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soon persecuted the Manichwans even more bloodily
than they did the Athanasians, whom they went far
to drive out of the province. In this way they in turn
weakened their State, besides otherwise undergoing
the social diseases of empire, so that in the sixth
century Belisarius was able to reconquer it for
Justinian, the emperor of the East. In Spain, con-
quered by the Arian Visigoths, there was relative
toleration. The Arian clergy, however, being mostly

unlettered Teutons, were less useful instruments to

the ruler than Catholics could be; and late in the
sixth century a new king at his accession there
adopted Trinitarianism.

The further the orthodox faith went, the more
dangerous, it was clear, was the position of the
remaining Arian kingdoms, since their heresy was
always a pretext for a union of the others to crush
them. A barbarian king, told by his clergy that he
did God service in destroying heretics, needed little
further encouragement to war; and such counsel the
orthodox Church was always ready to give. Already
at the end of the fifth century the immigrant Franks
established in Gaul under Clovis were *“ converted ” i
mass, by the mere fiat of their king, to orthodox
Christianity ; and the reconquest of Italy by Belisarius
and Narses further strengthened the Catholic cause.
Tt was thus good policy for the Lombards, who in
their turn conquered the north and south but never
the centre of Italy, to begin to give up their Arianism ab
the end of the century. It is probable, however, that
in any case Arianism would in course of time have
fallen in the new barbaric States as it did in the
eastern empire. The toleration given by Theodori¢
in Ttaly, and by the earlier Arian Goths in Spain and
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Gaul, to the Catholic creed, could avail nothing to
stay the orthodox purpose of destroying heresy ; and
the element of rationalism on the Arian side was
precisely what could least prosper in an era of
ignorance. Thus the Catholic creed had time and
credulity on its side; and, Christianity at that stage
being above all things politically useful as an aid to
arbitrary government, the most pronounced and sacer-
dotal and superstitious form of Christianity must be
the most useful from a caleulating monarch’s point of
view.

Such, broadly, was the development in the East,
where the virtual suppression or expulsion of Arianism
by Theodosius and his successors showed what per-
sistent persecution could do when carried on by both
penal and economic means, through a hierarchy who
knew how and where to strike, and had their hearts in
the work. Arianism was not destroyed ; indeed all of
the great heresies of the first five centuries—Mar-
eionism, Montanism, Arianism, Manich®ism, Mono-
physitism, to say nothing of the Nestorian Church in
Asia—are found subsisting in the eastern empire in
the seventh century, despite both disendowment and
cruel persecution, thus in effect proving that had
Christianity been simply left alone, neither helped
nor attacked by the State, it would have been dissolved
1 & score of warring sects by the fifth century. The

Anich®ans were as inflexible as ever were any of the
;‘jhns_tlﬂt?; and as against the convictions of the
(’};refucs 1 general the moral failure of the orthodox
foul::f;h was abﬁplufre. By executing Priscillian in the
on Btrceﬂtt}ry 1t simply inflamed his following, which
tho hong In Spain two hundred years later. But

4gh the endowed clergy could not convert or
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exterminate the others, they could keep them poor
and ostracised, and wield against them the subsidised
mob as well as the whole machinery of the State.
Against such oppression the heretics could not com-
pete as the early Jesuists had done against the
careless course of paganism, with its isolated priests,
so much more often indifferent than fanatical.

Where early Christism had met the eravings alike
of ascetics, of mystics, of simple emotionalists, and
of poor seckers after a concrete God not hedged

around with altars and priests, thus appealing both to

heretic Jews and to heretic Gentiles, the later heresies
ostensibly appealed as a rule either to ascetics or to
dogmatists, and offered nothing to the multitude that
it could not find within the Church, shades of dogma
apart. Manichwism indeed remained to prove thak

what was virtually a new religion could rise and 3

persist for centuries in the teeth of Christianity, by
methods and appeals very like those of Christism ;
but it also served to prove that organised and endowed
Christianity, inspired by an enduring hate, could check
and overshadow the rival religion where unorganised
paganism, for lack of general animus and systematie
official zeal, had failed to subdue Christianity. And
the political elimination of nominal Arianism in the
West served to prove afresh that orthodoxy finally
triumphed in that regard by enlisting on its side nob
only the instincts of polytheism but the interests of
monarchy. It is significant that, driven from the
empire, Arianism flourished best in the barbarian
world, where for a time some mental freedom might
be supposed to subsist. If any rational motive is 0
be assigned for the zealous adoption of the Athanasian
creed by such rulers as Theodosius, it is presumably
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their perception that the most irrational dogma went
best with discipline : that the spirit which presumed
to rationalise religion was the less ready for political
obedience. In any case, the triumph of orthodoxy
went step for step not only with intellectual dissolu-
tion and moral paralysis, but with the disruption of

the empire. ;
§ 2. The Cost of Orthodoxy.

The constant law of theological development was
that all stirrings of reason were anathematised as
heresy, and that dogmas became orthodox in the ratio
of their extravagance. Paganising and polytheistie
heresy such as that of the Collyridians of Arabia
(4th ¢.), who worshipped Mary as a Goddess and
offered her cakes (collyride) as their mothers had
done to Ashtaroth, ran little risk : their heresy in fact
was on the way to be orthodoxy. Saner heresies
fared differently. Late in the fourth century we
find the Italian monk Jovinian opposing asceticism,
urging a rational morality, and explaining that Mary
teased to be a virgin on bringing forth Jesus; for
which offences he was condemned in Church Councils,
flogged, and banished to a desolate island. A little
later, Vigilantius, a presbyter from Gaul, ventured fo
9Ppose the growing worship of relies, prayers to saints,
the use of sacred tapers, vigils, and pilgrimages, as
Well as to decry many current miracles. So furious
Was the outery of Jerome in his case that he had to
hold his peace if he would save his life. No leading
churchman said & word for either reformer: Ambrose
?nd Jerome both condemned Jovinian; and the
Anguage of Jerome against Vigilantius is a revelation
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of the new possibilities of intellectual malice created
by creed. On this side, human nature had reverted
several degrees to Hebraism. Later still, the heresy
of Pelagius, also a western, aroused a bitter orthodox
opposition, led by Augustine. Pelagius (a name pro-
bably the Grecised form of the British name Morgan)
and Ceelestius, an Irishman, both monks in Rome about
the years 400-410, drew up a systematic argument
against the doctrines of human depravity, predestina-
tion, and salvation by grace, denied the damnation of
unbaptised infants and virtuous unbaptised adults,
rejected the Biblical teaching that Adam died in con-
sequence of his sin or entailed sin on posterity, and
taught a relatively rational ethic. Flying from Rome
on Alaric’s invasion, they went, Ccelestius to Carthage
and Pelagius to the East ; the former to be condemned
by a council at Carthage (412), the latter to be for a
time supported against attacks, but later to be con-
demned likewise. Henceforth the half-suppressed
vestiges of Pelagianism (chiefly in the hesitating form
of semi-Pelagianism, according to which God fore-
ordained good but merely foreknew evil) were the
only signs left in the West, apart from Arianism, of
the spirit of critical reason, till the first stirrings of
the renascence.

In the West, it will be observed, spontaneous heresy
had run to questions of action and ethics, partly
following a Roman tradition of concern for conduet,
partly expressing barbarian common-sense. To such
thought, Christianity was alien, and it was cried down
by voluble theologians like Augustine, backed, doubt-
less, not only by the average obedient priest, but by
gome who saw that the principles of Pelagius,
logically carried out, made an end on the one hand of
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the whole Christian scheme, and on the other of the
conception of an omnipotent God. Such reasoners
must equally have seen that the Augustinian dogmas
of predestination and grace made an end of human
responsibility ; and this was urged by some Pelagians,
but with no effect. The irrational dogma best con-
gisted with the functions and finance of the church,
and it was ecclesiastically established accordingly.

In the East, though there also Pelagius found
followers, spontaneous heresy, as we have seen, was
usually a matter of abstract dogma, as in the schisms
of Praxeas, Sabellius, Paul of Samosata, Arius, and
the Gnostics ; thought there continuing to follow the
lead given to it by the older Greek dialectics. Aérius,
who raised in Asia Minor in the fourth century an
agitation against episcopacy, fasts, prayers for the dead,
and the ceremony of slaying a lamb at Easter, is an
exception among eastern heretics ; and the dogmatie-
dialectic tendency persisted. In the fifth century,
Theodorus of Mopsuestia, a voluminous writer, taught
rationally that most of the Old Testament prophecies
applied by orthodoxy to Jesus had reference to events
in pre-Christian history. Needless to say, this was
heresy. But the chief new schisms of the period
were those of Nestorius and the Monophysites.
Nestorius, Bishop of Constantinople, a pupil of
Theodorug, but a zealous persecutor of heresy,
beeame embroiled in the second stage of the endless
wrangle as to the nature of Christ. In the latter half
of the fourth century, Apollinaris, Bishop of Laodicea,
& strong anti-Arian, holding that the dogma of a

‘man was monstrous, had taught that Jesus
Was without a human soul (or mind, as distinguished
from mere animal life), having only a divine one.
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This was to * confound the two natures’’; Apollinarig
was condemned ; and the Syrian orthodox rectified
matters by insisting that there were two, while the
Egyptians, recoiling from the risk of a theory of two
Christs, insisted that the two were nevertheless one,
Nestorius stood with his fellow-Syrians, and sought fo
crush the Apollinarians as he had helped to ho
down Arians, Novatians, and other misbelievers.
Apollinarians, however, had a stronghold in
deification of Mary, whom they called Theotokos |
Deipara, ‘‘the mother (bearer) of God”; and wh
the Nestorians denounced the common use of f
term they incurred the wrath of the multitude, wh
wont in the past to worship Goddess-mothers with
special devotion, and wroth at the attempt to put M
lower than Isis and Cybelé, naturally sought
exalt Mary as they had exalted Jesus. A gener
Council (431) was called at Ephesus to deno
Nestorius ; and he, the heresy-hunter, was convi
of blasphemy, classed with Judas, and banished
life. Thenceforth, orthodox Christianity was for
practical purposes a worship of a Goddess and
supreme Gods; and Nestorian Christianity, flouris
in Asia, became a hostile religion. Thus in the East
in the West the State was riven in new religious fac
at the very hour when it needed above all .
unity. Persia was at that very time beginning $
acquisition of half of Armenia, as the Vandals we
beginning the conquest of North Africa. To Pers
the Nestorians were driven ; and there, declaring the
selves the friends of the enemies of the Byzanti
empire, they were fostered, while the orth
Christians were persecuted, massacred, and expe

To a thoughtful pagan, viewing the course of thi
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it must have seemed as if the Gods had given over
the Christians to madness. Among the chief enemies
of Nestorius was Eutyches, an abbot of a Constanti-
nople monastery. In the year 448, by way of making
an end of Nestorianism, he explicitly taught that
Christ had only one nature, the divine. Instantly
this was in turn denounced as a return to the Apolli-
parian heresy, and Eutyches was cast out of the
church by a hostile council. Another council, skilfully
packed, acquitted him, and caused his accuser to be
flogged and banished ; but a third, that of Chalcedon
(451), again condemned him. Thus was the Christian
dogma fixed in the form of maximum arbifrariness
and unintelligibility. The council of Nic®a (321) had
determined against Arius that Christ was truly God,
coequal and coeternal with his Father, separate and
yet one; the Council of Constantinople (381) had
determined against Apollinaris that he was also truly
man ; that of Ephesus (481) had established that the
two natures were indivisibly one; and that of
Chalcedon (451) that they were nevertheless perfectly
distinet.  All four dogmas became fixed constituents of
the Christian creed. To this length had men evolved
& myth. And there were still developments to come.

~ The condemned Eutycheans, modifying their posi-
tion, but still calling themselves Monophysites, became
in turn a force of fatal cleavage. The emperor Zeno,
in the year 482, conciliated them by an edict called
his Henoticon ( unifying ”’) ; but the orthodox only
Obposed them the more; though all the while the
Monophysites professed to regard the ‘one nature”
45 8 union of two, “ yet without any conversion, con-
f_us_lml, or commixture.” On this absolutely unintel-

ligible difference the sects finally sundered their very



186 SEVENTH CENTURY.

nationality. Late in the sixth century, under a new
leader, Jacobus Baradmus, they became known ag
Jacobites; and when in the next century the rising
movement of the Mohammedan Arabs broke upon
Egypt, where they abounded, the hatred of Jacobites
for Catholics was such as to make them welcome the
anti-christian enemy, as they and others had previously
welcomed the Persians in Syria. It is not to be sup-
posed, indeed, that Christianity was the efficient causeof
such a miserable evolution. The very insanity of the
strifes of Christians over meaningless dogmas i8
primarily to be traced to the fatal constriction of life

and energy represented by the imperial system. I =

was because men had no rational interests to strive
over if they would, that they strove insanely over
abracadabras of creed, and made war flags of the two
colours of the charioteers of the circus; even as in
Egypt the abject populations of the old cities, down
to the time of Julian, fought to the death for their
respective animal-Gods. But it is essential to note
the absolute failure of Christianity to give to the
decaying civilisation any light for its path. It
flourished by reason of decadence, and it could not
arrest it. What ultimately preserved any section of
the Christian empire was the pagan heritage of law
and system, applied to a State shorn of all its out-
lying and alien provinces, and reduced to the homo-
geneity and the status of a kingdom proper with &
commercial and industrial life. Justinian was fain t0
set a non-Christian lawyer—pagan or atheist—t0
frame the code of laws by which Byzantium went on
living ; himself we find fulminating against revived
heresies, anathematising the long-dead Origen, and
latterly enouncing heresies of his own which, had hé' =
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lived longer, would have wrought fresh convulsions in
the State.

Such is the note of Greek-Christian life down to
the very hour of the supreme catastrophe which tore
trom the warlike Heraclius himself the provinces of
Syria and Egypt (682-689), and, engulfing next North
Africa, overthrew Christianity forever in the lands in
which it had been built up. Heraclius, struggling to
save & shaken empire, had early realised, as did
Maurice before him, the madness of driving myriads
of Nestorians into the arms of Persia; and after his
triumph over Chosroes he sought to conciliate both
Nestorians and Monophysites by a decree (630) to the
effect that, while there were in Christ two natures,
there was only onme will, as was admitted by the
Nestorians. For a time all seemed well, and many
Monophysites in the outlying provinces returned to
the Church. But in a few years an orthodox zealot,
Sophronius, patriarch of Jerusalem, reopened the
eternal debate, and declared that the new formula was
a revival of the Eutychean heresy. In vain Heraclius,
striving to save the remnants of the empire, sought
to enforce his solution (689) by an ecthesis, or formula,
which forbade further debate on the subject. The
Catholics decided that there were two wills, though
they always coincided ; and the doctrine of one will—
the ““ Monothelite ” heresy—at length became a ground
for the repudiation of the rule of Constans II. over
:""lbﬁ a h.undred bishops anathematising the typus or
ormula in which he endorsed the ecthesis of his
grandfather. Finally, Constantine II. (681) accepted
Fhe doctrine that in Christ two wills were harmonised,
Im(.i one more orthodox countersense was added to the
definition of the God-Man who never was. The
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go-called Athanasian creed—really a product of the
Latin Church some centuries later than Athanasins—
is a parade of the whole series. To this much had
Christianity attained after four hundred years of
indesecribable strife. The one clue through the chaos
is the perception that in every stage the dispute
logically went back to the original issue of monotheism
and polytheism. The church, holding by the Hebrew
sacred books, was committed doctrinally to the former,
but practically to the latter. Every affirmation of
“one” tended to imperil the separate divinity of the
sacrificed Jesus; and every affirmation of duality
gave an opening to the polytheists. The one durable
solution was, at each erisis, to make both affirma-
tions, and so baffle at once reason and schismatie
fanaticism.

In effect, Christianity had become polytheistic ; and
were it not that the personalities of Father Mother
and Son satisfied the average religious need, as it had
8o long done in pre-Christian Egypt, the dispute
actually begun by Bishop Macedonius of Constanti-
nople in the fourth century over the modality of the
Holy Ghost would have gone as far as those over the
Son and ‘the Mother of God.” In its first stage,
the conception of the Holy Spirit, so vague and pur-
poseless in the orthodox doctrine, would seem to have
been distinctly that of a feminine Deity. We know
from Origen that in the lost gospel of the Hebrews
Jesus was made to speak of “My Mother the Holy
Spirit.” This was a heretical reversion, on Juda®o-
Gnostic lines, to the original Semitic theosophy,
according to which every God had his female counter-
part; but ordinary Jewish monotheism, which had
put aside the female Spirit (Ruach) of its older lore,
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was sufficiently strong to prevent the acceptance of
cuch a heresy in the gospel-making period ; and the
accepted gospel birth-myth was better adapted to the
general purposes of the cult. For the paganised
Chureh, finally, the divinisation of Mary was a simple
matter, as we have seen; and the Holy Spirit, which
had obscurely entered the orthodox myth in a form
really Samaritan, but permitted by Judaic doctrine,
thenceforth remained a gratuitous enigma, capping
the mystery of the co-eternal Father and Begotten
Son. The Eastern Church, recoiling from a reitera-
tion of the latter countersense, decided (381) that the
Spirit ¢ proceeded from > the Father, but not from the
Son, thus virtually depriving the Son, after all, of his
so-often affirmed equality. The root of the difficulty,
as of the Trinitarian dogma in general, is to be seen
in the old Egyptian pantheism, according to which
the all-comprehending Amun ““is at once the Father,
the Mother, and the Son of God”; but even as
the Amunite priests made play with the Son-God
Khonsu after affirming the oneness of Amun, so
the Christian priesthood was forced at every step
to distinguish the Son while affirming the oneness
of the Trinity; and each new dogma was a fresh
ground for the old quarrel. In the end the Western
Church rejected this Eastern heresy as it did the
Monothelite, and the Council of Toledo (589) added
to the creed the Filiogue clause, thus stating that the
Spirit proceeded from the Father “and from the
Son.”  But at this point the Eastern Church remained
obstinate ; it admitted that the Spirit came through
the Son, but would not say it * proceeded from" the
Son; and the Filiogue clause remained a standing
ground of feud between East and West, as well as a
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standing instance of the irrationality of the orthodox
system. It is no wonder that in the seventh century
eastern churchmen were still writing treatises against
paganism, which, despite all the penal laws, persisted
in virtue of its incoherent simplicity as against the
coherent unintelligibility of the Christian creed.

A politic Christian, indeed, might point to the mere
history of heresy as showing the need for a dogma
which should give no foothold to reason. Like the
Arians, the Monophysites had divided into warring
sects, their erux being that of the corruptibility or incor-
ruptibility of the body of Christ; and the two parties
thus formed split in turn into five. The total schism
was in the main racial, Egyptian opposing Greek;
and the carnal jealousies of the patriarchs and bishops
seem to have played a great part in creating it;
but nothing could arrest the process of sub-division
and strife. In one furious feud over the election of &
bishop of the Monophysite church of Alexandria, &
hundred and seventy years after the first Eutychean
schism, the fighting reached the lowest stage of
savagery ; and Justinian’s general Narses, who
supported the ‘“incorruptible” candidate at the behest
of the empress Theodora, had to burn a large part of the
city before he could carry his point. Soon afterwards,
another imperial nominee, who entered the city in
battle array, had to fight for his place; and the
carnage was enormous. In every doctrinal strife in
turn, the parties proceeded to bloodshed with a speed
and zest which turned to derision the moral formulas
of their creed. Such social delirium was chronic in
Christendom from the age of Constantine to the
trinmph of the Saracens; and, needless to say, under
such conditions there was no progress in civilization.'
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§ 8. Moral and Intellectual Stagnation.

On the intellectual side, ancient Christianity is on
the whole at its strongest in the west, just before the
fall of the western empire, as if the last mental
energies of the Roman world had there found a
channel. Augustine passed on to the middle ages a
body of polemic theology sufficiently vivacious to
constitute a Christian classic; and in him at last
the Latin church had produced a personality compar-
able to Origen. Jerome, on the other hand, could
compare with Origen as a scholar, and like him he
laid bases for the scholarship of a later and reviving

age. But the total achievement of Christianity on |

behalf of ancient ecivilisation had amounted to
nothing. By spreading the dogma that error of
belief, whether as paganism or as heresy, doomed
men to eternal torment, it negated the very basis of
human brotherhood, and gave a new dominion to
hate, individual and corporate. It made neither good
rulers nor a sound society. Valentinian must have
been made tolerant in state affairs by the spirit of
bagan policy : as a man he was so abnormally cruel
that had he been a pagan the historians would have
compared him to Nero. That a year after Julian’s
death there should be on the throne a Christian
émperor who caused offenders to be thrown to wild
beara in his own presence, is a memorable item in
Christian history. Of his Arian brother Valens it is
told that he caused to be burned at sea a shipload of
“lghty ecclesiastics who had come to him as a deputa-
ton. This may be an orthodox fiction; but such
lictions are themselves signal proofs of demoralising
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malignity; as is the orthodox suppression of the s
of how the Arian bishop Deogratius at Carthage
succoured the captives brought by the Vandals from

) the sack of Rome—one of the rare records of
' magnanimous humanity in the history of the age.
From the orthodox themselves we know how P
Leo had banished and imprisoned the Manichaans g
Pelagians who sought refuge at Rome when
Vandals attacked Carthage. The emperors exhi
the process of decivilisation. Valentinian died
rage: his pious sons were weaklings; and Theodosi
when the rabble of Thessalonica braved hlm
murdering his governor for enforcing the law a

a popular charioteer, treacherously planned a 8§
matic and indiscriminate massacre by which
perished from seven to fifteen thousand men, wom
and children. No pagan emperor had ever done
(like; and no such number of Christians can b
been put to death by Nero. Heraclius, after behe
ing Phocas, sent his head and limbs to be dragg
through the streets of Constantinople—a reversion t0
barbarism. Two centuries earlier (415) a rabble of
Alexandrian monks, acting in the interest of Cyril
the Patriarch, seized the pagan teacher Hypatia,
stripped her, tore her flesh from her bones with
shells, and burned the remains. It is one ¢
the anomalies of historiography that a moral reb
of the world should have been held to begin
an age in which such things could be.
(( the Mediterranean world had grown more neuro
" \l cally evil than ever before. The facts that Bis
Ambrose of Milan denounced the emperor’s
forcing him to do penance for seven months befor
readmitting him to worship, and that Theodosit
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in his remorse submitted to the sentence and was
afterwards less vindictive, are the best that can be
recorded per contra. Ambrose himself warmly justified
the burning of Jewish synagogues; and while he,
with all his ecclesiastical frauds, showed a public spirit,
it is a commonplace of Christian history that from
the third century onwards bishops in general were
self-seekers, who battled furiously over questions of
diocesan boundaries, and were the ideal contrast to the
legendary apostles. Among the Christianised bar-
barians who in their turn overran the empire, the
moral phenomena become even worse, their religion
seeming only to make them more savage and vicious.
All that Christianity had yielded under the form of
moral betterment was an increasing glorification of
chastity and celibacy, with some restraint on infan-
ticide. When the western empire is on the verge of
destruction, Rome being already sacked, we find
Jerome expanding in an insane exultation over the
tews that a young Roman lady had taken the vow of
virginity, an event to which he aseribes cosmic impor-
tance. The mother of such a virgin, he declares,
becomes  ipgo Jacto “the mother-in-law of God.”
As always happens where sexual virtue is identified
W¥ith abstinence, vice was excessive. Chrysostom
n the East, and Salvian in Gaul, testify that
Alike in licence and in cruelty the Christianised
State at the beginning of the fifth century was the
}“"-'f “ened copy of the pagan world of four centuries
lore. The Greek Basil and the Italian Ambrose
if”k"-‘ bear witness to the survival in the Christian
:'},Ju-r"h of all the excesses of the old Baccha-
alia, Even the tradition that in the reign of

Honor: i :
lonoriyg (404) the horrible gladiatorial games were
0
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' account, what first drew him in his youth to morsl
| reflection and conduct was not the pious teaching o
| his mother but the writing of Cicero; he was sert

i
;

\

| morals there could be no vital reform, because the™

' saving pressure from the wronged orders of societ)’
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abolished, is admitted by Christian scholarship to be
false. It may be that a humane monk did lose his
life in trying to stop them ; but there is clear proof
that the games subsisted in Christian Gaul at a later
date, though even humane pagans had called for
their abolition, and their cost was a heavy burden
on the falling revenue. Centuries before the time
of Honorius, Apollonius of Tyana was credited with
causing them to be abolished at Athens. Not
till the Gothic conquest did they cease in the
west; nor did the piety of Honorius and his
advisers withhold them from treacherous massacres,
and from enacting the punishment of burning alive
for frauds on the fise. And the wrong of wrongs was
left not only untouched but unchallenged. Slavery
remained, and the average lot of the slave was no
better than in the Rome of Horace, Christian matrons
in the east being as cruel mistresses as those of the
west in the days before Nero. That Christisn
credences counted for little in setting up even thé
species of virtue most esteemed, may be ga

from the Confessions of Augustine. By his 0WE

pulous as a Manich@an before he became orthodot:

and his charges of hypocrisy against some Manichaat®
merely place the heretical sect on a level with the

orthodox. As regarded the weightier matters o

was at work neither an intellectual force nor & S€& .

The ethic which led Origen to make himself a (mll‘l“l
was not a force for betterment. %
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A survey of the literature of the fourth and fifth
centuries will make equally clear the failure of
Christianity to renew the mental life which had been |
dwindling in the Hellenic world since the days of'\
Alexander, and in the western since those of Augustus.
No modern seeker for wisdom or beauty in ancient

| Jore thinks of turning for it to the Greek and Latin
i writings of the age of established Christianity.
Augustine, whose energy was sufficient for a great
literary performance, leaves a mass of work out of
which two or three treatises only have any truly
literary as distinct from an archeological interest ;
and these are vitiated as compared with good pagan
work by their wearisome hysterical pietism no less
than by their utter lack of serenity. The Con-
fessions, which might have been a great human
document, are reduced by their religious content
almost to the plane of the surrounding wilderness of
rhetorical theology, whereof a library still subsists,
unreadable and unread. Rhetoric, the bane of the
decadent pagan literature, infects equally all the
Christian writers, giving to the most vehement the ring
of inflation and false passion. Literature of artistic
or itellectual value was almost at an end. Such !
Christian poets as Prudentius and Paulinus have
ndeed merit in their kind ; but they eould not begin
| A literary renascence under the conditions set up
. “ither by fanatical Christianity or by the worldly spirit
| “"I“ﬁ'h_ divided with fanaticism the control of the
Uhristian Church and State in the west as in the
:’“"t And when the spirit of literature did later
t:]':“'f’s it turned with less zest to the pietists named
. o o l'hﬁ'll‘ pagan contemporary Claudian, who if not a
#at poet is yet high among the lesser classics of Rome.
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It would seem as if Claudian, coming to the writing of
Latin after a Greek education, was partly saved by
that circumstance from the artistic fatuity which had
become normal among the westerns as among the
easterns; the need to think in a new speech vitalising
his use of it. But he remained wholly pagan in his
ecreed. And such pagan thinkers as Macrobius and
Simplicius, though unoriginal in comparison with
those whom they commented, reward attention in
many ways better than their contemporaries of the
Church. What of permanent appeal there is in the
teaching of Augustine comes largely from his early
philosophic culture; and Ambrose has hardly anything
in the way of serious or philosophic thought which he
does not borrow from pagan lore. Beethius, the last
of the ancient philosophers, was a Christian only in
name, expounding its orthodox dogma as & lawyer
might expound law: when he came to write his
consolations in prison he went back to the ancient
and universal ethic, putting aside his creed as he
might a mask. The vogue of his book in the Dark
| Ages is the expression of thinking men’s satisfactiod
in a late Latin treatise which brooded gravely on lifé
and death in terms of human feeling and wisdoim
with no hint of the formulas of the priest.

On the side of science in particular and education
in general the Christian tendency was increa i
repressive. When Christianity was established theré
were still grammar schools in every considerablé
town in the empire, and many higher schools in the
great cities; and though for long the Christians wer®
fain to use these schools, pagan as they were i
character, by reason of their almost purely literary
or rhetorical curriculum, the Church gradually !
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them die out, never even attempting a Christian
gystem of education, apart from a few theological
schools. Nor did the process of extinction of know-
Jedge end there. Early in the fifth century, Theo-
dosius II. forbade all public lecturing by non-official
teachers; and a century later Justinian plundered

and abolished the philosophical schools at Athens, \
thus ending the last vestige of the higher intellectual
life. Pope Gregory the Great fanatically discouraged
literary culture; and in the east it soon became a
matter of orthodox rule that the laity should not read
the sacred books, the only literature that could well
come in their way. Science so-called was practically
a synonym for heresy : it was denounced as impious
by zealous believers in the third century ; and in the
sixth we find Cosmas ‘“ Indicopleustes,” the Indian
voyager, a Nestorian Christian, denouncing the pagan
doctrine of the roundness of the earth, which he
religiously demonstrates to be an oblong plane.
Medicine had gone far under pagan auspices, and
Antoninus Pius had provided for municipal physicians
throughout the empire ; but the Christians, seeing
heresy in all science, put prayer and exorcism above
leecheraft ; the temple-schools of the healing God
Aesculapius were closed with the rest, and medical like
other science virtually died out of Christian hands, to
h.t' fecovered from old Greek lore by the Saracens.
Uregory the Great exhibits the superstition of an
:?I‘mmut Asiatic. What the world needed above all
(’){‘“‘;n’ﬁ Was new study and real knowledge in place
tha: ‘eloric: the fatality of the Christian system was
o ;t set up the conviction that all vital knowledge
u‘]_.it()“tmn_ecl in itself. Yet all the while the religious
of mind, which saw in pious fraud a service to
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deity, had almost destroyed the rational conception of
truth, so that a thousand years were to elapse before
human testimony could return to the standards of
Thucydides, or human judgment rise above a gross
credulity. Were it only in the west, overrun by
barbarism, that the lights of knowledge and art went
out, the barbarian invasion might be put as the cause;
but the history of Christian Byzantium is the history
of an intellectual arrest of a thousand years on the
very soil of civilization.

§ 4. The Social Failure.

Of the eastern Christian empire as it is left curtailed -
of more than half its area by the Moslem conquest, the
one thing that cannot be predicated is progress or trans-
formation. Here again it would be an error to regard
Christianity as the cause of stagnation: the whole
political science of antiquity had been markedly
conservative; but it must be noted that historie
Christianity absolutely endorsed the ideal of fixity.
Only conditions of stimulating culture-contract could
have preserved a vigorous mental life under its sway;
and the condition of Byzantium was unhappily oneé of
almost complete racial and religious isolation. The
Byzantium of Justinian and Heraclius is almost
ideal of ossification ; its very disorders are normal,
the habitual outbreaks of a vicious organism. Ther®
is nothing in pagan history to compare with the
chronic pandemonium set up in Christian Constanti
nople by the circus factions of blues and greens:
whose mutual massacres in generation after generatio?
outdid the slaughters of many civil wars. As pain




THE SOCIAL FAILURE. 199

by its own Christian censors, the Byzantine town
population of all orders was at least as worthless as
that of pagan Rome in its worst imperial days; it
realised the ignorance and unprogressiveness of
modern China without the Chinese compensations of
normal good nature, courtesy, domestic unity, and
patient toil. Industry indeed there must have been ;
it was perhaps the silk industry introduced by Justinian
that began the economic salvation of the State; but
the law prescribed a system of industrial caste,
binding every man, as far as might be, to his father’s
trade, which must have kept the working populace
very much on the level of that of ancient Egypt.
Nor can matters have been socially much better in the
west, whether in Italy under Byzantine or Lombard
rule, or in the new barbarian States, Arian and
Catholic. Everywhere the old inequalities of law
were rather worsened than cured, and no Christian
teacher dreamed of curing them. The ideals of the
most earnest among them, as Jerome and Paulinus,
began and ended in mere pietism and physical self-
mortification.

