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how to consider of it, you will perceive that nothing could be more
purposely done.”

But it was one thing for a scholar to think thus, and
another for the average priest and pietist to tolerate the
Jewish use of a form of prayer which seemed a parody of
or parallel to their own principal prayer.

We have still to cite, however, one of the main and
definitive proofs that the Christian prayer was really in
Jewish use before Jesuism began, and that not merely in
the form of the Kadish, but in the express terms in which
we now have 1. As we have seen, the Sermon on the
Mount absorbs certain typical passages from the early and
purely Judaic portion of the T'eaching of the Thwelve Apostles,
the Christian additions beginning only with the seventh
paragraph, which suddenly preseribes baptism with a,
Triitarian formula. But that there remain further
portions of the Judaic document is made highly probable
by the wording of the eighth paragraph, which would
follow quite naturally on the sixth, if we dropped the
seventh altogether. The sixth ends :—

‘“ And concerning food, what thou art able, bear; but of that offered
to idols, beware exceedingly ; for it is a worship of dead Gods.”

This 18 the language of Jews instructing fellow Jews living
among polytheists. The eighth paragraph runs :—

“ But let not your fastings be in common with the hypocrites; for
they fast on the second day of the week and on the fifth; but do ye fast
during the fourth and the preparation day. Nor pray ye like the
hypocrites, but as the Lord commanded in his gospel, thus pray :—Our
father who art in heaven, hallowed be thy name, thy kingdom come, thy
will be done, as in heaven, so on earth ; give us this day our daily bread,
and forgive us our debt as we also forgive our debtors, and bring us not
into temptation, but deliver us from the evil [one], for thine is the power
and the glory for ever. Three times in the day pray ye thus.”

Then follows a fresh Jesuist (Kbionitie) paragraph, begin-
ning ‘‘ Now concerning the Eucharist, thus give thanks.”
But the words ‘“as the Lord commanded in his gospel ”
are, be it observed, the very first allusion in the whole
document to either the Lord or the Gospel. In the first
paragraph we had a quantity of the matter which figures
in the Sermon, but not a word of its being taken from the
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Lord or “ the gospel.” If is conceivable, indeed, that the
eighth chapter may be wholly a Jesuist addition ; but 1s 1t
not immeasurably more likely that it was in the original
Judaic document, and that only the phrase ‘‘ as the Lord
commanded 1n his gospel ”’ is interpolated ?

- There is reason to suspect that even the six earlier
chapters of the T'eaching, though still free of Jesuism, do
not survive in their earliest form, but had undergone Judaie
manipulation before reaching Christian hands ; and Christian
manipulators would certainly not hesitate to msert a phrase
in one of the Judaie chapters, any more than to interpolate
Jesuist chapters. KEven as 1t 1s, the Christian patehing
shows different stages. The ninth chapter at first intro-
duces only ¢ Jesus thy servant,” the formula of the early
Ebionites, so that *“ the Son” of the seventh chapter is a,
later Trinitarian touch. The eleventh chapter, again, which
might easily have followed on the ninth, has no mention
of Jesus; and 1its ‘“ the Lord” may be purely Judaic, or
may more probably be a Jesuist interpolation, for the
sentences 1 which it occurs are extremely tautological.
The name of Jesus does not once occur after the tenth
chapter, though ‘ Christ” and ‘‘Christian’ do in the
twelfth, and ‘“the gospel of our Lord” again in the
fifteenth. In the sixteenth (the last), notably enough, in
the prediction of the end of the world, occur the words:
“then shall appear the world-deceiver as the son of God.” Is
this Judaic or Christian? Critically speaking, it may be
either : that 1s, 1t may have been first penned by Jesuists
protesting against new Messiahs ; or it may have been part
of a late Jewish edition of the 7Teaching designed to
discredit the Jesuists, and may have been copied by
Jesuists either wittingly or unwittingly. The former,
however, 1s the more probable solution.

But however that may be, the Jewish origin of the
‘““ Lord’s Prayer,” as of the rest of the Sermon, remains
certain. Kven the Sermon, as a whole, or much of it, may
have been circulated separately by the Jewish Twelve
Apostles. Paul knows nothing of it : none of the Epistle-
writers cites any part, or speaks of a Lord’s Prayer. Ig it
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credible that Paul would have said nothing of the Prayer
1f 1t was current in his time ? And if it was not, where
was the report to come from later 2 Plainly there was no
report, no sermon, no extempore composition of a prayer,
in the case. The prayer was an officially promulgated
Jewish formula ; the Sermon was a documentary compila-
tion, never preached by any man save as such. And it no
more came from Paul’s Jesus than it did from Paul himself.
The orthodox scholar makes an admission which of itself
makes an end of the orthodox doctrine :—

‘““ The earliest reference found to it [the Prayer] as a liturgical formula
in actual use, is in the so-called Apostolical Constitutions, which give
the form entire, and enjoin its stated use (vii. 44), but solely by baptized
persons, a rule which was afterwards strictly observed.”?!

The ‘“Apostolical Constitutions” belong to the third or
fourth century; and, as the American editors of the
Teaching admit, is *“largely indebted to the Teaching.’™
The chain of evidence is complete.

§ 8. The Woman Taken in Adultery.

No Gospel teaching, probably, has better served to create
an idea of Jesus as an original moral teacher (though 1t
does not really warrant such a view) than the story of his
rebuke of those who were about to stone the woman taken
in adultery. It must therefore have been a shock to many
English readers to find that in the Revised Version this
story 1s given up as being absent from the oldest codices,
and eclearly an interpolation. There is reason to believe,
however, that some such story occurred in the lost “ Gospel
according to the Hebrews ’;® and it is arguable that 1t may
have been there told to the same effect. Is this, then, to be
taken as biographical ?

That such a teaching should have been given by a Jewish

moralist 18 perfectly possible. It is indeed hard to concelve,
despite the normal one-sidedness of the morals of sex, that

1 Art. before cited. 2 Hitchcock and Brown’s ed. (Nimmo), p. xlvi.
8 Nicholson, The Gospel According to the Hebrews, pp. 52-58, and App. F.
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the Jewish middle class were in general capable of the
brutal iniquity of stoning a woman taken in adultery, while
the man went scot free. And if we are to understand ‘¢ the
one without sin among you” as meaning ‘‘the one innocent
of adultery,” we are presented in the Gospel story with the
picture of a group of men, all themselves adulterers, ready
to stone an adulteress to death, if they were not shamed out
of their purpose. It is paying no great compliment to
Jewish ethies in the first century to grant that a_ Jewish
teacher may have been capable, like an average Greek or
Roman, of seeing the atrocity of such a code as this.! And
the detail of the teacher stooping down and writing on the
ground has a distinet air of circumstantial truth.

If, however, the story existed in its present form in the
Gospel of the Hebrews before the compilation of Matthew,
how came 1t that the latter Gospel, which embodies so
many of the other fragments of the lost book, entirely
omitted this? Was it that the compiler found the ethic
too high for him? This is indeed conceivable, but only
on the distinet understanding that the Sermon on the
Mount 1s a late addition. A writer who gave the teaching
““ Love your enemies,” the doctrine of non-resistance, and
the precept *“ Judge not, that ye be not judged,” can hardly
have blenched before the teaching that sinful men ought
not to stone to death their fellow-sinner, man or woman.
But the first Gospel chimes with the Hebraic in giving the
teaching of forgiveness ¢ until seventy times seven ”’; and
it 1s unintelligible that a compiler who would accept that
would reject the story of the forgiven woman. Recognising
the former teaching to be a late addition, we are still left
asking why the story of the forgiven woman is not also
added. Two hypotheses are framable : («) That the story
as 1t stood 1n the Hebrew Gospel had not the moral merit
of that given in the latter MSS. of the fourth Gospel ; or (b)
that the story was late in the Hebrew Gospel. Of these,

1 Mr. Nicholson writes (p. 57, note) that ¢ it is not likely that theyhad any
thought of really stoning this woman. They might not put to death without

leave from the Roman Governor, who would hardly give it in such cases as
thig-:’
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the second alone seems on reflection to be tenable. What-
ever the original story was, the later editors of ¢ Matthew ”
would hardly have set it aside if it had any moral signi-
ficance whatever. But if we suppose the story to have
been added to the Hebrew Gospel some time after the com-
position of the canonical one, the whole problem is solved.

And to this solution there can be no critical objection.
The earliest first-hand allusions to the story as occurring
in the Hebrew Gospel belong to the fourth century; and
though Eusebius cites Papias as having so mentioned 1t,
even that statement would date the passage no earlier than
the middle of the second century, when an early recension
of Matthew is known from Papias’ own evidence to have
existed. Thus, then, there 1s finally no evidence that the
story in question was told of the Gospel Jesus till at least
a century after the date given for his death ; and we are
forced by the silence of the first Gospel to suppose that it
really was not. But it does not even follow that the story
existed in Papias’ time. Iis book, mentioned by Kusebius,
was likely to be interpolated like every other Christian
writing of the period: indeed more likely than others,
seeing that he had no canonical status. The whole story
may be a product, then, of the fourth century ; and that this
was the case 1s made at least possible by the fact that 1t 1s
so late to enter a canonical Gospel.

