heaven to earth, for this is done Y1371 7N within His
own precincts, the whole world being His (Joel Blicke 11. 173).

Mishnah Berakh. vimr. 5 (Surh. 1. 30) Beth Shammai say Qui creavit
facem ignis, but Beth Hillel, regarding creation as still continuing, say
Qui creas faces ignis, cf. Joel Sokar p. 187 (Leipz. 1849).

The Holy One created His world by the letters Jod and He of N, which
represent NN NIN the father and the mother respectively (Joel Sokar
p- 237). Generally, in the mystic sense, ocvvovoia is yevéoens dpyy (Clem.
Strom. 1m1. 3, Potter p. 519). Rab says in Baba Bathra 74b that God
created everything in His world male and female, including Leviathan and
Behemoth (Bacher Babl. Amorder p. 21).

On the formation of the woman from one of the two siprs (Ex. xxvi. 26)
of Adam see Gen. Rab. 17. 6 (Wiinsche p. 76), and compare Clem. R. 11. 12
(dpost. Fathers by Lightfoot & Harmer p. 90, 1891) “For the Lord
Himself, being asked by a certain person when His kingdom would come,
said, When the two shall be one, and the outside as the inside, and the
male with the female, neither male nor female.”

43.

p. 74, 1Iv. 25 wnterrogate] DM NONY is the questioning of a person
who has vowed a vow, especially by a Rabbi, in order to find a “door of
repentance.” See Lowe Fragm. of T. B. p. 62 note G, Schechter in
Montefiore’s Hibbert Lectures p. 560.

44,

p. 78, n. 1 by ten things the world was created] The ten things, for
which Scripture proofs are given (Streane Chagigah p. 60), are NNIN
DYOMD 900 LAY PIY AW M2 MO NYT 72N, Qiddushin 71 a men-
tions names of God of twelve and forty-two letters respectively, and Rashi
writes that “they have not explained to us” what they are. See also
Maimonides Moreh Nebukhim 1. 62 (vol. 1. 273—279, Munk 1856). Bacher
conjectures in Die Agada der Babylonischen Amorder (Budapest 1878)
that the name of forty-two letters is made up of the Tetragrammaton 71171}
and the thirty-eight letters of the above “ten things,” “ Der 42buchstabige
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Name Gottes ist also nichts anderes als der Ausdruck fiir das Wesen Gottes
und seine Attribute” (p. 18); and that the name of twelve letters is
N 13330 1A (p. 19).

45.

p. 79, n. 1 the chariot] Beclus., xlix. 8 dpaocw 86éns nv vmédeber avre
émi apuaros Xepovfip. A Talmudic interpretation of Cherub is
sicut puer (Buxt. 1084).

Chagigah 13 a quotes from Ben Sira NY7INDIA pDY "15 '8 Thou hast no
business with the secret things (Deut. xxix. 29). The Fragment of Ecclus.*
in Hebrew lately identified and described by Mr Schechter (Ewpositor
v. 1—15, 1896) contains the Neo-Hebrew word pdY, for which the Greek
of Heclus. x1. 1 has doyolia, partly perhaps because of the assonance. In
Acts vi. 3 PDY might be used to render ypeia (Ecclus. iii. 22),

Rashi on Prov. xxv. 27, with reference to the matters of bereshith and
the chariot, explains 122 DTI2D IPM as meaning that one may however

speculate 713> 07132 Iph OPOP 9373 on words of the wise whose glory

s glory. For the idiom 7122 D723, which is not uncommon,
compare Prov. xiv. 24 the folly of fools is folly, Berak. 23 a his prayer is a
prayer, Pesach. 113 b their life is not life, Rom. x1. 6 xapus OUKETL X apts,
St James v. 12 &c. The verse in question might be rendered
to the effect that, as to eat honey much is not good, so to pry into the
inscrutable things “ whose glory is glory ” is not good.

Midrash Mishlé applies Prov. xxv. 16 "123 NN¥D 2237 to Ben ‘Azzai
and Ben Zoma, who entered the pardes (p. 63).