It is not surprising, then, that all over the Christian
world the most salient social result of the creed was
tl.m institution of monasticism, a Christian adapta-
tion of a usage long common in religious and down-
trodden Egypt. Everything conduced to promote it.
T‘h}’ spectacle of constant strife and sensuality in the
¢ities moved suffering souls of the unworldly type to
withdraw to solitude or the cloister ; all the leading
teachers applauded the ideal, while denouncing its
i‘l’“ﬁﬁﬂ ; and for multitudes of unfortunate or inferior
tilmﬂr avoiding toil or escaping tyranny, then as later,

¢ life of the monk or even of the hermit, though
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poor, was one of relative ease and idleness, greatly
preferable to that of the proletary, since all could
count on being at least maintained by popular charity,
if not enriched by the believers in their sanctity.
To these types were added that of the ignorant
fanatic, which seems to have been as numerous as
that of the slothful, and which under monastic
conditions seems to have become more fanatical than
ever. Thus some of the best and the worst moral
elements, the latter of course immensely predo-
minating, combined to weaken the social fabrie, the
former by withdrawing their finer personalities from
a world that doubly needed them ; the latter by with-
drawing hands from labour and widening the realm of
ignorant faith. Some powerful personalities, as Basil
and Chrysostom and Gregory, were bred in the
monastic life; but in the main it was a mere impo-
verishment of civilization. In the eritical period of
Christian history the monks are often found zealous
in works of rabid violence, such as the destruction of
pagan femples and Jewish synagogues, and the
horrible murder of the pagan girl-philosopher Hypatia,
in Alexandria (415); and they too had their furious
dogmatic strifes, notably in the fourth and fifth cen-
turies, when those of Egypt constituted themselves
the champions of the orthodoxy (then impeached) of
Origen, for no clear reason save perhaps the faect of
his self-mutilation. But, as Christian historians
have remarked, they seem to have done nothing to
resist the ruinous onslaught of Islam, which above all
things despised monks.

There is reason to believe, finally, that the intellec-
tual as well as the political abjection of the Christian
mass in Syria, Egypt, and North Afriea made many
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of them ready material for Islam, even as sectarian
hatreds made others welecome the conqueror, and
resent only his toleration of their opponents. Chris-
tain faith availed so little to make head against the
new faith which assailed it, that we must infer a
partial paralysis on the Christian side as a result
of Moslem success. Success was the theologieal
proof of divine aid; and mauny calamities, such as
earthquakes, had previously seemed to tell of divine
wrath against the Christian world. Such arguments
shook multitudes. Numbers apostatised at once; and
when the Moslem rule was established from Jerusalem
to Carthage, the Christian Church, tolerated only
to be humiliated, dwindled to insignificance on its
former soil. In the African provinces it absolutely
disappeared, in the others it became incapable of
moving either Arab or Frank to respect. Nestorian
Christianity, already settled in Persia, was specially
tolerated by the Saracens, as it had been by the
Persians, because of its enmity to Christian Byzantium ;
but though it continued to subsist it was by tolera-
tion and not by strength. The Nestorian clergy and
laity throve somewhat as Jews had done in Rome;
but they made no headway against Islam, and some
of the Asiatic States where they had been numerous
fell away wholly to Mohammedanism. Thus was
given the historic proof that any religion may be
destroyed or degraded by brute force, provided only
the brute force be persistent, and efficiently applied.
What pagan Rome did not do, for lack of syste-
matic effort or continuous purpose, Islam did with the
8reatest ease, the purpose and the effort being whole-
hearted. And when we compare the later civilization
of the Saracens with that they overthrew, it is hard
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to feel that the world lost by the change. If mono-
theism had any civilizing virtue as against polytheism,
it was the Moslems, not the Christians, who were
monotheists ; and the Moslem scorn of Christian
man-worship and idolatry reproduced the old Chris-
tian tone towards paganism. On the side of morals,
Moslem polygamy was indeed relatively evil; but on
the other hand the giving of alms, so often claimed as
a specially Christian virtue, was under Islam an
absolute duty ; Moslems could not hold Moslems as
slaves; Islam knew no priesteraft ; and it substan-
tially excluded the common Christian evils of drunken-
ness and prostitution. Almost the only art carried on
by the Byzantines from their pagan ancestors was
that of architecture, their churches being often
beautiful ; and this art, as well as that of working in
gold, the Saracens preserved ; while it is to their later
adoption of the ancient Greek science that the world
owes the revival of knowledge after the night of the Dark
Ages. Sculpture and painting were already become
contemptible in Christian hands; and literature was
in not much better case. It is to be noted, too, that the
traditional blame of the Goths and Vandals for the
disfigurement of ancient Rome is misplaced, the worst
wreckers being the generals of Justinian and the
inhabitants themselves, always ready to ruin a pagan
memorial for the sake of building material.

When finally we seek to realise the aspect of the
Hellenistic world in the time of Mohammed, in con-
trast with that of the age of Pericles; or the Rome of
Pope Gregory the Great (590-604) in contrast with that
of Hadrian, we are conscious of an immense loss of
human faculty for beauty and joy, no less than for
action. Itisnot too much to say that the Christian ideal
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of sanctity meant not only self-mortification and
sadness but squalor in the individual life. Physical

uncleanliness became a Christian virtue; and the

1

mark of a city built in the Christian period came

to be the absence of baths. Pagan Greece lives /

for ever in men’s thought as a dream of grace and
beauty and enchanted speech; and though behind
the shining vision of art and song there lingers
immovably a sombre memory of strife and servitude,
the art and the song are a deathless gift to mankind.
At every summit of its attainment, our civilization
looks back to them with an unquenchable envy, an
impotent desire, as of a race disinherited. To regain
that morning glory of life is the spontaneous yearning
of all who have gazed on the distant light of it. But
the man who would wish to recreate the Constanti-
nople of Justinian or Heraclius has not yet declared
himself. Dream for dream, the child-like creed of
the God-crowded Hellas of Pheidias’ day, peopled with
statues and crowned with temples of glorious sym-
metry, is an incomparably fairer thing than the
tortured dogma of the Byzantine church, visually
expressing itself in wretched icons, barbaric trappings,
{md infinite mummeries of ceremonial; idolatry for
idolatry, the adoration of noble statues by chanting
bands of youths and maidens can have wrought less
harm to head and heart than the prostration of their
pqsterity before the abortions of Byzantine art; super-
Btlt_ion for superstition, there is nothing in old Hellene
religion, with all its survivals of savage myth, to be
compared for moral and mental abjection to the practice
of the Christian Greeks, with their pilgrimages to |
Arabia to kiss Job’s dunghill, and their grovelling 5
worship of dead men’s bones. Some Christian |

—
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historians, seeking a vital test, have concluded that
under paganism there was no good ‘‘life of the heart”’;
but whatever may be the modern superiority in this

- regard, there is none to be discerned in the Christian
_ | civilizations which in the seventh century still spoke

the classic tongues of paganism.

In the West, where a spiritual power had begun
obscurely to acquire a Roman empire which parodied
the old, there is indeed a potential superiority pre-
dicable for the new. Gregory sending Augustine to
convert the Britons is a fairer moral spectacle than
that of Cewmsar, bent on plunder, seeking to conquer
them. But whatever might be the moral merit of a
sincere fanaticism like that of Gregory, who trampled
down culture as eagerly as he pushed propaganda,
the life of too many Popes had already shown that
the new Romanism was only to be Cwmsarism with a
difference, and that for the spiritual as for the
temporal empire the great end was gold. Tyranny
for tyranny, and power for power, the Rome of Trajan,
superb and cruel, is hardly a worse thing than the
Rome in which Popes fought with hired bands for
their chair, or sat in it through the favour of cour-
tesans; and the Roman populace of the days of
Gregory was no worthier than that of the days of
Caracalla or of Honorius. * Nothing can give a baser
notion of their degradation than their actions,” says
Milman, deseribing the conduct of the Romans at
Gregory’s death, when they had become thoroughly
Christianised. As of old, the accident of real merit
in the ruler could avail for much in administration;
but still the calm Antonines can bear comparison as

potentates and men with any wearer of the triple
crown.




PART 1IL.—MEDIEVAL CHRISTIANITY.

——————

CHAPTER I.
EXPANSION AND ORGANISATION.

§ 1. Position in the Seventh Century.

WaeN the swift triumph of Islam had cut off from
Christendom the populations among whom its creed
had been evolved, that creed ruled in the Byzantine
State ; in Ttaly, still half-imperial, half-Lombardiec ;
in Spain, then under Teutonic rulers; in Frankish
Gaul; in parts of southern Germany; in Saxon
Britain, of which the conversion was begun by the
lesser Augustine under Gregory the Great, affer the
overthrow of the earlier church by the heathen
invaders; and in Ireland, which had been largely
Christianised in the fourth and fifth centuries,
apparently by Greek or eastern means. In the
Moslem world, Christianity existed on sufferance, and
chiefly in heretical forms, being Nestorian in Persia
and Monophysite in Egypt, as also in Abyssinia; but
Christian Europe was now nominally agreed on the
main official dogmas.

In the more civilised European States, specific
Paganism still throve more or less obscurely, both
by way of educated antiquarianism and of peasant

Persistence in old ways; and the Church framed
205



206 MEDIEVAL CHRISTIANITY.

canons against the latter and treatises against the
former. The mass of the population, however, was
satisfied with the ample elements of the old system
embodied in the new. In the more barbaric States,
Christianity was even less of a modifying force than
in the others. Like the people of the empire, the
barbarians carried on their pagan rites, festivals, and
superstitions under the name of Christianity; and
whereas the educated world was in a measure forced
by its pessimists and pietists to recognise the dif-
ference between its documents and its practice, the
more primitive races simply translated Christian
tradition and theory into the terms of their own life.
Save for an exaltation of celibacy, and an inquisition,
at once prurient and puerile, into the details of the
sexual relation, it in no way changed the plane of
their thought and conduct. What it did alter was
their political life, inasmuch as the co-ordination of
the priesthood made everywhere for the power of the
prince, if he had the wit to use it, the church being
everywhere shaped as far as might be on the model
and the ideal set up by Constantine.

Wherever the Roman empire had been, unless
anti-Christian violence has intervened, the church
system to this day bears witness to the union of
Church and State. In France, for instance, there
is still a bishop, as a rule, wherever there was &
Roman municipality, and an archbishop wherever
there was a provineial capital ; and where in imperial
territory there were variations in the administration
of rural districts—some being under their own magis-
trates, some under those of neighbouring towns—the
church system varied similarly. In the Hast, rural
bishops, or chorepiscopi, were common; but in the




POSITION IN THE SEVENTH CENTURY. 207

West they seem to have prevailed only in the Dark
Ages, the general tendency being to give the rank of
mere priests to the holders of country benefices, and
to make bishops the rulers of dioceses from a civie
seat or “cathedral ” church. Country parishes, on
the other hand, were formed into groups, presided
over by an archipresbyter, without episcopal rank. The
spirit of imperial rule pervaded all church life. Where
large landowners under the Christian emperors had
sought to resist the centralising system by appointing
the priests on their own estates, they were compelled
to obtain the approval of the nearest bishop; and
when they sought next to do without priests, a law
was passed forbidding laymen to meet for worship
without an ecclesiastic. This principle was carried
wherever the Church went, and rigid subordination
was the general result. To secure stability, however,
the Church had to rest on a recognised economic
interest throughout the priesthood; and the early
practice of a communal life for the bishop and his
clergy, which was still common in Gaul and Spain
in the seventh century, was gradually broken up.
The competition of monasticism first forced upon
all a stricter rule ; and priests living in their bishop’s
house became known as canonici regulares, ‘‘ canons
regular,” or under rule—a duplication of terms, since
“‘canon” originally meant ““rule,” and ‘ canonical ™
was simply “regular.” But the obvious financial
advantages, as well as the liberties of the unattached
priests, soon made their status the aim of all not
devoted to the monastic ideals. The change was
furthered by the habit of leaving endowments to
individual churches and to individual offices; till at
length even in the cathedral towns the canons lived
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apart, each with his own revenue, though often dining
at & common table; while the country priests neces-
sarily became still more their own masters in the
matter of income. Thus arose the ¢ secular clergy,”
the title of *“ regular ” being restricted to those who
lived under a monastic rule—as that of Benedict or
that of Augustine; and these in turn came to be
classed with monks as distinguished from the others.
In addition, there sprang up in the Middle Ages
a number of unattached or itinerant priests, as well
as private chaplains.

In every order alike, however, an economic interest
was sooner or later the ruling motive. Beneficed
priests wrought for the church under which they had
their income, keeping as much of it as they could,
but recognising the need for official union; and the
monastic orders in their turn grew wealthy by endow-
ments, and zealous in proportion for the temporal
power of the Church. As always, the self-denying
and devoted were a minority; but the worldly and
the unworldly alike wrought everywhere in the
political interests of the kings, who had established
and endowed the church to begin with, and who in
return were long allowed many liberties in the
appointment and control of bishops and priests. A
common result was the appointment of lay favourites
or benefactors of the king; and bishoprics seem
almost as often as not to have been in some degree
purchasable. The church, in short, was a social and
political function of each State, with the papal system
loosely and variably co-ordinating the whole.
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§ 2. Methods of Expansion.

Every extension of the church being a means of
power and revenue to priests, the process was
furthered at once by motives of selfishness and by
motives of self-sacrifice. In some cases the latter
were effectual, as when a pious hermit won repute
among barbarians for sanctity, and so acquired
spiritual influence ; but the normal process of con-
version seems to have been by way of appeal to chiefs
or kings. When these were convinced that Chris-
tianity was to their interest, the baptism of their
more docile subjects followed wholesale. Thus ten
thousand Angli were claimed as baptised by Augustine
in Kent on Christmas Day in the year 597—a transac-
tion which reduced the rite to nullity, and the indivi-
duality of the converts to the level of that of animals.
In this case there can have been no rational consent.
A little later, Heraclius in the East caused multitudes
of Jews to be dragged to baptism by force; and the
same course was taken in Spain and Gaul. Jews so
coerced were only more anti-Christian than before;
and wholesale relapses of barbarian converts were
nearly as common as the wholesale captures, till the
¢ause of kings won the mastery. Nowhere does the
¢hurch seem to have grown from within and upward
Among barbarians as it had originally done in the
®Mpire: the process is invariably one of imposi-
tion from without and above, by edicts of kings, who
“Upported the missionaries with the sword. As at the
outset of the church, there were deadly strifes among
the pioneers, The earlier British church having been

formeq under influences from Ireland, there was such
P
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utter hatred between its remnants and the Romanised
church set up by Augustine that, apparently after his
death, twelve hundred monks of the older church
were massacred at Bangor in one of the wars between
the two Christian parties; and the Britons, not unnatu-
rally, refused to have any intercourse with their
brethren, regarding them as worse than heathens.
The Englishman Boniface, who played a large part
(720-755) in the Christianisation of northern Germany,
and who in the usual fashion claimed to have baptised

o hundred thousand natives in one year, secured the 3

excommunication of several rival bishops of the anti-
Roman school; and those who would not accept
re-ordination at his hands he sought to have
imprisoned or flogged, denouncing them, in the
style of the churchman of all ages, as ‘servants of
the devil and forerunners of Antichrist.” His autho-
rity was established in new districts at the head
of an armed force; and when with fifty priests he
met his death (755) in Friesland at the hands . of
heathen natives, he was marching with a troop of
soldiers. Even where force was not used, the persua-
sions offered were of the grossest kind. Thus &
friend of Boniface is found advising him to point
out to the heathen that the Christians have the bulk
and the best of the world, possessing all the rich
lands which yield wine and oil, while the pagans
are now confined to the coldest and most barren
regions. No religion was ever more unspiritually
propagated.

Under Charlemagne, Christian missionary methods
left those of Islam in the rear. For the subjection
of the still free Saxons, between the Baltic and the
borders of Thuringia and Hesse, he needed the aid
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of the church’s organisation; and they, realising the
state of the case, for the most part refused to be
baptised. In his wars with them, accordingly, he
decreed that those who rejected the gospel should
be put to death. As the wars lasted thirty-three
. years, the number of the slain must be left to
imagination. The survivors were finally bribed into
belief by a restoration of their local rights, and by
being freed from tribute to the king. They do not
seem, however, to have been freed from the exactions
of the church, which, according to the testimony of
Charlemagne’s adviser, Alcuin, had been a main
cause of the exasperation of the Saxons against it.
Among those exactions Aleuin mentions not only
tithes—which had now become a recognised form of
church revenue—but the infliction of many penalties
for moral and ecclesiastical offences. Such exactions
the monarch endorsed; and he it was who enforeced
the payment of tithes.

King and priest were thus natural allies as against
the freemen or the chieftains in each territory; and
the advance of the church was bloody or bloodless
according as the king was able to enforce his will.
In the Scandinavian countries the founding of Chris-
lanity was a life-and-death struggle, lasting in all
for some two hundred and fifty years (820-1075),
between the local liberties, bound up with pagan
Usages, and the centralising system of the church.
AZaii and “again the church was overthrown, with
the king who championed it; and the special ferocity
':é the marauding vikings against churchmen wherever
fey went seems to have been set up by their sense
of the c‘}urch’s monarchic function. The fact that
Many priests were ex-serfs made them the more
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obnoxious; and they in turn would strive the more
zealously for the church’s protecting power. But the
church’s political work did not end with the humbling
of the vikings, as such, at the hands of the kings who
finally mastered them: it endorsed the aggressive
imperialism of the Danish king Knut as it had done
that of Rome ; and never till the time of the Crusades
does the ostensible universality of the church seem to
have checked the old play of racial hatreds and the

normal lust of conquest. So clearly did Charlemagne 12

realise the political use of the church that, while he

imposed it everywhere in his own dominions, he
vetoed its extension to Denmark, where it would be

a means of organising a probably hostile power,

many of the stubborn Saxons having fled thither.

From the moment of its establishment it had beem
stamped with the principle of political autocraey;
and only when its own mounting power and wealth
made it a world-State in itself did it restrain, in its
own interest, the power of kings. In the earlier
stages, king and church supported each other for
their own sakes; and it was as a political instrument,
whose value had been proved in the Roman Empire,
that the church was sooner or later accepted by the
barbarian kings. All the while popes and prelates
complained bitterly that many of the converts thus
won were baptised and rebaptised, yet continued 0
live as heathens, slaying priests and sacrificing t0
idols. 'When, however, open heathenism was beaten
down, the combined pohtlcal and religious prestige of
the Christian priest gave him a hold over the multi-
tude, forever superstitious, such as those of the
heathen times had never wielded save in Gaul. To
the new regal tyranny was added that of the Chureh.
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When the Servians, who had been nominally Chris-
tianised under the rule of Byzantium in the eighth
century, regained their independence in the ninth,
they significantly renounced Christianity ; and only
after re-conquest were they again *‘ converted.”

To the general rule of propagation by regal edict
or by bloodshed there were a few partial exceptions.
Vladimir, the first Christian king of the Russians
(980), destroyed the old monuments and images in
the usual fashion ; but under the auspices of his wife,
the sister of the Byzantine emperor, Greek mis-
sionaries set up many schools and churches, and the
kingdom seems to have been bloodlessly Christianised
within three generations. It accordingly remained
Christian under the two and a half centuries of
Mongol rule, from 1228. Elsewhere the conver-
sion of the Slavs was a process of sheer monarchie
violence, as in Scandinavia. Always it was the
duke or king who was * converted,” and always
his propaganda was that of the sword. Through
three reigns (870-936) heathen Bohemia was be-
devilled by dukes who coerced their subjects with
the church’s help : a pagan prince who led a successful
revolt, but was overthrown by a German invasion,
lives in history as Boleslav the Cruel ; and an equally
cruel successor, who with German help used the
Same means on behalf of Christianity, figures as
Boleslav the Pious (967-999). The same process
Went on in Poland ; the converted duke (967), backed
by hlB. German overlords, seeking to suppress pagan
Worship with violence and meeting violent resistance.
ok a";‘mng the V.Vel.lda, who were also under German
theB:‘ ‘T-ge, the missionary was seen to be th.e toql of

yrant, and the cause of paganism was identified
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with that of national independence. After generations
of savage struggle, Gottschalk, the pious founder of
the Wendish empire, was overthrown (1066) and put
to death with torture. So in Hungary, where king
Stephen (997-1088) combined slaughter with better
propaganda, the king’s death was followed by a despe-
rate pagan revolt, which was twice renewed under his
son.

Century after century, expansion proceeded on the
same lines. The Finns, conquered in the twelith
century by a Christian king of Sweden, were still per-
sistently pagan in the thirteenth, and were bloodily
coerced accordingly. Inthe conversion of the Slavonie
Pomeranians in the twelfth century, armed force,
headed by the duke, was needed to secure wholesale
baptisms after the fashion of Augustine and Boniface;
the people of Liibeck, on the opportunity of an
emperor’s death, revolted in favour of paganism and
independence ; and the pagans of the isle of Rugen
were Christianised in mass by Danish conquest (1168).
It is recorded by the biographer of St. Otho that the
Pomeranians expressly rejected Christianity on the
score of its cruelty, saying, “ among the Christians
are thieves and robbers [unknown among the heathen
Slavs] : Christians erucify men and tear out eyes and
do all manner of infamies : be such a religion far from
us.” The attempt to convert Livonia by preaching was
an absolute failure ; two crusades had to be set on foot
by the Pope and the surrounding Christians to erush its
paganism (circa 1200) ; and finally an  Order of the
Sword ”” had to be organised to hold the religious
ground. A little later, two *Orders of Teutoni¢
Knights ”” in succession were established to conquer
and convert the heathen Prussians; and after sixty
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,ars of murderous and ruinous warfare, ““ a broken
remnant, shielded in some measure by the intervention
of the popes, were induced to discontinue all the
heathen rites, to recognise the claims of the Teutonic
Order, and to welcome the instruction of the German
priests.” Another remmant, utterly unsubduable,
songht refuge with the heathens of Lithuania.

The summary of seven hundred years of Christian
expansion in northern Europe is that the work was in
the main done by the sword, in the interests of kings
and tyrants, who supported it, as against the resistance
of their subjects, who saw in the church an instrument
for their subjection. Christianity in short was as
truly a religion of the sword as Islam. When the
Mongols conquered part of Russia in 1223 they not
only left the Christians full religious liberty but let
the priests go untaxed ; and similarly the Turks left
to the Bulgarians their faith, their lands, and their
local laws. Christianity gave no such toleration the
lands of the heathen Slavs and Prussians being dis-
tributed among their German cOnQuUerors. The
heathen, broadly speaking, were never persuaded, never
convinced, never won by the appeal of the new doc-
trine : they were either transferred by their kings to the
church like so many cattle or beaten down into sub-
mission after generations of resistance and massacre.
For a long time after the German conquest any Slav
found away from home was liable to be executed on
the spot, or killed like a wild beast by any Christian who
would. And centuries after the barbarian heathenism of
1“3“1'0[)0 was ostensibly drowned in blood, Christian
Spain, having overthrown the Moslem Moors, proceeded
in the same fashion to dragoon Moslems and Jews into
the true faith, baptising in droves those who yielded
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or dissembled, and driving out of the country myriads
more who would not submit. The misery and the
butchery wrought from first to last are unimaginable,
If the Spanish conquests of Mexico and Peru, with
their church-blessed policy of suppressing heathenism,
be added to the record, the totality of evil becomes
appalling ; for the Spanish priest Las Casas estimated
the total destruction of native life at twelve millions.
All this slaughter took place by way of * expansion,”
and is exclusive of the further record of the slaughters
wrought by the Church for the suppression of heresy
within its established field. It is a strange preposses-
sion that, in face of such a retrospect, habitually con-
centrates Christian thought on the remote and
transient persecutions of Christianity by ancient
paganism. If the blood shed on the score of religion
by paganism and Christianity respectively be carefully
estimated, the former might say to the latter, in the
words of the latter-day heathen king of the Zulus
who was erushed by an ostentatiously Christian states-
manship : “ The blood shed in my reign was, to the
blood shed since, as an ant in a pool of water.”

§ 8. Growth of the Papacy.

One marked result of the triumph of Islam in the
east and of barbarism in the west was the growth of
the Roman Papacy as the supreme ecclesiastical power
in Latin Christendom. So long as an emperor had his
seat in Italy, the bishop or patriarch of Rome was
kept in subordination to the State ; and at Constanti-
nople the subordination of the patriarch never ceased.
But even in the period from the reconquest of Italy




GROWTH OF THE PAPACY. 217

ander Justinian to the final renunciation of Byzantine
rule, though the Roman patriarchs depended on the
emperor to ratify their election, the curtailment of the
eastern empire, narrowing as it did the range of the
eastern Church, weakened that relatively to the
western ; while the absence of local monarchy left the
way open for an ecclesiastical rule, calling itself
theocratic. Had the Italian kingdom of Theodorie
subsisted, the development would certainly have been
different. As it was, even he, an Arian, was called in
to control the riotous strifes of papal factions in Rome.

It belonged to all the patriarchates, as to all
bishoprics, that their tenants should magnify their
office ; and even in the second century we have seen
signs of an ambition in the Roman bishop to rule the
vest of the Church. Already, presumably, there
existed the gospel text: “ Thou art Petros, and upon
this rock (petra) I will build my church”—an inter-
polation probably made in the Roman interest, and
sure to sustain a Roman ambition for general head-
ship. But as late as the fifth century some codices
seem to have read simply “ Thou hast said ’; (o elras
instead of od el Ilérpos) ; and in the third we find
Cyprian of Carthage insisting on the indepen-
dence of his church while admitting the ceremonial
primacy of Rome—a proof that the Roman claim was
being pushed. In the fourth century, Pope Damasus
sought to induce the eastern bishops to go to Rome for
the settlement of disputes as to certain eastern
bishoprics; but was sardonically admonished by a
“Da}'limous eastern council to alter his attitude.
While the old empire subsisted, the Roman bishop
¢ould get no further than his old ceremonial status as
holding the primary see in order of dignity. Neither
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the emperor nor the patriarch at Constantinople would
consent to vest any supreme authority in the bishop of
the ancient and relatively effete capital; and Theo-
dosius definitely constituted the patriarch of Constanti-
nople the equal of him of Rome (381), though
ceremonially second to him. At the same time, the
patriarch of Constantinople was set above those of
Antioch and Alexandria, a step which promoted the
worst of the later schisms and so helped to lose Egypt
and Syria. On every side, the normal egoisms and
racial instinets can thus be seen determining the
fortunes of the faith. The fling of the Greek Basil at
Rome, “ I hate the pride of that church,” is typical.
Even while the Roman bishop was pushing his claims
to primacy, the see of Constantinople, backed by the
emperor, was taking province after province from the
Roman jurisdiction; and in 451 the Council of
Chalcedon, with the support of the eastern emperor,
decreed that the bishop of ‘“ New Rome " should enjoy
equal honour and privilege with his rival. At the
same period the bishop of Jerusalem, claiming primacy
in his turn, contrived to gain ground as against those
of Antioch and Alexandria. Kach patriarchate fought
for its own hand. The use of the special title of
“Papa ”’ by him of Rome was probably an imitation
of Mithraism, in the hierarchy of which the chief
priest was ‘‘ Father of Fathers,” as the God was
““ Father Mithra,” and, like Attis, probably called
Papa. In the Eastern church the name became
general, all priests being ‘‘ popes.”

In the history of the Papacy, it is the two early
bishops most distinguished for widening the power of
the church that alone have won the title of *“ Great,”
to wit, Leo L. (440-461) and Gregory I. (590-604), of
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whom the first began to build up the Church's local
patrimony on the fall of the western empire, and the
second to establish her spiritual reign in the north.
It is under the latter that the destiny of the Roman
soe as the head of the western churches begins clearly
to reveal itself. The patriarch of Constantinople of
that day took to himself the title of (Ecumenical or
Universal ; and Gregory, wkose predecessors had
aimed at that very status, pronounced the claim
blasphemous, antichristian, and diabolical. A few
years later, he was securing through the lesser
Augustine his own supremacy over the previously in-
dependent churches of Britain. He even seems to
have eringed to the usurping Byzantine emperor
Phocas in order to get him to veto the claim of his
rival, a concession which appears to have been granted
to Boniface IIL. in 606. Still the papacy had to fight
hard for its claims in Britain, Gaul, and Spain; and
towards the end of the seventh century Bishop Julian
of Toledo is found rating Benedict IL. for ignorance
and jealousy. As Julian was nevertheless sainted, we
may infer that the jealousies of rival candidates for
the papacy, leading to changes of policy, often checked
its political growth. But events forced a policy. In
the eighth century the iconoclastic emperors quarrelled
with the papacy (under Gregory 11.) as well as with
Greek orthodoxy ; whereupon the northern Lombards
sought to become masters of what remained of
imperial territory in Italy; and of a series of eight
or nine Popes (780-772) the majority were fain to
call in the help of the Franks. Charles Martel did
Dot actively respond ; buthis son Pepin did twice, and
as victor presented to the Pope (754) the sovereignty of
the exarchate, receiving in return the pontiff's
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sanction to depose the last feeble Merovingian king, in
whose name the house of Pepin had ruled. The end
of the new departure was the conquest of the Lom.
bards by Charlemagne in 774, and the establishment
in 800 of the new ““ Holy Roman Empire,” wherein
the Pope was the spiritual colleague of the emperor.
Hitherto the bishop of Rome had been popularly
elected like every other, and subject like every other
to acceptance by the emperor. But after Pope
Zacharias (741-752) the eastern emperor was ignored;
and Charlemagne was crowned as the successor, by
Roman decision, not of the old emperors of the west,
but of the line of emperors which in the east had
never ceased. Constantine VI., who had just been
deposed by his mother Irene (797), was the sixty-
seventh ““ Roman” emperor in order from Augustus,
and Charlemagne was enrolled in the west as the
sixty-eighth. He even received, with the diplomatie
assent of Haroun Alraschid, the keys of the Holy
Sepulchre from the Patriarch of Jerusalem—an empty
but suggestive honour. It was thus inevitable that
the new imperial line should sooner or later seek to
hold power over the papacy as the old had claimed to
do; and Charlemagne made his force felt very much
as Constantine had done, going even further in the
way of appointing bishops, and lecturing the pope at
times with the consciousness of virtual supremacy. 50
long as the emperor, needing and using the services of
the church to organise his administration, enriched
the hierarchy on all hands, enforcing tithes and pro-
tecting the entire priesthood against lay turbulence, his
pretensions were naturally allowed. Everything de-
pended on the strength of the ruler; and already under
Charlemagne’s good but weak son Louis we find many
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of the bishops, backed by the pope, supporting the
emperor’s rebellious sons and claiming to depose him.
About 875, again, we find Pope John VIIIL. not only
hectoring the weak Charles the Fat but claiming the
right to choose the emperor. Until, however, there
began to rise in Italy a new and vigorous civilisation,
the papacy was on the whole discreetly subject to the
ratification of the northern emperors ; and this is per-
haps the period of maximum demoralisation and dis-
honour in its history; its economic evolution being
very much on the lines of that of the original Church
in the centuries from its establishment by Constantine
till the humiliation of the empire by the Moslems.
Intellectually, the papacy had no prestige within the
Church. It was in 824 that a council of Frankish
bishops at Paris, following on previous declarations,
denounced as absurdity the decrees of the Pope enjoin-
ing the worship of images. Even when the Pope
Gregory IV. entered France to support the bishops
who backed the rebellious sons of Louis, and
threatened to excommunicate those on the emperor’s
side, the latter treated him with indignant contempt.
It is in this period, however, that there begins the
process of documentary fraud by which the Church,
wielding the power of the pen, gradually circumvented
that of the sword. Centuries before, the Roman see
bad made use of forged documents in its disputes with
Constantinople; and the Greeks of the day declared
such forgeries to be a special Roman industry. As a
matter of fact, most of the early ecclesiastical forgeries
had been of eastern origin : for instance the so-called
Apostles’ Creed and the Apostolical Constitutions. Of
these the first grew up fortuitously in the third century,
and received its name after it won currency. Only in
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the later middle ages was it adopted by the Latin
Church. The Constitutions again were a deliberate
compilation ; and the Roman Church had invented
nothing on the same scale. But in the ninth century
there was trumped-up among the Frankish bishops,
under the name of Isidore (ostensibly the popular
encyclopedist of Seville, d. 636), a collection of pro-
fessedly ancient but really spurious papal decretals,

partly proceeding on previous practice, but greatly

developing it as regarded the local independence of
bishops and their right of appeal to Rome. The
original motive of the fraud was local episcopal
interest, the bishops having endless causes of grievance
against their archbishops, kings, and lay lords. But
Pope Nicholas 1. (858-867) adroitly adopted the forged
decretals, professing to have had ancient copies of
them, and thenceforth they were made the basis of
the papal claims wherever political circumstances
gave a good opportunity. The bishops, being thus
delivered over to the papacy, lost much more than
they gained. A common use now made of the
growing papal power was to give monasteries an
exemption from the local bishop’s rule; and as the
monks in general at this period had a higher
character for sanctity than the bishops, who were
often extremely unreverend, local sympathy was apt
to go with the former, and with the pope, whose
distant misdeeds were little known to the laity.