Even if, however, we credit it to the second century, it
has no biographical value. It may be true of any teacher ;
and 1t presents Jesus as teaching with authority in the
temple—an aspect which, by the admission of the school
even of Weiss, does not belong to the early portions of the
synoptics, and which is in no way countenanced by the
Epistles of Paul. It 1s thus part of the Messianiec myth.
When all 1s said, too, 1t does but represent the teacher as
passing a judgment which, by Christian consent, might
have been passed in such a case by the Roman governor.

1 Tt is noteworthy that the first fragment (Nicholson, pp. 28-30) of the
Hebrew Gospel has clear marks of a later stage of growth than we see in the
canonicals. Jesus is made to narrate in his own person, and we have: the
formula, ¢ I will therefore that ye be twelve apostles for a testimony to Israel.”
Whether we put such writing early or late, it is blankly unhistorical.
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It is part of the effect of the sacrosanct connotations of the
whole Gospel story to make us overrate on the one hand
the moral originality of its better elements, and on the
other ignore the faultiness of the worse. On any view
of the moral importance of the teaching, however, it is
doetrinal myth in so far as it is ascribed to Jesus the
Christ.

§ 9: Gnostic and Cryptic Parables.

If m the posthumous accounts of any ancient historical
personage who had left no written remains we found
aseribed to him two sets of teachings so different as those
of the Sermon on the Mount and certain sets of sayings
and parables ascribed to Jesus, we should without hesita-
tion prounounce the tradition false. A man’s teaching
may indeed vary with years; but the Gospel Jesus is
represented as having taught at the most for two years;
the general tradition (which here significantly reverts to
a mythological basis) putting the time at one year. It
avalls nothing, then, to suggest that a moral teacher of
exceptional power passed in the course of a few months, or
one or two years, from the attitude of a public instructor,
laying down prineiples of universal application, to that
of a communicator of ocecult knowledge. The contrast
between the ““ Come unto me, all ye that are weary’ and
the “ Ask and it shall be given you,” on the one hand, and
the smister assurance to the disciples that the mystery of
the kingdom of heaven is given unto them alone, the
people being judicially blinded—such an antithesis of tone
and feeling represents, not any one teacher’s vacillations,
but the countervailing interpolations of totally different
schools or sectaries.

It 1s not hard to wunderstand how certain sectaries,
conseious of thegeneral hostility of Jewry to the Jesuist cult,
should retrospectively frame for the teacher a bitter doetrine of
exclusiveness. “ Unto you it is given to know the mysteries
of the kingdom of heaven, but to them it is not given. For
whosoever hath not, from him shall be taken away even
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that which he hath. Therefore speak I to them in parables ;
because seeing they see not, and hearing they hear 110’5
neither do they understand. And unto them is fulfilled
the prophecy of Isaiah...... ’1 This is obviously later
doetrine than that which follows in the context, where,
atter a recital of certain eryptic parables about the L.lngdem
of heaven, it is explained that *“ without a parable spake he
nothing unto them, that it might be fulfilled which was
spoken Dby the prophet, saying, I will open my mouth
it parables... ... "% A teacher who speaks invariably in
parables either in order to fulfil a prophecy or in order not
to be understood, is a doctrinal myth.

But the cryptic parables in themselves, apart from
glosses, represent no real teaching. They are obscure, and
possess no moral value whatever. Nor are they conceivable
as popular discourses. Mystic conceptions of the kingdom
of heaven under various analogies could but mystify the
populace to no purpose, whether the preacher meant it or
not. A current phrase is in these parables used in a
non-natural sense, standing only for the later mysticism of
a sect conscious of possessing an exclusive salvation ; and
the imterpolators reck nothing of the fact that they are
stultifying half the Gospel.

All the while, the cancelling of any one of the : antithetic
teachings counts for nothing in favour of the other. Given
that the Sermon on the Mount is myth of doctrine, the
cryptic parables do not thereby become more credible as
historical utterances. They stand for a totally different
kind of factor from the legendary teaching of Jesus. Given,
again, that they are myths of doctrine, the Sermon on the
Mount is m no way salved. The negative arguments in
the two cases are finally independent of the antithesis,
though the antithesis is fitly to be made a premiss in the
research.

It 18 no part of the present undertaking to trace the
origin of the cryptic parables. But it is historically

1 Matt. xiii. 11-14. Cp. Mark iv. 11-12; Luke viii. .10.
2 Matt. xiii. 34-35.
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important in passing to take note that here in the Judaist,
in the Gospel-making period, we find at work the essential
spirit of Gnosticism, that claim to an occult and superior
knowledge which Paul denounces or is made to denounce
on the Gentile side.

§ 10. T'he Late Ethical Parables wn Lake.

A glance at any ‘ Harmony of the Gospels ! which
exhibits synoptically the distribution of the various elements
will show that a whole series of the higher ethical teachings
oceur only in the Gospel according to Luke. Thus (1) the
parable of the Good Samaritan, (2) the story of Martha and
Mary, (3) the palable of the covetous rich man, (4) the
doctrine that sufferers are not special sinners, (5) the insis-
tence that it 1s right to heal on the Sabbath, (6) the incul-
cation of humility, (7) the parable of the angels’ joy over
one saved sinner, (8) the parable of the prodigal son—
these, as well as certain other teachings of less moral or
literary value but of a similar individuality, occur in this
gospel alone.” Since, then, the compiler expressly
professes to redact previous narratives, we are faced by
this dilemma: Had the compiler of the first (Gospel
deliberately rejected the teachings under notice, though
they were current in written form, or are they additions
made to the third Gospel some time after its compilation ?

The first alternative seems out of the question; there is
nothing in the ethic of these narratives that should have
repelled the first editors of ¢ Matthew.” What is more, it
is unintelligible that the editors of a comparatively late
period should not have added these narratives if they were
then available in Luke. There 1s reason to suppose that
certain other narratives of good ethical quality which are
found both in Liuke and Matthew were really added to the
first Gospel from the third, and not vice versa, belonging
as they do to the ethical strain of the better parts of Luke.

1 E.g., that of the Rev. J. M. Fuller, published by the S.P.C.K.
2 Luke x. 25-37, 38-42 ; xii. 18-21; xiii. 1-5; xiv. 1-11; xv..8-32.
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If then additions could thus be made from Luke to
Matthew, there is a double presumption that the ethical
parables peculiar to Luke are specially late. It is with
these as with the formula about the Son of Man coming not
to destroy life, but to save it : the doctrine is inserted long
atter the period assigned to Jesus, and its ascription to him
1s a myth. The source is still proximately Judaic; but
there 1s no ground for the belief that it originated with g
teacher answering to the description of the Gospel Jesus,
or that 1t was orally delivered at all.

To persist in crediting an ideal Jesus with such utter-
ances because they have a more or less high moral quality
18 to persist in uneritical methods, and in a conception of
ethical evolution which is discredited by comparative
history. There is positively no reason to doubt that Jews
unknown to fame, living in contact with other cultures,
were capable of reaching the moderate ethical height of
the parable of the Good Samaritan, which is partly prece-
dented m Old Testament teaching.! Such teachings, though
the best in the Gospels, seem marvellous only in the dim
light of the Christian tradition ; there is nothing in them
which could seem wonderful to a morally-educated Greek,
Roman, Egyptian, Chinaman, or Hindu at the beginning
of our era.* The contrast they present to normal practice
18 only that which always subsists between the higher
current 1deal and average practice, and which was never
more flagrant than to-day.

§ 11. The Discourses of the Fowrth Gospel.

The first step in the documentary ecriticism of the Gospel
narrative as a whole was the separation of the fourth
Gospel from the synoptics as being essentially alien to

1 Deut. xxiii. 7—an interpolation. Cp. the book of Ruth. -

2 The Cambridge MS. Codex Beze or D. inserts in Luke v., atter verse 10,
a story of Jesus telling a man who worked on the Sabbath that if he knew -
what he did he was blessed, but if not, cursed. Trollope (Gospel according
to St. Luke, Rowlandson’s ed. 1870, p. 35) notes that “some are inclined to
receive this as authentic on account of its form and contents.” And why
should they not, on the usual arbitrary principle ?
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them in the theology of its preface and in the picture 1t
oives of a mystical teacher. A certain poetic strain in
these teachings and the touches of refined pathos in parts
of the narrative have won for it all the special liking of
many readers of literary tastes, who, however, have more
or less consciously. put aside the less attractive features
of the concretely-wrangling Jesus and fastened on the
mystic generalizations. buch minds resist methodical
criticism in an unteachable spirit of self-assertion. Thus
ihe late Mr. Arnold, who never made a scientific study
of any part of the subject, settled the problem by mere
arrocant disparagement of the * insight » of all who opposed
his convictions, and praise of the ¢ sure feeling and true
insight” of those who agreed with him. In this simple
faghion, without a word of relevant argument, Ewald 1s
oxalted over Baur, Strauss, and Renan,! and the whole
complex critical problem is simply burked.