46.

p. 80, v. 4 (cf. 1v. 4) was Abraham tempted] Not “God did tempt Abra-
ham” (Gen. xxii. 1). Compare Heb. xi. 17 weipaouevos, St James 1. 13 pzdeis
mwetpalopevos k.T.A. ib, ver. 14 vmwd ths iblas émbupias k.7.A., cf. Sukkah
52 b the evil yeger N'OY [1 Chron. xxi. 1] seduces a man in this world d&e,,

Aboth 1v. 32 let not thy yecer give thee false assurance.

47.

p. 83, v. 8 rains...Jerusalem] Of rain it is said in Ta‘anith 7 a

QYNNI NYNNHD DWEAN oY 5973 the day of the rains is greater than that
of the quickening of the dead, the one being for righteous and wicked alike
(Matt. v. 45) and the other for the righteous only. Or it is as (or greater

than) the day on which the Torah was given, see Midr. Ps, cxvii, 1 DX 1550
oM 53 ‘1 For thow art great and doest wondrous things (Ps. Ixxxvi. 10)

* The recently published work The Original Hebrew of Ecclus. XXXIX.15 to
XLIX. 11 (ed. Cowley & Neubauer, Oxford 1897) contains the folio described by
Mr Schechter and others following it which were afterwards discovered.

22
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and NINODY ig naught but »ains (Job v. 9—10). Said R. Tanchum bar

Chiyah 7N {NHH DB DT HSHJ, for the giving of the Torah was a
joy to Israel, but the fall of the rains is a joy to the whole world. Sifré
IL § 42 DININ WY NN (Deut. xi. 14) it is a blessing which includes all

others, for it is said 3 N° S22 PN NNY (Ecel. v. 8, Schiffer p. 29).
On drought see v. 11, Ta‘anith 7 b. The Resurrection is placed in the
month Nisan by R. Isaac ibn NN*J in his D™ 8D 11 p. 106 (Fiirth 1861).

A meaning of 37 YD mishap is possession by an evil spirit (Buxt. 1696,
Kohut v1. 294). It is said in Aboth R. N. 4 & B (Schechter pp- 103—105)
that no one was ever YaB) in Jerusalem, 4 adding that if any one so afflicted
looked upon the walls of Jerusalem he was healed.

“The Evangelists mention no instance of possession at Jerusalem”
(Westeott Gosp. Miracles p. 78, 1859). Sifré 1. § 193 on Deut. xx. 4
“For the Lord your God is he that goeth with you...to fight for you
against your enemies, to save yow from serpents and scorpions and evil
spirits.” All these are P! nocentes, and they belong to “the power of
the enemy” (Mark xvi. 17—18, Luke x. 19). Midr. Ps. xci. 13—14 (Buber

p. 400) Noah trod on serpents and scorpions YNIN D'PtH N X5, How
18 1t that Israel pray and are not heard in this world ? It is because they
have not the knowledge of Shem ha-mephorash, which they will have in
the time to come (Is. lii. 6).

48,

p. 83, n. 12 Sychar] In Rab. Joseph Schwarz’s Das heilige Land
[Jerus. 1846 Deutsch bearbeitet von Dr Israel Schwarz (Fr. a. M. 1852)
it 18 said that south-east from Sichem is a village Aschar, and not far from
it on the Jerusalem road “ein groszer 100 Fusz tiefer Brunnen Jakobs-
brunnen genannt...Es scheint mir nun dasz dieses Dorf Aschar kein
anderes ist als das ehemalige Sechu, und der sogenannte Jakobsbrunnen
nicht weit davon die grosze Grube ist, woselbst Saul [1 Sam. xix. 22

oA R S M Ty N2N] bei seiner Reise nach Ramah nach dem
Aufenthalte von David und Samuel sich erkundigte” (pp. 124, 125). In
his Karme Schomron Schwarz had suggested that Aschar was Sychar,
See also Neubauer La Géographie du Talmud p. 171.