As in previous ages, nevertheless, the disorders of
the papacy itself greatly hampered its advance. In
the period from John VIIL. to Leo IX. (1048) six
popes were deposed, two murdered, and one muti-
lated ; prolonged contests for the chair were frequent;
and in the main it was disposed of by factions of
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the Roman and Italian nobility. For a time the
counts of Tuscany made it hereditary in their family ;
and once a Roman courtesan of the higher order
decided the election, by help of the general worthless-
ness of the Roman electoral populace, who, having
peither commerce nor industry, were fed by papal
doles as of old they had been by the emperors. In
the tenth century, the papacy had reached its nadir.
The general expectation, based on the Apocalypse and
other Christian tradition, that the world would end
with the year 1000, seems to have turned the thoughts
of the more serious away from worldly questions;
while the more reckless types, lawless at best in that
age, exhibited something of the wild licence seen at
times in cities stricken by pestilence, and ships about
to sink. When the dreaded year was past, riot was
even quickened ; but in the eleventh century a moral
instinct began slowly to assert itself. The elections
to the papacy had become so scandalous and ruinous
—three pretenders claiming the chair at once—that
the clergy themselves conceded to the emperor
Henry III, in the year 1047, the right to appoint
Popes; and he used his power four times with judg-
ment and success.

Naturally, however, the reform strengthened the
Papacy rather than the emperor. Pope Nicholas II.,
acting on the advice of his powerful seeretary, the
monk Hildebrand, who was to be one of his successors,
f{ecreed (1059) that the election of all bishops should
lie with the local ““ chapters ” and the pope ; and that
the election of the pope should in future be made by
he seven cardinal bishops of the Roman district,
With the assent first of the cardinal priests and
deacons of the Roman churches, and next of the
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laity ; the choice to be ratified by Henry IV., then g
minor, or by such of his successors as should obtain
the same privilege. Yet on the death of Nicholas,
Hildebrand procured the election and consecration of
Alexander II. without waiting for any ratification;
and when he himself became Pope as Gregory VIL.
(1078) he was on the alert for his famous struggle
with Henry over the claim of the temporal power to 4
appoint bishops. Standing on the forged decretals,
with an almost maniacal belief in his divine rights,
he claimed as pope not only the sole power to confirm
bishops but the power to take or give the possessions
of all men as he would; and he threatened deposi-
tion to any king who dared to gainsay him. It wasin
the course of the struggle with Henry, by the use of
the now common weapon of excommunication, that
he reduced the emperor to his historic act of self-
abasement (1077) at Canossa.

The circumstances were in the main in the pope’s
fayour, Henry being rebelled against in Germany, and
Gregory being well able to manipulate disaffection.
At the same time, Gregory's strenuous efforts %0
“reform ” the church by forcing celibacy on the
entire priesthood had set against him multitudes of
the Italian and northern clergy, married and other-
wise ; and these were indignant at Henry’s surrender.
Stimulated by their protests, and by the sympathy of
various kings whom the pope had arrogantly menaced,
he took heart, put down his rebels and rivals at home,
and marched in force into Italy, where he met almost
no resistance and was crowned by the antipope
Clement IIL., whom he and his party had appointed.
Gregory, besieged by his own flock in the castle of
St. Angelo, called in his late-made ally the Norman
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Robert Guiscard, Duke of Sicily, who in releasing
him burnt much of the city, and, after a sack and
massacre, sold most of the remaining inhabitants as
slaves. KEverywhere the Pope’s cause was lost, and
he died defeated, in exile at Salerno under Norman
protection, hated by both priests and people as the
bringer of slaughter and misery on Germany and
Italy alike. The reforming pontiff had wrought far
more evil than his most sinful predecessors, and still
the church was not reformed.

Henry, rebelled against by his sons, died broken-
hearted like his enemy ; and for half a century the
strife over *“lay investitures’” was carried on by popes
and emperors. The papacy had thus become the evil
genius at once of Italy and of Germany, entering into
and intensifying every Italian feud, and giving to
German feudalism a fatal ground of combat for
centuries. Out of all the strife the papacy made.profit.
When the war of the investitures was over, 1t built up
the Decretum of the monk Gratian, a code embodying
the Isidorean frauds with others, such as the gross
pretence that St. Augustine had declared the Decretals
to be of the same status with the canonical seriptures.
Th? war, meantime, had ended in a compromise from
which the papacy substantially gained. The result
Was fo turn it ere long into a vast system of financial
axplmta:tion. Every evil in the way of simony and
?Ormptmn against which Hildebrand had revolted was
ltl:r:her developed under papal auspices. The people
chﬁ ftﬂl power of electing their bishops ; and the rich
fle?(? ers, on whom the right devolved, became the
<y f::l simony for the nobles; while the pope drew
8 1@ sale of his ratifications an immense revenue.

rapid was the effect of the new relation that by the

Q
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middle of the twelfth century the bulk of the current
literature of Europe, serious and satirical, was bitterly
hostile to Rome, which now impressed instructed men
chiefly as a great machine for extortion. While the
church officially denounced usury, its own usurers
were everywhere drawing interest from prelates who
had had to borrow money to buy their investitures.
The pretence of making the clergy  unworldly ™ by
enforced celibacy was under such circumstances not
edifying. Needless to say, while clerical marriage
could be officially put down, clerical concubinage was
not.

The strength of the papacy as against its many
enemies lay (1) in the strifes of States and nations, in
which the pope could always intervene; (2) in the
feeling of serious men that a central power was needed
to control strife and tyranny; (3) in the compiled
~ system of canon law, which expanded still further the
code of the Decretals and of Gratian, and constantly
exalted the papal power; (4) in the orders of
preaching friars, who acted as papal emissaries, and
kept in partial discredit the local clergy everywhere ;
and (5) in the power of the pope to appeal to the
worst motives of ignorant believers. Thus at the
beginning of the thirteenth century Innocent III., a
zealous champion of the papal power, was able in the
teeth of the common hostility of educated men to
evoke an immense outburst of brutal fanaticism by
offering indulgences, spiritual and temporal, to all
who would join in a crusade of massacre against the
Albigensian and other heretics of Languedoe, where
the Paulician and other anti-clerical doctrines had
spread widely. Twenty years of hideous bloodshed
and demoralization went far to create an atmosphere
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in which ecriticism could not breathe ; and the whole
evocation of the eastern Crusades, both before and
after this period, was carried on by the popes with a
clear perception of the gain to their authority from
the armed consensus of Christendom under their
appeal, on the proffer of indulgences. They: had
hoped to extend their rule over the East, Chnst-lan
and paynim; but though this dream came to nothing
they were nonetheless aggrandised by the effort. The
revived pretensions to dispose of all unclaimed
territory on the globe, to depose heretic princes, and
to confer sovereignties, were all reinforced.

When the Crusades had ceased, the papal curia,
growing ever more exacting, began to draw all manner
of yearly dues from churchmen throughout its juris-
diction, so that whereas in the thirteenth century it
had only one auditor camere, in 1870 the pope had
more than twenty, and every cardinal had a number
in addition, they living like their superior by traffic in
privileges. Under Gregory XI. (1870-78), seven
bishops were excommunicated by one order for failure
to pay their dues. Complaint was universal ; but the
vested interests made reform impossible. When,
therefore, the Renaissance gradually gained ground
8gainst all obstacles, and masses of men became
capable of judging the papacy in the light of history
and reason ag well as of its own code, it was inevitable
that 88 soon as local economic interests became
:lilﬁiclent.ly marked, an institution which was every-

°ré an economic burden should incur an economiec
févolution,

.t Iﬁ]:he mea.ntim:e, the papacy _ha.d pqssesaed itself
well Power of life _ax_ld death in the intellectual as
8 In the religious sphere. The power it
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arrogated to itself under the false Isidorean ]?ecret.alg
carried implicitly if not explicitly the attribute of
infallibility. To pronounce doctrines true or false
had anciently been the function of councils; it now
became the function of the pope, who thus treated
councils exactly as kings later treated parliaments.
Of old, successive popes had notoriously declared for
contrary dogmas; many had contradicted them-
selves ; and down to the thirteenth century there had
been a score of papal schisms, all of which were
surpassed by those of the fourteenth century;
but that reflection put no check on later
decisions on the most momentous problems. The
religion which began in private dissidence from
Jewish and pagan orthodoxies had become the most
iron dogmatism the world had ever seen; and the
whole system of Christian credence had come to turn
on the fiat of one man. At his sole veto the sciences
must be dumb ; and to him must come for sanction
those who would found new schools. The faith that
had begun as “ liberty from the yoke of the law ”” had
come to elevate the negation of mental liberty into a
principle of universal polity, translating into the inner
life the despotism which the older Rome had placed
on the outer. Latin Christianity had thus duplicated
on the one hand the development of ancient Gaulish
Druidism, wherein the priests were a sacred and
ruling caste and the arch-Druid semi-divine, and on
the other hand the evolution of the ancient Egyptian
system, under which latterly the priesthood compelled
the king to obtain the approbation of the sacred
statues before taking any public step, till at length

“the true master of Egypt was the Premier Prophet
of the Theban Ammon,” interpreter of the God, and
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priest also of the mediatorial Son-God Khonsu. In
all cases alike the sociological causation is transparent
from first to last; and equally clear are the special
conditions which prevented the Holy Roman Empire
from following to the end the path trodden by ancient
Egyptian and Roman imperialism.



CHAPTER II.
RELIGIOUS EVOLUTION AND STRIFE.
§ 1. Growth of Idolatry and Polytheism.

By the seventh century all that idolatry had meant
for the early Christists was reproduced within the
Christian Church in east and west. There wasnothing,
to begin with, in the inner life of the populace in the
Christian period that could keep them from the kinds
of belief natural to the multitude in pagan times.
Only under the stress of a zealous movement of
reform, backed up by fanatical power, had image-
worship ever been put down for a single nation, as
among the Persians and later Jews; and only the
original Jewish taboo, backed by the Jewish sacred
books, could have kept Christism anti-idolatrous for
any length of time after it had passed beyond the
sphere of Jewish proselytism. After it had become &
State religion, the adoption of images was as necessary
to its popularity as the adoption of pagan festivals and
rites. Images of martyrs and holy men deceased seem
to have been first venerated ; and when the bones of
such were held to have miraculous virtue, and their
spirits were believed to haunt thejr tombs, it was
impossible that their effigies should not come to have
similar repute. Dust from Palestine or other holy
Places, again, was early regarded ag having magical
virtue—a permitted belief which prepared the way for
.230
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others. So with the figure of the Christ. From the
first, the sign of the cross was held to be potent
against evil spirits ; and Helena, the mother of Con-
stantine, gave an irresistible vogue to the worship of
what was alleged to be the true cross, and to have
worked miraculous cures. As early as the fourth
century the Christians at Paneas in Palestine seem to
have taken an old statue of a male and a female
figure as representing Jesus healing the believing
woman ; and in the sixth century paintings on linen,
held to have been miraculously made by the face of
the Saviour, began to be revered. Being so different
from pagan statues, the “idols” of Jewish aversion,
they readily passed the barrier of the traditional veto
on idolatry. Here again, however, the lead came
from paganism, as we know from Juvenal that many
painters in his day ‘“lived upon Isis,” then the
fashionable foreign deity at Rome. Crucifixes and
tmages of all kinds inevitably followed. Valens and
Theodosius passed laws forbidding pictures and icons
of Christ ; but such laws merely emphasized an irre-
pressible tendency. As for Mary, her worship seems
from the first to have been associated with that of old
statues of a nursing Goddess-Mother, and the statues
followed the cult, some black statues of Isis and Horus
being worshipped to this day as representing Mary
and Jesus.

l;hWhen an image was once set up in a sacred place,
Eere soon came into play the old belief, common to
ragyptlans and Romans, that the spirit of the being
tI0131‘(3£.1£3nl:ed would enter the statue. Hence all prayers
. Samnts were addressed wherever possible to their
'mages, and the same usage followed the introduction

.

of images of Jesus and the Virgin. And while the
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Theodosian code contained laws prohibiting on pain of
death the placing of wreaths on pagan statues and the
burning of incense before them, the Christian populace
within a century was doing those very things to the
statues of saints. In the same way the use of holy
water, which in the time of Valentinian was still held
un-christian, became universal in the church a cen-
tury or two later. Images could not well be left out.
The old Judaic conception of the supreme being was
indeed too strong to permit of his being imaged;
though in the fourth century the Audsans, a Syrian
sect of a puritan cast, held that the deity was of
human shape, and were accordingly named Anthro-
pomorphites; but the orthodox insistence on the
human form of Jesus was a lead to image-making.
Thus for the Moslems the eastern Christians were
idolators as well as polytheists; and the epistles of
Gregory the Great show him to have zealously
fostered the use of miraculous relics and sacred images
in the west. Professing to condemn the worship of
images, he defended their use against Bishop Selenus
of Marseilles, who ejected them from his church. One
of Gregory’s specialties in relics was the chain of St.
Paul, from which filings could be taken daily without
diminishing the total bulk. It was presumably while
all pagan usages were still familiar that the Italian
Christians adopted the custom of painting the statues
of saints red, in the eommon pagan fashion, as they
did the old custom of carrying the images in proces-
sion. For the rest, they had but to turn to the lore
of the pagan temples for examples of statues brought
from heaven, statues which worked miracles, statues
which spoke, wept, perspired, and bled—all of which
prodigies became canonical in Christian idolatry.




GROWTH OF IDOLATRY AND POLYTHEISM. 233

Some scrupulous and educated Christians, such as
Epiphanius and Augustine, had naturally set their faces
against such a general reversion to practical idolatry,
just as many educated pagans had done on philoso-
phical grounds ; and the council of Elvira in the fourth
century condemned the admission of pictures into
churches, but without any lasting effect. In the
eighth century, when it could no longer be pretended
that Christian images served merely for edification,
the Greek emperor Leo the Isaurian began the famous
iconoclastic movement in the east. It is probable that
he was influenced by Saracen ideas, with which he
often came in contact; though it has been held that
his motive was mainly political, the local worship of
images having weakened the central authority of the
Church. But after some generations of struggle and
fluctuation, despite the ready support given to
iconoclasm by many bishops, the throne reverted to
orthodoxy, and idolatry thenceforth remained normal
in the Greek as in the Latin Church. The one varia-
tion from pagan practice lay in the substitution of
pictures and painted wooden images or icons for the
nobler statues of past paganism, with which indeed
Christian art could not pretend for a moment to
compete.

In the west, though the iconoclastic emperors met
from the popes not sympathy but intense hostility,
leading soon to the severance of Rome from the
émpire, we find in the ninth century a remarkable
Opposition to image-worship on the part of Claudius
bishop of Turin, and Agobard bishop of Lyons, both
of whom show a surprising degree of rationalism for
thf’“‘ age. Claudius opposed papal claims as well as
Saint-worship and image-worship, and when condemned
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by a council of bishops called them asses ; and
Agobard opposed all the leading superstitions of hig
day, even going so far as to pronounce the theory of
plenary inspiration an absurdity. As both men were
born in Spain there is reason to suspect that they like
Leo had been influenced by the higher Saracen
thought of the time. In any case, their stand was
vain ; and though the northern nations, mainly per-
haps by reason of their backwardness in the arts, were
slow to follow the Italian lead, a century or two sufficed
to make the whole Latin Church devoutly image-
worshipping. At no time, of course, had any part of
it been otherwise than boundlessly credulous as to
miracles of every order, and as to the supernatural
virtue of relics of every species; and both, accord-
ingly, abounded on all hands. The average mass of
Christendom was thus on the same religious and
psychological plane as pagan polytheism.
! Polytheistic, strictly speaking, Christianity had
.'I been from the first, the formula of the Trinity being
| no more truly monotheistic for the new faith than it
| had been for ancient Egypt; and the mere belief in
' an Evil Power being a negation of monotheism. But
| when saints came to be prayed to at separate shrines,
. and every trade had its saint-patron, the Christian
system was both theoretically and practically as poly-
theistic as that of classic Greece, where Zeus was at
least as truly the Supreme God as was the Father for
Christians. And in the elevation of Mary to Goddess-
| hood even the formal semblance of monotheism was
+ lost, for her worship was in the main absolute. The
worship, indeed, was long established before she
received technical divinisation from the Church, such
Fathers as Epiphanius and Augustine having too
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flatly condemned her early worship to permit of a
formal declaration to the contrary. But in the thir-
teenth century, St. Bonaventura, who expressly main-
tained that the same reverence must be paid to the
Virgin’s image as to herself—a doctrine established in
the same period by Thomas Aquinas in regard to
Christ—arranged a Psalter in which domina was sub-
stituted for dominus (in te domina speravi) ; and this
became the note of average Catholicism. In the
twelfth century began the dispute as to the Imma-
culate Conception of the Virgin—the doctrine, that is,
of her supernatural birth—on which in later ages the
Dominicans and Franciscans fought a bitter and
obstinate battle, the latter affirming and the former
denying the dogma. After seven centuries of tempo-
rising, the Papacy has in recent times endorsed it
(1854) ; but for a thousand years it has been implicit
in the ritual of the Catholic Church.

It is not generally known among Protestants that
the deification of Joseph has long been in course of
similar evolution. In the fifteenth century, Saint
Teresa seems to have regarded him as the ‘‘ plenipo-
?entiary" of God (= Jesus), obtaining from the deity
in heaven whatever he asked, as he had done on earth
according to the Apocrypha. The cult has never been
very prominent; but the latter-day litany of St.
Joseph treats him as at least the equal of the Virgin.
“The devotion to him,” says Cardinal Newman, *is
comparatively of late date. When once it began,
men seemed surprised that it had not been thought of
b‘?fo{'e; and now they hold him next to the Blessed
Virgin in their religious affection and veneration.”
,It !lﬂd of course been dogmatically retarded by the
Insistence on the virginity of Mary. But Gerson, one
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of the most distinguished theologians of the four-
teenth century, is credited by modern Catholics with
having suggested the recognition of a second or
created Trinity of Jesus, Mary, and Joseph. And
seeing that Joseph in the popular medieval represen-
tations of the Advent Mystery is a constant figure, it
is inferrible that for the multitude he had practically
a divine status. The process is strictly in keeping
with religious evolution in general ; and the official
apotheosis of Joseph may one day take place.

§ 2. Doctrines of the Eucharist, Purgatory, and
Confession.

In the first ages of the Church, the notion of the
divinity of the ““ body and blood ” of the communion
meal was vague and undefined. The partakers eer-
tainly regarded the consecrated bread and wine as
carrying some supernatural virtue, since they took
away portions for medicinal use ; but they thought of
the meal very much as devout pagans thought of one
of the same kind in their mysteries or temple ritual.
When their ritual phraseology was challenged as
giving colour to the charge of cannibalism, the
Fathers seem always to have explained that the terms
were purely figurative ; and such was the doctrine laid
down by Augustine. But when pagan culture had passed
away, and there were none in the barbarised West to
challenge the Church as such, the strange literalness
of the original liturgy set up the stranger belief that
what was eaten in the eucharist was by “ transubstan-
tiation ” the actual flesh and blood of the God-Man.
Where such a belief was possible, it was the special
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" interest of the priesthood to make the affirmation. A
gtupendous miracle, they claimed, was worked every
time the eucharist was administered; but it was
worked through the priest. He and he only could
bring it about; and thus the central mystery and
prodigy of the faith, the command of its most essential
ministry, was a clerical monopoly. The economie
and spiritual centre of gravity of the entire system
was fixed in the priestly order. |
Under such a dominating conception, Christianity |
was for the majority a religion neither of faith nor of ||
works : it was a religion of sacerdotal magic. Not he |}
that believed, still less he that loved his neighbour,
but he only that received the mystic rite at conse-
crated hands, was to be saved. Moral teaching there
might be, but more than ever it was supererogatory.
Already in the fourth century the sacerdotal quality of
the rite was defined by the practice of solemnly
“elevating ”’ the wine and the hostia or sacrifice, as
the bread was termed, before every distribution ; and
it had become common to administer it two or three
times a week. Thus the missa or Mass, as it had !
come to be termed (presumably from the formula of |
dismissal, Ite, missio est, corrupted into Missa est— |
another pagan detail), had passed from the status of |
a periodical solemnity to that of a frequent service; and
the rite was developed by the addition of chants and
responses till it became the special act of Christian
worship. The “symbols” were thus already far on
the way to be worshipped ; and at the beginning of
the seventh century Gregory the Great enacted that
the slightest irregularities in their use should be
atoned for by penances. Thus “if a drop from the
“ap should fall on the altar, the ministering priest
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must suck up the drop and do penance for three days;
and the linen cloth which the drop touched must be
washed three times over the cup, and the water in
which it is washed be cast into the fire.”

In various other ways the traditional practice was
modified. Originally a ‘“supper,” it was frequently
partaken of after the dgape or love feasts ; but in the |
fourth century the irrepressible disorders of those
assemblages led to their being officially dis-
countenanced, and they gradually died out. Soon the
Mass in the churches became a regular morning rite,
and the eucharist was taken fasting. After Leo the
Great, in the Roman services, it was even administered
several times in the day. Finally, in or before the
eleventh century, the priesthood, from motives either
of economy or of sobriety, began to withhold the wine-
cup from communicants, and to reserve it for the
priests—a practice which Leo the Great had de-
nounced as heretical. The official argument seems to
have been that ‘‘ the body must include the blood,”
and that the miracle which turned the bread into
flesh created the divine blood therein. One of the
most popular miracle stories was to the effect that
when once a Jew stabbed a Host, it bled ; and the
Host in question was long on exhibition. Of older
date, apparently, is the administration of the bread in
the form of a wafer, this being admittedly an imita-
tion either of the ancient pagan usage of consecrating
and eating small round cakes in the worship of many
deities, or of the Jewish unleavened bread of the
Passover. It may, indeed, have come through
Manich®ism, which at this point followed Mazdean
usage ; and as the Manich®ans also had the usage of
bread without wine, it may be that both practices

-
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came from them in the medieval period. But as the
priestly practice of turning round at the altar was
taken direct from ancient paganism, with the practice
of shaving the head, it is likely that the wafer was also.

The rite thus settled being a conditio sine qua non
of church membership and spiritual life, it became
the basis of the temporal power of the church.

" Without it there was no “religion”; and as the

communicant in order to retain his rights must make
confession to the priest at least once a year, the hold
of the church on the people was universal. Any one
rejecting its authority could be excommunicated ; and
excommunication meant the cessation of all the
offices of social life, each man being forced by fear
for himself to stand aloof from the one condemned.
The obligation to confess, in turn, was an evolution
from the primitive practice of voluntary public con-
fession of sin before the church. When that went
out of fashion, private confession to the priest took
its place ; and when the public reading of such
confessions by the priest gave offence, Leo the Great
directed that they should be regarded as secret.
What was thus made for ecriminals an easy means to
absolution became at length an obligation for all. In
the East, indeed, it seems to have reached that stage
in the fifth century, when a scandal caused the rule to
be given up, leaving to the Western church its full
exploitation. Sacerdotal confession, thus instituted,
was one more hint from the book of paganism,
sagaciously developed. In the ancient Greek
ysteries, priests had unobtrusively traded on the
Principle that the initiate must be pure, first
nviting confession and then putting a scale of prices
On ceremonial absolution ; but in the pagan world the
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system had never gone far. It was left to Roman
Christianity to make it coextensive with the Church,
and thus to create a species of social and economic
power over mankind which no other religion ever
attained.

But yet a third hold over fear and faith was
wrought by the priesthood. Even as the priestly
saying of Masses, bought at a price, was needed to
keep the Christian safe in life, so the buying of
Masses could hasten the release of his soul from
purgatory after death. Purgatory was, to begin with,
yet another pagan tenet, which in the first five
centuries was regarded by the Church as heretical,
though the text about  the spirits in prison”™
(1 Peter iii. 19 ; cp. 1 Cor. v. 5) gave colour fo if,
and Origen had entertained it. In all the writings of
Ambrose it is not mentioned ; Augustine treats it
as dubious in despite of the authority of Origen ; and
the Eastern church has never accepted the tenet. But
in the writings of Gregory the Great it is treated as
an established principle, with the economie corollary
that he who would save himself or his kindred from
prolonged pains in purgatory must lay out money on
atoning Masses. Thus the whole cycle of real and
supposed human experience was under the church’s
sway, and at every stage on the course the pilgrim
paid toll. The episodes of birth, marriage, and death
were alike occasions for sacraments, each a source of
clerical revenue: the fruits of the earth paid their
annual tithe ; and beyond death itself the church sold
privilege in the realm of shadows, winning by that
traffic, perhaps, most wealth of all.

It was a general corollary from the whole system
that the Church had the right to grant *“ indulgences ”
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for sin. If the church could release from penalties in
purgatory, it might grant pardons at will on earth.
Such a doctrine was of course only very gradually
evolved. First of all, perhaps again following a
Manich@an precedent, the bishops individually began
to waive canonical penances in consideration of the
donation by offenders of sums of money for religions
purposes. The principle is expressly laid down by
Gregory I. There was at the outset no thought of
selling the permission to commit an offence; the
bishop merely used the opportunity of committed
offences to enrich his church, very much as the law in
S0 many cases inflicts fines instead of imprisonment.
The procedure, too, was local and independent, even
as that of abbots and monks who sold the privilege of
seeing and kissing holy relics, which they often carried
round the country in procession for revenue purposes.
Only after such means of income had long been in use
did the papacy attempt to monopolise the former, in
virtue of its prerogative of ‘the keys.” But step by
step it absorbed the power to release from ordinary
Peénances and to grant “plenary” remission from
Penances ; and finally it undertook, what the bishops
had never ventured on, to remit the penalties of
Purgatory in advance. Such enterprise was evoked
only by a great occasion—the Crusades.
he earlier papal indulgences were remissions of
Peénance, and were often given on such tolerable
8rounds as pilgrimages to the Holy Land, and loyal
observance of the papal institution of a * Truce of
°d " on certain days of the week ; indeed one of the
original motives may even have been that of con-
trolhng the mercenary proceedings of bishops. But
When once the popes had proffered plenary indulgence
R
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to all erusaders, decency was at an end. It was
obvious that the effect was demoralising to the last
degree; and still the practice continued. At the
beginning of the thirteenth century Pope Innocent III.
offered absolution from all sins past and future, dis-
pensation from the payment of interest on debts, and
exemption from the jurisdiction of the ordinary law
courts, to all who would serve for a given period in
the crusade against the Albigensian and other heretics
in the territory of the Count of Toulouse. Later,
similar inducements were offered to all who would take
up arms against the Moors in Spain. If the moral
sense of Christendom were not thus wholly destroyed,
it is because all social life necessitates some minimum
of morality, which no system can uproot.

Thenceforth the practice went from bad to worse,
despite many earnest protests from the better and
saner sort of churchmen, till it became possible for
popes to allot the traffic in indulgences in given dis-
tricts as kings allotted trading monopolies, and the
enormity of the practices of the agents gave a sufficient
ground for the decisive explosion of the Reformation.
Before that explosion an attempt was made, on the
lines of ancient Roman law, to give the practice plausi-
bility by the formula that the indulgence was granted
“ out of the superfluous merits of Christ and the
saints,” a treasure of spare sanctity which it lay with
the Pope to distribute. But this doetrine, which
savoured so much of the counting-house, was contem-
poraneous with the worst abuse the principle ever
underwent after the age of the Crusaders.
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§ 8. Rationalistic Heresies.

As we have seen in connection with the growth of
idolatry, there was even in the Dark Ages an earnest
minority within the Church which resisted the down-
ward bias of the majority and of their hierarchical
rulers. In no period, probably, was the spirit of
reason wholly absent ; and from time to time it bore
distinet witness. Thus we find alongside of the effort
of Claudius and Agobard against idolatry and extra-
neous superstitions a less vigorous but no less remark-
able testimony against the central superstition of the
priestly system. When the Frankish monk Paschasius
Radbert (831) put flatly what had become the orthodox
doctrine of Rome as to the transubstantiation of the
eucharist, some of the northern scholars who had
preserved the pre-barbaric tradition were found to
gansay him. As the discussion continued long the
!lbe-ra.l-minded Frankish emperor, Charles the Bald,
Invited special replies ; and a learned monk, Ratram-
fus, wrote a treatise to the effect that the * real
Presence "’ was spiritual, not corporeal. But John the
Seot (then = Irishman), otherwise known as Erigena,
Wrote on the same invitation to the effect that the

and wine were merely symbols or memorials of

the Last Supper—a heresy so bold that only the
K‘;‘PBI'QI"B protection could have saved the utterer.
; du:;l_ﬁ freethinking did not end there, for in the
Ion  on predestination begun by the monk
%‘-:eha:lk, in which John was invited to intervene
the bigoted abbot Hincemar, the Irish scholar was
Fecaleitrant to authority ; while on the question
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of Deity and Trinity he held a language that antici-
pated Spinoza, and brought upon his memory, when
he was long dead, the anathema of the papacy.
Another Irishman of the same period, Macarius or
Macaire, taught a similar pantheism in France.

John Scotus, however, was by far the greatest
thinker of the Dark Ages, and it was impossible that
his ideas should become normal. Not for two hundred
years was there any overt result from his and Rat-
ramnus's heresy on the eucharist. Then (1045)
Berengar of Tours set forth a modified doetrine of the
eucharist which rested on that of Ratramnus, and
brought on him a series of prosecutions at Rome for
heresy, from the punishment for which he was saved
by Hildebrand, as papal adviser and later as Pope ;
but also by his own formal retractations, to which
however he did not adhere. The populace, he tells
us, would gladly have slain him ; and more than once
he had narrow escapes. After all he did but affirm a
“ gpiritual real presence’’; and while some of his
party went as far as John Scotus, the stand for reason
was soon tacitly abandoned, the great majority even
of the educated class accepting the priestly dogma.
Not till the Reformation was it again firmly challenged,
and even then not by all the reformers.