One of the ways in which Mr. Arnold ostensibly satistied
himself that the Johannine discourses must be genuine was
to point to the explanatory comment on the saying of Jesus
in the passage in John vii. 38-3Y, and to insist that the
teaching 1s ‘‘ great and free,” and the interpretation
« narrow and mechanical ”; the teachings of Jesus being
hus shown to be ¢ clearly out of the reach ” of the writer
of the Gospel: This 18 pure fallacy. Mr. Arnold does not
seem ever to have realised the conditions under which the
Gospels were compiled and preserved. The ¢ inadequate
comment is, in all probability, a late interpolation; and

the oricinal saying may perfectly well have been the

‘nvention of the first writer of the Gospel, or even of a
later editor. .

Taking by itself the saying under notice, we have an
Alustration of the complete arbitrariness ok Mzr. Arnold’s
critical procedure. The Gospel tells that ¢ Jesus stood
and cried, saying, If any man thirst, le him come unto
me and drink. He that believeth on me as the seripture
hath said, out of his belly shall flow fountains of living

1 Literature and Dogma, ch. vi. § 4.

i
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water.” It ig extremely instructive to realise that a mind
like Mr. Arnold’s, claiming to work with a delicate tact and
the insight of ripe literary experience, should see in such
a deliverance “ sweet reasonableness” and intellectual
greatness. The meaningless ‘aunt, the grotesque phraseo-
logy, the moral emptiness of the allocution—all are trans-
figured by the traditionary prepossession, even as every
sentence in the Koran is transfigured for the devout
Moslem. Professing to apply the test of cultivated intel-
ligence, of the ¢ literary ”” spirit, the critic turns his hack
on that spirit, and fanaticises. FHad any teacher of an
alien cult been represented as thus preposterously erying
aloud in the market-place, Mr. Arnold would, like any other
educated man, have seen that the story, as such, was a
myth, and the pretended utterance s concoction of g
harrow and barren fanaticism. It was the moral and
intellectual nullity of such utterances that led such g
writer as Mill, convineced of the abnormality of the ethies
of the synoptics, to protest that * the Hast was full of
men who could have stolen any quantity of this poor
stuff, as the multitudinous Oriental sects of Gmnostics after-
wards did ;' and such a writer as Renan to defy whoever
would to compose a credible life of J esus, making use of
the Johannine discourses— ces discours rovds et gauches,
dont le ton est st sourent Jaux et inégal.’’?

duch deliverances may serve to countervail the mere
dogmatism with which Arnold pushed his favourite views.
But the decisive critical method ig represented by neither
of the judgments cited, valid as both are in themselves.
The question is not whether the discourses peculiar
to the Fourth Gospel have any value, but whether they are
(@) at all congruous with any of the discourses in the
synoptics, or (b)) whether they are conceivably oral
teachings at all. On the first head, hundreds of students
have reluctantly answered in the negative. I say relue-
tantly, for it is from believers in the historic actuality of

* Three Essays on Religion, p. 254. _
* Vie de Jésus, Introd. éd, 15e. p. Ixxvii.
FF
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“ the Grospel Jesus,” and usually from admirers of his
supposed teaching, that the admissions have primarily
come. It was in order to save what seemed a sound
foundation that they withdrew from what they felt to be
unsound, because heterogeneous. If the kind of personality
broadly presented in the synoptics were real, that presented
in the fourth Gospel, they felt, was wholly unreal. The
last arguable plea for it was that John might be capable of
retaining large portions of the Jesuine utterance which were
lost by the other disciples for sheer lack of perception. On
that view, the marvellous teacher spent himself in many
elaborate discourses to twelve men, of whom only one
understood him, or even cared to preserve his words—a
conception which stultifies the cause on behalf of which 16
is framed. .And Mr. Arnold stultifies even this plea by
contending that the writer of the fourth Gospel was clearly
incapable of appreciating most of the discourse he repro-
duced. Kither way, the defence collapses in incoherence.
No reasonable and serupulous eritic who holds by * the ™
synoptic Jesus, or any aspect thereof, can critically hold
also by the Johannine.!

While, however, critics who see solid ground in the
synoptics must discard the mystifying and mysticising
Jesus of John, those of us who recognise that the synoptics
are but a congeries of myths of action and myths of
doctrine are not thereby entitled to decide that the Jesus of
John is a further congeries of myths. There 1s always the
abstract possibility that a real Jesus may have arisen inde-
pendently of the line of tradition which evolved the
synoptiecs. The identification of a later real Jesus with
the established mythic figure might occur later still. The
Johannine Jesus might be Paul’s ¢ another Jesus whom we

1 Dr. Gardner  Exploratio Evangelica, p. 163), admitting the wide difference
between the synoptics and the fourth Gospel, suggests that John had made
the difference by his way of reproducing the speeches! As if any mere laxity
of reporting could affect the general significance of such formulas as “I am
the true vine,” “I and the Father are one.” So Mr. J. K. Carpenter (Furst
Three Gospels, p. 55) makes the compromise that the Johannine discourses
are ‘‘interpretations” of the Jesuine teaching. TFor all this there is no
judicial justification whatever. |

i
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have not preached.” But that hypothesis must be properly
tested like another ; and when the proper tests are applied
1t vanishes.

Let all the myths of action, some of which we have
examined, be stripped away trom the fourth Gospel; let it
be disencumbered alike of its special miracles and of the
mythic narrative which it shares with the synopties, and
we are left merely with palpable myths of doctrine. Tt
preamble—probably secondary, and visibly interpolated in
1ts second sentencel—stands for a new movement of
doctrinal myth ; and from the outset we have & new Ppre-
sentment of a fictitious Messiah, who claims (iii. 18) to
have ‘“descended out of heaven.” Instead of a teacher
who delivers a discourse of collected maxims, as in Matthew,
or one who conveys sane ethical ideas in parables, as in
parts of Liuke, we have one who trades in mysticity. A
would-be disciple, told by him that to enter the kingdom of
heaven one must be  born again,” answers like a good
catechumen with a question as to how a man can re-enter
his mother’s womb ; and the teacher answers with a formula,
about being ““ born of water and the Spirit.” A modern
inquirer can still affirm that * some of the sayings of the
discourse [to Nicodemus] are so profound that we cannot
easily believe them to come from any but Jesus”’2—the old
petitio principit, with even less than the old excuse. It is
enough to answer that, even ag forgotten men could frame
the parable of the good Samaritan and the precept of non-
resistance, so many forgotten men were capable of formulas
about being born of water and the Spirit, about salvation

1 Even the first sentence probably ran originally thus: “In the beginning
was the Logos, and the Togos was next to God.” (That 7pos is not properly

rendered by ¢ with ” is recognized by Dr. Paley, who translates it ““in relation
to.” Compare the note of A Layman ” in the translation published by
Pickering, 1840. ¢ Next t0” is the probable original sense.) The phrase
‘“and the word was God” hag every appearance of an addition meant fo save
the principle of the Son’s equality : had the first writer meant to affirm as
much, he would not have written the second clause, which is entirely incon-
gruous with the third. But the further phrase, ‘the same was in the
beginning wpos Tov Oeby,” is again an attempt to restore the Logos to a
subordinate position. Certainly the passage has been tampered with.
* Dr. Gardner, Exploratio E vangelica, p. 163.
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by an only begotten Son, about salvation by eating a God’s
flesh and blood, and about damnation for non-belief.

Such doetrines—with the possible exception of the last,
which suggests a Judaic origin, though it 15 a natural
sequence to the formula of salvation—were part of the
stock-in-trade of current paganism. All baptisings stood
for the beginning of a new life. The initiate of the
tawrobolium or crioboliwm in the Mithraic and other systems
was in eternum renatus' by the blood of the slain lamb or
bull, of which the literal drenching was to wash away his
sins. The eating of the flesh and blood of the God was the
standing mystery not only of the Dionysiak cult, but, as we
have seen, of the typical theophagous cults of all antiquity.
The sacrificed only-begotten son is an element 1 old
Semitic myth,? of which the story of Abraham and Isaac
is an Evemerized survival. And the abstract discourses of
the fourth Gospel are as certainly myths of doctrine, put
in the God’s mouth, as these inculeations of dogma and
ritual practice.