Schwarz supposes Aschar to be referred to in Gen. Rab. 98. 20

Sya3w Ry it Syn (Gen. xlix. 25), and Mr Schechter supports this
conjecture by a reading ‘?L’_:_I;I MDY in the Midrash ha-Gadol, of which

he is preparing an edition. The name in this form would be like Gur-baal
(2 Chron. xxvi. 7), and would mean “ Ascharoth im Thal” (Das heil. Land
p. 128). It is said in Mattanoth Kehunnah (cf. I8N 15Y) on Gen. R. Le.

that some place 090D 53133 must be meant, and Schwarz remarks in
his Recension wiber 1"‘?*5 W des S. Rapoport p. 5 (Wien 1853) that “die

Gegend Salim und Askar ziemlich hoch liegt” in contrast with Beth Shean
“that coucheth beneath” (Gen. Rab. Z.¢.). He wonders why Rapoport did
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not mention his Heilige Land “da er doch schon im Besitz meines Werkes

war” (Recension 1.¢.). On 531:1_:1 (5;?:1:‘1 N'l) see Buxt. 333, Bacher Babl.
Amordier p. 48, Prof. W. R. Smith Z%e Religion of the Semutes Lect. 3.
Schwarz thinks that 921D 'Y (Menach. 64 b) may be referred to in the name
nwD 1Y in T. J. ‘Abodah Zarah v. 4, 44 d;.

It has also been suggested that *Iokapidrys may be from NIIDN (Rap.
‘Brekh Millin p. 28). There is a form Iskar for Askar (Westcott on
St John iv. 5). The Sadducees disagreed with the Pharisees about
the ‘omer. See Obad. Bert. in Surh. /.c. p. 83 n.

49.

p. 84, V. 9 the well] Omit *D before WM. In the New Testament
see St John vi. 51 “I am the living bread which came down from heaven,”
1 Cor. x. 4 “that spiritual Rock that followed them...was Chrigt.” Rashi on
Ta‘anith 9a [not fol. 19. 1 as Schoettgen I. 623, 1733] writes © T/e
well of Miriam, a rock with waters flowing from it, and it rolled and went
along with Israel. And it was the rock that Moses struck, which would
not let its waters flow for him because Miriam had died.” Through Moses,
Aaron, and Miriam three “good gifts” were given to Israel, {91 {31 N2
the well, and the cloud, and the manna (Ta‘an. l.c.). The same three
things are brought together in 1 Cor. x. 2—4 © And were all baptized unto
Moses in the cloud and in the sea; And did all eat the same spiritual
meat ; And did all drink the same spiritual drink.” At the beginning of
Aboth R. N. it is said that Moses was sanctified in the cloud. St Paul
prefers “rock” to “well” as a symbol of Christ. That the rock or well
was to continue with Israel in the wilderness is deduced from Ex. xvii. 6

N3 ‘I*JE(? 99 337, on which see Mekhilta (Fr. 52b) and Targ. Jonathan.
St Paul seems to testify to the prevalence of Midrashic interpretation
in his day by adopting the method and using it in an anti-Jewish sense
(Gal. iv., Clem. Hom. 11. 22). But it is not said that the things allegorized
“ are an allegory,” for D Y7 KXY NOPD MR Seriptura non egreditur
ex simplicitate sua, id est, simplici & literaly sensu (Buxt. 1861), cf.
Shabbath 63a, Jebamoth 11b & 24a, Bacher Babl. Amorder p. 113,
Dobschiitz Die Einfache Bibelexegese der Tannaim p. 14 (1893).

00.

p. 92, v. 21 sponge] Dr Swete on the Gospel of Peter p. 8; (1893) writes
« Origen Matt. 137 may have had this in view when he compares the sponge
to the writings of unbelievers filled non de uerbo potabile...sed de aliquo
contrario et nociuo et non potabily aceto intelligibili.”

‘b. 0. 36 sieve. Cf. Beclus. xxvii. 4 In the shaking of a sieve, the refuse
yemaineth ; so the filth of man in his reasoning, St Luke xxii, 31 éépmoaro

Upas ToU guwiacal K.T.A
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ol.

p- 96, v. 32| Heb. Auth. P. B. p. 204 (cf. Orit. Note) Turn it (the Torah)
and turn it over again, for everything is in it, and contemplate it, and waz
grey and old over ut, and stir not from <t, for thou canst have no better
rule than this. Mr Schechter compares Ecclus. xi. 20 Be stedfast in thy
covenant, and be conversant therein, and wax old in thy work.

With Eeel. xii. 13 (p. 96 n.) compare Ecclus. xliii. 27 kai cvrré\eia Néywr
To mav éorw avros [1 Cor. xv. 28 Wva 5} 6 feds wavra év waow], on which it is
remarked in the Speaker's Commentary “This clause is evidently a spurious
Hellenistic addition by the younger Siracide.”