A similar fortune attended the attempt of the
French canon Rousselin (Roscellinus), also in the
twelfth century, to rationalise the doctrine of the
Trinity. Proceeding logically as a ‘Nominalist,”
denying the reality of abstractions, he argued that if
the Three Persons were one thing it was only &
nominal thing. His heresy, however, admittedly
ended in simple tritheism; and after he, like
Berengar, had on pressure recanted, his subsequent
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withdrawal of his recantation did not revive excite-
ment. Not till the sixteenth century did Unitarianism
assert itself against Trinitarianism, and Deism against
both. There was indeed a great development of
general rationalism in philosophy in the twelfth
century, especially in France, as represented by
Abailard ; and even in the eleventh the argument of
Anselm to prove the existence of God shows that very
radical scepticism had indirectly made itself heard ;
but no philosophic movement affected the teachings
and practices of the Church as such. As for the
kind of rationalism which denied the immortality of
the soul, though it seems to have been somewhat
common at Florence early in the twelfth century, it
never took such propagandist form as to bring on it
the assault of the papacy; and the occasional philo-
sophic affirmation of the eternity of matter met the
same immunity. It is remarkable that, despite the
denunciation of all the truths of ancient science by
the church, the doctrine of the roundness of the earth
was still affirmed in the eighth century by a priest of
Bavaria named Virgilius, who was duly denounced
for his heresy by St. Boniface, and excommunicated by
the pope. Still the knowledge persisted ; and though
In the fourteenth century Nicolaus of Autricuria was
Compelled to recount his teaching of the atomistic
theory, in the fifteenth his namesake of Cusa taught
‘"'fh impunity the rotation of the earth on its axis,
being despite that made a cardinal ; while the Italian
Poet Pulei with equal impunity affirmed the existence
of &n_Antipodes. Nicolaus of Cusa even put forth the
d°°'§nne of the infinity of the physical universe—the

gnning of modern pantheistic and atheistic philo-
8ophy.
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As the Renaissance began to glimmer, & new source
of heresy can be seen in the higher teaching—heretical
in its own sphere—of Saracen philosophy, which
under Aristotelian and Jewish influences had gone
far while Christendom was sinking in a deepening
darkness. The effects of Saracen contacts, acting on
minds perhaps prepared by the doctrine of John
" Scotus, first became obvious in the pantheistic teach-
ing of Amalrich of Bena and David Dinant at the
end of the twelfth century. Amalrich was forced to
abjure; and after his death his bones were dug up
and burned (1209), and many of his followers burned
alive; David of Dinant having to fly for his life.
Then it was that a Council held at Paris vetoed all
study of Aristotle at the university. Yet in 1237 the
veto was withdrawn; and as Aristotle became the
basis of the systematic theology of Thomas Aquinas
(d. 1274), his philosophy was thenceforth the orthodox
system in the schools. From the first it must have
counted for indirect scepticism; and in the great
Summa Theologie of Thomas himself are to be seen
abundant traces of the new doubt of the age, much
of it set up by reflection on the spectacle of conflicting
religious dogmatisms in the Crusades, some of it by
Saracen philosophy, especially that of Averroés. In
Sicily and Southern Italy, which under Frederick II.
were the special seat of this doubt and of the tendency
to tolerance which it generated, the spirit of reason
ultimately fared ill; but thenceforth an element of
scepticism pervades the higher life of Europe.
Saracen science, medical, chemical, and astronomical
—the virtual foundation of all the modern science of
Burope—tended in the same direction. In Italy, in
particular, respect for the church and papacy almost
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ceased to exist among educated men ; and the revival
of such specific heresies as disbelief in immortality
and belief in the eternity of matter prepared the way
for simple deism.

But against all such heresy the Church could hold
its ground in virtue of its vast vested interests, as
well as of the subjection of the mass, superstitious
even when irreverent. The practical danger to the
Church’s power lay first in the growth of anti-clerical
feeling among people with religious instinets, and
secondarily in the anti-clerical economic interest of
the nobility and upper classes in all the northern
countries. What delayed disaster was the slowness of
the two hostile elements to combine.

§ 4. Anti-clerical Heresies.

The kind of heresy which first roused the Church to
murderous repression was naturally that which struck
at its monopolies. After the ancient schism of the
Donatists, which so organised itself as to set up a
rival church, the sect which was most bloodily per-
secuted in the period of established Christianity from
Theodosius onwards was the Manichean, visibly the
Chureh’s most serious rival. So, in the dark ages,
the heresies which roused most priestly anger were the
movement against image-worship ; the predestinarian
doctrine of Gottschalk, which, though orthodox and
Augustinian, was now felt to undermine the priest’s
Power over souls in purgatory; and that which im-
Pugned the priestly miracle of the eucharist, the main
hold of the priesthood over society. And the first
fesort to general and systematic massacre as against
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heresy in the west was made after there had arisen in
the eleventh and twelfth centuries a movement of
popular schism which assailed not only a number of
leading rites and dogmas, but flatly denied the priestly
prerogative.

Of this movement the first stages occurred in the
eastern empire, in the sect known as Paulicians, who
are first heard of under that name in Armenia in the
seventh century. Their founder however, one Con-
stantine, afterwards known as Sylvanus, worked on
existing bases. The name of the sect seems to have
stood for an appeal to Paul as against paganised
Christianity; and it had Marcionite elements; but
though it wasat first anti-Gnostic and anti-Manichaan,
it acquired both Gnostic and Manich®an or at least
Mazdean characteristics, even in the teaching of
Sylvanus. On the face of the case, it suggests both
Persian and Moslem influences. Its practical heresies
were opposition to the adoration of images and relics,
to the use of the Old Testament, to the worship of
saints, angels, and the Virgin ; and to the prerogatives
of monks and priests, the sectaries claiming to read
the New Testament for themselves, in defiance of the
virtual veto of the Greek Church on such study by the
laity. For the rest, they insisted that baptism and
the eucharist were spiritual and not bodily rites, and
even reaffirmed the ‘Docetic” doctrine that Jesus
had not a true human body, and so was incapable of
suffering. Their flat denial of priestly claims marked
them out as a specially obnoxious body, and they were
fiercely persecuted, the founder being stoned to death.

Like all the other sects, they were in turn divided,
and one section had the protection of Leo the Icono-
clast, who agreed with them as to images. A later
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leader, Sergius or Tychicus, won for his sect the favour
of Nicephorus I.; but the next iconoclast, Leo the
Armenian, resenting their other heresies, cruelly per-
secuted them ; and like previous heretical sects they
were driven over to the national enemy, which was
now Islam. Constantine Copronymus, seeking to
remedy this state of things, transplanted many of
them to Constantinople and Thrace, thus bringing
their heresy into Europe; butin the ninth century, on
the final restoration of image-worship, a vast multi-
tude was massacred in Armenia, most of the remnant
going over to the Saracens, and becoming the fiercest
enemies of the empire.

From Thrace, meanwhile, their propaganda spread
into Bulgaria, where it prospered, with the help of
refugees from Armenia. In the tenth century they
were to some extent favoured as a useful bulwark
against the Slavs; but in the eleventh they were again
persecuted ; and as the malcontents of the empire In
general tended to join them they became the ruling
party in Bulgaria. Thus it came about that the name
Bulgar, Bulgarian, became a specific name in mid-
Europe for heretic, surviving to this day in that sense
in the French form of bougre. The Paulicians,
further, had their own extremists, who held by
the old Marcionite veto on marriage, and received
the Greek name of cathari, ‘‘the pure "_g title
sometimes given to the whole mass, from whom,
however, the purists were in that case distinguished
a8 perfecti. REither from the Cathari or from the
Chazari, a Turkish tribe whose Christianity in the
ninth century was much mixed with Mohammedanism,
came the Italian nickname gazzari, and the German
word for heretic, ketzer. Yet another eastern sect, the
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Slavonic Bogomilians, who remained monotheistic as
against the dualism of the Paulicians, joined in the
wave of new beliefs which began to beat from the east
on central Europe.

From the very beginning of the eleventh century,
outbreaks of the new heresy, always anti-clerical
and anti-ceremonial, occurred at intervals in France,
northern Italy, and Germany. In some cases, the
opposition to priests, images, and Virgin-worship
extended to a denial of all miracles and sacraments,
and an assertion of the eternity of matter—apparent
signs of Saracen philosophic influence. But the
movement developed a thoroughness of enmity to
everything ecclesiastical, that told of a quite inde-
pendent basis in the now widespread hostility to the
Church of Rome outside of its centre of wealth and
power. For one or two generations the crusades
drew off the superfluous energy of Europe, and the
new heresies were somewhat overshadowed ; but in
the first half of the twelfth century, when the crusades
had lost all religious savour, anti-clericalism sprang
up on all hands. Tanquelin in Flanders; Peter de
Brueys (founder of the Petrobrussians) in Languedoc;
the monk Henry in Switzerland and France; Eudo of
Stello in Brittany, and Arnold of Brescia in Italy, all
wrought either religiously or politically against the
Church ; and all died by her violence, or in prison.
Arnold, the most capable of all, was a pupil of
Abailard, and his doctrine was that the entire vested
wealth of the Church should be taken over by the
civil power, leaving the clergy to live sparingly by the
gifts of the faithful. His movement, which lasted
twenty years, and was very strong in Lombardy, went
go far as to set up a short-lived republic in Rome;
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but it needed only a combination of the pope and the
emperor, Frederick Barbarossa, to bring the republic
to the ground, and Arnold to crucifixion.

Among the other revolters there was a good deal of
fanaticism ; but all were more or less emphatic in
denouncing priestly pretensions, sacraments, Cross-
worship, prayers for the dead, penance, image-worship,
church bells, altars, and even churches. It seemed as
if the end of the Church had begun. For, though each
new prophet in turn was slain, new heretics seemed to
rise from the ashes. With various positive tenets,
they were at one in their enmity to the priesthood.
In Italy there flourished a sect called the Pasagini
(apparently = Passagiert, Crusaders) or the Circum-
cised, who returned to the law of Moses and to
Ebionite views of Jesus; in France, a different order
of zealots, called Caputiati from the habit of carrying
an image of the Virgin on their hats, stood for a
return to primeval equality and liberty. Between
such types of heresy stood the Apostolici, mostly
poor working-folk, but with powerful sympathisers,
who urged a return to the * apostolic " ideal of poverty
and simplicity, and further discouraged marriage,
calling themselves ‘‘the chaste brethren and sisters.”
Two of their leaders, Sagarelli and Fra Dolcino, had
shown the usual aversion to the Church, Doleino
predicting the formation of native States and the
purification of the Papacy; so they, too, were put to
death, being burnt at the stake. And still new
revolters appeared.

At this stage there came to the front the sectaries
known in history as the Vaudois or Waldenses, &
name standing properly for the inhabitants of the
Vaux or Valleys of Piedmont, but further connected
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with the teaching of one Peter Waldus, a Lyons
merchant, whose followers received also the name of
the Poor Men of Lyons. How far the anti-Catholic
tenets of the Waldenses derive from ancient heresy
is uncertain; but it is clear that late in the twelfth
century they were acted on by the immense ferment
of new ideas around them. Like the Paulicians, they
insisted that the laity should read the Bible for them-
gelves; and their men and women members went
about preaching wherever they could get a hearing,
and administering the eucharist without priestly
sanction. At the same time they condemned tithes,
opposed fasting and prayers for the dead, preached
peace and non-resistance, denied the authority of the
Pope, and impeached the lives of the clergy.

All of these forces of heresy, and yet others, were
specially at work in the rich and prosperous region
of Languedoc, the patrimony of Count Raymond of
Toulouse. Paulicians and Waldenses, Cathari, Alba-
nensians or sectaries of Albano, Albigensians or
sectaries of the fown of Alby or the district of
Albigensium, Bogomilians, Apostolici, Caputiati,
and nondescript Paterini (a Milanese name for a
popular faction)—all were active in the name of
religion ; and in addition there were at work heretics
of another stamp—the gay, wandering Goliards or
satirical poets and minstrels, who loved the priests
and the papacy as little as did the zealots; and the
graver doubters who had got new views of life from
Baracen science and philosophy. As against the
whole amorphous mass of mishelief, the Papacy
planned and effected a stupendous crusade of slaughter.

From the first the Manichsans, as the church loved
to call the heretics indiscriminately, had been bloodily
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punished. One bishop of the eleventh century, Wazon
of Liege, is to be remembered as having protested
against the universal policy of slaughter ; and another,
Gerhard of Cambrai and Arras, is said to have won
over some heretics by persuasion; but these were
voices in the wilderness. Fire, sword, halter, and
eross were the normal methods of repression; and
during the eleventh and twelfth centuries thousands
probably so perished. But the campaign which came
to be known as the Albigensian crusade was planned
by Pope Innocent III. to outdo all the isolated punish-
ments of the past, and it succeeded. Grounds for
quarrel with the Count of Toulouse were easily found ;
and the offer of indulgences, on the lines laid down in
the crusades against the Saracens, brought eager
volunteers from all parts of Europe, for only forty
days’ service was now called for. The submission of
Count Raymond was not permitted to check the
massacre of his subjects. It wasin the first campaign
that the papal legate Arnold, abbot of Cliteaux, when
asked at the storming of Beziers how the heretics
were to be distinguished from the true believers, gave
( the historic answer, ¢ Kill all; God will know.” By
his own account they killed in that one place fifteen
thousand men, women, and children. The chroniclers,
who make the slain twice or thrice as many, tell how
seven thousand of them were found in the great church
of Mary the Magdalene—her from whom, in the legend,
had been cast out seven devils without letting of blood.
Begun in 1209, the Albigensian crusades outlasted
the life of Innocent IIL., who grew sick of the
slaughter while the priesthood were calling for its exten-
sion. They praised in particular the Anglo-French
Simon de Montfort, who slew many of his victims by
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torture, and tore out the eyes of many more. For nearly
twenty years the wars lasted, plunder being a sufficient
motive after heresy had been drowned in blood or
driven broadeast throughout Europe. It has been
reckoned that a full million of all ages and both sexes
were slain.  Yet as late as 1281 Pope Gregory IX. was
burning troops of the heretics at Rome, and causing
many more to be burned in France and Germany.
The precocious civilisation of Languedoc and
Provence was destroyed, and the region became a
stronghold of Catholic fanaticism; but the political
diversity of Europe baffled the papal hope of destroying
heresy. Thenceforth theanti-clerical animus never died
out: in the course of the thirteenth century it reached
even England, then the most docile section of the
Catholie fold. Generations before Wiclif, there were
heretics in the province of Canterbury who denied the
authority of the Pope and even of the Fathers, pro-
fessing to stand solely on the Bible and the principle
of “ necessary reason.” Wiclif stood on a less hetero-
dox plane, impugning chiefly the extreme form of
transubstantiation and the practices of the begging
friars ; and he was proportionately influential. In
the fourteenth century, when international erusades
of repression had become politically impossible, the
critical spirit is seen freshly at work on anti-papal
lines in England, Flanders, France, Germany, and
Bohemia, as well as in Italy; and again the more
energetic began in their earnest ignorance to frame
new schemes of life in the light of their sacred books.
The lapse of time and the continuance of orthodox
culture had made an end of the old Paulician heresy
as such ; and of the new movements many, like that
set up by Saint Francis in the period of the Albigensian
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crusades, were meant to be strictly obedient to
the Church. Such were the ““ Brethren of the Common
Lot,” a body set up in Holland by educated Church-
men after the so-called Beghards (otherwise Beguins
or Begutt®) had there for a time flourished and
degenerated. But the Beghards and the *‘ Brethren
of the Free Spirit,”” who spread widely over northern
Europe, had not only aimed at a communal life, but
developed the old tendency to pantheism, now gain-
ing ground philosophically on the lines of Averroism.
Even among the Franciscans the * Spirituals,” who
resented the falling away of the order from its ideals
of poverty, became heretical. Some adopted the new
“Eternal Gospel,” by Abbot Joachim of Flora in
Calabria, in which it was declared that there now
began a new dispensation of the Holy Spirit, super-
seding that of Jesus. Others, called the Fraticelli, or
Little Brothers, had a “ Gospel of the Holy Spirit,”
composed by John of Parma. In both cases the spirit
of revolt against the Church was marked.

Of the heresy of the fourteenth century the high-
water mark is seen in English Lollardism, which,
without touching on the philosophical problem, pro-
ceeded on the basis of the teaching of Wiclif to a kind
of religious rationalism which not only repudiated the
rule of the Pope but rejected the institutions of
religious celibacy, exorcisms, priestly benedictions,
confession and absolution, pilgrimages, masses for the
dead, and prayers and offerings to images; and even
carried the ethical spirit to the point of denouncing
War and capital punishment. In that age, such an
ethic could not long thrive. Lollardism, encouraged
by the self-seeking nobility while it menaced only the
Wealth of the church, which they hoped to gain, was
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trodden down by them in conjunction with the king
and the church when it turned against the abuses of
feudal government. But its destruction was most
effectually wrought through the national demoralisa-
tion set up by the new imperialism of Henry V., who,
after passing a new statute for the burning of heretics,
won the enthusiastic loyalty of his people by his suc-
cessful invasion of France. In the corruption of that
policy of plunder, and in the ensuing pandemonium of
the Wars of the Roses, Lollardism disappeared like
every other moral ideal. The time for a union of
critical and rapacious forces against the hierarchy was
not yet ; and when it came in the sixteenth century
the ecritical spirit was on the whole less rational than
it had been at the beginning of the fifteenth.




CHAPTER III.
THE SOCIAL LIFE AND STRUCTURE.
§ 1. The Clergy, Regular and Secular.

In a world so completely under priestly rule, the
character of the priest was in general the image of
his influence. Whatever good organised Christianity
did was in virtue of the personal work of good men
in holy orders; and it is comforting to believe that
in all countries and in all ages there were some
such, after the fashion of the ‘‘parson ” in Chaucer.
To such men, the priestly status might give a special
Power for righteousness. But seeing that in the
average man righteousness is in the ratio of reflection
on knowledge, there is no escape from the conclusion
that in the middle ages most priests were poor moral
forces. For their general ignorance is beyond doubt.
The number who in a given district at a given time
Were unable to read Latin may be a matter for dis-
Pute; but it is clear that what they did read was
88 a rule merely distilled ignorance. And if we
turn to the records of ecclesiastical legislation, we
find constant evidence, for many centuries, of the
laxity of priestly life in all grades.

To say nothing of the perpetual scandal about con-
cubinage—an artificial form of sin, in itself no more
decisive against a priest’s character than celibacy in

1ts favour—there is in the canons of the councils a
257 s
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most significant repetition of vetoes on various lines
of conduct which stand for a lack of single-minded-
ness, and of serious interest in moral tasks. Century
after century, the bishops are found forbidding the
clergy to tell fortunes, to practise magic, to get
drunk, to commit perjury, to take usury, to swear,
and to haunt taverns, as well as to keep concu-
bines. At the same time many of the bishops
themselves had to be perpetually admonished. Under
Justinian we hear of two eastern bishops convicted of
annatural vice, and—the law as usual exceeding the
¢rime—punished by mutilation. Throughout the
middle ages, as to-day, the normal complaints against
bishops are on the score of avarice, luxury, and
worldliness ; but drunkenness is not unheard of ; and
whatever might be said in councils as to econecubinage,
it was certain that bishops took at least as much liberty
of life as popes and presbyters. So far as moral
example went, then, the social influence of the priest-
hood was mostly on the wrong side, since its normal
coneubinage was a perpetual lesson in hypocrisy.

On this side, doubtless, the priests were no worse
than other men ; the trouble was that they set up to
be better, and that the hierarchy was always seeking to
keep up the repute of clerical sanctity by a claim
to asceticism rather than by social beneficence.
Thus they put it in the power of the *average
sensual man” to convict of moral imposture a priest-
hood which, if free to marry, would have been much
less vulnerable; and by constantly stressing self-
denial on a wrong line they missed promoting self-
control on right lines. The primary social needs of
the middle ages were peace, civism, and cleanliness ;
and for none of these things did clerical teaching in
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general avail. On the contrary, it was in effect
hostile to all three, since it made virtue consist in
a right relation to the other world rather than to
this, made religion a special ground for warfare, and
made uncleanliness a meritorious form of * self-
mortification,” which in the middle ages was the
last thing that could be truly said of it.

It is not to be forgotten, indeed, that among the
monks or other clerical scholars of the Dark Ages was
to be found most of what learning and philosophy
survived. The reason was that men and youths with
the studious instinct, averse to the brawling life
around them, turned to the monasteries and monastic
schools as their one refuge. But sloth and impotence
equally turned thither ; and when the stronger spirits
could find a peaceful and useful life without, the
sluggards stayed. Monasteries were thus always half
filled with men to whom their vows were irksome; and
48 women were at the same time frequently sent to
convents against their will, nothing but an iron
discipline could keep the professed order. Given an
easy abbot or abbess, they became centres of scandal -
and in the average they were homes of fairly well-
fed idleness. But the full fatality of the case is seen
only when we realise that their very successes, their
Provision of a dim retreat for many men and women
of refined and unworldly type, worsened society by
leaving the reproduction of the race to the grosser and
harder natures.

The ostensible merit of monasteries, in the medieval
Period, was their almsgiving. Without endorsing the
Mmercantilist impeachment of all such action, we are
forced to recognise that theirs demoralised as many as
W relieved. Of a higher order than mere almsgiving,
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certainly, was the earlier self-sacrificing service of the
mendicant orders of friars, whose rise is one of the
great moral phenomena of the middle ages. For a
time, in the thirteenth century, the order of St.
Francis in particular not only organised but greatly
stimulated human devotion of the kind that, happily,
. is always quietly present somewhere; and the contrast
between the humble beneficence of the earlier friars
and the sleek self-seeking of the average secular
priest at once accredited the former and diseredited
| the latter. But the history of the mendicant friars
' as of the previous orders is a crowning proof of the
| impossibility of bettering society on a mere religious
| impulse, without social science.

Credit for holiness brought large gifts and legacies
from well-meaning but ill-judging laymen and women ;
and nothing could prevent the enrichment of orders
which had begun under special vows of poverty.
Francis had expressly ruled that his friars should
not on any pretext hold property, and should not
even be able to profit by it through trustees; but
the latter provision was annulled, and ere long
the order was as well provided for as any. The
better the financial footing, the more - self-seekers
entered ; and these overruled the more single-minded.
This was the law of development of every ‘ seli-
denying” order of the Dark and Middle ages, from
the Benedictine monks to the Knights Templars.
One of the most rigorously planned monasteries of the
Middle Ages, that of the lonely Chartreuse, founded
by St. Bruno late in the eleventh century, at length
relaxed its austerities, and is to-day known as &
wholesale manufactory of a liqueur—the distinction
by which most men now know also the name of the
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Benedictines. In the end, the orders of monks and
friarsdid something for scholarship and education, after
the institution of ‘‘lay brothers,” who did the menial
work, left the domini in certain orders, especially
the Benedictine, free to devote themselves to learning ;
but socially they achieved nothing. When once they
had acquired “ foundations ”’ they became plunderers
instead of helpers of the poor, exacting from them
gifts, selling them post-mortem privileges, taking the
widow’s mite and the orphan’s blanket for verbal
blessings.

It is always to be remembered, here as before, that
Christianity is not the efficient cause of the failures
or the evils which happen under its auspices: we are
not to suppose that had Osirianism or Judaism or
Manicha@ism or Mithraism chanced to be the religion
of Europe these failures and evils would have been
averted. What we are to realise is, on the other hand,
that the conventional view as to Christianity having
been an abnormally efficient cause for good is a
delusion. It is not Christianity that has civilised 1
Europe, but Europe—the complex of political and
culture forces—that has civilised Christianity. Byzan- j
tium and Abyssinia show what the religious system could
amount to of itself. Western Europe surpassed these
States in virtue of conditions more propitious to
energy and to freedom : that was the difference. At ™
the best, medieval Europe was a world of chronie ]
strife, daily injustice, normal cruelty, abundant /
misery, and ever-present disease. To show that
Christianity, that is, the holding of the Christian
ereed by the men of that world, made these evils less
than they would have been in the same place under
&ny other creed, is impossible. On the other hand, it
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is clear that the influence of Christian doctrine and
tradition was on some sides conservative of evil and
obstructive of good.

Those tendencies may indeed be regarded as
operating in the intellectual life, which, though it is
in reality only a side of the sociological whole, we
ghall conveniently consider apart. Under that head
too we shall note the influence of the Church for
culture on the side of art. But on the side of ordinary
life the influence of the clergy as teachers had two
specific tendencies which may here be noted. One
was the disparagement of women; the other the
encouragement of cruelty.

On the first head, as on so many others, the con-
ventional view is a fallacy. That Christianity raised
the status of women is still a general assumption ; but
exact research, even when made by an orthodox theo-
logian, proves the confrary. Down to the nineteenth
century, the solidest rights women possessed were
those secured to them by ancient Roman law; and
the tendency of Christian legislation was certainly to
restrict rather than to expand such rights. At the
same fime the so-called ‘‘ Manich@an’ element in
gospel Christianity, the tendency to regard the sexual
instinet as something corrupt and unclean, gave to the
ordinary language of the Fathers concerning women a
tone of detraction and aversion. The one remedy for
an overpoise of the sexual element in life, and for
over-emphasis of female function on that side, is to
secure the community of the sexes in the intel-
lectual life; and organised Christianity, instead of
inculcating this, minimised the intellectual life all
round, thus making self-restraint a matter of morbid
asceticism as against the excess inevitably following
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on disuse of mind. In particular, a priesthood
nominally committed to celibacy, yet always practising
in the confessional a morbid inquisition into sexual
matters, was committed to treating women dispara-
gingly as forces of ‘‘ temptation” when it was not
yielding thereto. Nothing could be more injurious to
women’s real credit. It istrue that the worship of the
Virgin would in some measure counteract the dis-
credit; but this held equally true of the worship of
many pagan Goddesses; and there is nothmg_to show
that the status of women was hlghel in medxeval_
Christendom than in ancient Egypt. Among the
Teutons, the moral status of women seems to have
been greatly lowered by the introduction of Chris-
tianity.

As regards cruelty, the evidence is only too abun-
dant. Mosheim admits that in the Crusades the
Chrlstmns were more ferocious tha.n the Sa,lacens In
the old burg of Nuremberg there is pleselved a collec-
tion (sometimes exhibited elsewhere) of the instruments
of torture in common use down to the age of the
Reformation. It is an arsenal of horror. Such
engines of atrocity were the normal punitive expe-
dients of a world in which the image of the Saviour
on the cross was supposed to move men to compassion
and contrition ; and in which that Saviour’s death was
held to redeem men from the penalties of their sins.
Here the practical teaching and example of the priest-
hood was all for cruelty. They presided or assisted
when the heretic was racked or burned alive; and
their whole conception of morals made for such
methods. Holding the madman as possessed by a
devil, they taught that he should be cruelly scourged
holdmg that the leper was stricken by God for sin,
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they taught that he should be shunned the more.
Paganism was saner.

Nothing is more true in social psychology than the
hard saying of Feuerbach, that “only where reason
rules, does universal love rule : reason isitself nothing
else than universal love. It was faith, not love, not
reason, that invented Hell.” *“ Faith has within it a

“malignant principle.” Medieval Christendom is the
demonstration. In that age the spirit of reason was
but occasionally glimpsed. It is seen in the teaching
of John Scotus, who, besides his concrete heresy on
the eucharist, held the all-embracing heresy that
authority is derivable solely from reason, and from
his pantheism deduced the conviction that the doctrine
of hell is but an allegory, the actuality of which would
be the negation of divine goodness. But such teaching
belonged rather to pagan philosophy than to Chris-
tian faith, and was anathematised accordingly. It
never reached even the scholarly class in general;
and specifically Christian teaching which aimed at
softening the heart was spread abroad to little purpose.

§ 2. The Higher Theology and its Effects.

There is something saddening, though not really
strange, in the failure even of the most attractive
elements in medieval Christianity to better the world.
To read of the life and teaching of St. Francis of
Assisi is to come as it were in the presence of a really
elemental force of goodness. His namesake of Sales
was a persecutor ; but the founder of the Franciscan
order seems free of that taint. In him the ecstasy of
pietism seems purified of that correlative of fanatic
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malignity which so constantly dogs it in the literature
of ancient Christianity, from the epistles of Paul to
the treatises of Augustine. We hear of his love for
all animals, his seldom-failing goodwill to men, and
his sweet contentment in humble contemplation. Yet
when we study him in relation to his age there fronts
us the startling fact that while his active career is
almost exactly synchronous with the horrible Albi-
gensian crusades, there is no trace in the records that
he was even saddened by them. They ought to have
darkened for him the light of the sun; but not once
does he seem to have given even a deprecating testi-
mony against them. In him, the flower of medieval
Christianity, loyalty to the faith seems to have
annulled some of the most vital modes of moral con-
sciousness,

So again with the influence of such a religious
classic as the Imitatio Christi, attributed to Thomas a
Kempis, but probably the work of several hands, in
different countries and centuries, Many men and
Women must have supposed themselves to live by it ;
and its influence seems wholly for peace and self-
Sirrender.  Yet it would be hard to show that it ever
restrained any corporate tendency of a contrary kind,
Or ruled the corporate life of a single religious sect.
The truth is that its message was for a life of isola-
tion, as that of the ideal monk in his cell. Seclu-
sion and not social life, mystic contemplation and not
Wise activity, duty to God and not duty to man, are its
ideals. Tt was in a manner the Christian counterpart
of the Meditations of Marcus Aurelius or the Enchiri-

on of Epictetus—a manual of the higher or inner
€, making Christianity do for medieval men what
Stoicism could do for pagans in the decadent Roman
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empire. But Stoicism, by Christian consent, made
for good government; and there is no trace of any
such result from the Imitatio. The model Christian
monarch, St. Louis of France, lived in an earlier age;
and even he was a fanatic where heresy was con-
cerned, and a promoter of religious wars.

The same fatality appears, again, when we turn to
the mystical theology of the German fourteenth-
century school of Tauler and Eckhart, in which both
Luther and some of our own day see a high inspira-
tion. Here, perhaps, we come on the secret of the
failure we are considering. ckhart was a scholar,
who had studied and taught at Paris, and ranked as
“ provincial ” of the Dominican order for Saxony; and
Tauler was his pupil before settling at Basle. Both
men undoubtedly influenced the Brethren of the Free
Spirit and others of the so-called Beghards and
Beguins, before mentioned, in particular the sect
who called themselves the * Friends of God”; and
they may so be said to have affected society practically,
since these movements aimed at a species of com-
munism. But the essence of their theology was alien
to that or any organised movement, and if lived up
to would have dissolved it without the interference
of the priests and others who under authority drove
women of the Beguine movement from their homes
and seized their poor goods. ‘“If thou wouldst
have the Creator,” says Tauler, ‘ thou must forego
the creature. The less of the creature, the more of
God. Therefore abjure all creatures, with all their
consolations.” Not thus were men in general to
be taught to live more brotherlike. The rude world
of the Middle Ages went on its way, unaffected in the
main either by mysticism or by the movements which
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get up self-centred societies within society. It needed
a more human spirit to affect humanity in mass.

Such a human spirit, indeed, may be held to have
shown itself in the movement set up in Florence by
Girolamo BSavonarola near the end of the fifteenth
century. Savonarola was moved by a high coneern
for individual conduct; and his gospel was substan-
tially that of an Ebionite Christian, wroth with all
luxury as well as with all levity of life. Thus he
wielded a great influence, setting up in the splendid
Florence of the later Renaissance a forecast of
the iron-bound Geneva of Calvin. It is no final
impeachment of him to say that, having gone so
far, he failed and fell; but it is clear that he could
not have been a durable civilising force. His influ-
ence was that of a fanatic, operating by contagion
of excitement and superstitious fear, not that of an
enlightener or a statesmanlike guide. To him
amenity and luxury, art and vice, selfishness and
scepticism, were alike anathema; and he set up
in Florence a kind of pietistic reign of terror, driving
impressionable believers to give up their pictures
to the fire for peace’ sake, and even letting others be
forced to it by fear. On the great political need of
the Italian cities, a fraternal federation, he had no
light whatever; and we find him encouraging his
fellow citizens in their fatal passion for dominating
Pisa instead of making of her an ally and a friend.
Lacking light, he finally lacked force; and when he
fell, he fell utterly, leaving no enduring ideal or dis-
¢ipline to his countrymen.