Let us attempt for a moment, on the plane of rational
judgment, to imagine a teacher delivering the typical
discourses of the fourth Gospel, and we are once for all
repelled by their blank incredibility. * My Father worketh
even until now, and I work”’; “The Son can do nothing of
himself, but what he seeth the Father do; for what
things soever he doeth, these the Son also doeth i like
manner ’; ‘“ For neither doth the Father judge any man,
but he hath given all judgment unto the Son ™’; ““1 can of
myself do nothing: as I hear I judge; and my judgment
is righteous”’; 1 am the living bread which came down
out of heaven ’; ‘“ Except ye believe that I am he, ye shall
die in your sins’’; “When I am in the world, I am the
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light of the world”’; “ All that came before me are thieves

and robbers’; “I and the Father are one’”; ‘1 am the

1 See the inseription in Orelli, No. 2352. Cp. Nos, 1899, 1900, 2130, 2199,
2322, 2326, 2330, 2331, 2351, 2353, 2361 ; also that in Boeckh, 6012, l.c.
See also Dittenberger, Inscr. Atticae @tatis Romane, Nos. 172, 173.

2 See the extracts from Sanchoniathon in Eusebius, Prep. Evang. 1. 6, 10 ;
tr. in Cory’s Ancient Fragments, ed. Hodges, pp. 16, 22.
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true vine, and my Father is the husbandman ”—such are
the formulas set forth by creed-makers as the spoken words
of a teacher, persuading human beings. What historically-
trained student, finding them in any cult in which he had
not been bred, would hesitate for a moment to class them
with the pretended sayings of Krishna in the Bhagavat
Gita? Such sayings may or may not have been framed
for dramatic delivery by the God in a mystery-play: they
certainly were never delivered by a teacher in good faith to
his disciples.

Discourses which were hopelessly intractable even to
the facile undertaking of Renan, making a new pseudo-
seientific myth out of the débris of the Gospel aggregate,
must be recognized as unmitigated myth by any eriticism
that rises above the wilful assertion of an inherited pre-
judice. The fourth Gospel i1s but a fresh Hellenistic
adaptation of the Jewish Messianic myth, embodying
the Greek and Mazdean idea of the ILogos,! making the
God work the standing Dionysiak miracle, and compete
with Mithra, ‘“ the light of the world,” and with Dionysos,
‘““the vine”; making him call himgself one with the God-
Father, and offer his body and blood as the mystic saving
sacrifice, common to half the cults of the period ; and giving
a new help to the doubted doctrine of immortality by the
fresh fable of the resurrection of Liazarus. Whether it be
“truly 7 Gnostie or not, 1t stands for the fresh process of
abstract myth-making of which Gnosticism is the general
name. It matters little to what date we assign its com-
position. The question of the nature of the Gospel
narratives 18 now seen finally to lie outside the question
of the dates at which they first entered into circulation
as documents. Be they as early as orthodoxy would claim,
or as late as scholarly seepticism would argue, they are a

N

1 M. Nicolas denied (Des Doctrines religieuses des Juifs, ch. ii. § 2) that the *\
Jewish doctrine derived from the others; but his whole argument is that it
differs from them in its application. This would only throw back the
presumptive origination to the Babylonian system, from which the Mazdean
and Egyptian systems alike borrowed. But the fact that for Philo the Logos
i, like Mithra, ¢the Mediator” (id. p. 181) suggests a direct Mazdean
influence.
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baseless fabric of myths of action and myths of doctrine,
leaving on scientific analysis ‘“ not a wrack behind,” save
the speechless crucified Messiah of Paul’s propaganda,
dubiously identifiable with the remote Jesus Ben Pandira
of the Talmud, who died for some forgotten heresy a
hundred years ¢ before Christ.”

&3

EPILOGUE.

It will doubtless be charged upon the foregoing argument,
as 1t has been upon every other process which discredits
traditional beliefs, that 1t is ‘‘ negative,” that 1t ¢ destroys
without building up.” But if the main positions be really
valid, the charge is even more than usually false. I say
more than usually, because it is nearly always false. It
is psychologically impossible to destroy a religious belief,
commonly so called, without putting in 1its place other
- beliefs : for it is only through the establishment of certain
affirmations that a contrary affirmation, previously relied
on, can be shaken. To prove that the world was not made
in six days, it is necessary to show that it grew in another
fashion. For the single false and ignorant belief there 1s
thus given a complex of real knowledge, correcting and
reacting on one’s whole conception of the universe. It may
indeed be possible to set up a metaphysic of negation that
paralyzes all convietion; but that procedure, imm modern
times at least, has nearly always been that of men pro-
fessedly bent on re-establishing the belief in a God on the
ruins of belief in what formerly passed for ¢ reality.” No
more strictly negative and destructive work has ever been
done than by religionists of the school and type of Berkeley.
And students have been known to declare that the latest
development of the theistic argument, the Gospel of ¢ the
will to believe,” has destroyed in them the very faculty of
conviction.

If our analysis of the Gospels as a congeries of myths be
broadly accurate, there has been set up not merely a set of
more or less sound and tested propositions in place of an




EPILOGUE. 471

aggregate of delusion, not merely a certain body of historie
truth in place of much primitive error, but a sustaining and
““ constructive 7 conception of human history in place of
one profoundly destruetive and dispiriting. The champions
of the traditional view of the Gospels are the truly negative
teachers : they insist to the last that the records represent
either a supernatural or a supernormal exhibition of moral
greatness ; that 1t needed either a God or a man beyond all
compare to give forth such teachings; they imply that only
by such moral cataclysms has humanity ever been bettered ;
and they further imply that there is either no chance or
little chance of comparable betterment in the future. It
1s such teaching as this that peculiarly deserves to be
branded as perniciously negative, in that it negates the
moral faculty of all mankind. To apply the phraseology
of the Christians of past time, it is a blasphemy against
Man. It has cast a glamour of mystery round some ancient
portions of men’s handicraft, and has so taught later men
to despair of their own powers. If our ‘‘negation” be
just, 1t establishes the momentous affirmation that as Man
18 the maker of all Gods, so 1s he the maker of all Christs.

The Christian cult is literally the work of many genera-
tions ; and though it may be arguable that certain men, as
Paul, were specially active in promoting the mere external
acceptance of 1t, it 1s here maintained that there is no
ground for ascribing any of its special doctrines, any
section of its Gospels, to any man whose name has been
preserved. Alike the best and the worst are the work of
men who elude our search; and both alike are clearly
within the power of many nameless men of the ancient
civilizations. '

To say this, however, is to say that the best, on its
merits, 18 no such prodigy of wisdom or insight as has
been so commonly asserted. During the Dark Ages,
indeed, the Christian world seems to present a relative
paralysis of thinking, due largely to the very aceeptance
of the Gospels as a superhuman product ; such acceptance,
however, being primarily an outcome of the decay of the
intellectual life which followed on a universal despotism.
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But though the age of gospel-making was followed by a
worse, the Gospels are not thereby vindicated as a great
moral code. Had they been the moral marvel they are
said to be, they should have prevented the decay which fell
upon a world enlightened by them. In plain truth, they
are absolutely devoid of the species of light which alone
could have arrested that decay. Of political science they
show no trace; they implicitly endorse slavery,' as does
Paul ;* and their doctrines of a speedy end of the world,
and of salvation by blind faith, were the virtual frustration
of all the better precepts they contained. If the serupulous
Stoicism of Marcus Aurelius, gravely bent on his publie
duty, could not arrest Roman dissolution, much less could
the G{}spelfs do so.

What is more, the wilder myth-mongering which
followed on the gospel-making period 1s the due sequence
of the myth-mongering of the Gospels themselves.
Antiquity had slowly risen from a universal mythopoiesis
to a measure of rationalism; but the Gospels, which

contain _some of the moral fruits of the hlghel thc)ught

i e SR g

of Paganism as WﬁL"L_ﬁ of Judaism, preserve “absolutely
110’5111118 of Pagan rationalism in the sphere of belief.
Thus, passing into the hands of a new world of semi-
barbarism, they put no check on mythopoiesis, but rather
sanctioned every species of monstrous fiction. As we have
seen above, the post-evangelical Christians multiplied their
myths on Pagan lines step for step with the building of
their Church. The Descent into Hades,® the Seven
Martyrs,* the Trinity, the giant Christopher bearing the
Christ-Child,” the Assumption of Mary, the Immaculate
Conception of Mary by her mother Anna, these are all as
sequent from pagan practice as the myths of the Gospels, as

the machinery of the priesthood. Lactantius® makes Jesus

I Luke xvii. 7-10; where ‘“ servant” should read ‘“slave,” as in the Greek.

2 1 Cor. vii. 21, where the words meaninglessly rendered ‘ use it rather”
certainly mean ¢ remain a slave.”

3 Above, Christ and Krishna, § xvi. 4 Id. § xv.

5 Above, Christ and Krishna, § xiii. To the pagan types there cited should
be added Orion, giant and child-bearer. See K. O. Miller, Introd. to
Mythology, Eng. trans. App. pp. 336-9.