The verse runs thus in the Original Hebrew of Ecclus. (p. 18 ed.
Cowley & Neubauer) :

103 NI 93T PP AP XD moxd T

o2,

p. 99, V. 1 Thorah for its own sake...they reveal to him secrets of
Thorah, cf. Ecclus. xiv. 21] Mr Schechter suggests in explanation of Ecclus.
vi. 22 “ For wisdom is according to her name; and she is not manifest

unto many” that kara 76 dvopa adris may be a rendering of YD read
APY2, with the sense that she is not manifest to the many who do not
seek her for her own sake, cf. Ecclus. xxxv. 5 xdpw évrolfis which may be

for MI¥H DE"?, St Matt. x. 41 eils dvopa mpoprirov...8ikalov. For another
suggestion see Note 55.

ib. 71132, See Note 16, and cf. Ecclus. xlvii. 14 “ How wast thou wise in
thy youth! and didst make instruction to overflow (o7 didst overflow with

instruction) like the Nile” (Cowley & Neub. Original Heb. of Ecclus. p. 35).
ib. and exalts him. Compare Ecclus. iv, 11, xv. 5.

03,

p. 100, V1. 2 read not] “ Die Litteratur iiber diese Formel ist angegeben
in meinen Prolegomena critica in V. T. Hebraicum, Leipzig 1873, S. 68. 69.

1227 (Strack Die Spriiche der Viiter). ““The formula PN o8 is

called by Jerome Non debemus legere or Legi potest” (Krauss in oJ. Q. R.
VI. 252).

o4,

p. 102, VI. 6 wn the name of him that said it] “In Pesiqta [or Pe-
siqatha pl.] and other Agadoth ” (Machsor Vitry) Moses is said to have found
the Holy One studying the tract Red Heifer and quoting decisions of
Rabbis in their names, as “R. Eliezer says 4 calf of the second year.” See
Mishnah Parah 1. 1, Pesiqta 779 (Buber 40a), J alqut YN 1. 268 in the
name of NNP'DD. A scholar should “verify his citations.”
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0.

p. 102, vi. 7 Great vs Torah] Sayings about Wisdom are applied to
the Torah here and elsewhere. Bereshith Rabbah begins with Prov. viii. 30

DYy DY Dy DONY DN O¥R INY “Then I was by him, as one
brought up with him (R.V. as a master workman): and 1 was daily Zus

delight, rejoicing always before him,” and it explains [YON by the words
NATD, ND1dH, WV, XN3AY. Torah is here identified with Wisdom,

and is also made to say with reference to Prov. l.c. “I was 1NIDIN 55

n’apn ‘pw,” the instrument [Aboth 111. 23] by which He created the world.
“He looked into the Torah and created the world,” YN being read as
IR, The Torah says 813 N'WRI2 by reshith, which is Torah, He created.

So in Zohar NMON M2 (11. 161 a Lublin) it 1s said NON NN PN IS,
MIN read not amon but omen, that is rexvirns. The RNMMN or Torah was

not the actual creator but only RN NWON.  She was “ by Him” ages before
the creation, for DY DY means 2000 years (Ps. xc. 4). He looked at the
word DYDY in the Torah and created the heavens, at the word N and
said “ Let there be light,” and so on. Compare Wisdom vii. 22 R.V. “ For
she that is the artificer of all things taught me, even wisdom,” and in the New
Pestament 1 Cor.i. 24 ¢ Christ...the wisdom of God,” Heb. i. 2 “ through
whom also he made the worlds.”

As M2 madaywyds (Buxt. 1698) is made to be a meaning of [ION,
which is Wisdom, who is the Torah, so St Paul writes “the law was our
radaywyos 10 bring ws unto Christ” (Gal. iii. 24).

Wisdom is 8N21 great, like the Torah, and is NDIID covered, and
VIV, cf. Buxt. 1928 on Y3¥ Abscondere, Occultare, ut ea quae reponuntur
in thesaurum & asservantur quast abscondita, and see the commentaries
on Gen. Rab. Ze. Thus the Midrash makes Wisdom dmokexpuppévmp...mwpo
rév alovey (1 Cor, ii. 7). If we may regard {VON in the sense R'ND (Zohar
nivw NN 1. 65 b, Brody 1873) as an dvopa of Wisdom, comparing Ex.

xxxiv. 14 YO¥ NI3p M1 '3, we may say that she “is according to her
name...not manifest” (Ecclus. vi. 22).