Thus on every side and at every point in the history
of the ages of faith the ostensibly best religious
Influences are found failing to heal society, failing to
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check the forces of oppression and dissolution and
strife. If we would trace the forces which really
affected social structure and raised masses of men
some way in the scale of manhood, we must turn to
the elash of interests and classes, the play of secular
knowledge, the undertakings of laymen on normal
lines of aspiration and on secular views of right.

§ 8. Christianity and Feudalism.

We have seen, in studying the expansion of the
Chureh, how it grew by lending itself to the interests
of kings and chiefs as against subjects. On the same
grounds, it made for empires as against self-governing
States. But inasmuch as the papacy ere long fell
out with the emperors of ths new line it had itself
consecrated, it also contributed to the break-up of
feudalism, in the widest sense of the term; and it
is possible to claim for the church, further, a restrain-
ing influence on the oppressive action of feudalism,
early and late, in various directions. Under this
head would fall to be judged, in particular, its action
on slavery.

As the institution of slavery was taken over by the
Christian emperors from the pagan without any hint
of disapproval, it is clear, to begin with, that the
Church had in its days of struggle made no sign of
such condemnation. Nor was there anything in its
sacred books to suggest a repudiation of slavery: on
the contrary, Jesus is made to accept it as a matter of
course (Luke xvii. 7-10. Gr.) ; and Paul, in a passage
which has been garbled in the English translation,
expressly urges that a Christian slave should remain
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so even if he have a chance to become free (1 Cor. vii.
20, 21). He and some of the Fathers certainly
urge that slaves should be kindly treated; but
many pagans had done as much, and Seneca on that
theme had outgone them all. Laws for the protec-
tion of slaves, too, had been enacted by many
emperors long before Constantine. The only ground,
then, on which Christianity could be credited with
setting up on religious grounds an aversion to slavery
would be a visible increase in manumissions after the
time of Constantine. * No such- increase, however,
took place.

A misconception on the subject has arisen by way
of a hasty inference from the fact that in the Christian
period all manumissions were religious acts, per-
formed through the Church. This was no result
of any Christian doctrine, being in fact a deliberate
imitation of pagan practice. Before Constantine, as we
have seen, the act of manumission was a religious
one, performed as such in the pagan temples; and
when Constantine adroitly transferred the funetion
from those temples to the churches, he probably put
& check on the process of liberation, since pagans
would long be reluctant to go to the churches for any
purpose. For centuries manumission had been a
common act, the number of freedmen in Rome being
notoriously great at all times, from the day of Cicero
onwards. It was almost a matter of course for a
Roman master to free a multitude of his slaves on
his death-bed or by his will, till Augustus enacted
that no one should emancipate more than a hundred
at once. A diligent slave, in fact, could usually count
on getting his freedlom by five or six years of
Service ; and many were allowed to buy it out of
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their savings, or out of earnings they were permitted
to make.

So far were the earlier Christian emperors, with
one exception, from seeking to raise the status of
slaves, that they re-enacted the rule excluding them
from the purview of the law against adultery,
“ because of the vileness of their condition.” The
exception was a law of Constantine forbidding the
separation of slaves from their families—a humane
veto disregarded by Christian slaveowners in recent
times. But Constantine on the other hand enacted
that if a freewoman should cohabit with a slave, she
should be executed, and he burned alive; and the
laws against fugitive slaves were made more cruel.
Gratian even enacted that any slave who dared to
accuse his master of any crime, unless it were high
treason, should be burned alive, without any inquiry
into the charge. For the rest, the Fathers justified
slavery on the score of the curse passed on Ham ;
and the theses of the Stoics as to the natural equality
of men had from them no countenance.

Only in the reign of Justinian did the law begin
expressly to encourage manumission, to recognise
freedmen as full citizens, and to raise the slave
status; and several circumstances are to be noted
as giving a lead to such a course. Justinian had
pursued a policy of great outlays where his imme-
diate predecessors had been frugal, and to sustain it
he had to impose much fresh taxation on the land.
For fiscal purposes, it had long been recognised, the
government did well to limit the power of proprietors
to dispose of their slaves; and it is probable that the
humane law of Constantine really had this end in
view. By raising slaves to the status of hali-free
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peasants, the State increased the number of its
taxpayers. ‘‘The labourer of the soil then became
an object of great interest to the treasury, and
obtained almost as important a position in the eyes
of the fisc as the landed proprietor himself.” In the
process the small freeman was put in a worse position
than before; but the slave was at the same time
bettered—the hereditary slave, that is, for captives
were enslaved or bought throughout the history of the
Byzantine empire.

The legal change was thus made from economic
motives ; but one moral gain did indirectly accrue
from the existence of the Church as such. Under
Justinian the empire was re-expanded after having
been for a time curtailed; and this would under
paganism have meant a large addition to the number
of slaves. Therecovered lands, however, were peopled
by Christians; and all bishops were bound in their
own interest to resist the enslavement and deportation
of their flocks ; so that Christianity at this point was
favourable to freedom exactly as was Islam, which
forbade Moslems to enslave Moslems. And the
indirect benefit did not end there. The Chureh, like
the fisc, had a good deal to gain pecuniarily from the
freeing of slaves; and, especially in the west, though
it supported slave-laws, it encouraged masters to
Manumit for the sake of their souls’ welfare in the
next world. That the motive here again was political
and not doctrinal is clear from the two facts—(1) that
éven when making serfs priests for its own service the
Church often did not legally free them, thus keeping
them more fully subject to discipline; and (2) that
While urging laymen to free the slaves or serfs on
their lands churchmen were the last to free those on
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their own, on the score that no individuals in orders
had the right to alienate the jproperty of the order as
such. Other economic causes, of course, effectually
concurred to further the freeing of slaves and serfs,
else the institution would not have decayed as it did
in the Middle Ages. It is noteworthy, too, that while
the Jews were the great slave dealers for Europe in
the Dark Ages, thus dangerously deepening their own
unpopularity and moving the Church to thwart the
traffic on Christian grounds, Christians everywhere
were long eager to buy and sell barbarians such as
the Slavs (from whose name came the very term *“slave
in the modern languages) ; while the Christian Anglo-
Saxons and Anglo-Normans for centuries maintained
a trade in kidnapped Anglo-Saxon or British children
and young women, selling them to Ireland after they
were no longer saleable on the continent. A similar
traffic went on among the Bohemians, before the eyes
of St. Adalbert. What the Church did, broadly
speaking, was to restrain the enslavement of Chris-
tians by their fellows; and to raise funds to redeem
Christian captives from the Saracens. To a certain
extent the motive was religious: otherwise it was self-
regarding.

In similarly indirect ways, organised Christianity
tended at times to restrain feudal tyranny. The
bishop and the abbot were territorial magnates, who
to some extent counterpoised the baron ; and though
the bishops were too often only barons with a dif-
ference, they were often a barrier to lay ambition and
violence. Even as the king’s rule might protect the
common people as against their local lords—though
the feudal system did not originally suppose this—so
the Church might be a loeal benefactor in virtue of its
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local interests. Here again, however, the influence
was not doctrinal ; and churchmen in general endorsed
the feudal law in letter and in spirit, always availing
themselves of its machinery to extort their own duss.

On the other hand, insofar as the papacy in the
twelfth century began to throw its weight on the side
of the popular party in Italy as against the aristo-
cratic and imperial party, thus constituting the
Guelph faction as against the Ghibeline, it indirectly
furthered the cause of self-government ; and even in
its official doctrine there thus came to be inserted
provisions in favour of the claim of subjects to choose
their rulers. The teaching of Thomas Aquinas to
this effect must have counted for something in the
later "evolution of political doctrine. Nothing how-
ever is more remarkable than the ease with which
dutiful kings, as those of later Spain and France,
secured the assent of the Church, as the early barbarian
kings had done, to the suppression of all popular
liberties. The economic or administrative interest of
the Church was always the determinant of its action.
It supplied no fixed principle conducive to peace ; on
the contrary, it was always a force the more for war
in Europe.

§ 4. Influence of the Crusades.

That some social gains may be correlative with
great historic evils is perhaps best seen in the case of
the Crusades organised by the Church against the
Bal’acgns in Palestine. These campaigns were first
eonceived in the interests of the papal power; and
as early as 999 Pope Sylvester II. (Gerbert), who had

®0 anti-papal before his elevation, sent a letter
T
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through Europe appealing for united action on behalf
of the Church of Jerusalem. There was no response.
In 1074 Gregory VIL strove hard to the same end,
seeing in a conquest of the Turks a means to extend
his power over the Hastern Church. Not, how-
ever, till Europe was full of tales of the cruelties
wrought by the new Kastern power, the Turks,
against Christian pilgrims—a marked change from
the comparative tolerance of the Caliphs—was it
possible to begin a vast crusading movement among
all classes, aiming at the recovery of the empty
sepulehre from which the Christ had risen. To this
movement Pope Urban II. zealously lent himself,
backing up the wild appeal of Peter the Hermit (1094)
with the fatal bribe of indulgences. .

The first effect (1096) was to collect several immense
and almost formless mobs of men and women who by
all accounts were in the main the refuse of Europe.
“That the vast majority looked upon their vow as a
licence for the commission of any sin, there can be
no moral doubt.” The devout exaltation of the few
was submerged by the riot of the many, who began
using their indulgences when they began their march,
and rolled like a flood across Europe, massacring,
torturing, and plundering Jews wherever they found
them, and forcibly helping themselves to food where
plunder was easy. Multitudes perished by the way;
multitudes more were sold as slaves in Byzantium to
pay for the feeding of the rest there ; and of the seven
thousand who reached Asiatic soil with Peter the
Hermit, four thousand were slain by the Turks at
Nicea ; some 300,000 thus perishing inall. Inasmuch
as Burope was thus rid of a mass of its worst inhabi-
tants, the first crusade might be said so far to have
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wrought indirect good; but the claim is hardly one
to be pushed on religious grounds.

The more organised military forces who soon
followed under Godfrey of Bouillon and other leaders,
though morally not better witnesses to Christianity,
achieved at length (1099) the capture of Jerusalem,
and founded the Latin kingdom of Palestine, which
subsisted in force for less than a hundred years, and
in a nominal form for a century longer. As a display
of Christian against ‘‘ pagan” life and conduct, the
process of conquest was worse than anything seen in
the east in the Christian era. No armies were ever
more licentious than those of ‘‘ the cross”’; and those
of Attila were hardly more ferocious. Their own lives
were lost in myriads, by the sword, by disease, and
by debauchery ; they were divided by mutual hatreds
from first to last; and the one force to unify them
was the hatred against the infidel which wreaked
itself in the massacre of men, women, and children
after the capture of a city. Besieging Antioch, they
shot heads of hundreds of slain Turks into the city
from their engines, and dug up hundreds of corpses
to put the heads on pikes. It is even recorded that
when their savage improvidence left them starving at
the siege of Marra they fed on the corpses they dug
ap ; and when the place was stormed Bohemond gave
up to the general massacre even those inhabitants who
had paid him large sums for their lives, sparing only
the young, whom he sent to the slave-markets of
Antioch. When Godfrey took Jerusalem, the Jews
there were all burned alive in their synagogues ; and
the chronicles tell that the crusaders rode their horses
to the temple knee-deep in the blood of many thou-
sands of slain misbelievers. On the second day, in
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cold blood, there was wrought a fresh massacre by
way of solemn sacrifice; and in the name of Jesus
were slain a great multitude of every age—mothers
with the infants in their arms, little children, youths
and maidens, and men and women bowed with age.
Thus was retrieved the mythic Saviour’s Sepulchre.
Eight times, during two hundred years, was the
effort repeated, as the fortunes of the Christian princi-
palities in the East were shaken or overthrown by
successive Moslem assailants, and as the papacy saw
its chance or need to weaken the emperor, or other-
wise avert danger to itself, by renewing the call to
arms. No religious teacher seems ever to have
doubted the fitness of the undertaking : St. Bernard
preached the second Crusade as zealously as Peter
did the first; eloquent monks were found, as they
were needed, to rouse enthusiasm for each of the
rest in turn; and King Louis IX. of France, the
model monarch of Christendom, saw in his vain
expedition to recover Jerusalem (1248) the highest
service he could do to God or man. As each
successive crusade failed in the act or was followed
by decadence and defeat, the church professed to see
in the disaster a penalty for Christian sin ; and under
Innocent III. the very cardinals of Rome vowed
to mend their ways, by way of reviving the warlike
zeal of the laity. Among other fruits of the crusading
movement had been a vast increase in the papal
revenues ; and whereas the imposts specially laid on
for crusading purposes were said by many to have
been appropriated by the papal court, the Pope under-
took to put the administration of all such revenue
under non-clerical frustees. But between the
hardness of the military task and the endless strifes
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and degeneracies of the leaders on the one hand, and
the growing distrust of the Church on the other, the
crusading spirit died out in the thirteenth century.

To all who could sanely judge, it had become clear
that the crusades were at once a vast drain on the
blood and treasure of Europe and a vast force of
demoralisation. In the course of the fifth, the govern-
ment of Venice succeeded in using the crusaders, in
despite of the protests of Innocent III., to wrest the
city of Zara from the king of Hungary, himself a
zealous crusader. Then the expedition, with the
pope’s approval, proceeded to interfere in Byzantine
strifes, making and unmaking emperors, until they
had created chaos, whereupon they sacked Constan-
tinople (1204) with every circumstance of vileness and
violence. The Pope, who had hoped to reconcile the
Byzantines to papal rule, burst out in bitter indigna-
tion at the deeds of the men to whom he had given
his indulgences; but morality was at an end all
round, as might have been foretold; and the Pope
accepted the conquest for what it was to bring him in
new power. Christendom thenceforth erusaded with
its tongue in its cheek. From the first the papacy had
taught that no faith need be kept with unbelievers ; and
80 was given a very superfluous apprenticeship to bad
faith between Christians. When in 1212 there broke
out the hapless Children’s Crusades, out of the 80,000
who followed the boy Stephen some way through France,
5,000 were shipped at Marseilles by merchants who,
pl_'ofessing to carry them *“ for the cause of God, and
Without charge,” sold them as slaves at Algiers and
Al_exa.ndria. The last recruits furnished by Pope
Nicholas IV. to the Grand Master of the Templars
Were drawn from the jails of Italy: the papacy itself
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had ceased to put any heart in the struggle. It is
a reasonable calculation that in the two centuries
from the first crusade to the fall of Acre (1291) there
had perished, in the attempts to recover and hold the
Holy Land, nine millions of human beings, at least
half of them Christians. Misery and chronic pesti-
lence had slain most; but the mere carnage had been
siupendous.

Much has been written as to the gains to civilisa-
tion from the ‘intercourse” thus set up between
West and Bast. Gains there were; and if we
remember that thus to have gained was the measure
of the incapacity of Christendom for peaceful traffie
with the world of Islam, we can learn from the process
something of real sociological causation. Men who,
from ferocity and fanaticism, could not make quiet
acquaintance with their neighbours, were hurled
against them in furious hordes, generation after gene-
ration, and in the intervals of fighting came to know
something of their arts and their thought, exchanging
handicrafts and products. The erowning irony of
the evolution lay in the entrance of unbelief into
the Christian world through the very contact with
the ¢ infidel ” who was to have been crushed. This
perhaps was the discovery that disillusioned the
papacy. And but for the spirit of faith and hate—
the true correlatives in Christian history—every gain
from the Crusades might have been made ten times
over in commerce. To make such gains at the price
of nine million lives and unutterable demoralisation
is the contribution of the Crusades to civilisation.

It is true that from the Kast the later crusaders
learned what chivalry they evolved; that Saladin
became a kind of model hero for Christian knights ;
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and that he could hold knightly friendship with
Richard of England. But Richard nevertheless could
massacre two thousand hostages in cold blood for an
unpaid debt ; and his crusading left him as it found
him, a faithless ruffian, whom to honour is to be
cheated by a romance. Nor did passages of chivalry
ever root out of crusaders’ hearts the creed that no
faith need be kept with a misbeliever.

It is true again that the Crusades involved much
social metabolism in Europe. The papal indulgence
freed serfs from their masters, and debtors from their
usurers, while the crusade lasted : the erusading barons
freed many more serfs for a price down, and sold
broad lands to middle-class buyers in order to furnish
themselves for the campaign. And the mere stir of
the exodus and the return, repeated for so many
generations, was a vivifying shock to the torpor of
medieval Europe, where war was for many the one
velief to a vast tedium. But the torpor must go to
the credit of the creed if the shock does, since the
faith had vetoed the intercourse of peace: and to the
same account must be put the throwing back upon
itself of the Saracen ecivilisation, of which Christian
enmity directly or indirectly wrought the arrest and
ruin, first in the Bast, later in Spain. Such wreck-
ages surely block the path of the wrecker. If, finally,
we seek to measure the reactions of crusading savagery
on the life of those who wrought and those who
applauded it—a reaction seldom reckoned in the dis-
cussion of the * results”—we shall be well prepared
for the discovery that in the fourteenth century the
general lot of men in Europe showed no betterment ;
that the tillers of the soil had still to sweat blood
under feudal masters, save where the enormous loss
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of life through the pestilence known as the Black
Death had for a time raised the price of labour;
and that the institution which above all embodied
for Europe the memory of the Crusades, the
Order of  the Knights Templars, was at length
crushed, in its home by as base a conspiracy and
as cruel a slaughter as ever marked the struggle
of Christian with Mohammedan. It was pretended
-by Philip the Fair of France, who began the plot,
that the Order was anti-Christian, and devoted to
blasphemous rites ; but there is no proof of the oceur-
rence of anything more than irregular acts of irre-
verence, answering to the artistic ribaldries of the
mason-companies who built the cathedrals. That
phenomenon is in itself noteworthy, as showing how
the Crusades had tended to shake faith; but the
Templars as a whole were no more unbelievers than
the kings who coveted their wealth. It was for that
wealth, which was indeed incongruously great, that
they were conspired against by their fellow Christians,
who in two hundred years of a precarious union of
enmity against men of another faith had not learned
goodwill towards those of their own. The drama
ended as it began, in hatred and erime.




CHAPTER IV.
THE INTELLECTUAL LIFE.
§ 1. Superstition and Intolerance.

In judging of the intellectual life of the Middle Ages,
account must always be taken of the fact that their
earlier literature is mainly religious and ecclesiastical,
and that such literature often gives a very faint idea of
the higher mental life of the educated laity. In our
own time, and still more in the last two centuries,
the literature of devotion and of the church seldom
suggests the play of intelligence that actually goes on
in the world : taken by itself, indeed, it would often
imply intellectual decline. As we have seen and
shall see, the Middle Ages had an intellectual life
apart from the Church ; and in the period we ferm
the Renaissance that life was far-reaching: there is
reason therefore to question whether at a time when
authors were mostly clerics there was not some sane
thinking of which we read little or nothing. But
even if such allowance be made, the fact remains that
the period of clerical supremacy in literature is a
period of enormous superstition.

Under that term even religious people now include
& habitual belief in diabolical agency, a constant
affirmation of miracles, portents, divine and fiendish
apparitions ; and the Protestant adds to the definition
samt-worship, belief in the supernatural virtue of
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relics, and the acceptance of the daily miracle of tran-
substantiation. But even if questions of doctrine be
put aside, we may sum up that the average Christian
in the Middle Ages was more credulous as to daily
prodigies, saintly and fiendish, than even the average
Catholic peasant of to-day in the more backward
European countries. Doubters and unbelievers there
must always have been ; but in the medieval period
it was dangerous to utter doubt, unless by way of
attack on priests and monks in circles where they
were not popular. Ribald doubt, besides, came off
best : grave disbelief incurred suspicion; and where
men cannot speak their thought they are hindered in
their thinking. The most unseemly debates, such as
that as to whether the eucharist when eaten passed
through the normal process of digestion (*ster-
coranism ” was the name given to the heresy that it
did), and that set up by Ratramnus as to how the
impregnation of the Virgin actually took place—such
discussions could go on freely ; but more decent con-
troversy could not. Beyond question, the influence
of clerical literature was mainly for gross credulity.
The lives of the saints in general, from Gregory IL.
onwards, tell constantly of a puerility of judgment
which to an ancient Greek would have been incon-
ceivable, and which was incompatible not only with
rational thought but with tolerable veracity. Lan-
guage and the art of writing had become means of
destroying common sense. In the hands of the hagio-
graphers, the use of miracle so far outgoes the older
tradition that it must have finally failed to suggest
anything divine—even to a believer. To a sceptic i
suggests burlesque.

On the other hand, medieval life was in the main



R

SUPERSTITION AND INTOLERANCE. 283

as much ridden by fear of evil spirits as that of any
savages of our own time; for every people had kept
the notion of their hostile sprites, and the Christian
devil was simply made the God of that kingdom.
Life, too, was shorter than moderns can well realise; so
high was the normal death-rate, so frequent was pesti-
lence, so little understood was disease; and the nearness
of death made men either reckless or afraid. Where
ignorance and fear go hand in hand, is the realm of
superstition. Average religion was summed up in a
perfectly superstitious use of the sacraments of
baptism and the eucharist ; a devout hope in the
intercession and protection of the saints; an ever-
present fear of the activity of the fiend ; a singularly
mechanical use of formularies; an intense anxiety to
possess or benefit by holy relics, the easy manufacture
of which must have enriched myriads ; a chronic fear
of sorcery; and a conception of hell and purgatory
so literal that its general failure to amend or control
conduct is a revelation of the inconsequence of average
morality. It is often hard to distinguish in medieval
religion between devotional and criminal motives.
In the life of the Italian St. Romuald (10th c.), it is
told that when he insisted on leaving the retreat in
Catalonia where he had won a saintly repute, the
Catalans proposed to kill him in order to possess his
relics. He in turn cudgelled his father nearly to
death to make him adhere to his profession of the
Feligious life. Such ethical ideas expressed themselves
in the monastic caste not only in austerities but in
systematic self-flagellation; and in the thirteenth,
fourteenth, and fifteenth centuries the principle
evolved the chronic movements of the Flagellants
specially so-called, whose wild and public self-tortures
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neither Church nor State could put down while the
mania lasted.

In such a world, primed by a great caste of priests,
intolerance had its ideal habitat. Aversion to inno-
vating thought is as natural to man as egoism; and
an innovating religion is no sooner established than it
finds equilibrium in denouncing innovation. Thus,
even apart from clerical action, and apart too from
the ethnic animosity to Mohammedanism, the medieval
laity, knowing nothing of the long intellectual and
sectarian struggles which have forced tolerance on
modern polity, were spontaneous persecutors of heresy
save where it appealed primarily to their anti-clerical
economic interests, or carried them away by mere
contagion of physical excitement. The Flagellants,
for instance, seem positively to have hypnotised many
by their procedure, as did the partly kindred and
partly contrary sect of Dancers, who flourished in
Flanders and Germany late in the fourteenth century.
It is thus credible that some were cured by incanta-
tions, which were hypnotic with a difference. But all
such eccentrics were normally liable to cruel ill-treat-
ment from their conforming fellows; and it is clear
that in the fourteenth century the mystical and com-
munistic heresies of Beghards and Beguins, male and
female, were promptly persecuted by the general laity.
The religion which categorically taught men to love
their enemies, never seems to have prepared them to
endure in their neighbours a difference of doctrine.
It is probable, too, that during the Dark Ages thou-
sands of helpless souls were put to death as sorcerers
by mobs without process of law, apart from those
executed under the old laws against magic or divina-
tion, and the Teutonic codes of the same order. In a
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similar spirit, Christian mobs in all countries and
ages had chronically wreaked a half-religious, half-
cconomic hatred on the Jews, of whom enormous
numbers died by massacre. Here the motive was not
wholly religious, since their unfortunate specialisation
in usury had set up ill-will against the Jews in the
period of the pagan empire, and even among the
Moors, who had given them religious toleration ; but
Christian animus certainly counted for much, and
carried the passion to lengths rarely reached in
antiquity. Thus the common run of Christian life
was grossly intolerant. It was left to the Church as
such, however, to frame for the suppression of free
thought in religion a machinery never paralleled in
human history.

§ 2. The Inquisition.

Though all the heresy hunts of the ancient church
had implied an inquisitorial ideal, nothing in the
nature of a ¢ Holy Office”” had existed in the Church
till the second quarter of the thirteenth century. It was
felt that the faithful could as a rule be trusted to raise
the ery of heresy wherever it could be scented. Such
prompt action we have seen taken in the cases of
'_I‘"'i“iaﬂ, Pelagius, Gottschalk, and Berengar. But
in the twelfth century the spirit of militant orthodoxy,
as seen in zealots like St. Bernard, had reached a
strength which pointed to some systematic action on
the part of the now much aggrandised papacy. St.
Bernard’s attitude to Abailard is that of the true
Infll_lisitor: he suspects, to begin with, the aceursed
Spirit of independent thought, and he is straightway
determined to make an example of the upstart who
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dares to reason on all doetrines for himself. But even
St. Bernard, eager as he was for the blood of Moslems,
could hardly have anticipated the spirit in which the
papacy acted from the Albigensian crusade onwards.
Coincident with that crusade was the digging up of
Amalrich’s bones, the burning of his followers, and
the veto on the study of Aristotle at Paris. Intoler-
ance had entered on a new era.

The first steps towards a systematic and centralised
Inquisition were taken about 1178, when, under Pope
Alexander III., the Church began moving against the
‘“ Manichean ” heretics of Languedoe. A papal legate
at that time forced from the Count of Toulouse and
his nobles a promise on oath to resist heresy ; and in
a council of the following year orthodox princes in
general were invited to use force for the purpose.
The Pope proceeded not only to excommunicate the
heretics and their backers but to declare, in the
fashion already consecrated by the Crusades, that no
one need keep faith with them ; further offering indul-
gences for two years to all who should make war on
them, and calling on their lords to reduce them to
slavery. As a result, a crusade was made in 1181, so
little marked by bloodshed as to be insignificant in
comparison with those of the next generation, but
sufficient to force an abjuration of heresy from the
lords concerned. Thereafter, in 1184, a Council held
at Verona prescribed with a new precision and
emphasis a systematic search for heresy by all bishops,
and called upon the nobles to lend their support in
the way of the necessary violence. Innocent III. had
thus had the way marked out for him, alike in sup-
pression and in prevention; and the Inquisition as
such dates from the close of his crusade against the
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Albigenses, when Pope Gregory IX. took from the
bishops the business of heresy-hunting and made it a
special task of the Dominican order (1238). After
« Manicheism >’ had been gtamped out there was a
lall in persecution as in heresy; but the institution
remained, to prevent new growths.

The broad outcome of its work was that whereas
the twelfth century had been one of intellectual dawn,
and the thirteenth, despite its murderous beginning,
one of diffusion of light, the fourteenth was on the
whole one of stationary knowledge, save in Italy
itself, where the full-grown energies of the Renais-
sance for the time defied repression. Indeed the
Church cared little about mere unbelief, as distinet
from anti-clerical heresy, where its political rule was
not thereby affected ; and in Italy, when anti-eleri-
calism was once put down, its wealth made it secure.
Even in Italy the literary life of the fourteenth
century was rather artistic than intellectual, science
and serious thought making little progress; while in
northern Europe they were visibly arrested. It was
in the outlying States, where heresy might mean a
cessation of papal revenue, that the Dominicans were
specially hounded on to their work. In England, in
the latter part of the thirteenth century, the great
spirit of Roger Bacon was cabined and confined by
inquisitorial enmities; and in France in the four-
feenth there was a signal suspension of intellectual
life, in the face of the activities of original thinkers
such as William of Occam. The throttling of the
civilisation of the south had reacted on the north.
Doubtless the desperate wars to which ecrusading
experience had given a new incitement counted for
much; and the constant political intrigues of the
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papacy for more, in arresting mental growth. *“ When
a city for any political proceeding had given offence to
its political head, emperor or king, or had irritated g
Roman bishop by opposition, the usual punishment,
by ecommand or interdict, was to inhibit its professors
from teaching, and to disperse its scholars.” All the
political causes wrought together for the hindrance of
Jhuman advancement. The immense destruction of
population by the Black Death, finally, was a great
incitement to superstition.

The main effect of the Inquisition is seen in Spain,
which in the Saracen period had been one of the
great sources of new thought and knowledge.
There, despite the element of intellectual curiosity
set up in the period of Moorish supremacy, when the
Christians were in general treated with tolerance, the
spirit of fanaticism was gradually ingrained by the
long struggle between Christians and Moslems for
the land; and an inquisitorial war on Jewish and
Moorish ideas was part of the Christian campaign.
As the Christians gained ground, ecclesiasticism gained
with them ; yet when the Inquisition, not yet a per-
manent Spanish tribunal, was set up in Spain in
1236, it was received by a large part of the population
with fear and dislike. It is an error to suppose that
there was something in  Spanish character ” specially
prone to the methods of the Inquisition. Spanish
orthodoxy is a manufactured product, and represents
the triumph, under special conditions, of the fanatical
element which belongs to every nation. Not only did
many eminent Spaniards detest and denounce the
Inquisition in its first and imperfectly destructive
form : the common people rioted against it when, in
its permanent and more murderous form, it was
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constituted in 1478-883, and put under Torquemada.
That memorable persecutor long felt his life to be in
danger from the people, both in Aragon and in Castile;
and the first inquisitor-general of Aragon was actually
killed by them. Yet even the ‘“ancient ” Inquisition
had been fatally successful. In the two centuries
from its establishment, while Averroism was rife in
Italy and France, Christian Spain must have been
well nigh rid of the other forms of heretical thought ;
and the first step of Ferdinand and Isabella after their
crowning triumph was to expel all Jews who would
not apostatise. On the remaining Moors the new
Inquisition went to work in a similar spirit, perse-
cuting them, baptising them by force, burning their
books, and driving them repeatedly to revolts, which
were always murderously put down. Finally, after
the failure of the great Armada against England, the
Inquisitors decided that the cause of the divine wrath
was their undue toleration of heresy, and a million of
nonconforming Moriscoes were miserably driven out
of Spain, as a hundred and sixty thousand Jews had
been a century before.

As all civilisation lives by the play of intellectual
variation, Spain was now stripped of a large part of
her mental as well as her material resources; and
the continued work of the Inquisition at length
clinched the arrest of her brilliant literature for
centuries, keeping her devoid of science while the
rest of Furope was gathering it. In introducing the
lf“luisition the Church had destroyed the specific
civilisation of southern France, thereby laming that
of northern France; and in thereafter applying the
machine to the civilisation of Spain she reduced that

to inanition.
{T
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It should be remembered that the Inquisition’s
purpose was to destroy books no less than men ; and
until printing overpowered the effort, the check thus
put on the spread of rational thought bade fair to be
fatal. In a single auto-da-fé (‘‘act of faith ”) at Sala-
manca, near the end of the fifteenth century, six thou-
sand volumes were burned, on the pretence that they
contained Judaic errors, or were concerned with magie
and witcheraft. It is certain that many of them were
of another character. Elsewhere the work of destruc-
tion was less ostentatiously done, but it was constant.