6 Dwv. Inst. iv. 7.
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“twice-born,”” like Dionysos; the Pope wears a mitre, like
Dionysos,' in whose priest’s chair he sits, and like Mithra ;
even as the gospel-makers assimilated Peter to Mithra and
to Janus. The machinery of the Apocalypse is simply ¢
manipulation of the symbols of the ancient astronomy, as
figured in its celestial sphere.? In the Acts of the Apostles,
again, the Samaritan God Semo Megas, Great Sem or Semo,
becomes Simon Magus, an opponent of Paul.? The same
human faculty for fallacy and fraud works in and after as
before the framing of the Gospels.

It 1s the easier to understand it all when we realize how
the same 1maginative impulse works in the quasi-scientific
historiography of our own time. We have seen an acute
analyst of the mythopeeie faculty framing myths of
ethnology and sociology.* In the special sphere of Gospel
origins, again, we have Renan dealing with his material
very much as an ancient mythographer would, hardly
disguising his consciousness that he is building with fables.?
A man of letters not given to meticulous criticism has pro-
nounced his method ¢ sheer lunacy. You can see him
take up the block which he had just rejected and make of 1t
the corner-stone; a maddening way to deal with authorities ;
and the result so little like history that one almost blames
oneself for wasting time. DBut the time is not wasted, the
conspectus 1s always good, and the blur that remains on the
mind 1s probably just enough.”® It is true that the time 1s
not wasted : on stepping-stones of Renan we may rise to
truer things: but closer students can hardly rest content
with the ‘ Dblur.” Dr. Weiss, like Dr. Pusey, has pro-
nounced Renan’s work a romance ;” and such it really is.
But Dr. Weiss, who after all his labours over the texts
construets a liafe of Christ in which nearly every myth 1s

1 Diodorus iv. 4.

2 See this very clearly shown by Dupuis in his larger and smaller treatises.

5 See National Reformer, Jan. 29th and Feb. 5th, 1893. The theorem of
Baur and his school (Baur, Christenthwm, pp. 79-85; Paulus, p. 85, etc.
Volkmar, Die Religion Jesw, p. 281, ff., Zeller, On the Origin and Contents of
the Acts, Eng. tr. 1. 250, ff.) is not shaken by the orthodox answers.

¢ Above, pp. 33-34. 5 Vie de Jésus, préf. éd. 15e, p. xvi.

6 R. I.. Stevenson, Vailima Letters, under date May 20th, 1893.

T Life of Christ, Eing. tr. i. 205.
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rehabilitated as biography to the general satisfaction of
ecclesiastics, has only produced a German romance in
place of a French one. If we must have romances, many
of us would prefer the French to the German variety.

As against the always popular process of romance-

making, an attempt has here been made to reach a
conception of true causation.by the methods of science.
It will recommend itself only to the relatively small class
with a strong concern for truth as such ; and the ingenuity
which has been spent on proving the “reality”’ of con-
tessedly fictitious characters will not here find itself pro-
pitiated. What passes for a worship of ideals is too often a
mere dogmatism which refuses to recast the ideals of the
past, and 1s psychologically on a par with the worship of
idols.  Let anyone dispassionately seek torealize for himself
the conditions of mind under which savages make fetishes,
and civilized men adore images, and he will find that it
consists first in a certain process of either wilful or lawless
imagination, and secondarily in the contented pursuance of
a psychic habit thus set up. Exactly so, on a different plane
of culture, do men persist in framing or retaining notions
of personalities which they call “ideals,” refusing to ask
with open minds whether the given ideal satisfies the full-
grown moral and intellectual nature, determining to ¢ make
believe” that it does, and to disparage those who disparage
1t. This “ideal,” in short, is just an idol, which must be
transfigured by the emotions to make it pass muster with
the judgment.

How religious minds dispose of the difficulties created for
them by veridical methods is well seen in Browning’s
*“ Kipilogue,” where, after making David voice the creed of
Israel, and Renan in strangely un-Renanesque phrase
express some untranslatable despondency of doubt, the
poet proceeds to declare with similar obscurity his own
pantheism, according to which

* That one Face, far from vanish, rather grows,
Or decomposes but to recompose,
Become my universe that feels and knows !”

If that were said in the good faith of prose, it micht

z
i
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stand for a practically true solution: the mythic Jesus
being indeed but one of a thousand phantoms formed from
the breath of universal humanity. But the practical fact
15 that in such hands the dream-face only too literally
““ decomposes but to recompose ”’; the poet’s pantheism is
but a figure of speech, which does not represent his normal
thought ; and readers for whom, as for him, truth is that
which you like to trow, simply reinstate the myth and call it
Master. In the Middle Ages, Christendom had its circum-
stantial descriptions of the ¢ Face,””! all of them as
authentic as any portrait of Apollo or of Peter and Paul.
In all stages alike we have the same pretension, the pre-
tension to impose fantasy on mankind as fact; and the
final Mythology will have to reckon with Browning and
Nicephorus Callisti, Renan and Weiss, as so many manipu-
lators of traditionary error to various ends, w®sthetic, poetic,
and ecclesiastical.

Let 1t be added that every proved failure, in the process
of criticism, to conceive the evidence aright, comes under
the same category. Mistaken theories of myth, we say,
are but myths with a difference ; and such mistakes may
well have been made here. Such mistakes, however, are
properly to be graded in terms of the degree in which they
stand for belatedness of method, for failure to live up to the
general light of their age. By such tests, then, let the fore-
going reasoning be tried. That it is on the whole loyal to
the light reached by prior research is as much as any self-
critical investigator will care to claim for his undertaking.

' See the Recherches Historiques sur la personne de Jésus-Christ, par un
anclen Bibliothécaire, Dijon, 1829, pp. 11-29.
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150, 200, 201, n.,

Jacob, 81, 85, 93, 243

Jacolliot, 299

Jairus, 361

Janus, 246, 379-384

Jasius (Jasion), 320

Jerome, 171

Jesus, Strauss on, 14 : Emerson on,
211-312: Arnold on,312; Gardner
on, 313 ; Mill on, 431 ; Baur on, 423,
488 ; discourses of, 4923, ff., 463 ;
¢ the real,” 17, 130, 303, ff.; the
Talmudic, 308, 321, 395, 402, 413 ;
of Zechariah, 341; myths of, 83,
106—116, 172-3, 187, 189, 191, 192,
194, 195, 204-219, 2921, 254, 259,
273, 306, 317, 1f.; black images of,
142,167; genealogies of, 149, 326,
ff.; face of, 475

Jewish prayers, 4504

Job, 94

Johannine discourses, 463 {f.

John the Baptist, 14, 257, 432

Jones, Sir W., 133, 244

Jolley, 307

Joseph, 89, 93, 194, 243,
415

Joshua, 82-83, 93, 320, 3292, 394, 414

Jubinal, 231

Judaism, 65-66, 6970, 79-95, 100

Judah, 3679

Judas, 14, 261, 376, 3846

_Juno, 169

Justin Martyr, 286, 387

318, 826-8,
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 Kaliya, 153, 194
| Kansa, 141, 150, 153, 154, 155, 166,

e

184, 195, 268
Karabbas, 396
Keightley, 13
Kenrick, 145
Klein, 230
Kingdom of heaven, idea of, 437, ff.
Kleuker, 134, 215, n.

Kneph, 143
Koré. See Persephone

Krishna, myths of, 131, 133, 139, 141,
150—1,154,175,241,253,255,258,
961-274, 491; Birth-Festival of,
165, 172, 175, 210, 2434, 249, 301 ;
colour of, 142, 211; cult of, 129,
184, 189, 140, 157-163, 182, 244G,
953, 276, 297, 300; a demon in the
Vedas, 143 ; a Sun-God, 144

Kronos, 41, 82, 189, 242, 246

Kuenen, 82

Kuhn, 19, 20, 25

Kumarila, 138

Lactantius, 335, 344, 362, 472
Lakshmi, 158, 171
Lamb, sacramental, 220

. Lamech, 80

Lang, A., 3, 7, 40-64, ried TR it
Lassen, 160-2, 291, 294
Latona. See Leto

Lauer, 39
Lazarus, 360
Leah, 243
Lieto, 142, .,
Liturgies, early, 219, n.,
Logos, the, 97, 887, 409,
Loki, 121, 122
T.onginus, 124

Lord’s prayer, 443, 450, 1f.
Lorinser, 277, if.

Lundy, J. P., 38

Tuther, 112 .

188, 192, 193, 318 -
9233
411, 469

Macdonald, Rev. J., 76

Macrobius, 4, 9

Madonnas, 166, ff., 317, ff.

Magi, 199, 212, 213, 214, 231

Mahabharata, 139-140, 280, 293

Mahabhashya, 154

Mahadeva, 266

Maia, 320, 321

Mandané, 184-5, 192, 194, 319

Manicheeism, 164

Mannhardt, 22, 35

MArtanda, 242

Maries, mythic, 97, 142, n.,
260, 319-325

Marsyas, 347, if.

194, 210,
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Mater dolorosa, 125, 322, ff.

Mattu Pongal, 180-1

Maurice, Rev. T., 133, 184,192, n.,1906

Maya, 171, 198, 194, 210, 319

Mazdeism, 97, 249, 894-9, 398, 415,
469

Mbayas, the, 55

Megasthenes, 137, 160

Melito, 412

Melkarth, 400

-Mendes, 346, n.