06.

p. 105 7MN] Meanings of 17 are “7ecil...sortes, sagittas, manum
emisit...inde monstravit indicavit” (Gesenius). Hence Torah was “ point-
ing out what was to be done in some special case,” or it was a response
obtained by casting lots. See Mr Montefiore’s Hwbbert Lectures p. 68 n.
(1892). The Pentateuch, which contained several forafs or vopou
(Lev. vi.—xv., Num. v. vi. xix.), was called the Torah kar é{oxnv, but Pro-
phets and Hagiographa were often grouped with it under that name, and
the study of Torah might include anything in its religious aspect, for
“everything is therein.”

According to Rish (Heb. &), that is R. Iacob ben Shimshon, the
author of the commentary on Aboth in “ Machsor Vitry,” Moses received
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the whole Torah. If Rabbis decide differently, how is one to learn
Torah? All the words of the wise were given from one shepherd (Ecel.
xii. 11). One pastor Moses spake them from the mouth of the Lord of all.
** These and those are words of the living God.” See Chagigah 3b (Streane

p. 9), ‘Erubin 13 b, Gittin 6 b. Says R. ‘Aqiba in Sifra (Weiss 112 ¢,
cf. 105 @) The Torah was given with its Zalakhoth, diqdugim and perushim
by the hand of Moses from Sinai. See also Note 1.

It 1s written “the two tables of stone...and on them according to all
the words” (Deut. ix. 10). Why not briefly “on them all words”? The
three added letters 3, 3, 1 cannot be superfluous, but must hint at some-
thing more than the Scripture. They teach that together with it Mishnah,
Talmud, Agadah and the future discoveries of scholars were spoken to
Moses on Sinai. “Is there a thing whereof men say, See, this is new ? it
hath been already, in the ages that were before us” (Eccl. i. 10). See T. J.
Peah 1r. 6, Megillah 1v. 1, Chagigah 1. 8 (17 @, 74d, 76 d). Midr. Rab.
Ex. 47. 1, Lev. 22. 1, Eccl. i. 9. § 2 on 1'7& 1, v. 8. § 2 on YN 1O,

Sundry sayings about the writing of Torah are hung upon Hosea viii. 12
“Though I wrote for him the great things of my Torah, they have (or
would have) been accounted as a strange thing,” and Ex. xxxiv. 27 (p. 105).
See the passages last cited, Gittin 60 b with Rashi and Tos. *MDNN 777,
Pesiqta Rabbathi n"D " (Friedm. 14 a), Tanchuma ‘2 M, ‘i XM, 75 NN
(11 a, 25 a, 127 a Warsaw 1879), Buber Tanch. 8N %2 11. 58 b, Jalqut 1. 405.

Was the greater part (217) of the Torah in writing ? No, but Scripture
with the deductions from it by the thirteen middoth of R. Ishmael (Sifra
init.) comes to more than the oral Torah. Or things proved by Scripture
are of greater worth than mere traditions. If everything had been written,
Israel would have had no advantage over a  strange” people, as the
Christians (Frankel), who like themselves could produce their books and
parchments. The oral Law was not written, lest the Gentiles should
borrow it with the written Law and call themselves Israel. Or “should I
write ” the Mishnah, which is greater than the Miqra (Deut. Rab. 14. 10), to
become “as a strange thing ” by translation into the language of strangers ?

Moses wanted the Mishnah to be in writing, but God kept it as His
unwritten pvorypeor for Israel, to distinguish them from the nations of the
world. What was oral was to be said, and what was written was to be
read. The sayer of Targum in the Synagogue might not look at the roll of
the Torah, and the reader of Torah might not take his eyes off from it.