In the matter of torture and slaughter, however,
the work of the Inquisition has become a proverb ;
and after all corrections have been made on the
earlier estimates by Llorente and other historians,
the figures remain frightful. In “a few years,” the
New Inquisition burned alive, in Castile alone,
nearly two thousand persons, and variously penalised
some twenty thousand more. At this rate, many
thousands must have been burned in a generation ;
and the statement that nearly two hundred thousand
passed through the Spanish Inquisition’s hands in
thirty-six years is sadly credible. Its methods were
the negation of every principle of justice. Any evi-
dence, including that of criminals, children, and even
idiots, was valid against an accused person, while only
that of the most unimpeachable kind was heard in his
favour; all proceedings were strictly private; false
informers were almost never punished; and the
general principle was that anyone who was tried must

be somehow guilty, the Inquisition being like the Pope
infallible. Thus, if & man could not be convicted of
real heresy, he could be punished for an error in the
repetition of a prayer or a creed. But the torture-
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chamber can seldom have failed to yield whatever
proof was sought for. No such reign of terror and
horror has occurred in any other period of European
history ; and only in the practices of witch-finders
among savages can its systematic atrocity be any-
where paralleled. -

§ 8. Classic Survivals and Saracen Contacts.

Ancient literature, as we have seen, was nearing
its nadir when Christianity was becoming supreme in
the decadent Roman Empire; and with the formal
extinction of classic paganism came the virtual extine-
tion of fine letters, science, and philosophy, in the
Byzantine State no less than in the West. The last
Christian writers of any philosophic importance were
really products of classic culture and the ancient
civilisation. When that civilisation had been out-
wardly transformed to a Christian guise, the mental
life shrank to the field of theology, with a few fenced
and meagre plots of scholastic drilling-ground. Of
the decayed discipline of ancient culture, Christian
civilisation preserved only the most mechanical for-
mulas; and the mental training of the Dark Ages
consisted in a few handbooks (notably those by
Martianus Capella and Cassiodorus) of what was then
encyclopedic knowledge—the rules of Latin grammar,
dialectics or elementary logic, rhetorie, musie, arith-
metic, elementary geometry, and some traditional
astronomy. The first three constituted the Trivinm
or introductory course in the medieval schools; the
others the Quadrivium: together * the seven liberal
arts.” The larger Encyclopedia of Isidore of Seville,
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the standard authority for centuries, is as mechanieal,
as devoid of living thought, as empty of scientific
knowledge, as any of the others. In the way of
literature, there was left to most westerns little beyond
a few of the later Latin writers, such as Boethius,
who could pass muster as being Christians, Gregory
the Great having set the note of theological anathema
against the pagan poets and philosophers ; and classie
history survived only in bad abstracts.

Wherever in the Dark Ages we meet with any
power of thought, it is to be traced either to the
influence of Saracen contacts or, as in John Secotus;
to the Greek scholarship that had been preserved in
Ireland while the western empire was being dissolved
in barbarism. The English Alcuin, who had loyally
aided Charlemagne in his efforts to spread® education
in the new “ Holy Roman ” empire, got his culture
in an atmosphere where that influence had partly
survived. Beyond this, the Latin world had preserved
from the past, in the law schools which never wholly
died out in Italy, a professional knowledge of the
Justinian code, which the Lombards and Franks had
allowed to subsist for those who claimed to be judged
by it, and which remained the proper law of the papal
territory after Charlemagne. In the sphere of such
special knowledge, though it was strictly monopolised,
there was doubtless an intellectual life largely inde-
pendent of religion ; and there some clagsical culture
probably always flourished.

The first effectual movements of new mental life,
however, come from contact with the Saracens of
Spain. While the Byzantine world let the treasures
of old Greek knowledge fall from its hands, the
Mohammedans in the East early acquired, at first
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through the Nestorian Christians, some knowledge of
Aristotle and of Greek mathematics, medicine, and
astronomy ; and this in the progressive Saracen period
was passed on to the Moors of Spain. Thence came
into the Latin world the beginnings of science, as
- anciently known, with the beginnings of chemistry,
an Arab creation. After the period of John Scotus,
all culture had for centuries decayed: the few who
cared to read were monks, taught to hold pagan lore
in horror; so that at the end of the ninth century
even such schooling as the trivium and quadrivium
was rare in what had been the realm of Charlemagne ;
and the later manuals, such as that of St. Remi, were
even more puerile than the older. Only from new
culture-contacts could new culture arise.

One of the most fruitful impulses to such life was
the introduction, late in the tenth century, by Gerbert,
afterwards Pope Sylvester II., of an intermediate form
of the Arabic numerals, making possible the decimal
notation. Gerbert had acquired in his youthful sojourn
on the Spanish march—not among the Moors, as the
tradition has it—some knowledge of Arab mathe-
matics and of the logic of Aristotle; and where his
predecessors in the cathedral school at Rheims had
for the most part shunned the Latin classics, he used
them freely in teaching rhetoric. But the impulse he
gave to the science of number, so vital alike for
astronomy and for chemistry, was his greatest practical
serviee. Those who used his method of calculating
were called Gerbertists; and in that still dark age
even such knowledge as his gaverise to the belief that
he had dealings with the devil.

The new life was slow to take root; and when in
the eleventh century the English monk Adelhard



294 MEDIEVAL CHRISTIANITY.

translated from the Arabie, which he had learned in his
travels in Spain and Egypt, the Elements of Euclid, he
found little welcome for it. Not till a century later did
a fresh translation of Euclid from the Arabie, by
Campanus, make its way in the schools. Algebra came
from the same source, through a travelling merchant
of Pisa, about the beginning of the thirteenth century.
Thenceforth the infant sciences of physics held their
ground, and from those beginnings became possible
the lore of Roger Bacon. A genuine scientific spirit
indeed was slow to grow: the ideals and ethies of
religion had almost atrophied among Christians the
instinet for simple truth ; but the passion for astrology
promoted astronomy, and the passion for gold pro-
moted chemistry, all its practitioners hoping for the
philosopher’s stone, which should transmute lead into
gold. Always it is from the Arabs that the impulse
comes. Under the emperor Frederick II., who in his
Sicilian seat gave free course to Saracen culture and
thought, was first translated from the Arabic the
Greek Ptolemy’s great work on astronomy ; and for
Alphonso X. of Castile, by Moorish means, were com-
piled new astronomical tables. From the Arabs too
came trigonometry, which even for the Greeks had
not been a separate science ; and only in the fifteenth
century did Miller of Konigsberg (* Regiomontanus ™),
who perfected the decimal notation, first give it new
developments.

New philosophic thought came by the same paths.
Between the philosophy of the Arab Averroés, with
its Aristotelian basis and its lead to pantheism and
materialism on the one hand, and the moral reaction
set up by the Crusades on the other, the bases of
Christian orthodoxy were shaken. The legend that
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Frederick II. wrote a treatise entitled The Three
Impostors, dealing with Moses, Jesus, and Mohammed,
is a fable : there was probably no such book in the
Middle Ages, for it would have meant death at the
_hands of the Inquisition to possess it ; but the very
phrase showed what men ‘had become capable of
thinking and saying.

As the Renaissance proceeded in Italy in the teeth
of the strifes which ultimately destroyed Italian
liberty, men turned with all the zest of new intel-
ligence to the remains of Latin literature. Virgil
had become for the Middle Ages a beneficent magician,
a kind of classic Merlin, and as such he is framed by
Dante in his great poem of the other world. Religion
in Italy had been brought into something like con-
tempt by the lives and deeds of its ministers; and,
only in the literature of civilised antiquity could intel-
!ectual men find at once stimulus and satisfaction. It
is to be said for the popes and cardinals of Rome,
now among the wealthiest princes of Christendom,
that they too promoted the revival of learning by their
rewards. On their urging, scholars retrieved classies
from the garrets and cellars of a hundred monasteries,
or from the scrolls from which they had been partly
obliterated to make way for a theology that the
scholars despised. Popes and cardinals themselves,
indeed, were commonly held in the fourteenth and
titeenth centuries to care little about theology and to
t;:o_“' less—a state of things which ultimately aided

eir heretical adversaries, as did the scholarship they
helpgd to spread.
de:i?iii the fall of Constantinol?le came the final
Eecles: impulse to new culture in western Europe.

siastical hates, and those aroused by the
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crusading conquest of Byzantium, had for centuries
sundered the Greek and Latin worlds more com.
pletely than even those of Christian Europe and
Islam, setting up a Chinese wall where paganism,
albeit by fatal means, had effected mutual intercourse,
But on the capture of Constantinople by the Turks in
1452, numbers of despairing Greek scholars sought
refuge in the west, and were eagerly welcomed by
students who desired Greek, not to acquire the theology
of the Byzantines, but to read in the original the great
pagan masters. Thenceforth the forces of culture in
Europe became too strong for the forces of repression.
It was thus by a return to the thought and science of
buried paganism that Christian civilisation so-called
was put on a progressive footing. So long as Aristotle,
known through Latin translations made from the
Arabic, was a university text-book for students of
theology under ecclesiastical supervision, he was but
a modified instrument of dogmatism ; and his limita-
tions were made the measure of knowledge even as the
Bible had been. With the free return to the recovered
lore of free Greece came a new spirit of freedom,
destined to break down the reign of all dogmatisms,
and to build up a lore of its own.

§ 4. Religion and Anrt.

On one line, happily, the Church of the Renais-
sance was able to do a service to civilisation while
following its own ends. Among the apophthegms
which stand critical tests is that to the effect that
art has always been the handmaid of religion. So
true is it that even Protestant Christianity, which at
its start set its face against all pictorial expression of
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religious ideas, is in our own time visibly much
indebted to art for the preservation and cultivation of
religious sentiment.

In antiquity, save in the anti-idolatrous cults,
religion had been the great patron of imitative art,
inasmuch as it made the most constant economic
demand for sculptures and paintings. This law held
good from Hindostan to Rome; and even Judaism
and Mazdeism had perforce to subsidise architecture.
That common need for splendid temples preserved
architectural ideals in Byzantium when the art of the
higher sculpture had utterly disappeared ; and as the
loss of skill in sculpture, no less than the old aversion
to statues as symbols of paganism, prevented activity
on that line, the Byzantines devoted themselves to
the carving and painting of wooden icons, and to
mosaics, pictures, and manusecript illuminations, for
religious purposes. The results were constrained and
unprogressive; but hence, in the Dark Ages, and
during the short-lived Latin empire of Constantinople,
came the models for the first pictorial art of Italy;
and from that beginning, under the economic
éncouragement given by a priesthood whose wealth
was always increasing, and whose churches and
palaces constantly gained in splendour, came the
tmmense artistic flowering of the Renaissance. After
the Reformation had cut off half the sources of Italian
mleﬂ{asti:cal wealth, and Spanish rule had begun
ttl(;edmm mdustry, the artistic life of Italy rapidly
the ec““’“.?{ even as in Protestapt Holla:nd, wl'lere
e :nomlc demau::l was non-clerical, coming {.na.mly
s Wwealthy trading class who sought portraits and

ar pictures, there was a rapid decline from the

Period of political and 'economic contraction.
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It needed, however, the conditions of free civic life,
such as prevailed in the earlier part of the Renais-
sance, to raise ecclesiastical art from the bondage of
convention in which it had been kept by the Byzantine
Church, as by the priesthood of ancient Egypt. It
was the immense intellectual competition of the
Ttalian States in their period of free growth, and even
under their native despots, that bred artistic spirits
such as those who perpetually widened the bounds of
the arts of colour and form, from Giotto to Michel
Angelo and Titian.

Under equivalent conditions took place the great
evolution of architectural art in France and northern
Europe. It was mainly the economic demand of the
Church that evolved the admirable architecture called
“ @othic ”"—a misnomer applied by the later artificial
taste which could see beauty only in classical sym-
metry, and disdained the wild grace and power of the
medieval architecture as mere barbarism. It was
really a special development of artistic faculty.
Modern fancy has ascribed to the guilds of cathedral-
builders on the one hand a passion for occult lore,
supposed to be the source of the modern mummery
of “ Freemasonry,” and on the other hand a deep
religious feeling, of which the cathedral is supposed
to be the expression. How far this is from the truth
may be gathered from a closer study of their sculp-
tures in many of the older cathedrals and churches,
which reveal not only a riotous irreverence and
indecency, but at times a positive derision for the
faith. Nonetheless, organised Christianity had, by
its demand for their work, provided a wonderful
artistic environment for a cult which could no more
than those of antiquity evolve a humanity worthy of it.

P —
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CHAPTER TV

BYZANTINE CHRISTIANITY.

Tae history of Christian Byzantium, from the rise of
Islam to the fall of Constantinople, is the typical
instance of mental stagnation. During a period of eight
hundred years, even friendly research professes to
discover in Byzantine annals only one writer’s name
per century which posterity can be expected to keep in
memory. Such a history is the complete confutation
of the common theory that Christianity is in itself a
foree of progress; but once more we must take note
that Christianity was not the determining cause of

[the arrest. Civilisation progresses by the contact
| of cultures; and where that is lacking the results

are the same under all religious systems. Byzantium
presents the symptoms of China, because, like China, |
it was politically and intellectually isolated for a
_Whole era, under a centralised government which /
imposed certain norms of life and doctrine, and pre-
vented the va.riaM_m’uw’aLm&Qtiou that would
‘,’W arisen between its provinces. Only
inasmuch as it promoted and consecrated such a

 System was Christianity a primary factor in the

:eeultlmg arrest of growth. As a matter of fact, it

Ii;ntﬂltself alternately to division and to petrifaction.

3 1@ period, to the end of the seventh century,

Ogma was a source of strife which dismembered the
299
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empire: in the period of contracted empire, face to
face with the Moslem enemy, religious feeling tended
to prevent further disruption, very much as the Church
had been unified in the pagan period by persecution.

Within the contracted empire, however, there was
no durable progress. Its condensed annals give a
picture which even the barbarian west could not
outgo. In the period from 668 to 716 seven emperors
were dethroned, four of them were put to death, one
(while drunk) had his eyes put out, and two more, in
addition to two brothers of emperors, had their noses
cut off—punishments which in Byzantium became
classical. Under Christianity there was certainly
more cruelty and demoralisation than under early
Islam. The Caliph Aboubekr had given to his fol-
lowers those injunctions : “ Be just: the unjust never
prosper. Be valiant: die rather than yield. Be
merciful : slay neither old men, children, nor women.
Destroy neither fruit-trees, grain, nor cattle. Keep
your word, even to your enemies.” Only those who
refused either to become Moslems or to pay ftribute
were to be slain. 1In that spirit the Caliph Moawyah
rebuilt their church for the Christians of Hdessa.
Fifty years later, Justinian II. invaded Armenia, and
on driving out the Saracens seized and sold as slaves
the majority of the Christian inhabitants, reducing
the richest parts of the country to desert. And when,
after he had been dethroned, deprived of his nose,
and exiled for ten years, he returned to triumph over
his enemies, the Greek populace applauded him with
Biblical quotations as he sat in the circus with his feet
on his rivals’ necks.

The advent of Leo the Isaurian (716) marks an
epoch in Byzantine history. Acting as head of the




BYZANTINE CHRISTIANITY. 301

the established function of the eastern
emperors, he seb himself to check idolatry, first by
ordering that the pictures in the churches should be
placed high enough to prevent the people from kissing
them. On this issue the populace and the lower
clergy united against him, to the length of rebellion ;
and he in turn made his edicts more stringent. What-
ever may have been his motives, he acted on prin-
ciples afterwards founded on by Protestantism ; and
during a century and a half—save for a relapse from
787 to 818, in which the government was sometimes
tyrannically orthodox and sometimes tolerant—his.
views were more or less fully maintained by sue-
ceeding rulers. It is interesting to note that, as
repeatedly happened centuries later in the west, a
long period of religious strife through the whole State
created a party in favour of complete tolerance and
liberty of conscience. But though they so far gained
ground as to convert the emperor Nicephorus IL.
(802-811), who employed some of them in his
ministry, and treated both Paulician heretics and
}‘f:hels with unusual tolerance, there was mno such
intellectual life in Byzantium as could long sustain
a tolerant policy. It is a miscalculation to suppose,
as some do, that the triumph of iconoclasm would
have meant the regeneration of the empire. To work
regeneration there were needed further forces of
variation, since Islam stagnated without image-worship
as Byzantium did with it.
imLBo the A_erenia.n (813-820), who was averse to
forf;gg-wborshlp but desirous of keeping the peace, was
ol y the zeal of the iconoclastic party and t]:Ee
orr ey of the orthodox to resume an iconoclastic
¥. Under such circumstances numbers of the

chureh,
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clergy became temporisers, leaving to the monks the
fanatical defence of images; and as Leo himself was
capable, with the approbation of both parties, of an
act of the grossest treachery toward his enemy the
king of the Bulgarians, it is clear that neither icono-
clasm nor image-worship was raising the plane of
morals. Significantly enough, it was at the beginning
of the reign of Michael the Drunkard (842-867), who
was professedly orthodox, but openly burlesqued the
ceremonies of the church, that image-worship was
definitely restored, under the regency of his fanatical
mother, Theodora. The great majority were w

of the strife, and many of the iconoclasts had come
to the conclusion that relative sanity in religion was
not worth fighting for. For the rest, Michael was
finally assassinated, as Leo the Armenian had been
before him.

It was at this period that Photius, the most learned
man of the Dark Ages, became Patriarch of Con-
stantinople, in the teeth of the opposition of the Pope
of Rome, who after the formal restoration of image-
worship had been appealed to, as a champion of
orthodoxy, for the decision of some official disputes
in the Eastern church.  After his position was assured,
Photiug effectually fought the Roman claims, com-
pleting the schism between the churches; and in his
own sphere he did much for the preservation of
learning, and even something for the cultivation of
judgment. In theology, it is admitted by one of
another school, ““ he made uge of his own reason and
sagacity ”; and he is notable, in his period and place,
for having reached the idea that earthquakes might
uot be divine portents. But Photius js the high-
water-mark of Byzantine intelligence ; and no man
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of equal capacity and culture seems to have arisen
during the six remaining centuries of the eastern
empire.

It is impossible, indeed, to say whether there was
not in Byzantium, behind the official scenes, a higher
intellectual life. It was from Michael II. (“the
Stammerer ') that Louis the son of Charlemagne
received (824) the copy of the writings of Dionysius
“the Areopagite,” from which was made the first
Latin translation; and as this writer had a great
influence on John Scotus, who may even have acquired
his first knowledge of him from that very copy, which
he translated afresh, it may be that in Greece also,
where Dionysius was much admired and studied
among the monks, there were deep thinkers whom he
stimulated. But whereas even Scotus could reach
few in the west, any higher thought there may have
been in the east remained entirely latent. Learning
fared better. After Photius, the East produced for
posterity the important Lexicon of Suidas, which
Apparently belongs to the tenth century ; and in the
twelfth Eustathius of Thessalonica produced his
valuable commentary on Homer. But the populace
 the East was as ignorant and superstitious as that
of th‘? west; and the system of caste occupations or
hﬁr&dlt&ry pursuits made eastern learning even a less
®ommunicable influence than western.

In thf} political life there were fluctuations: and

ough n all ages alike there were dethronements,
mﬂsmahong, and mutilations of emperors and of
dynaatsuagected relatives, the time. of the_ _Basili.an
v si (867-1057) was one of relative stability, with
g me military glory, and temporary recovery

*Pansion of territory, as against Saracens and
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Bulgarians. Still the sum-total of each century’s
life was practically stagnation. Under emperors,
empresses, or eunuchs, the administration was sub.
stantially the same. Alien elements, which might
under other conditions have generated new life, had
entered the empire with the Slavonians, whose race,
after occupying Dalmatia and Illyricum at the wish
of Heraclius in the seventh century, flourished and
multiplied, and invaded the Paloponnesus early in
the ninth. The later iconoclastic emperors were
vigorous enough to bring them to submission ; but
Roman imperialism and Christian ecclesiasticism
between them undid all progressive influences, just
as the policy of militarism and fanaticism finally
did among the Saracens. _

The attempts at change, indeed, were many. Con-
spiracies were chronic; and when one failed the
conspirators were blinded according to Byzantine
rule ; emperors on the other hand were often
unmade; but the political machinery remained the
same. In the period to Heraclius, the ruling class
at Constantinople were mainly of Roman stock;
under the Iconoclastic emperors, who were Asiatics,
it was mainly Asiatic; later it became substantially
Greek, as each party drove out the other; but all
alike maintained the old imperial ideals.  Men of
every rank,” says the historian Finlay, ‘ were confined
within a restricted circle, and compelled to act in one
unvarying manner. Within the imperial palace, the
incessant ceremonial was regarded as the highest
branch of human knowledge......Among the people &
large, though the curial system of castes had bee’
broken down, still the trader was fettered to his cor
poration, and often to his quarter or street,...... amidst
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men of the same profession......No learning, no talent,
and no virtue could conduct either to distinction or
wealth, unless exercised according to the fixed formulas
that governed the state and the church. Hence even
the merchant, who travelled over all Asia, and who
supported the system by the immense duties that he
furnished to the government, supplied no new ideas
to society, and perhaps passed through life without
acquiring any.”
Yet such is the strength of the biological force of
variation that even in religion there was chronic
heresy. We have seen, in tracing the history of
western belief in the eleventh and twelfth centuries,
how a strenuous anti-clerical heresy, the Paulician,
had arisen and thriven in the east, defying the
bloodiest persecution, and developing in the old
fashion into a foree of hostility to the empire. After
that heresy had been thus fatally expelled, others
arose. In the twelfth century, under the theological
emperor Manuel Comnenus, there was a return to
the inexhaustible problem of the incarnation: men
tilsp}xted as to how God could at the same time be a
sacrifice and the offerer thereof; and the emperor
himself, convicted of heresy, came round to the
orthodox view, whatever it was. Soon the dispute
0ok a new form, over the awkward text * My Father
'8 greater than I”’; and the emperor gave an orthodox
Be1s1on which he engraved on tables of stone for the
E:;:‘*t fhurch, denouncing death on all who taught
th{!“l‘;;*fe- As usual, the dispute was not settled, and
the tnhll temveror Ar}dromcu.s was fain to take down
All the “i'lﬂ'lﬁ-nd f{_)rbld.all dlscusm'on on th_e subject.
Beceisted _ll e, antx-clenc.ul and anti-ceremonial heresy
€d ; and the burning alive of the monk Basil,
X
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founder of the Gnostic Bogomiles, did not mend
matters. The brutal sack and pillage of Constantinople
by the Latin crusaders, and the generation of western
tyranny that followed, did much to unify the Greek
people of the thirteenth century in a common hatred
of their masters, whom they at length cast out; but
this, again, meant no new intellectual life. To the
* last, there was a sufficiency of static Greek scholar-
ship to preserve much of the ancient heritage for the
time when the Turks should scatter it through the
west; but no Byzantine name belongs to the roll of
light-givers in the age of the Renaissance.

If we search for the bearing of religion on the
popular life during the thousand years of the eastern
empire, the conclusion will remain very much the
same as that reached by a study of the conditions of
the first centuries of established Christianity. Bound-
less credulity, boundless superstition, and zealous
idolatry, are the standing features from the seventh
century onwards. Conduct was substantially what it
had been in pagan times ; and whatever might be the
legal status of those born in slavery, the myriads of
captives enslaved in every successful war can have
had no better lot than those of the ancient world.
Doubtless the lot of the Byzantine people in the mass
was better than that of the westerns of the Dark
Ages insofar as they were artisans living under 2
regular government; but in the rural districts and
outlying regions they can have fared no better, either
in peace or war. When the Saracens wrested Crete
and Sicily from Byzantium early in the ninth century;
the majority of the inhabitants seem to have been
little loth to turn Moslems. * In almost every case it
which the Saracens conquered Christian nations,
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says the Christian historian already quoted, ‘“ history
anfortunately reveals that they owed their success
chiefly to the favour with which their progress was
regarded by the mass of the people. To the disgrace
of most Christian governments, it will be found that
their administration was more oppressive than that of
the Arabian conquerors.” - We have already seen that
both the Arabs and the Mongols, as apart from the
Turks, were by far the more tolerant. When the
Byzantine empire recovered Crete in the tenth century,
its rulers planned to exterminate the Saracen popula-
tion; and though the purpose was not carried ouf,
the Saracens who remained were reduced to virtual
serfdom.

Of the moral and intellectual unprogressiveness of
Byzantium we may say, finally, that the Christian
State, like those of the Saracens and the Turks, was in
large measure kept stationary precisely by the relation
of constant strife set up by the existence of the enemy.
Each was the curse of its antagonist. And Chris-
tianity did no more to raise men above that deadlock
of enmity than did Islam ; nay, the further factor of
Byzantine isolation represented by the rupture between
the Greek and Latin churches was a special product
of the Christian system.

L o i i e 0 e B L
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PART IV.—MODERN CHRISTTANITY.

CHAPTER L.
THE REFORMATION.
§ 1. Moral and Intellectual Forces.

As early as the eleventh century, we have seen at
work in both eastern and western Europe movements
of popular resistance at once to the religious claims
and the financial methods of the Christian priesthood,
to the dogmas on which those claims and methods
proceeded, and to the ceremonialism which backed
them. Early in the thirteenth century, the region in
which such heresy had most largely spread was
systematically warred upon by armies called out by
the Church, and there the movement was destroyed by
many years of bloodshed, the once heretical territory
becoming a centre of orthodox fanaticism. The
scattered seeds, however, bore fresh fruit, and in the
fourteenth century movements of thought, some of
which were no less deeply heretical, and many no less
anti-hierarchical, went far in the west and mnorth of
Europe. Still they failed to effect any revolution:
and in the middle of the fifteenth century the Church
of Rome, corrupt asits rulers were, might have seemed
to calculating observers more surely established than
ever before. It had passed through a long and
308
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seandalous series of papal schisms, and its power
seemed strengthened by reunion after a century and a
half of divisions.

Heretical forces of course there were, several of the
leading sects of the fourteenth century being still
active, especially in Germany and the Low Countries.
Thus the Brethren and Sisters of the Free Spirit, who
leant to pantheism in doctrine and to some degree of
antinomianism in practice, persisted in spite of per-
secution, as did the kindred movements of Beghards or
Turluping; members of these and similar sects even
found shelter in the lower order of the Franeciscans,
Dominicans, and Augustinians; and in Ifaly and
France the heretical Franciscan Fraticelli still obsti-
nately fought the papacy, which followed them up
with fire and sword. But there are no signs that the
papacy had thus far been shaken; and more than one
anti-clerical movement had died out. Thus in
England Lollardry had virtually disappeared in the
reign of Henry VI.; and in Bohemia, where the
Wiclifian John Huss in the opening years of the
century had preached vehemently against clerical and
papal abuses, not only had he been burned alive on
the sentence of the Council of Constance (1415), in
iquitous disregard of the emperor’s letter of safe-
conduct, but his followers, after long and savage wars
0 which great numbers were burned alive and they
themse_lves broke up into two sections, had finally
been either reconciled to the churech or reduced to
Peaceful nonconformity.
dai‘OWhere could the anti-papal spirit be said to be
POpE:mujl\y strong ; nor was it much regarded by the
Cl‘&co;v S little earlier than Huss, Matthew of

» Bishop of Worms, had written “On the
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Pollutions (de squaloribus) of the Roman Curia,” byt
he was never molested. It does not seem, further,
that the cause of the cruel sentence on Huss was so
much his attacks on the clergy or the papacy as the
enmities he had aroused (1) in what passed for philo.
sophy (he being a zealous “ Realist,” and as such hated
by the Nominalists, who were strong in the Council),
.and (2) on the side of nationality, he being a Czech
nationalist and a vehement enemy of the German
race and interest, which also were present in force.
And though the cruelty and the gross treachery of the
sentence on Huss, and the infliction of the same eruel
death on Jerome of Prague in the following year,
roused a furious revolt among the Hussites, they awoke
no general sympathy in Europe.

As the fifteenth century wore on, fresh movements
of anti-papal feeling rose, and some were put down.
A professor of theology at the university of Erfurt,
John of Wesel (not to be confounded with John
Wessel, also a critical reformer in theology, but never
persecuted), began about the middle of the century to
write against indulgences; and when he became &
popular preacher at Mayence and Worms he carried
his criticism further. The result was that in 1479 he
was arraigned before a ‘court of Inquisition” at
Mayence and cast into prison, where he soon died.
Wesel was a Nominalist, and as such was no less
hated by the Realists than Huss had been by the
Nominalists ; but since he was also denounced as &
Hussite, and was further an extremely free-tonglled
assailant of the hierarchy, there is reason in his case
to suppose a professional animus. Still there was 0o
formidable movement. Before John of Wesel, the
Netherlander John of Goch, Confessor to the Nuns of
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Tabor (d. 1475), had opposed both monasticism and
episcopal power ; but he was associated with the
orthodox Brethren of the Common Lot, and had
eriticised the antinomian morals of the Brethren of
the Free Spirit, so that he hardly figured as a
heretic. John Wessel, again (d. 1489), anticipated,
as Luther declared, most of the latter’s doctrines ; but
though he wandered in France and Italy, studied and
taught at Paris, and was a professor at Heidelberg,
exercising a wide influence, he never roused enmity
enough to bring him into trouble. On the other
hand, Savonarola’s strong dissentient movement at
Florence, as we have alreadynoted, fell with himin 1498.
All the while, nevertheless, there was proceeding
an intellectual process which had not before been
possible—a permeation of the northern part of the
continent, especially Germany, by a spirit of com-
paratively orthodox anti-Romanism, based on a
growing scholarship, which found in the sacred
books themselves a basis for its course. The scholarly
impulse had come from Italy, where it had been
fostered by the papacy itself; but in the north it had
a different social and political effect. In Germany
ﬂ-nd_ the Netherlands, to begin with, elementary edu-
"f‘“fm was gaining ground. The Brethren of the
Common Lot had done much for it, and many of
their pupils started fresh schools, which weakened
the first, but carried further their work. At the same
t}l{me Sprang up new universities ; those of Tubingen,
bef‘yence, Wittemberg, and Frankfort-on-the-Oder
Bilblig f;mnded bef-‘j?een 1477 and 1506. In the higher
e ICaL scholgrshlp, further, there had begun a new
ment aurentius Valla’s  Notes on the New Testa-
created a spirit of scholarlike eriticism ; and
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John Reuchlin, after a training in France, began in
Germany an equally vigorous movement of Hebrow
scholarship by producing the first Hebrew grammar,
Numbers of educated men were now in a position of
practical intellectual superiority to the great mass of
the clergy; and all the while the process of trans-
lating the New Testament or the gospels into the
modern languages for the use of the unlearned was
going on in all the more civilised countries. There
were German translations before Luther; Wiclif's
versions had been current in England ameng the
Lollards; and French and Italian versions had been
made by several hands in the fifteenth century. The
important result was that anti-clerical heresy began
to claim to be the stricter orthodoxy, and the church
could no longer bracket the sin of anti-clericalism
with that of rejecting the leading Christian dogmas.
Thus, when Erasmus of Rotterdam began with a new
and remarkable literary skill to write Latin satires on
the old text of the vices and ignorance of the monks
and other clergy, he had such an audience as no man
had yet had on that theme. In Petrarch’s day, a
century before, though he too had exclaimed like
every other educated man at the corruption of the
papal court and system, humanist literature was still
largely a matter of exquisite art for art’s sake; in
that of Erasmus it had begun to handle the most
vital intellectual and moral interests.

Yet, though such an intellectual ferment was &
condition precedent of the Reformation, it was not
the proximate cause of the explosion. The doctrinal
movement is seen at its strongest after Luther’s dis-
ruptive work had been done, in the allied movement
setup in France by Calvinism. More perhaps than in
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(ieneva itself, the Huguenot cause in France was one
of moral and intellectual revolt, certainly fanatical
but in large measure disinterested. What precipi-
tated the Reformation in Germany was the coalition
of the decisive economic interest of the self-seeking
nobles, and the anti-Roman national sentiment of
the people, with the moral and doctrinal appeal of
Luther. -

§ 2. Political and Economic Forces.