Meredith, E., 4592

Meri, 320

Merris, 320

Messiah, theories of, 326, 341, 306,

394, 434, ff.

Meyer, E. H., 22, 49, 119, ft.

Mill, J. S., 465

Milman, 231

Mimer, 239, 243

Minos, 84

MirAcrEs :— -
Crossing water, 106, 358
Iivoking water, 83, 363
Feeding, 106, 362-3
Iish with coin, 106, 108
Healing, 106, 151, 859-862

Making wine of water, 105, 108-

111, 363, 365-8
Raising the dead, 200, 252, 255,
259, 360, ft.

Miriam. See Maries

Mistletoe, 125

Mithra, cult of, 35, 36, 87, 97, 179
174, 180, 190, 199, 203, 207, 212-3,
242,247,251, 8545, o9, ff., 386, ff..
598, 403, 408, 412, 417, 425, 468,
469, 473

Mitra, 266

Mitre, 473

Mnevis, 142, n.

Mohammed, 804

Moloch, 36

Mommsen, 70, n., 1034, 219, n.

Monotheism, 52, ff. 84, 96, 97, 164

Moon-deities, 142, n., 146, 407, 415

Moor, 253, 293

Moses, 82, 83, 84, 85, 88, 93, 187, 188,
189, 191, 200, 3334, 402, 449

Mosheim, 15

Mother-Goddesses, 97, 125, 166, 171,
224, 317, ff., 348, 405, ft.

Mountain, myths of, 209, 344, ff., 494
440, 1f., 448, ff.

Muir, Dr. John, 2706, 283, n., 286, n.,
288 '

Miillenhoff, 120

Miiller, Julius, 71, 3,05
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Miiller, Max, 7, 20-25, 67-69, 73,
85, 137, 152, 289-290, 299

Murdock, 232

Mylitta, 321

Myrrha, 193, 320

Mysteries and mystery-drama, 114,
218-223, 224, 227 935 237, 252
323-5, 354-5, 364-6, 385, ff., 499
425, 469

Mystica vannus Iacchi, 200, n.

Myth, essence of, vil.—x., 2, 110, 311 :
types of, 115-6; theories of, 4, 9-
12, 20-32, 43-64, 71, 72-75, 105,
5115 normality of, 33, {11l LB
origination of, vii., 10-12, A Lt
24, 26, 28, 30-32, 64, 181-2, 356 ;
rationality of, 29, 56, 64, 71, 350

 Myths of Observation, 25

——— pseudo-scientifie, 33-34

——— — mdéirchen, 96

Christian, 105-6, 166, ft., S
wee Mythology and Myth-motives

MyYTH-MOTIVES :——

Ass.  See Ox and Ass

Ass and foal, 37, 230, n., 310, 345,
366-9

Bird, 404

Boar of winter, 251, n.

Bull, 37, 212, 266, 407, 412

Cave-birth, 195, 204, 329-331

Child-God, 14, 193, 197-227, 2065,
273, 333

—, exposed, 87, 177, n., 184-7

Cow, 200, 262, 268. See Oz

Descent into Hell, 124, 151, 249, ff.,
417

Dog, 237, 254, n.

Garment of God, 414-416

Goat, 345, ff.

Horse, 203, 211

Keys, 379, fi.

Lamb. See Ram

Massacre of Innocents, 165, 191,
12 e 3323 '

Mountain, 344, ff.

Ox and ass, 199, 203-6, 209

Ram (Lamb), 87, 180, 220, 407, 412

wock, 382, ff., 417

serpent, 150, 187, 189, 191, 194,
2564, 411

Stable and manger (— basket), 165,
180, 197, ff., 329-331

Tree, 87, 95, 147, 198, 210, 211,"
405, 406, 408, 410

Vegetation, 36-37, 251

Virgin-birth, 14, 50, 113, 118, 133,
n., 147, 167, 171, 317, f£.

See also Birth, Cross, Seven, Eight,
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Ten, Twelve, Sun, Moon, Seasons,

and Vegetation-Cult
Mythology, present state of, vi., 2;
separatism in, 2, 27, 66; develop-
ment of, 3, ff., 309; Aryan, 19-
25; Babylonian, 65-66, 89, 91,
259, 345, ff., 399 ; Celtie, 121-3,
125; Comparative, 6, 12, 19-25,
85; Egyptian, 170-1, 178, 201--2,
Ol SDAA 8680 AUl 11D 4 DG
Greek (see under deity-names);
Hebrew, 12, 16, 30, 65, ff., 79-95,
20426245 5 3418345 5T LS 66
4102 422« Hindu, « 135, 139, fi.,
238, 241, ff., 403; Mexican, 218,
R 224 s IPersian o 174, 189,
211, 38046, 343, ff., 412, n., 419;
Roman, 103-4, 218-219; Scandi-
navian, 118-12%, 239; Slavonie,

123, n.; Tibetan, 295

Nana, 186

Nanda, 141, 165, 194, 195, 266

Nanna, 120, 126

Napoleon, 112-113 |

Nazareth, ix., 308, 312, 335-342

Nazarites and Nazarenes, x., 308,
336-342, 431

Neander, 108-9

Nemrod, 187

Neptune, 411

Neéve, 289, 291, =n.

Newman, 314, 432

New-year days, 179, 180, 226, n.,
246, n., 248

Nicolas, 469, n.

Nicolson, 119, 121, n.

Nilus, 142, n., 146, 148

Noah, 81, 82

Numbers, sacred, 88-197

Nurse, mythie, 260-1

Oceanus, 359

Odin, 121, 122

(Edipus, 186

Oldfield, 296

Olympus, 347-352

Orpheus, 223, 251

Orphicism, 253, 415

Orthodoxy, 13, 16, 27

O=iris, 36, 37, 125, 135, 142, 143,
144, 145-8, 250, 254, 300, 323, 325,
335, 406, 407, 410, 411, 415, 416

Paine, 76

Palmer, Rev. W., 219, n.

Pan, 144, n., 255, 268, 344, ff., 416
Pantenus, 277, f.

Parables, 460-3

INDEX,

Passion, the, 392-4

Pastophorot, 217-8

Patanjali, 154-5, 272

Paul, v., 14, 101, 312, 325, 339-342:
370, ff., 378, ff., 388, {f., 428, 429,
430, 435, 4567

Paulinus, 134

Pausanias, 357, n.

Persephone, 251, n., 252, 318, 387,
406, 416

Perseus, 186, 193, 264, n.

Peter, 859, 378 384, 420

Petersen, H., 39, n.

N. M., 123 «.

Pfleiderer, 69

Phallicism, 40, 124, n., 127, 400, n.,
402, 410

Phialo, 187

Philo, 377, n., 396

Phoroneus, 405

Pick, 451

Pilate, 414

Pillars, myths of, 348, ff., 400, ff., 449

Pindar, 80, 82, 99, 412

Plato, 285, 286, 288, 318

Pleiades, 241, 348

Polier, 134

Porphyry, 149

Poseidon, 146, 181, 189, 244, 358, 381

Positivism, 76, 85

Postel, 132

Preller, discussed, 6, n., 35

Proclus, St., 230, 369

Prometheus, myth of, 8, 10, 397, 404

Prophets, Hebrew, 98

Proserpine. See Persephone

| Proteus, 382-3

Psamathe, 187

Psyche, 225

Ptah, 148, 411
Pyrrhus, 226, n.
Pythagoreanism, 88, n.

Race and selection, 90

theories of, viii.—ix.

Rachel, 243, 323

Ragnarok, 252

Réama, 141, 143, 162-3, 242, 249, 257,
2064, 2606, 267

Ramiyana, the, 164

Reimarus, 12 :

Religion and mythology, 2, 4164,
65, ff.

Renan, 34, 79, 81, 85, 90, 231, 310,
325,82, 10..0465, 473

Resurrection, the, 405, n., 410, 1.

Rhea, 188, 189, 242

Rhoeo, 193

Rhys, 120, 121
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Ritter, 135-6

Rodrigues, 440

Rohini, 141, 177, 244

Roman religion, 70, n., 103-4, 219, n.
Roscher, 35

Rudra, 266

Rydberg, 120, 122,7123, 125, 240

vack, 1., 69, 77

vacrifice, 57, n., 61, 220-3, 224, n.

Salverte, 244, n.