But when the oral Law was in danger of being forgotten, the writing of
it was justified by Psalm cxix. 126. “It was a time to do something
for God, even if by such doings His law was apparently destroyed”
(Encycl. Bret. art. Misanan, Berak. 63 a, Rish). Shemuel said that
3000 halakhoth were forgotten in the days of the mourning for Moses
(Temurah 15 a). Rab Papa said that there were 600 Sedarim of the Mishnah
and our Rabbis that there were 700 (Chagig. 14 a), in their days (Rashi).
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o7.

p. 114. § 4 (cf. p. 106) words of Qabbalak] Elias Levita near the end of
Massoreth ha-Massoreth (p. 261 ed. Gingburg, 1867) says that the Mas-

sorites call the Former Prophets XN*127p NNOOYR and the Latter Prophets
N3N HDDI?E’N, he knows not why. Rapoport in a letter to Luzzatto
(Y NN p. 94 ed. Griiber, 1885) explains RO by Qabbalah, com-

paring Syr. NAROOWD tradition in St Matt. xv. and at the end of Genesis
in DYYYPDIN NNDY *, See also Prof, Dr Ludwig Blau Zur Ein-
leitung in Die Heilige Schrift pp. 24—26 (Budapest 1894), and in the
same work notice inter alia p. 16 Eine vierte Bezeichnung fiir die ganze
H. Schr. 18t 7N &e.

Rapoport objects to the statement in Zunz G. V. p. 44 n. (cf. p. 353) that
« Symmtliche nichtmosaische Biblische Biicher heissen 122p,” apparently
meaning to say that Qabbalah is used in Mishnah and Gemara for Nebiim only
and not for Kethubim. But Job is quoted as Qabbalah in Niddah 25 a, Psalm

Ixix. in Sotah 37 a D' N2 *3 [p. 67 indt. ] Db AR n>ap3 KIED oI
49 @B T, Psalm exxxix. in T. J. Niddah 1L 50 ds; (p- 106), and on Baba

Qamma 2 b 11‘55* x5 571 7N M2T 8N DY Rashi explaing ¢ words of
Qabbalah” by ©’'3102) o'f’3), Yo in the Mattanoth Kehunnah

on Num. Rab. 9. 7 “ Thus far from Qabbalah (1 Chron. vii. 40), what is the
proof from Torah?” we read And all Scripture ts called Qabbalah except
the Torah of Moses.

Qabbalah as a designation of books of Scripture has been taken to mean
something received by direct inspiration from God.

Thus on Chullin 137 a it is said that the Torah of Moses is called Torah
because it was given for all generations, and that of the prophets only
Qabbalah because they received their prophecies from the Holy Spirit from
time to time as they were wanted.

Again, whereas the Mishnah cites J onah iii. 10 without calling it Qab-
balah and then Joel ii. 13 as Qabbalah (p. 106), “ Rashi” (Zunz [l.c.) gives as
the explanation of some Tosafist that Qabbalah is used of a prophet’s
message from above and not of mere narrative (Surh. 11. 362). But books
of the Former Prophets, which are D" 19D P7 (Rapoport), are called
NNSWN Qabbalah.

The interpretation of Qabbalah in Excursus It 4 (p. 114) as a tradition
from Sinai agrees with the statements in Gemara and Midrash to the effect
that the Torah of Moses comprised everything that was to be revealed.
See Note 28, Tos. Bekhoroth 58 a ‘&% 1”7, Sifra (end) “ A prophet is not
allowed henceforth 727 M5 to innovate a word,” Buxt. 2290 on ‘N¢M,
Weber System der Altsyn. Paldistinischen Theologie p. 79 (Leipz. 1880).

* Rapoport’s quotation from Ussherius comes from Walton’s Polyglot
vol. vi. Variae Lectiones Syriacae p. 5b, where the colophon to Genesis with
xnanown is given (F. C. B.).
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For Qabbalah used of Scripture see also Chagigah 10b (Streane p. 51),
Rosh ha-Shanah 19 a, Ta‘anith 17 b, Niddah 23 a, T. J. Challah 1. 1 (57 by,),
Mass. Soferim 18. 3. Tosefta Yoma & Niddah (Zuck. pp. 183, 186y,
645,). Gen. Rab. 7. 2, Eccl. Rab. vii. 23, Pesiqta 179 (Buber 36 a), Midr.
Ps. Ixviil. (Buber p. 318). Some references already given are included in
Friedmann Mekhilta 5 a, 15b, 27 a, 28 b (bis), 30a, 44 b, 65a, 72a &
Sifré 33 a (bis), 52 a, 83b. See also Weiss Sifra 86 b, that is col. 2 of the
last folio of M *MNX. Rosh ha-Shanah 7a quotes words of Ezra after
Zech. 1. 7 (p. 106), but not expressly as Qabbalah.