Even the grievance of indulgence-selling, which
gave the immediate provocation fo Luther’s action,
was an economic as well as a moral question. Many
of the hest Catholics were entirely at one with him
and such of his predecessors as Wesel and Wessel in
deploring and denouncing the form the traffic had
taken. The process of farming out the sale of indul-
gences to districts, as governments farmed oub the
taxes, was enough to stagger all men capable of
independent judgment; and the expedition of the
I_)ominican monk Tetzel had reduced it to something
hke'burlesque. Yet it was typical of what papal
administration had become. Archbishop Albert of
Mayence and Magdeburg, who was also margrave of
Brandenburg, owed the Pope the usual large sum for
his investiture, and could not pay. The Pope, LeoX.,
greatly needed money for his building outlays; and
the supreme prince of the church gave to the lesser
permission to set up in his province a Vvigorous
trade in indulgences. For this trade Tetzel was
m’lec“’d: not by the Pope but by the Archbishop, as
2 notoriously suitable tool. Albert in turn made a

nancial arrangement with the great German banking
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house of Fuggers, and their agent accompanieg
Tetzel to take care of the cash. Thus, though
the transaction was strictly a German one, the pro-
cedure was externally one of bleeding a German
province, through its superstition, in the financia]
interest of Rome. Well-informed people knew that
the papal agent carried off at least the archbishop’s
debt ; and others might plausibly surmise that there
had gone a million thalers more, as the takings had
been abnormally great.

Obviously the mass of the ecitizens were super-
stitious believers, otherwise the traffic could not have
gone on ; and Luther in his pulpit began merely by
opposing the abuse of the practice, not the canonieal
principle. In absolution, he correctly argued, there
were according to the established doctrine three
eIements——contrition, confession, and remission of
penalties; and indulgences could effect only the
third. He accordingly refused to absolve any on the
mere ground of an indulgence ; whereupon Tetzel,
finding his traffic thus ostensibly hampered, preached
against him, and the historic battle began. The
theses nailed to the Wittemberg church door by
Luther (1517) did not assail the Church or the Pope ;
they simply challenged on orthodox lines the abuse
of indulgences ; and when Luther began to publish
his views he expressed himself with perfect submis-
sion to the Pope.

What won him the support of a vigorous popular
party, albeit a minority, and of a sufficient section of
the nobility, was in the first place his courage, and in
the second place the growing restiveness of the Ger-
mans as such under what was practically an Italian
domination. In past history, the *“ Germanic empire "
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had been wont to lord it over Italy on feudal grounds,
and it was always a sore point with many that Italy
none the less received an increasing tribute from
Germany as from other States. The blunder of the
Papacy in Luther’s case lay in not realising how far
such feelings, in connection with a fresh scandal, might
go in setting up a northern tide of anti-Roman animus.
So long wont to browbeat all insubordination, and to
decide doctrinal disputes by fiat instead of by per-
suasion, it either prescribed or permitted to its agents
the usual tone in their dealings with Luther; and
finally the Pope thought to clinch matters by a bull
(1520) against his doctrines, giving him his choice
between submission and excommunication. His
defiance, and the act of excommunication, duly fol-
lowed, and the Protestant Church began.

Even now the Papacy, witless of new developments,
could very well suppose the new heresy transient.
Charles V., the new Emperor, was thoroughly orthodox;
and not many of the German nobles were ostensibly
otherwise. But Charles was under a deep obligation
to Frederick the Elector of Saxony for his election ;
8115! Frederick was one of those who had begun, for
racial and financial reasons, to contemplate *“ home
rule ” in matters ecclesiastical. Frederick accordingly
was allowed to protect Luther, whose courage in going
to the Diet of Worms, with Huss’s fate in common
memory, further established his popular influence.
Manhood always loves manhood. After 1526, how-
over, the process of the Reformation in Germany was
T:::gtantmlly one of wholesale confiscation of church
‘_Oc&?)land QOOfls by the nobles, who were thus irre-
e hiz comml'gted to !:he cause; and though Luther

s more single-minded colleagues were naturally
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disgusted, there was no other way in which they coulq
have won, popular sympathy counting for nothing iy
such a matter without military force.

A rupture took place, finally, between the Emperor
and the new Medicean Pope, Clement VIL., over the
desperate politics of Italy, the Papacy for once taking
a national course in resisting an imperialist invasion,
But the invaders triumphed ; Italy was overrun anew s
Rome was sacked (1527) with all the atrocity which
historically distinguishes the Christian conquests of
the city from those of the ancient Gauls and Goths;
and during the eritical years of the establishment of
Protestantism the emperor was in no mood to quarrel
with his German friends in the interest of a Pope
whose friendship he could not trust. All the political
conditions were thus abnormally favourable to the
Lutheran movement. At the same time, every menace
from Rome led naturally to intensification of the
Lutheran heresy; and though it always remained
much nearer Catholicism than did Calvinism, it
emphasized more and more its differences,

In the meantime the success of the movement of
Zwingli at Zurich had proved independently that the
strength of the Reformation lay in its appeal to
economic interest. Confiscation of the possessions of
the Church by the municipal authorities was a first
step, and one for which, once taken, the community
would fight rather than revoke it. With signal unwis-
dom, the Roman curia had contrived to allot most of
the Swiss town livings to Italians, so that the vested
interests were alien and not local. The municipalitys
on the other hand, sagaciously pacified those interests
by guaranteeing pensions or posts as teachers or
preachers to the whole twenty-four canons of the
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chapter ; and there and in some other cantons the
aconomic Reformation, thus effected, was permanent.
In the case of England, on the other hand, the
primary factor in the repudiation of papal rule wag
the personal insistence of Henry VIIL on a divorce
from his first wife, Catherine -of Aragon, the aunt of
the emperor, Charles V. Henry was so far from
peing inclined to Protestantism that he caused to be
compiled by his bishops (1521) a treatise in reply to
Luther, to which he put his name, thereupon receiving
from Leo X. the title of «Defender of the Faith.”
To the very last, he burned doctrinal Protestants as
heretics, and despite revival of the old Lollard propa-
ganda the country remained substantially Catholic in
creed. But when it came to the king’s demand for &
divorce, the Pope, Clement VIL., was in a hopeless
dilemma, since if he granted the request, which he
was personally and theologically not unwilling to do,
he would exasperate the emperor Charles, of whom
he dreaded to make an irreconcilable enemy, besides
offending the whole Catholicism of Spain and even
much of that of England. When once Henry decided
to take ecclesiastical rule into his own hands, he found
tlfat, little as he liked the new doctrines, he must in
his own interest proceed to confiscate church lands
and bestow the bulk of them on adherents, thereby
establishing a firm anti-papal interest. So little way
did positive Protestant doctrine make that when his
daughter Mary came to the throne, though she dared
not try to resume the church Jands, the people were
in substantial sympathy with her faith, and only her
‘{“*‘l‘fmge with Philip and her persecution of heretics
lf‘llr_'_‘ed any large number against her. Even under
ilizabeth, it was the new national enmity to Spain,
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and not religious propaganda, that made the bulk of
the people Protestant in creed and worship.

The process of the Reformation in Scotland clearly
follows the economic law. So late as 1535 Scotland
was 80 Catholic in belief, despite the usual grievances
against priestly rapacity and luxury, that the parlia.
ment passed a law forbidding all importation of the
writings of Luther, forbidding discussions of his
“ damnable opinions.” But as soon as the English
king by his confiscation of the rich monastery lands
(1536-39) showed the Scots nobles how they might
enrich themselves by turning Protestant, they began
to favour heresy; and from the death of the last
Catholic king, James V. (1542), throughout the
minority of his daughter Mary, they protected the
reforming preachers. In 1543 began the wrecking of
monasteries by mobs ; in 1546 was assassinated
Cardinal Beaton, who had taken active steps to destroy
heresy ; and though the ferocious war with England
delayed developments, as did the regency of the
Queen’s French mother, the preaching of Calyinism
by John Knox and others carried enough of the towns-
people to make easy the passing, in 1560, of an Aet
which made Protestantism the established religion of
the country. As usual, by far the greater part of the
plunder went to the landowning class, who brazenly
broke all their promises of endowment to the preachers.
But the latter had perforce to submit, indignant as
they were; and when the young Catholic queen Mary
arrived in 1561 she found a Protestant kingdom, in
which the most powerful class was rich with church
Spoils. Again the political and the economic forces

had been the obviously determining factors in the
change.
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geandinavian Protestantism, in turn, moved on the
same line of economic opportunity and pressure. A

pular movement seems to have begun in Denmark,
put it was favoured by the throne; and the nobles,
geeing the possibilities of the case, soon followed ;
whereupon King Christian III., who ruled both
Denmark and Norway, suppressed Catholicism with
the nobles’ help, and confiscated the rich possessions
of the bishops. In Sweden, on the other hand,
Gustavus Vasa took the initiative against the clergy,
who had supported the Danish rule which he suec-
ceeded in throwing off; and he naturally had with
him the mass of the laity, especially when he gave
the nobles leave to reclaim the lands that had been
granted by their ancestors to the monasteries. Doe-
trinal Protestantism followed in the wake of confis-
cation.

The Protestantism of Holland, again, was plainly
the result of the mismanagement of Philip II. When
Protestantism had in other countries reached its
fullest extension, the Low Countries were still mainly
Catholic, only a few of the poorer classes having
changed, apart from the Anabaptist movement, which
had a much larger following; and the slaughter of
such heretics by the Inquisition went on for many
years with the acquiescence of the middle and upper
orders. In the Netherlands, the local Inquisition,
conducted by natives, was positively more cruel than
that of Spain. It is thus clear that there was no
special bias to Protestantism in the ‘ Teutonic”
races as such. The orthodox Protestant movement
;flt'ared Holland not from the German but from the
t;:t:-ch side; and it needed not only the ferocity but

apacity of Alva to create a permanent Protestant
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and rationalist movement among the needy nobility,
When the Protestant mobs began to resort to image.
breaking they put their cause in great peril. The
real reason of the slowness of the nobles to tur
Protestant was, doubtless, that they had little to gain
from plunder of their Church in any case, it havi
long been abnormally poor by reason of the restrictive
policy of the Flemish and Duteh feudal princes in the
past. When the rupture with Spain was complete,
the Church estates were scrupulously disposed of in
the public interest, Dutch Protestantism being thus
exceptionally clean-handed.

Philip’s attempts to enrich the priesthood were
certainly part of the provocation he gave his subjects
in the Netherlands ; but their resentment was at the
outset strictly political, not religious ; and it is reason-
able to say that had he chosen to reside among them
and conciliate them he could easily have kept them
Catholic, while in that case Spain might very well
have become Protestant, and Dutch and Flemish
resources would have been turned against Spanish
disaffection. Even in what remained the Spanish
Netherlands, Catholicism entirely recovered its ground.
The Teutonic Charles V. had been as rigidly Catholie
as his predecessors on the Spanish throne, and for the
same reasons, (1) that the Church in his dominions
helped him and did not thwart him ; and (2) that his
large revenues from the Netherlands made it unneces-
sary for him to plunder the Church as did the Scandi-
navian kings and Henry VIII.

In the case of France, where Protestantism reached
its highest development in point of intellectual and
militant energy, but became stationary after a geners-
tion of desperate strife, and later decayed, the play of
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political and economic causation is little less clear.
There, as has been said, there was much less osten-
sible pressure of wealth-seeking interest on the side of
the Reformation than in Germany and elsewhere ; yet
so far as the nobles were concerned an economic
motive was certainly at work. At the outset of his
reign, Francis I. had won from the Pope, practically
at the sword’s point, the concession (1516) of the right
to appoint bishops and abbots, the papacy in return
receiving the annates, or first year’s revenue. The
result was that the Gallican Church was at least as
corrupt as any other section of the fold, its dignities
being usually bestowed on court favourites, whose
exactions exasperated the rural gentry as much as
those of papal nominees would have done. The
throne being strong, however, and the king having
no special financial motive to go further, the cause of
reform had no help from his side. Had he turned
“reformer,” as he once had some thought of doing,
he could probably have made France Protestant with
less difficulty than Henry VIII. met with in England ;
but in view of the political divisions set up by
Lutheranism in Germany he decided against the
New propaganda.

That, nevertheless, proceeded. There had always
been keen criticism of the church in France; and as
éarly as 1512 there began at Meaux a reform move-
me“'{ on substantially Protestant lines, under the
3::31‘1083 of the local bishop. He, however, was put
th;m by the threats of the college of the Sorbonne,
w4t l::elesmstxcal faculty of the university of Paris;
il :E ﬁr§t notable signs of anti-Romanism came

¢ Vaudois of Provence, a small population

Which had been settled there after the virtual
¥
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extermination of their predecessors of the same
name and stock in the thirteenth century, and whg
were latterly found to have the same anti-clerical ten.
dencies. Under Louis XII. the Church had sought
to punish them, but he refused to permit it, declari
them better people than the orthodox. Finding
themselves in sympathy with the Reform movement,
they sent some of their own preachers to Switzerland
and Germany (1530) to learn from it, and began
a similar propaganda. Decrees were issued against
them in 15385 and 1540, but Francis proposed to spare
them on condition that they should enter the Church
of Rome. This policy failing, and Franeis having
made a treaty with Charles V., under which, on papal
pressure, he agreed to put down heresy, the Vaudois
were given up to coercion. There ensued a massacre
so vile (1545) that the king, now near his end, was
revolted by it, declaring that his orders had been
grossly exceeded. A slow process of inquiry, left fo
his son, dragged on for years, but finally came to
nothing.

The Vaudois had been nearly exterminated, in the
old fashion ; but the massacre served to proclaim and
spread their doctrine, which rapidly gained ground
among the skilled artizan class as well ag among the
nobles, the Swiss printing-presses doing it signsl
service. Persecution, as usual, kept pace with props
ganda; and in 1557 Pope Paul IV., with the king's
approval, decreed that the Inquisition should be sét
up in France, where it had never yet been established:
The legal * parliament” of Paris, jealous for it
privileges, successfully resisted; but the Sorbonné
and the Church carried on the work of herefit"
burning, till at length the Huguenots were drivel
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to arms (1562). Their name had come from that of
the German-speaking Eidgenossen (*‘ oath-fellows ™) of
Qwitzerland ; but their doctrine was that of Calvin, who,
driven from France (1533), was now long established
af Geneva; and their tenacity showed the value of
his close-knit dogmatism as. a political inspiration.
(atholic fanaticism and treachery on the one hand,
and Huguenot intemperance on the other, brought
about eight furious civil wars in the period 1562-
1594. The high-water mark of wickedness in that
generation was the abominable Massacre of St.
Bartholomew (1572), which followed on the third
truce, and roused a new intensity of hatred. So
evenly balanced were the forces that only after more
than twenty years of further convulsions was the
strife ended by the politic decision of the Protestant
Henry of Navarre to turn Catholic and so win the
erown (1594), on the score that *“ Paris was well worth
a Mass.” He thus secured for his Protestant sup-
porters a perfect toleration, which he confirmed by
the Edict of Nantes (1597).

In Poland and Bohemia, where also Protestantism
went far, on bases laid by the old movements of the
]‘Iusmt,es, the process was at first facilitated, as in
Germany, by the political conditions; and the
economic motive was clearly potent. The subsequent
"'OHEPS_G and excision of Protestantism in those
countries, as in France, in the seventeenth and
";ghteeﬂt—h centuries, completes the proof that for
- mo.dﬁm as for the ancient world political and
:’zﬂr.lomlc forces are the determinants of a creed’s
'“.;.fssh or failure, culture movements being, as it

» the force of variation which they condition.
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§ 8. Social and Political Results.

On the side of daily life, it fared with Protestantisy
as with the early Church : where it was warred upon
it was circumspect ; where it had easier course it was
lax. Thus we have the express admission of Luther
that under Protestantism he found less spirituality
around him than there had been under Romanism;
and there is abundant evidence that the first effect of
the new regimen in Germany was to promote wha
Catholic and Protestant teachers alike professed fo
think the most serious form of immorality—sexual
licence. In point of fact, Luther’s own doctrines of
predestination and grace were a species of unbought
indulgences, sure to injure good morals, even apart
from the effect of a free use of the Bible asa working
code. Some of Luther’s fellow-preachers justified
and practised bigamy ; and he and his colleagues not
only counselled Henry VIII. to marry a second time
without divorcing his first queen, but gave their
official consent, albeit reluctantly, to such a pro-
ceeding on the part of the Landgrave of Hesse
Among the common people, the new sense of freedom
quickly gave a religious impulse to the lamentable
Peasants’ War, and later to the so-called Anabaptist
movement, which, though it contained elements of
sincerity and virtue that are not always acknow
ledged, amounted in the main to & movement of mord!
and social chaos.

Luther, during whose time of hiding in the Wark
burg (1521-1522) the new ferment began at Wittem
berg, came thither to denounce it as a work of Satan;
but it was a sequel of his own action. The né¥
leaders, Storch and Miinzer and Carlstadt, had
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as he had advised to the Bible, and there they found
texts for whatever they were minded to try, from
image-smashing to the plunder and burning of
monasteries and castles, and a general effort at social
revolution. In all they did, they declared and
believed they were moved by the Spirit of God.
Luther had done this service to Catholicism, that his
course led to the practical proof that the Bible, put in
the hands of the multitude as the sufficient guide to
conduct, wrought far more harm than good. Peasant
revolts, indeed, had repeatedly occurred in Germany
before his time, the gross tyranny of the nobles pro-
voking them; but the religious frenzy of Minzer
gave to the rising of 1524-25 in Swabia and Franconia,
though the formulated demands of the insurgents were
just and reasonable, a character of wildness and
violence seldom seen before. Luther, accordingly, to
save his own position, vehemently denounced the
rising, and hounded on the nobles to its bloody
suppression, a work in which they needed no urging.
H'ns protector, the wise Frederick of Saxony, then on
his deathbed, gave no such evil counsel, but advised
moderation, and admitted the guilt of his order towards
the common people. The end was, however, that at
least 100,000 peasants were slain ; and the lot of those
left was worse than before. The later Anabaptist
fovement, which set up a short-lived republic (1535)
l}n the city of Minster in Westphalia, and spread to
lolland, was too destitute of political sanity to gain
- l_’“t visionaries, and was everywhere put down

Wwith immense bloodshed. .
fl’o)rtxrtt}‘::s%el; social and political evils were to come
~gtug % ormation. In 1526, at the Diet of Spires,
peror Charles V. called for strong measures
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against Lutheranism, but was firmly resisted by th
new Elector of Saxony and the other Luthergy
princes, whereupon the emperor waived his claim,
not caring to raise a war in the Pope’s interest; and
it was agreed that each head of a State in the empire
should take his own way in regard to religion, his
subjects being at his disposal. It was at this stage
that the German Reformation began its most decisive
progress. In the next few years the Papal party,
backed by the Emperor, twice carried decrees rescind-
ing that of 1526. First came the decree of the second
Diet of Spires (1529). Against this a formal protest
was made to the emperor by the Lutheran prinees
and a number of the free imperial cities of Germany
and BSwitzerland, whence arose first the title of
“ Protestants.” In 1580 the emperor convened a
fresh Diet at Augsburg, to which the Lutherans were
required to bring a formal Confession of Faith. This
was framed on conciliatory lines; but the emperor
issued a fresh coercive decree, whereupon the Germans
formed the defensive League of Smalkald, from which
the Swiss were excluded on their refusal to sign the
Augsburg Confession. At this stage the invasion of
Austria by the Turks delayed civil war, so that
Luther was able to die in peace (1546). Then war
began, and the Protestant League was quickly and
thoroughly overthrown by the emperor. After a fo¥
years, however, the imperial tyranny, exercised
through Spanish troops, forced a revolt of the
Protestant princes, who with the help of Frant
defeated Charles (1552). Now was effected the Peact
of Augsburg (signed 1555), which left the princes 8
before to determine at their own will whether ther
States should be Lutheran or Catholic, and enti
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them to keep what church lands they had confiscated
before 1552. No protection whatever was decreed
for Calvinists, with whom the Lutherans had long
heen at daggers drawn, and who had not yet gained
much ground in Germany.

Such a peace failed to settle the vital question as
to whether in future the Protestant princes could
make further confiscations, on the plea of the con-
version of Catholic bishops and abbots or otherwise.
As the century wore on, accordingly, the princes
« gacularised ” many more Church estates; and as
Protestantism was all the while losing moral ground
in Germany through the adoption of Calvinism by
several princes, and the bitter quarrels of the sects and
sub-sects, the Catholics held the more strongly to their
view of the Augsburg treaty, which was that all
bishoprics and abbeys held directly from the emperor
were to remain Catholic. Friction grew from decade
to decade, and, civiec wisdom making no progress on
either side, a number of the Lutherans and Calvinists
at length formed (1608) a militant union, led by the
Ua_lviniat prince Christian of Anhalt, to defend their
gains ; and the Catholics, led by Maximilian, Duke of
Ba}‘&ria, formed another. The Calvinists were the
C?uef firebrands ; and Christian was bent on aggres-
gion, to the end of upsetting the power of the Catholic
House of Austria.

Thu train, however, was fired from Bohemia, where
the Protestant mobles were at odds with their two
successive kings, Matthias and Ferdinand, both of
that house, and both bent on putting down Protestant- -
1sm on the crown lands. The nobles began a revolt
in & brutally lawless fashion; and when, in a winter
bause of the war, Ferdinand was elected emperor
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(1619), they deposed him from the throne of Bohemiu,
and elected in his place the Calvinist prince Frederick,
Elector Palatine (son-in-law of James L of Englang),
who foolishly accepted. The capable Maximilian,
with Tilly for general, took the field on behalf of
Ferdinand ; the Lutheran princes stood aloof frop
Frederick, who for his own part had offended his
Lutheran subjects by slighting their rites: his fey
allies could not sustain him, and he was easily defeated
and put to headlong flight. At once the leading
Protestant nobles of Bohemia were put to death; their
lands were confiscated ; the clergy of the chief Pro-.
testant body, the Bohemian Brethren, dating back to
the time of Huss, were expelled in mass; and Protes-
tantism in Bohemia was soon practically at an end.
Many of both the Lutheran and Calvinist churches,
in their resentment at the slackness of the German
Protestant League, voluntarily went over to Catholicism.
At the same period the Protestant Prince of Tran-
sylvania had been in alliance with the Turks to attack
Vienna ; and the Protestant faith was thus discredited
on another side.

Meantime, however, the Thirty Years’ War had
begun. Frederick’s general, Mansfeld, held out for
him in the Palatinate ; the dissolution of the army of
the Protestant Union supplied him with fresh soldiers,
content to live by plunder ; English volunteers and
new German allies joined ; and the struggle went from
bad to worse. The failure or defeat of the first Pro-
testant combatants brought others upon the scene:
James of England appealed to Gustayus Adolphus of
Sweden and Christian IV. of Denmark to join him in
recovering the Palatinate for his son-in-law, and,
unable to subsidise Gustavus as he required, made
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terms with Christian, who at once entered the war.
Phereupon the emperor employed Wallenstein, and
the Protestants were defeated and hard pressed, till
the great Gustavus came to their aid. Under his
masterly leadership they regained their ground,
but could not decisively triumph. After his death
at the battle of Liitzen (1632) new developments took
place, France entering the imbroglio by way of weak-
ening her enemies Austria and Spain, the two pillars
of the empire ; and one era of war passed into another
without stay or respite.

In the course of this inconceivable struggle children
grew to middle age, and men grew from youth to
grey hairs ; most of those who began the strife passed
away ere it had ended ; the French Richelieu rose to
greatness and died ; and the English Civil War passed
through nearly its whole course, a mere episode In
comparison. When at length there was signed the
Peace of Westphalia (1648), the German world was
reduced to mortal exhaustion. The armies on both
sides had been to the common people as the monstrous
dragons of fable, bestial devourers, dealing ruin to
friend and foe alike. Every sack of a city was a
new triumph of cruelty and wickedness; tortures
were inflicted by the mercenaries which almost
redeemed the name of the Inquisition; and, as of
old in the Ireland of Elizabeth’s day, peasants were
found dead with grass in their mouths. According
to some calculations, half of the entire population of
G'ern_mny was gone; and it is certain that in many
districts numbers and wealth, man and beast, had
been. reduced in a much greater proportion, whole
provmces_ being denuded of live stock, and whole
towns going to ruin. German civilisation had been
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thrown back a full hundred years, morally ang
materially. No such procession of brutality and viee
as followed the armies of Tilly and Wallenstein had
been seen since the first Crusade; and the genera.-
tion which had seen them and been able to surviye
them was itself grown callous. Capacity, culture,
and conduct had alike fallen below the levels of a
century before.

By the Peace of Westphalia were settled the
boundaries of the two creeds which had thus battled
for a whole generation. In Germany, proselytism
was at an end; but the States whose princes had
been Protestant remained so, they and their Catholie
neighbours keeping the right to impose their faith on
their subjects. Protestantism had gained nothing
beyond rooting Catholicism more completely out of
Protestant States ; and, on the other hand, the
Catholics had rooted heresy out of theirs. No racial
dividing-line subsisted. Teutonic Bavaria and Austria
remained Catholic, as the five original Teutonie
cantons of Switzerland had done from the first ; and
between Lutherans and Calvinists, of whatever stock,
there remained a sullen doctrinal division. Bohemia
had been lost to Protestantism, and Poland was now
far on the way to the same fate.

The diverse cases of Poland and France here supply
yet another lesson in economic causation. In France
at the accession of Henry IV. the Protestants were &
very strong party, including many of the nobles,
though a minority of the nation; in Poland, at the
accession of Sigismund IIL in 1586, they were con-
siderably stronger. Within half-a-century they were
in full decadence in both countries, from similar causes:
Sigismund (the cousin of Gustavus Adolphus), though

R
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grandson of the Protestant Gustavus Vasa of Sweden,
had been bred a Catholic with a view to his inheriting
the Polish ecrown ; and from the day of his accession
he set himself to the aggrandisement of his creed.
He thereby lost the crown of Sweden, but he went far
to make Poland Catholic; and the newly constituted
order of Jesuits did the rest. To the Polish crown
belonged the right of conferring life appointments to
which were attached great tracts of crown land; and
the constant use of this economic force for Catholicism
during a long reign began the downfall of the Protes-
tantism of the nobility, who, though including many
men of superior capacity, had been moved as usual by
the economic motive in their heresy. The complete
ascendancy of the Jesuits during the seventeenth
eentury ultimately wrought the ruin of Poland, their
policy having expelled the Protestants, alienated the
Cossacks, who belonged to the Greek Church, and
paralysed the intellectual life of the nation.

In France, the decay of Protestantism was effected
substantially by economic means. When Richelieu
obtained power the Huguenot party was strong, turbu-
lent, intolerant, and aggressive. Practising on the
one hand a firm political control, and on the other a
strict tolerance, he began the policy of detaching the
ablest nobles from the Huguenot interest by giving
them positions of the highest honour and trust, the
holding of which soon reconeciled them to the court.
Thus deprived of leaders who were men of the
world, the Huguenot party fell into the hands of
its fanatical clergy, under whose guidance it became
{I‘mre aggressive, and so provoked fresh civil war.
The balance of military power being now easily
on the side of the crown, the revolts were decisively
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put down ; and the policy of anti-ecclesiasticism ang
toleration, persisted in by Richelieu and carried on
after him by Mazarin, prevented any further strife,
Thus French Protestantism was irretrievably on the
decline when Louis XIV., reverting to the politics of
Catholic bigotry, and not content with setting on foot
cruel persecutions which drove many from the country
despite the laws against emigration, committed the
immense and criminal blunder of revoking the Edict
of Nantes (1685), and so expelling from France the
remnant of the Huguenots. He had been advised that
the refusal of liberty of worship would bring them to
the Church, and that they could be hindered from
emigrating. On the contrary, his plan lost to France
fifty thousand families of industrious inhabitants, whose
Protestantism had ceased to be turbulent, though it
remained austere; and by thus grievously weakening
a kingdom already heavily bled by his wars, the French
king prepared his own military humiliation, and the
consequent depression of his church.

The alarm and resentment set up by his act counted
for much in stirring the English people three years
later to resist their Romanising king James II., who,
had he gone his Wway more prudently, might have done
much to rehabilitate Catholicism in virtue of the
fanatical devotion to the throne already developed by
the reaction against the Puritan rebellion. On the
other hand, the tyrannous policy which had kept
Ireland Catholie, by identifying Protestantism with
oppression, and Catholicism with the national memories,
was cruelly carried on by England, with the result of
maintaining a perpetual division between the two
countries, and preparing a great source of Catholic
Population for the United States in a later age. The
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profound decivilisation inflicted on Ireland by Pro-
testant England is probably the greatest of the sogial
and political evils resulting from the Reformation ;
put the persecution of dissenters in England, and the
more savage dragooning of Presbyterians in Scotland
under Charles II. and James IL., must go to the same
account. Nowhere, not even in Profestant Switzer-
Jand—save in the case of Zurich, well led by Zwingli,
and in that of the Grisons, where Catholics and
Protestants agreed to abolish feudal abuses—did the
Reformation work social betterment for the common
people. In England the tyranny of the Protestant
nobles under Edward VI. was both corrupt and cruel ;
and the Norfolk rising of 1549 was as savagely sup-
pressed as that of Wat Tyler had been in Catholic
times.

In the processes by which Protestantism lost ground,
as in those by which Catholicism counteracted its own
successes, there was a considerable play of intellectual
forces, which we shall consider apart. But though
the economie, the political, and the intellectual forces
always interact, the two former have had a potency
which has thus far been little acknowledged. It is
essential to realise that they have affected the move-
ment of thought more than they have been affected by
it ; and above all that they, and not the imaginary
bias of race, have determined the total fortunes of the
Reformation.

§ 4. Intellectual Results.
Tur intellectual reactions set up by the Reforma-

tion were complex, and on some sides apparently
contradictory. Some populations, and in general the
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populace of the countries which remained Protestant,
were made collectively more fanatical than they had
been under Catholicism, even as Catholicism itself
became for a time more strenuous under the stress of
the conflict; but, on the other hand, there grew up
on the intellectual border of Protestantism forms of
heresy which outraged its majority ; and within the
political sphere of Catholicism there came a new
growth of scepticism. All these varying results can
be traced to the initial shock of the revolt against
Rome.

Luther and Calvin, it is clear, were alike bigots, as
little disposed to religious toleration as the papacy
ever was. Of Pope Paul III. (1584-49) it is recorded
that he “bore with contradiction in the consistory,
and encouraged freedom of discussion.” No such
tribute could be paid to the Protestant leaders of
his day. Indeed, it is noteworthy that while the
Catholic hierarchy of the period were not a little open
to new scientific thought, Luther derided the teaching
of Copernicus, and would have suppressed it if he
could. It resulted from the spirit of such leaders
that their polities could not be reconciled. Luther,
though he proceeded from a theoretical retention of
the Mass (set forth in the conciliatory Augsburg
Confession of 1530, drawn up by Melanchthon) to &
bitter denunciation of it, always leant towards the
Catholic doctrine of the eucharist in that he merely
substituted the dogma of * consubstantiation for
“ transubstantiation,” and refused to go further.
The Swiss Protestants took up another position.
Their chief founder, Ulrich Zwingli, a more rational
Spirit than Luther, and brave enough to teach that
good heathens might be saved, went boldly back to
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the position of John Scotus, and taught that the
pread and wine of the sacrament were merely
memorial symbols. On this head, despite the efforts
of Melanchthon, Luther refused all compromise, and
denounced the Zwinglians with his usual violence.
Calvin, whose power in Geneva was established in
1541, tempered their formula after Luther’s death
to the extent of affirming, in Luthevan language, that
in the eucharist a certain divine influence was com-
municated to faithful participants. But even this
could not secure the dogmatic agreement that the
theological ideal demanded; and the followers of
Luther soon gave the quarrel a quality of incurable
bitterness. Even on the question of predestination
the sects could not agree, though both Luther and
Calvin, in their different terminologies, affirmed the
foreordination of all things.