Samaritans, 326, 401, 433, 439, 446

Samson, 15, 33, 82, 93, 349, ., 400-2

Samuel, 334

Saneha, 429

Sanskrit drama, 228

oara, 81, 133

Saracens, 94

Sargon, 188, 189, 333

Saturn, 41, 246

Satyrs, 349, n., 352

Saul, 93

Savages, variation among, 44, n.

ethics of, 58

Saviour-Gods, 33, 93, 97, 202, 400,
408, 409

Schelling, 9

Schleiermacher, 22, 67

Schwartz, 19

Scourging, myth of, 358

Seasons, myths of, 239-244

Sebak, 146

Selden, 4, 5

Semeld, 186, 188, 224, 421

Semiramis, 186

Semites, 33

Semitic influence on Greece, 22-25, 39

Sem, 401

Semler, 13

Senart, 162, 196, 269, 293, 299, 305

Separatist fallacy, the, 2, 27, 29, 43—
44, 5278

Serapis, 143, n.

Sermon on the Mount, 14, 307, 423,
440, ff., 456-7, 458, 460-1

Serpent in mythology, 150, 191, 194,
204, 411

Set, 144, n.

Seufert, 370, n.

Seven, a mythic number, 197, 235-
248

martyrs, 236-240

sleepers, 236-240

priests, 237

banquet of, 238, 418-420

—— seasons, 239 240

Seventy, myths of, 376-7

Sex in religion, 107, 322

— mythology, 147, 317, 322, 1f.
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Shammai, 446

Silenus, 347-8, 352

Simon of Cyrene, 401

Magus (= Megas), 401, 473

Sirach, ben, 446

Siva, 269

Sleepers, the seven, 236-240

Smith, Robertson, 11, 35, 222, n.

Solomon, 93, 306

Soma, the, 265

Sosipolis, 416

Speir, Mrs., 275

Spencer, H., 1, 6, 28-32, 304

Jisy 'O

‘¢ Spirits,” idea of, 53, 56, 63

Stars, myths of, 192, n., 320, 345, {f.

Stephens, G., 120, 125

Stevenson, R. L., on Renan, 473

Strabo, 334

SHEATSE, Xi., 12, i SL0=311, 334

Sunday, origin of, 245, n.

Sun-myth, 4, 24, 37, 119, 122, 124,
126, 143, 144, 145-8, 184-215, 222,
2512262, 264, 322, m. 345Nl
357, ff., 400, fi.

Supreme Being, idea of, 52, {f.

Supper. See Fucharist

Sutech, 144, n.

Swinging festivals, 183

Symbolism, 11, 127, 409

Talmud, ethics of, 440, ff., 451

Tammuz, 329

Tartak, 204, n.

Taurobolium, 468

Teaching of the Twelve Aposties, 373,
448, 455

Telang, 280, 292

Télephos, 186, 225

Mell T 116=7

Tellumon, 147

Temple, Child in, 334-5

Temptations, mythic, ix., 150, 307,
343-356

Ten Commandments, 85, 306, 309,
454

Plagues, 87-88

a mythic number, 88

Tertullian, 387

Theism, 88

Themis, 71

Hhor, 1227415

Thoth, 329 i

Tiele, 137, 170-1, 289, 292, 299

Tmolus, 3467

Toland, 89, n.

Tooke, 82, n.

Topography and mythology, 39

Tragedy, Greek, 231, 352
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Transfiguration, myths of, 258, 259,
3923

Trinity, 133, n., 329, 447

Trollope, Rev. W., 219, n.

Twelfth Night, 357

Twelve Apostles, myth of, v., 308,
370-8, 449

Twilight Goddess, 201

Tylor, E. B., 25-28, 52, 55, 64, 1., 117

Typhon, 143, n., 189, 193, 211, 349

Ulriei, 231

Ulysses, 252
Universalism, Jesuist, 433
Uranus, 82

Uz, 845

Varuna, 145, n.

Vasudeva, 141, 150, 154, 195, 225,
226, 229

Vedas, 19, 22, 99, 123, 138-9, 288

incarnation of, 150

Vegetation-cult, 36-37, 126, 144, 145
S92 9., 243, 251

Venus. See dphrodite
Vesta, 219, n.
Vico,

Vigfusson and Powell, 120, 122

Vignoli, 31, 32-33

Vine, myths of, 368. See Wine

Virgo, constellation, 178

Virgin Goddesses, 168-171, 202, 317,
{f.

Vishnu, 133, 134, 143, 160-3, 266, 267

Purina, 140

Volney, 5

Voltaire, 111, 409

Voluspa Saga, 119, ff.

Yoss, 6

INDEX.

Vossius, 5

Water, consecrated, 222

Wakuafi, the, 55 .

Water in mythology, 146, 225, 226,
358

Weber, 129, n., 132, 152, 1556, 12
175, ff., 215, ff., 227, ff., 244, 257,
268, 274, {f., 290

- Week, myths of, 245-8

Weiss, x., 307, 365, 4734

Welcker, 7, 20, 35

Wells, sacred, 241

Wendortt, 39

Whateley, 112-3]

Wheeler, Prof., 149-153

White Island, the, 2904

Whitney, Prof., 245, n.

Widow’s Son, raising of, 259, 260,
3601 ,

Wine, miracles of, 356-8

Wilford, 297

Wilkins, 158

Wilson, H. H., 161, 180-1, 228, ff.,
275, 298

Woden, 121, 122

Women taken in adultery, 457, 1f.

Yahweh, 36, 80, 81, 83, 91, 93, 97,
99, 100, 146, 147

Yama, 253

Yasoda, 141, 150, 194

Ziaccheus, 436

Zarathustra (Zoroaster), 304, 306,
ods il

Zechariah, 341-2, 3667

Zieus, 9, 62, n., 71, 99, 186, 189, 192,
198, 203, 243, n., 343, ff.
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Recent Publications.

Studies in Religious Fallacy. By J. M. ROBERTSON. Cloth, 227
pp-, 3s. 6d. post free. Contents —Dogma in Masquerade—Mr. Lang
on the Origin of Religion—Mr. Lang on Miracles—The Tory Religion

Mr. Gladstone on the Atonement—Mr. Gladstone on Butler—The

Jesus Legend and the Myth of the Twelve Apostles—The Myth of

Judas Iscariot—Freeman on Christianity—Tolstoy and the Ethics of

Jesus—The Feeling for Religion.

“ A series of clever attacks on recent defenders of the Christian
faiths.. . Mr. Robertson is a skilful controversialist.”—Morning
Leader.

“Mr. Robertson is undoubtedly a critic of learning and of an
acute insight.”—ZLiterature. -

"~ “Interesting from their intellectual acuteness, and will supply th
critics of dogma with very striking arguments.”—Scotsman.

The Religion of the Twentieth Century. By Josepn MCCABE.
102 pp., boards, 1., by post 1s. 3d. Contents :—The Right and Duty
of Reason—The Effect of Science on Religion—Rational Analysis of
the Old Faith—Authority an Impossible Basis—Morality as a Connect-
ing Link—A New and a Firmer Faith.

“One notices with pleasure the general restraint and fairness
which characterize Mr. McCabe’s work.”—ZLzterary World.

Will Women Help? By F.J. GouLp. 102 pp., boards, 1., by post
1s. 2d. A stirring appeal to women to assist in the work of mental
emancipation and moral reform. The book is written under the con-
viction that progress is seriously hindered by the reluctance of women
to join the Rationalist and Ethical Movement.

“ Mr. Gould is reverent ; and he illustrates the higher aims which
the modern Secularist now puts before him.”"—~ZLziferature.

The Web Unwoven ; or, the Dolus Theory of the Book of Acts, as
Presented in a Critique of Chapters X., XI., and XII. of the same.
87 pp., boards, 1s., by post 1s. 2d.

In the Press.

The Riddle of the Universe. By ErnsT HAECKEL. Translated by
JosepH McCABE. 6s. net.; or, if subscribed for before publication, 5s.
| Ready Oclober ist.
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BOOKS.

Agnostic Problems. Being an Examination of Some Ques
Lions of the Deepest Interest, as Viewed from the Agnostic Stand-
pont. By RICHARD BITHELL, Ph.D. 152 pp.; cloth, 2s. 6d.;
paper, 1s., by post 1s. 3d.—Dr. Bithell begins by tracing the line
of demarcation between the Knowable and the Unknowable, and,
having next discussed the nature of Knowledge, Belief, and
Faith, he proceeds to a critical discussion of the doctrine of a
Personal God. An admirable Ethical system is described in the
chapter on " Agnostic Morality,” and the work closes with
thoughtful essays on Agnostic Religion, the Worship of the
Unknowable, and the Spiritual Body (the latter being a specula-
tion on the possibility of a future life).

A Handbook of Secientific Agnosticism. By R. BiTHELL,
Ph.D. 64 pp.; cloth, 2s., by post 2s. 3d.; paper, 1s., by post 1s. 2d.
—Persons of a philosophical turn of mind will find this little
work very agreeable reading. It glances at great questions in a
comprehensive manner, and yet never overweights the discussion
with complex or obscure ideas. There are three parts. In the
first, Dr. Bithell condemns popular misconceptions of the meaning
of Agnosticism. In the second, he examines the import of
Feeling, Sensation, Consciousness, Knowledge, Relativity, Belief,
Faith. The third part applies the Agnostic Method to Physical
Science, Physiology, Psychology, Metaphysics, History, and
Theology.