On the History of Jewish Tradition see Mr Schechter's Studies in
Judaism.

ib. they would have questioned the authority of the Prophet. See in
this connexion the comparison in T. J. Berakh. 1. 7 (3 5) to two envoys of
a king one of whom is and the other is not to be believed without creden-
tials, with allusion doubtless to Christianity.

28,

p. 117 thow destroyest the whole world] See p. xxvIiiL. of {*N 99D
“SEPHER TAGHIN Liber Coronularum” ed. J. J. L. Bargés (Paris 1866).

99.

p. 120 § 4 The division of the Decalogue] See the essay Ueber die
urspriingliche und richtige Eintheilung des Dekalogs von Dr L. Heilbut
(Berlin 1874), which includes an interesting account of modern discussions
of the question.

60.

p. 124 TuaE LORD’S PRAYER| Our Father which art in heaven. The
short reading Ilarep without rudv x.r.\. in St Luke xi. 2 raises the ques-
tion of the original language of “The Prayer,” as the Lord’s Prayer was
called in early Church writings. “Our Father” corresponds to the Hebrew
ABINU, and *Father” without the pronoun to the Aramaic ABBA, as in
‘ABBa o marnp in St Mark xiv. 36, Rom. viii. 15 (see Sanday & Headlam’s
note), Gal. iv. 6. The fact that the pronoun in 13'2N originally implied
limitation to Israel is (so far as it goes) an indication of the priority of
[Iarep nuov to Iarep without nudy.

The Midrash on Ps. xiv. illustrates 7%e fool hath said in his heart by
the case of Esau. His plan is, not that I should slay 4bba the father,
but that Ishmael should do this; and when he has slain 4bi my father, and
I my brother, then I will slay him and have the world to myself. Here the
Aramaic 4bba “the father” is followed in the next line but one (Buber
p. 112) by the Hebrew A4b7 “my father.” So Ilarep and Idarep 7judy may
be thought to point to Aramaic and Hebrew originals respectively.

In the Hebrew of Delitzsch St John xii. 27—28 “ Father, save me from
this hour...Father, glorify thy name” becomes 13 ‘aN...°2R My Father,
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save me from this hour...My Father, glorify thy name, and in St Luke xi.
the Prayer commences (RY¥28) 32N, Our Father (which art in heaven),
the short reading being imperfectly indicated by the use of brackets.

[In all forms of post-Biblical Palestinian Aramaic except Samaritan
ab(b)d and immd are used for my father and my mother. Compare

Onk, Gen xx 12 RO N2 85 D73 N1 N3N N2 NAR; syr. hier. Le viii 21
INAINY NN, John xx 17 [123ANY NAN,

The only traces in Edessene Syriac of the use of r€o e for my (or thy)
Jather are found in the Old Syriac Gospels (ert. Mt x 32, Le ii 49, Joh

vi 32; sin. Mt vi 4, xv 13). <>’ is found now and then even in the

Peshitta for marep (e.g. Joh xii 28) in place of the more usual wse<, but

it never occurs in the Peshitta where the Greek has pov. For
“ Abba, Father” the Old Syriac has the one word My Father in the
Gospel, and according to S. Ephraim owr Father in the Epistles. The
Peshitta has the two words 4bba, My Father in the Gospel, and 4bba, our
Father in the Epistles (F. C. B.).]

The Prayer may have been given in Aramaic or Greek or Hebrew, which
last seems to have been the ordinary language for set forms of prayer
(Hamburger Real-Encycl. art. Gebetsprache), or in a mixed dialect. Com-
pare the passage cited from T. J. Sanhedrin vI. 3 (5) in the Introduction to
Susanna in the Speaker’'s Commentary, where ABBA (Schwab p. 280 Mon
pere) is followed by a sentence in Hebrew, except its last word M2IPDNI.
For examples of prayers in Aramaic see Heb. Auth. P. B. p. 151 Dp?
12 1p8, Wiinsche Erldauterung der Evangelien Matt. vi. 13.