These were only the most comprehensive of a
multitude of Protestant divisions. In the sixteenth
century there are enumerated by ecclesiastical
historians at least eighty Protestant sects, all named
for certain special tenets, or after leaders who held
themselves apart. The general resort to the Bible
had thus revived the phenomena of the early ages of
the faith ; and each leading sect or church within its
own sphere sought in the papal fashion to suppress
variation. The result was a maximum of dogmatism
and malice. Every sect split into many. Thus there
were some thirteen groups of Anabaptists; over thirty
Séparate confessions were drawn up among the main

e8; and Luther enumerated nine varieties of
doctrine on the eucharist alone. The doctrine
seldomest broached was that of mutual toleration.
Between Lutherans and Calvinists the quarrel went
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so far that when John Laski, the learned Poligh
Calvinist, was sailing from England to the continey;
on his expulsion with his adherents from Englang
under Mary, he was refused leave to remain at the
Lutheran ports of Elsinore, Hamburg, Lubeck, ang
Rostock. But as time went on the Lutherans were
divided endlessly and irreconcilably on doctrinal issues
among themselves. Melanchthon died declaring the
gladness with which he passed away from a world
filled with the monstrous hatreds of theologians;
and after his day matters grew worse instead of
better.

It was thus abundantly proved that the cult of the
Bible gave no help towards peace and goodwill ; and
Catholicism naturally profited by the demonstration,
mary Protestants returning to its fold. In Germany
such reversions were set up alike by the attitude of
Luther towards the revolting peasants, many of
whom in turn rejected his doctrine, and by the
wild licence of the Anabaptists, whose madness could
be traced to his impetus. Equally did Romanism
gain from the admission that freedom of profession
was found to give outlets for atheism; and from the
open growth of Unitarianism which, taking rise in
Italy in the Lutheran period, was thence carried to
Switzerland and elsewhere, and made considerable
headway in Poland. The younger Socinus (Sozzini),
who joined and developed the movement, was not its
founder even in Poland; but when modified and
organised by him there it received his name. The
Socinian cult terrified many Protestants, driving them
back to the old ways; and it may have been partly
the resentful fear of such effects that led Calvin to
commit his historic crime of causing the Spaniard
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Qarvetus to be burned at the stake (1558) for uttering
Unitarian doctrine. But Calvin’s language at every
stage of the episode, his heartless account of the
vietim's sufferings, and his gross abuse of him after-
wards, tell of the ordinary spirit of the bigot—
incensed at opposition and exulting in vengeance.
Where a scholar could so sink, the bulk of the
Protestant communities inevitably became fanatical
and hard. In Holland, where Calvin’s church became
that of the republic, it treated Arminianism in the
seventeenth century as itself had been treated by
Lutheranism in the sixteenth. Arminius (Jacobus
Harmensen) had sought in a halting fashion to modify
the dogma of predestination, and to prove that all
men might repent and be saved. Dying after much
controversy (1609), he left a sect who went further than
he; and the strife came to the verge of civil war, the
Arminian Barneveldt being beheaded as a traitor
(1619), and the illustrious Grotius sentenced to
perpetual imprisonment, from which however he con-
trived to escape. In England in the next generation
the Presbyterians, whose doctrine was Calvinistic,
showed the same tyrannous temper; the Arminian
archbishop Laud was no better; and in Calvinist
Scotland and Lutheran Germany alike the common
people were similarly intolerant. Standing with their
leaders on the Bible as the beginning and end of
truth, the Protestants everywhere assumed infallibility,
and proceeded to decree pains and penalties with a
quite papal inhumanity. Had Luther been able to
give effect to his hatred of the Jews, they would have
been persecuted as they never had been—apart from
the chronic massacres—in the Catholic period. He
Would have left them neither gynagogues nor homes,
/
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neither books nor property. Thus taught, Protestants
became persecutors in mass.

In particular, they everywhere turned with g new
zest to the burning of witches, the old superstitions
being frightfully reinforced by the newly current
doctrine of the Pentateuch. No argument—though it
was tried by some—could countervail the testimony
of the Sacred Book against witcheraft, and its decree
of the death penalty. As the frenzy of witeh-burning
was equally intense in the Catholic countries in the
Lutheran period, the mania may be traced in the first
instance to the Inquisition, which made a specialty of
such action. But it is clear that the new study of the
Bible in Protestant countries gave it as strong a
stimulus. In England and Scotland, for instance,
there had been very little witch-burning in the
Catholic period; and the first English law for the
purpose was passed under Henry VIIL., in 1541 ; but
in both countries the madness thenceforth went step
for step with the growth of Puritanism ; and the
amount of insane cruelty caused by it is past human
power to realise.

If the merits of Christianity as a civilising force
are to be in any way determined by its influence in
working bloodshed, its record in the matter of witeh-
slaying alone would serve to place it, in that regard,
lower than any other creed. Classic paganism knew
no such infamy. All the horrors which Christians
are wont to cite as typically heathen, the legends of
Juggernaut and the pictures of Dahomey, dwindle

beside the dreadful sum of evil set forth in the past

of their own faith. For the Protestant lands burned
at least as many hapless women for the imaginary
crime of witeheraft as the Inquisition burned men for
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heresy. Most of the victims were women whose sole
offence had been to have few friends. To be left a
childless widow or an old maid was to run the risk of
impeachment as & witech by any superstitious or
malevolent neighbour ; and the danger seems to have
been actually doubled when such a woman gave
herself to the work of rustic medicine-making in &
gpirit of goodwill to her kind. Lonely women who
suffered in their minds from their very loneliness were
almost sure to be condemned ; and in cases where
partial insanity did not lead them to admit the insane
charges against them, torture easily attained the same
end. But the mere repute for scientific studies could
bring a man to his death ; and in Scotland a physician
was horribly tortured and at last burned on the charge
of having raised the storm which endangered the life
of King James on his return voyage from Denmark
with his bride. The erowning touch of horror is the
fact that in Protestant history for generations there is
hardly a trace of popular compassion for the vietims.
In the north of Catholic Italy there was rebellion
against witch-burning, perhaps because it was a part
of the machinery of the Inquisition ; in the Pro-
testant countries there was nothing of the kind.
Luther, a man normally fond of children, was capable
of advising that a * possessed ” child should be thrown
into the river to drown or be cured. In Italy and France
there had always been scepticism on the matter
among educated men ; in the Protestant world the new
Bibliolatry made such scepticism go in fear of its life.
Wherever it arose, piety met it with the consciousness
of perfect wisdom, derived from revelation. Calvin
was as confident on the subject as Luther; and when
Doctor John Wier of Cléves, apparently a believer in
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demons, whose numbers he afterwards statistically
estimated at over seven thousand millions, ventured
to argue in 1563 that many of the so-called witcheg
were simply lunatics, he met as little favour in the
Protestant as in the Catholic sphere. It is to be
remembered, as a landmark in intellectual history,
that the great French publicist Jean Bodin, the most
original political thinker of his age, and far from
orthodox on the Christian creed, was the foremost
champion of the reigning superstition, which had
become one of his rooted prejudices.

In England, in 1584, a notable book was written
against it, the Discoverie of Witcheraft, by Reginald
Scot; but still the mania deepened. King James I.
caused Scot’s book to be burned by the hangman in
the next generation ; and the superstition, thus
accredited, reached its height in the period of the
Commonwealth, whereafter it declined in the sceptical
era of the Restoration. Nowhere did effective resistance
arise on the religious plane. The reaction was con-
spicuously the work of the sceptics, noted as such.
Montaigne began it in France, by the sheer force of
his hardy and luminous common sense, which made
no account of either the theology or the learning
arrayed against it ; and inasmuch ag the most brutal
fanaticism was in this matter everywhere bound up
with the popular creed, the new enlightenment became
in England anti-democratic because democracy there
was the power of persecution, as in France it became
anti-clerical. The Protestant movement had in its
own despite set up a measure of mental freedom, by
breaking up the ecclesiastical unity of Europe ; but
its spirit soon revealed to clear eyes that freedom of
thought was not to be reached by mere reform of

P.._._.. e ——
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the Church as such. It thus evolved a scepticism
which struck at the roots of all Christian beliefs.

The intellectual fatality of the Reformation was that
it set up against the principle of papal authority not
that of private judgment but that of revelation,and thus
still made ancient ignorance the arbiter in the deepest
problems. It is indeed vain to say, with Erasmus
and with Goethe, that Luther did ill to force a crisis,
and that the reform of the Church should have been
left to time and the process of culture. No culture
could have reformed the papacy as an economic
gystem : the struggle there was finally not between
knowledge and ignorance but between vested interests
and outsiders’ rights. In the Rome of Leo X., as
Ranke has calculated, there were twenty-five hundred
venal offices, half of them created by Leo to raise
funds for the building of St. Peter’s; and probably
most were held by cultured men. What they fought
for was not dogma but revenue: Luther when among
them had been scandalised by their irreligion, not by
their superstition. Looking back, we may still say
that a violent rupture was inevitable. Two genera-
tions later, we find Pope Sixtus V. (1585-90) raising
money as did Leo X. by the sale of places, and putting
the prices so high as to promote official corruption in
an extreme degree.

Rome, as a city, lived on its ecclesiastical revenue,
and the total vested interest was irreversible. During
the long papal schism in which the main wealth of
the Church went to the Popes of Avignon, Rome sank
visibly to the level of ‘‘ a town of cowherds,” and the
old church of St. Peter’s was in danger of falling to
pieces. From the middle of the fifteenth century to the
end of the sixteenth, the Popes laboured successively
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to make their city the most splendid in Europe;
and only a great revenue, extorted by corrupt or
corrupting methods, could maintain it. The greaf
Council of Trent, begun in 1545 to reform and reor-
ganise the Church, had accomplished at its close in
1563 only a few doctrinal, diseiplinary, and hier-
archical modifications ; and its own history proved the
impossibility of a vital reform from within. Twice
suspended for long periods, on pretexts of the dis-
turbed state of Europe, it revealed in its closing
session the inability of the nations as such to agree
on any curative policy. The emperor, Ferdinand L.,
called for many reforms in a Protestant direction,
such as marriage of priests, schools for the poor, ““ the
cup for the laity,” and the reform of convents ; and
the French prelates supported him; but those of Spain
violently resisted, though they agreed in wishing to
restrict the Pope’s power; while the Italians, the
most numerous party, stood by the Pope in all things,
denouncing all gainsayers. In the end, the diplo-
matic cardinal Morone arranged matters with the
different courts ; the bishops had for the most part to
give way ; and the powers of the Pope, which in 1545
the movers of the Council had been bent on curtail-
ing, were established in nearly every particular,
without any important change being made in the
administrative system. The Council had indeed
repudiated the Lutheran and Calvinist doctrines of
predestination to sin and salvation ; and on this head
the Lutherans gradually came round to the Catholic
view ; but on the side of Church government the Refor-
mation remained practically justified. Still, it is the
historic fact that its first general result was intellectual
retrogression. Save in England, where Elizabeth’s
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irreligious regimen gave scope for a literary and
scientific renaissance while it humiliated religion and
the Church, leaving the fanatical growth of Pro-
testantism to come later, the Protestant atmosphere
was everywhere one of theological passion and super-
stition, in which art and scieuce and fine letters were
blighted.

By reaction, some similar results accrued within the
scope of Catholicism in France and Italy. It is
significant that * the importance of the anatomical
deseription of the heart by Vesalius was not thoroughly
comprehended by investigators for seventy-three years
(1543 to 1616); and the uses of the valves of the
veins remained unknown for more than half a cen-
tury.” This was the period of the wars of religion in
France, and of the theologians in Germany. Servetus
had gone far on the way to the theory of the circula-
tion of the blood in his Clristianismi Restitutio (not
in his work on the Trinity, as is often asserted), but
the fact remained absolutely unknown in Switzerland
and Germany. Scotland, which just before the Refor-!
mation had in the works of Dunbar and Lyndsay what '
might have been the beginning of a great literature, |
fell into a theological delirium which lasted two]
hl}udred years, and from which the nation emerged |
with its literary and intellectual continuity destroyed, |
and needing new tillage from foreign thought to yield 1
any new life. 1t was only after the period of devout,
Protestantism had been succeeded by gtrife-weariness, |
toleration, and doubt, that Protestant Holland and |
Switzerland began to count for anything in science |
and scholarship; and Germany and Scandinavia had '
to wait still longer for a new birth.

Catholic France, with all her troubles, fared on the
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whole better in the mental life, Rabelais was for hig
country a fountain of riotous wisdom all through the
worst time of the eivil wars ; and before they had
ended Montaigne began effectually the new enlighten-
ment. Only in England, where Shakespeare and
Bacon signalised Protestant rule, was there any similar
good fortune; and both in England and France the
period was one of extensive though necessarily cautions
scepticism. Alongside of the first stirrings of Pro-
testantism there had arisen in France a spirit of critical
unbelief, represented by the Cymbalum Mundi of
Bonaventure des Periers (1587), who had set out as a
Protestant ; and the ferocities of the war engendered
In many a temper like his. What Montaigne did was
to give to practical scepticism the warrant of literary
genius, and to win for it free currency by the skill of
his insinuation. Without such fortunate fathering,
rationalism in England made much headway in the
Elizabethan age. Shakespeare is subtly impregnated
with itg spirit; Bacon gave it a broad basis under
cover of orthodoxy ; and there were loud contemporary
protests that atheism wag on foot wherever continental
culture came,

By such complainants the evil wag early traced to
Italy ; and it is clear that there, after the Spanish con-
quest, men’s energies turned from the closed field of
polities to that of religion and Philosophy, despite the
Inquisition, very much gg men in ancient Greece had
burned to philosophy after the rise of the Macedonian
tyranny. From Italy eame alike Deism and Uni-
tarianism, and guch atheism as there was. The
Inquisition gti]] burned all heretieg alike when it
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many heretics ; and the zealots had to call in lay
bigots to help them. Heretical books were burned by
the thousand, most being absolutely suppressed ; and
when there was established (about 1550) the famous
Index Eaxpwrgatorius, in imitation of the example
already set at Louvain and Paris, it was soon found that
some works by cardinals, and by the framer of the first
Italian list, had to be included. Protestantism was
thus erushed out in Italy, with due bloodshed to boot;
and the heretical Franciscans were forced in mass to
recant ; but in the end there was no gain to faith.
Heresy became more elusive and more pervasive ;
and when in the year 1600 the Papacy put to death
Giordano Bruno, his work as the herald of a new
philosophy was already done. In the next generation
appeared Galileo, the pioneer of a new era of practical
science. Thus even in her time of downfall did Italy
begin for Europe a second renascence. .
Thenceforth, in the sphere of the Church of Rome,
unbelief persisted either audaciously or secretly along-
side of the faith. Within the Church, the long battle
with Protestantism had evolved fresh energies of
propaganda, and even a measure of ascetic reforma-
!zlon. In particular, the new Order of Jesuits (founded
in 1584), which we have seen completing the recapture
of Poland, strove everywhere by every available means,
fair and foul, for the Church’s supremacy. Where
treachery and cruelty could not be used, as they were
in Poland, the Jesuits made play with a system of
edu_cation which realised the ideals of the time; and
besides thus training the young as adherents, the
Church developed within itself a revival of ecclesi-
?ztlcal len}'ning that made a formidable resistance to
e learning of French and English Protestantism.
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In the latter half of the seventeenth century the
combatants thus wrought by their literary warfare
what they had previously done by their physical
strife—a gain to the spirit of unbelief. Neither side
convinced the other; and while the Protestants
discredited many of the old Catholic beliefs, their
Opponents more subtly diseredited the faculty of
theological reason, putting all human judgments in
doubt as such. The outcome was a strengthening
of the anti-theological bias. Jesuit education, where
it became at all scientific, armed the born sceptics ;
and where it was limited to belles lettres it failed
n the long run to make either earnes believers or
able disputants.

Thus the Reformation, in the act of giving Chris-
tianity a new intensity of life among certain popula-
tions, where it fostered and was fostered by a growth
of intolerant democracy, unwittingly promoted at
once fanaticism and freethinking hoth in its own and
in its enemy’s sphere. Deepened superstition forced
a deepening of scepticism ; ‘fanaticism drove moderate
men to science; and theological learning discredited
theology. In papal and downtrodden Italy, in
monarchic and military France, in the England
of the Restoration, and in semi-democratic Holland,
there worked in the seventeenth century the same
divergent forces.

In both Holland and England, by help of the spirit
of fanatical democracy, the multiplication of sects and
heresies in the second generation of the seventeenth
century was so great—180 being specified in England
alone—that no repressive policy could deal with them;
and under cover of their political freedom there arose
Unitarian doctrine among the common people, even
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as anti-Scriptural Deism spread among the educated.
Devoutly religious men, such as George Fox, the
tounder of Quakerism, by the very thoroughness of
their loyalty to the doctrine of the inward light, helped
to shake among sincere people the old docility of belief
in revelation, though in some cases they reinforced
it, and in many more evoked, by reaction, the spirit of
persecution.

The net gain from Protestantism thus lay in the
disruption of centralised spiritual tyranny. The
rents in the structure made openings for air and
light at a time when new currents were beginning
to blow and new light to shine. Twenty years before
Luther’s schism, Columbus had found the New World.
Copernicus, dying in 1543, left his teaching to the
world in which Protestantism had just established
itself. Early in the next century Kepler and Galileo
began to roll back for men the old dream-boundaries
of the universe. The modern era was in full progres-
sion; and with it Christianity had begun its era
of slow decline.



CHAPTER II.
PROGRESS OF ANTI-CHRISTIAN THOUGHT.

§ 1. The Physical Sciences.

It was primarily the growth of physical science, from
the middle of the sixteenth century, that gave
solidity and permanence to the new movements of
rationalistic revolt aroused by the spectacle of the
Reformation and the strifes it engendered. That
spectacle, and in general the wars of religion which
followed, tended more to make scoffers or sceptics
than to develop constructive rationalism. One of the
conclusions forced on statesmanlike minds by the
religious wars in France was that “ a peace with two
religions was better than a war with none ’; and the
seventeenth century there began with a strong though
secretive tendency among the idle classes to what in
the next century became universally known as the
Voltairean temper. In the seventeenth, however, it
was denied the use of printing; and under this dis-
advantage it must have fared ill were it not for the
new studies which at once developed and buttressed
the spirit of inquiry. They built up a new habit of
mind, the surest obstacle to dogma. _
Were men wont to develop their beliefs logieally,
the teaching of Copernicus alone, when once accepted,
would have broken up the orthodox faith, which at

nearly every point implied the geocentric theory-
348
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Giordano Bruno, recognising this, wove on the one
hand the Copernican principle into his restatement of
the ancient doctrine of the infinity of the universe,
and on the other hand derided alike Catholicism and
Protestantism. But a comprehensive philosophy is
not the kind of propaganda that first ¢ comes home
{o men’s business and bosoms "’ the line of practical
disturbance lay through exact science; and it is in
the practical and experimental work of Galileo that
COpernicanism begins (1616-1638) to stir the educated
intelligence of Europe. Bacon and Bodin, like Luther,
had rejected it as theoretically propounded. It was
the telescopic discoveries of Galileo that staggered
the sceptics and alarmed the church.

The need for a solid discipline as & grounding for
rationalism is made clear by the aberrations of many
of the earlier religious doubters. Bodin, as we have
seen, held fanatically by witcheraft ; and he likewise
accepted astrology, as did many half-developed Italian
freethinkers who rejected the ideas of demons and
sorcery, and doubted much concerning the Bible.
Men reasoned on such matters by the light of their
training, of what seemed to be probability, and of
seanty evidence, in matters where, as in astrology,
hypotheses could be properly checked only by minute
and patient serutiny. Thus the disbelievers in astro-
logy were as a rule bigoted Christians who, like Luther,
merely rejected it as unseriptural, while Melanchthon
leant to the belief. It has been said with broad truth
that whereas Greece, with her dialectic discipline,
exhorted men to make their beliefs agree with one
another, and the Christian Church ordered them' to
nu}k_e their beliefs agree with her dogma, the modern
spirit demands that beliefs should agree with facts.
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Such a spirit first promoted and then wasg immense]y
promoted by the study of natural science. Even iy
the Middle Ages, as in antiquity, physicians were pro-
verbially given to irreligion ; and the study of Physies
was still more conducive to religious doubt than thgt
of physie.

In England the naturalistic spirit, as we may term
-+ 1t, was notably popularised by Bacon, but the effectug]
growth of Protestant fanaticism began in his day, and
had to run its course before much energy was available
for scientifie research ; though both Gilbert the elec-
trician and Harvey the discoverer of the circulation of
the blood belonged to Bacon’s generation. But even
before the Restoration, educated Englishmen were
weary enough of strife to begin the gatherings which
afterwards became the Royal Society, devoted strictly
to scientific enquiry, with a positive veto on all theo-
logical discussion.

To their scientific studies they had a powerful lead
from France, where Descartes had virtually begun a
new era in philosophy by his Discourse on Method
(1687), a work which professed allegiance to the
Church but reversed all the Church’s methods ; and
where Gassendi, a truer physicist than Descartes,
controverted the spiritualistic positions of the latter in
a singularly modern spirit of rationalism. By this
time, too, had begun to appear the impotence of the
Church against the ubiquitousness of modern heresy-
She contrived to strike where she should have
spared, and to spare where ghe ought in consis-
tency to have struck. Galileo was probably, as he
professed to be, an orthodox Catholic in his main
theological beliefs, yet he was persecuted by the
Inquisition ; and though the story of his “still it
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moves”’ is a fable, he was forced to recant under
threat of torture.  Descartes, who protested his
loyalty to the Church, was at least a new support
to theism; but because his teachings were adopted
in France by the Jansenists, the quasi-Protestant
enemies of the Jesuits, they were ecclesiastically
prohibited, and his supporters in the church and
the university were persecuted; while the prudent
Gassendi, who at times reasons like an atheist, con-
trived without protestation to keep on good terms
with the Church, of which he was actually a Canon.
He had taken orders solely for the sake of an income ;
and he was never disturbed, though he wrote a vindi-
cation of Epicurus, one of the most nearly atheistical
of the Greek philosophers.

Nowhere is the new impulse to science more clearly
seen than in papal and Spanish-ruled Italy. There,
as Bacon complained was the case nearly everywhere
throughout Europe, most scientific professors were
poorly paid, while the learned professions were well
endowed ; yet at the close of the sixteenth century
there did not exist a single distinguished Greek scholar
in the peninsula; and while this may have been due
to papal policy, the unfostered study of the natural
sciences went forward on all hands. Narrowly watched
by the Church, the students nevertheless propagated
new science throughout north-western Europe. Un-
happily, as we have seen, the theological spirit still
hampered its evolution, but the study persisted.

_ From the middle of the seventeenth century onwards
it is clear that physical science by its very method
and character undermined theology. Here there were
possible rational proof and intelligent agreement,
instead of the eternal sterility of theological debate on
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irrational propositions. In France, Holland, ang
England, the followers of Descartes, even when
agreeing on a fundamentally wrong theory of cosmic
physics, made for rationalism by their discipline ag
well as by what was accurate in their detailed science;
the influence of the English Royal Society was
recognisably anti-clerical ; and from Gassendi onwards
the whole scientific movement told decisively against
superstition, so that the belief in witeheraft was
discredited within a generation from the time of its
worst intensity. Glanvil, who professed a scientifie
scepticism, on Cartesian lines, defended the super-
stition as Bodin had done, and was supported not only
by the theologians but by such a pious man of science
as the chemist Boyle, who was equally sceptical in his
own proper sphere; yet they could not restore
credulity. More august beliefs were shaken in turn.
Boyle in his latter years set himself anxiously to
defend Christianity ; and Newton was moved to exert
himself even in the cause of theism, which was newly
challenged. But Newton himself was a Unitarian;
his distinguished contemporary the astronomer Halley
was reputed a thorough unbeliever; and Newton’s
own philosophy, which proceeded on Gassendi as well
as on the devout Kepler, was denounced by some, in-
cluding the German Leibnitz, as tending to atheism.
Leibnitz in turn stood wearily aloof from the church
in his own country. No personal bias or prejudice
could cancel the fundamental dissidence between
exact science and “ revealed ”” dogma. :
While the literary movement of English Deism in
the eighteenth century was not ostensibly groundﬂd
on physical philosophy, being rather ecritical and
logical, it always kept the new science in view; 8
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the movement in France, as set up by the young
Voltaire, connected itself from the first with the New-
tonian philosophy, which there had to drive out the
(Cartesian, now become orthodox. In the hands of
La Mettrie, biological science pointed to even deeper
heresy ; and, for such propagandists as Diderot and
D’Holbach, all science was an inspiration to a general
rejection of religion. Even the pursuit of mathe-
matics developed pronounced unbelievers, such as
D’Alembert and Condorcet. ~When, finally, in the
closing years of the century the scientific spirit flagged
or stagnated in England, first by reason of the new
growths of industry and the new imperial expansion,
later by reason of reaction against the French Revolu-
tion, it was the French men of science, in particular
the astronomers and mathematicians, as Laplace,
Lagrange, Lalande, and Delambre, who carried on the
profession of rationalism. In particular, Laplace’s
great contribution, the nebular hypothesis, clinched
on non-theistic grounds the whole development of
modern astronomy ; and the philosopher Kant, who
on that point had in a measure anticipated him, never
adopted the semblance of Christian orthodoxy even
while seeking to conserve theism.

All the later generalisations of science have told in
the same way ; and all have had to struggle for life
against the instinctive hostility of the Christian
Churches, Protestant and Catholic alike. Geology,
after a generation of outery, made an end of the
orthodox theory of cosmic creation; the evolution
tbeory drove home the negation with a new construe-
tive doctrine; and Darwinism, after a no less desperate
contest, has upturned the very foundations of Christian
ethios as well as dogma. It does not countervail this

AA
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essential tendency that a number of men of sciencg
in each generation profess to adhere to Christianity,
The adherence is seldom thorough, and when it 18, it
1s commonly recognised to stand for lack of culture op
the historical and ethical sides of the issue. The
result is that Protestant Christianity nearl Y everywhere
capitulates outwardly to natural science, professing
still' to save its own more essential dogmas; while
Catholicism forces upon its adherents either * scien-
tific nescience” or a dissimulation fatal to zeal.

§ 2. Philosophy, Cosmic and Moral.

It lies on the face of our sketeh of the movement of
physical science that it is subversive of Christian
orthodoxy, though not of extra-Christian theism. But
since Giordano Bruno all cosmice philosophy has
pointed to pantheism; and all moral philosophy since
Descartes has been more or less fatally subversive of
Christian dogma. In the great work of Spinoza
(1671), who partly proceeded on Descartes and partly
transcended him, we have a philosophy and an ethic
that are reluctantly pronounced by respectful theists
to be virtually atheistic; and no great philosophy
since has reversed that impetus.

Moral philosophy had begun to be non-theological
in Montaigne’s day ; and his disciple, Charron, con-
structed in his Wisdom what is pronounced to be the
first modern treatise on that footing. Less than &
century later the English Cumberland, although 8
bishop of the Church, took a similarly rationalistic
course in morals in his reply to Hobbes (1672);
making no appeal to revelation, though of course
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making no attack on it; and the undisguised
naturalism of Hobbes was thus tacitly countenanced
in fundamentals from the clerical side, in the very act
of repudiation. Shaftesbury, who became the most
influential moralist of the first half of the eighteenth
century, did but develop the naturalistic principle on
avowedly theistic and non-Christian lines. Bishop
Berkeley, who assailed both Spinoza and Shaftes-
bury, could justify his Christian beliefs only by
arguing that sceptics themselves, in the study of
mathematics, accepted many arbitrary propositions,
and might as well accept the mystery of Jesus Christ.
Even Locke, though he stood for a ‘ reasonable ” and
non-dogmatic Christianity, was in effect an influence
for deism in respect of his philosophy.

All later moral philosophy of any standing has been
gither plainly non-evangelical or essentially irrecon-
cilable with the Christian faith. Even the argumen-
tation of Bishop Butler (1786) has no more validity
for it than for any other, and is finally as favourable
to atheism as to theism. Hume, who developed from
deism into a final agnosticism, was at all stages anti-
Christian in his ethic as well as in his metaphysic and
his historical criticism of religion; and Adam Smith
was strictly deistic. The later and deeper German
philosophies of Kant and Fichte are no more helpful
to Christianity, though elaborate attempts have been
made to adapt Kantism to its service; and though
Hegel finally proposed to rehabilitate its dogmas, his
German disciples for the most part became anti-
Christian ; one of them, Feuerbach, becoming one of
the most formidable critics of the faith. The profes-
sionally Christian moral philosophies, such as that
of Paley in England, have been abandoned by the
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sincerely religious no less than by the students of
philosophy. Coleridge, seeking to give a philosophie
aspect to the faith of his latter years, had to fall back
on the “modal ” Trinity, and could make no judieial
defence of the doctrines of salvation and damnation,
In the latter half of the nineteenth century, finally,
the balance of philosophic thought has been over-

‘whelmingly hostile to Christian beliefs. Everywhere,

whether it be professedly utilitarian or transcen-
dental,” it is essentially monistic and evolutionist;
and while the expressly naturalistic doctrine, typified
in the teaching of Spencer, positively rejects all
pretence of revelation, the spiritistic schools do
nothing for historic religion beyond claiming to have
reinstated a theism which is not “ providential,” and
so amounts in practice to pantheism. The so-called
materialism of Germany, represented by the writings
of Moleschott and Biichner, though constantly assailed
on metaphysical grounds, is the common-sense eon-
viction of millions of educated men ; and the meta-
physical attack makes scarcely a pretence of claiming
belief for conventional religion. Christianity thus
subsists without anything that can properly be
described as philosophic support, save as regards
some Catholic systems which rationalists or men of
science rarely take the trouble to examine.

§ 8. Biblical and Historical Criticism.

Most men, probably, accept or reject religious
creeds on the strength not of any systematically
philosophic reasoning but of either emotional bias or
common-sense examination of concrete evidence. Thus




BIBLICAL AND HISTORICAL CRITICISM. 357

the main instruments in turning men from Christian
credences have been the documentary and historical
forms of criticism.

Quch criticism, secretly frequent among educated
men in the sixteenth cenfury, never ventured into
print till the seventeenth, and even then did so very
circumspectly. English Deism begins its literary
existence with Lord Herbert of Cherbury, whose first
work, produced under French influences, appeared in
Latin in 1624. His position was that the doctrine of
forgiveness for faith is immoral ; that all pretences of
revelation are repugnant to moral reason; and that
as all so-called revelations are sectarian and mutually
exclusive, human reason must proceed for itself on a
basis of natural theism. Such audacity was possible
in virtue partly of the resort to Latin, partly of the
high personal standing of the writer. The next out-
standing anti-Christian work is the Leviathan (1651)
of Hobbes, who ventured to publish in English under
the doctrinally tolerant rule of Cromwell. In his
treatise, not only is the attitude of faith constantly
disparaged, but there is made a beginning of criticism
of the inconsistencies of the Pentateuch. Such eriti-
cism seems to have gone much further in private dis-
cussion long before that time; and it is clear from
many apologetic treatises that doetrinal unbelief was
abundant; but the publication of a sceptical work
that could be read by the unlearned marks an era of
germinating unbelief. Spinoza’s Tractatus Theologico-
Politicus (1670) carries the principle of rational textual
eriticism of the Bible further; and after the French
Catholic professor Richard Simon had published in
French his eritical treatises on the texts of the Old and
New Testaments (1678 and 1689), though these were