The Agnostic Island. By F.]J. GouLp. 124 pp.; cloth, 2s.,
by post 2s. 3d. ; boards, 1s., by post 1s. 2d.—Three missionaries
from Exeter Hall visit an Agnostic Settlement in the remote
waters of New Guinea. An air of novelty is imparted to the
theological discussions by the splendour of the tropical back-
ground, and the hours of speculation are agreeably diversified by
startling adventures in the Haunt of the Birds of Paradise. Many
testimonials have reached the author as to the effective influence
of this little " novel with a purpose” in liberalizing the ideas of
orthodox readers.

Tales from the Bible. By F. J. GouLp. 103°pp.; cloth,
1s. 6d., by post 1s. 8d.; boards, 1s., by post 1s. 2d.—The chief
legends of the Old Testament are told in choice and simple
language, and with caretul exclusion of all matter unsuited to the
young mind. Tersely, but wvividly, Mr. Gould recounts the
stories of men and gods, of heroes and poets and prophets,
including the drama of the book of Job and the exploits of Judas
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Maccabzeus. The children are all along bidden to remember that
the Bible history is not to be accepted as literally true.

Tales from the New Testament. By F. J. GouLp. 176
pp.; cloth, 2s., by post 2s. 3d.—Rationalist parents and teachers
will find this rendering of the New Testament myths and
parables a judicious means by which children may be taught both
the unhistorical character of the Christian gospel and the value
of the moral teaching which it enshrines. The incidents
are picturesquely presented, and dialogue is frequently inter-
spersed.

A Concise History of Religion. By F. J. GouLp. In three
volumes. Vol. 1., 154 pp.; 2s.. 6d.; vol. ii., 209, pp., 33. 6ds;
vol. 111., 292 pp., 55.—No work of the same size and dealing
with this important theme contains such a mass of information.
All the highest authorities have been carefully consulted, and the
book gives the main results of Biblical criticism, together with
other valuable matter, in what is, by comparison at least, a
nutshell. The Firsé Volume treats of the superstitions of savages
and primitive man, and delineates the characteristics of the
religions of America, Finland, China, Egypt, Arabia, Chaldza,
Syria, India, Japan, Persia, the Kelts, Greeks, and Romans.
The Second Volume takes to pieces the whole of the Old Testa-
ment literature, and explains the origin of the various parts. The
last chapter takes a wide sweep, and describes the Religious
Environment of Early Christianity. The Z77%:ird Volume plunges
into the most difficult historical problems, traces the growth of
the Christian movement, the lives of Paul and Jesus (with due
separation of the mythical elements), and affords a Rationalistic
analysis of the whole of the New Testament books.

Modern Rationalism. Being a Sketch of the Progress of the
Rationalistic Spirit in the Nineteenth Century. By J. MCCABE. 163
pp.; cloth, 2s.6d.; paper covers, 1s., by post 1s. 3d.—In a succession
of six interesting and informing sketches, Mr. McCabe delineates
the work of the critical or Agnostic spirit in theology, Biblical
Criticism, Comparative Religion, Philosophy, Science, and Ethics.
One derives from the work a useful general notion of the secu-
larization of thought during the last hundred years, and Mr.
McCabe’s numerous allusions to prominent Rationalists and their
teachings render his book a handy work of reference.

Songs of Love and Duty for the Young. Compiled by
GUSTAY SPILLER. #%2 pp.; 6d., by post 4d.—The first edition
comprised 52 songs; the second contains 79 songs, and two sets
of responses, one on ethical ideas and duties, the other on the
Sacred Books of the World. Mr. Spiller has selected the poems
with much judgment, and they are both noble in sentiment and
marked by good literary quality. The book is in use in various
Ethical Classes in London, the Leicester Secular Sunday-school,
ste.
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Ethics of the Great Religions. By CHARLES T. GORHAM.
108 pp.; 1S., by post 1s. 2d.—Under the term “ Great Religions”

Mr. Gorham embraces Judaism, Christianit~, Hinduism, Bud-
dhism, Confucianism, Taouism, and Mohamisedanism. From
the scriptures of each of these faiths he culls ti e ficzer precepts
and reflections, connecting them with explanatory sections and
critical observations. The book provides an i scructive com-
parison of the religious systems of the world on their moral
sides, and demonstrates the remarkable unity in the fundamental
ethics of the various races of mankind. Mr. Gorham’s work has
called {forth many appreciative acknowledgments.

The Children’s Book of Moral Lessons. By F. J. GouLp.
205 pp.; cloth, 2s., by post 2s. 3d.—While theology 1is strictly
excluded from the lessons here reproduced, they are constructed
on such a humanitarian basis as to fit them for use in homes and
schools of all classes and creeds. There are about forty lessons,
and these are grouped, in psychological connection, about the
central themes of Self-Control and Truthifulness. The language
1s studiously simple ; but imagination plays freely in the pre-
sentation of the moral ideas, and the lessons teem with illustra-
tions drawn from daily experience, history, bicgraphy, and poetry.
The book has been translated into German by Dr. Penzig, of
Berlin.

The Origin and Nature of Secularism. Showing that

where Freethought commonly Ends Secularism Begins. By G. ],
HoLvoakEe. Cloth, 2s. 6d.

PAMPHILETS,

An Agnostic View of the Bible. By S. LAING, author
of Modern Science and Modern Thought, Human Origins, etc.
31 pp.; 6d., by post 7d.—Mr. Laing reviews the primitive
cosmogony of the book of Genesis, criticizes the account of the
Deluge in the light of modern geology and historical research,
and, without using a word of discourtesy towards the orthodox,
calmly disproves the credibility of the Old Testament tradition.

Possibilities and Impossibilities. By T. H. HUXLEY,
F.R.S. 14 pp.; 3d., by post 3%d.—The Professor points out
that the Jesus of the Gospels implicitly believed in demonic
beings, such as those who figure in the story of the Gadarene
swine. He alleges that, for anything he can absclutely prove
to the contrary, such beings might exist, and, by scientific
instances and a logical discussion of the meaning of *‘ possibility,"
he maintains that one may reasonably admit the possibility of the
existence of demons. The Professor, however, only debates the
subject in the interest of clearness of thought, and he emphati-
cally declares that, in his opinion, the evidence for the New
Testament demonology is utterly valueless.
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The Claims of Christianity Examined from a Rationalist
Standpoint. By CHARLES WATTS. 06z pp.; 6d., by post 7d.—In
2 lucid and orderly method, especially suited for the needs of
young men and women of an inquiring habit of mind, the well-
known Freethought propagandist combats the theses laid down
in Dr. Alexander Stewart's Handbook of Christian Evidences. "His
principal chapters deal with Theism, Revelation, Miracles, Christ’s
Personality and Resurrection, and the Influence of Christianity.

From Rome to Rationalism.; or, Why I Left the Church.
By JosepH MCcCCABE (lately Very Rev. Father Antony, O.S.F.).
26 pp.; 4d., by post 5d.—Mr. McCabe examines the problems
that centre round the conceptions of God, the Soul, and Christ,
and concludes with an entire rejection of supernatural doctrines.

The New Conversion. By F. J. GourLp. 14 pp.; 1d., by
post 1%d.—In this lecture the author translates the doctrine of
Conversion into terms which harmonize with Rationalist modes
of thought. The pamphletis not so much an argument as an
‘appeal, and may be appropriately placed in the hands of earnest
persons whose faith in the Christian system is beginning to waver,
and who are looking for a new moral basis.

The Ethieal Riches. By F. J. GouLp. 14 pp.; 1d., by post
1%4d.—This pamphlet is of the same character as The New
Conversion. It serves both as an exhortation to personal and
social effort after a higher moral life, and as a plain exposition of
the general teaching of the Ethical Movement.

The Building of the Bible. Showing the Chronological
Order in which the Books of the Old and New Testaments appeared
according to Recent Biblical Criticism ; with Notes on Contempo-
rary Events. By F. J. GouLD. 24 pp.; 3d., by post 4d.—In a
succession of clearly-arranged paragraphs, each devoted to a
particular century, Mr. Gould exhibits a scheme which  repre-
sents in a general way the manner in which the component
parts of the Bible followed one aftter the other, from the eleventh
century B.C. to the second C.E. (Christian Era).”

Plan of Moral Instruction. By F. J. GourLDd. 15 pp.—
No price is marked on this publication, as it is intended for
free distribution. The publishers will send single copies gratis
to any applicants, and quantities will be supplied on the following
terms :—One dozen, 6d.; a hundred, 2s. 6d.; a thousand, 18s. 6d.
__The “Plan” sums up the leading arguments in favour of secular
moral instruction, and submits a detailed syllabus of ethical
lessons. The paper is well adapted for circulation among school
teachers and managers, members of Parliament, School Boards,
etc.

PRINTED BY WATTS & CO., 17, JOHNSON'S COURT, FLEET STREET, LONDON, E.C.
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