In the Hebrew New Testament we might read in St Luke xxiii. 46
MO TPEN 772 NAN ie. ABBA, into thine hand I commit [R.V. Ps. xxxi. 5
commend| my spirit. In the Authorised Hebrew Daily Prayer

Book see in the Hymn ‘]‘?D MWIN D‘)‘m NIN Into thy hand I commend my
spirit, when I sleep, and when I wake; And with my spirit, my body also :
the Lord is with me, and I will not fear (pp. 3, 297). See also in
the Erening Service (p. 101) Blessed be the Lord by day ; blessed be the
Lord by night; blessed be the Lord when we lie down ; blessed be the
Lord when we rise up. For in thy hands are the souls of the living and
the dead, as it is said, In his hand is the soul of every living thing, and the
spirit of all human flesh. Into thy hand I commend my spirit; thou hast
redeemed me, O Lord God of truth. Our God who art in heaven, assert
the unity of thy name, and establish thy kingdom continually, and reign
over us for ever and ever. The book ends with N1aHT PRAYER
FOR YOUNG CHILDREN... 2. Hear, O Israel &c.... 6. Into thy hand I com-
mend my spirit : thou hast redeemed me, O Lord God of truth. 7. For
thy salvation I hope, O Lord.

*.* For infants 2, 6, 7.
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178 PIRQE ABOTH.

Im St John xix. 30 Teré\eorar, kal kK\ivas v kePpalny mapédwker Td mvedpa
Dr Abbott in Z7%e Spirit on the Waters (p. 256, 1897) takes the rare
phrase “ unfortunately translated ” bowed his head to mean laid his head
down 1.e. to rest (Matt. viii. 20, Luke ix. 58). The rendering of Delitzsch
MY NN 9pEN WNT NN B (Heb. N. T. 1880) connects the saying with
Psalm xxxi. 5, but not with Matt. or Luke Zec. After the evening
AUDI a scholar should at least say one y2M77 NRPIDH such as the verse En
tes mains je recommande mon dme &c. (Berak. 5 a init.,, Schwab p. 234).

See also Num. Rab. 20. 20 (Wimsche p. 500), Mekhilta no®3 on the words
TR NI (Fr. 424a).

The Manna.

Wisdom xvi. 8—28 Yea, and in this thou didst persuade our enemies,
that thou art he that delivereth out of every evil...thou gavest thy people
angels’ food to eat, and bread ready for their use didst thou provide for
them from heaven without their toil, bread having the virtue of every
pleasant savour, and agreeing to every taste; For thy nature manifested
thy sweetness toward thy children ; while that bread, ministering to the
desire of the eater, tempered itself according to every man’s choice... For
the creation, ministering to thee its maker,...converting itself into all forms,
it ministered to thine all-nourishing bounty, according to the desire of
them that made supplication; That thy sons, whom thou lovedst, O Lord,
might learn that it is not the growth of the earth’s fruits that nourisheth
a man, but that thy word preserveth them that trust thee. For that which
was not marred by fire, when it was simply warmed by a faint sunbeam
melted away; That it might be known that we must rise before the sun to
give thee thanks, and must plead with thee at the dawning of the light.

Thus God is represented as the Father in heaven, who gives bread to
His children and delivers them from evil (ék wavros kaxod).

By a curious "N 5% or exegetic various reading the Psalmist’s
“angels’ food” here referred to is made to mean not bread of ABBIRIM
but bread of EBARIM, bread which preternaturally permeated and was
wholly consumed by the members. See Midr. Ps. Ixxviii. (Buber p. 345),
Joma 75 b, Mekhilta & Sifré (Fr. 59 b, 24 a), Bacher Die Agada der Tan-
naiten 1 254 (1884). So St Cyril of Jerusalem writes of the Bread
in the Prayer in his last Catechetical Lecture: “Give us this day our sub-
stantial bread. This common bread is not substantial bread, but this Holy
Bread is substantial, that is, appointed for the substance of the soul. For
this Bread goeth not into the belly and is cast out into the draught, but is
distributed into thy whole system for the benefit of body and soul. But
by this day, he means, ‘each day, as also Paul said, While it is called
to-day.” See Dr Gifford’s translation and notes in Nicene and post-Nicene
Fathers ed. Wace and Schaff (Lect. xx1ir. § 15 p. 155, 1894).
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