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Law, these methods may be advantageously combined; cn the one
hand infinite frankness and readiness to communicate all secrets;
on the other the sublime and terrible knowledge that all real
secrets are incommunicable. *

It is, according to tradition, a certain advantage in conjurations
to employ more than one language. In all probability the reason
of this is that any change spurs the flagging attention. A man
engaged in intense mental labour will frequently stop and walk
up and down the room — one may suppose for this cause — but
it is a sign of weakness that this should be necessary. For the
beginner in Magick, however, it is permissible * to employ any
device to secure the result.

Conjurations should be reated, not read;® and the entire
ceremony should be so perfectly performed that one is hardly
conscious of any effort of memory. The ceremony should be
constructed with such logical fatality that a mistake is im-
possible.” The conscious ego of the Magician is to be destroyed
to be absorbed in that of the God whom he invokes, and the
process should not interfere with the automaton who is performing
the ceremony.

But this ego of which it is here spoken is the true ultimate ego.
The automaton should possess will, energy, intelligence, reason,
and resource. This automaton should be the perfect man far more

1. If this were not the case, individuality would not be inviolable.
No man can communicate even the simplest thought to any other man in
any full and accurate sense. For that thought is sown in a different soil,
and cannot produce an identical effect. I cannot put a spot of red upon
two pictures without altering each in diverse ways. It might have little
effect on a sunset by Turner, but much on 2 nocturne by Whistler. The
identity of the two spots as spots would thus be fallacious.

2. This is not to say that it is advisable. O how shameful is human
weakness! But it does encourage one — it is useless to deny it — to be

knocked down by a Demon of whose existence one was not really quite
sure.

3- Even this is for the weaker brethren. The really great Magus
speaks and acts impromptu and extempore,

4. First-rate poetry is easily memorized because the ideas and the
musical values correspond to man’s mental and sensory structure.




In order to aid concentrat; and to increase
Energy, it has been mstoma.ryuoi"::’r the Magican hh '
ants or colleagues, It is doubtful whether the obvious advant
of this plan compensate the difficulty of procuring suital
pcrsons',andthechanceofaconflictofwilloI't_" tandis
in the circle itself. On one occasion FraTer o
disobeyed by an assistant; and had it not been for His p
titude in using the physical compulsion of the

tion of the culprit.

Howcm,thmismdoubtthnmmﬂmdmﬁ
really are in harmony can much more easily produce an effect
than a magician working by himself. The psychology of “Revival
mccﬁngs”wiﬂbefamili:rtoalmoueverym,mdthugiﬂ

1. This is said of the partial or lesser Works of Magick. This is
an elementary treatise; one cannot discuss higher Works as for example '?
those of “The Hermit of Aesopus Island”. =L

- G
2. See “The Book of Lies”; there are several chapters on this e
subject. But Right Exaltation should produce spontaneously the proper a4

mental and physical reactions. As soon as tho development is secured, A
there will be automatic reflex “justesse”, exactly as in normal affairs -
mind and body respond with free unconscious rightness to the Will.

3. The organic development of Magick in the world due to the creative
Will of the Master Therion makes it with every year that passes easier to
find scientifically trained co-workers.



meetings ' are the foulest and most degraded rituals of black
magic, the laws of Magick are not thereby suspended. The laws

d'llngickmthehmofNamre.
A singular and world-famous example of this is of sufficiently

recent date to be fresh in the memory of many people now living.
At a nigger camp meeting in the “United” States of America,
devotees were worked up to such a pitch of excitement that the
whole assembly developed a furious form of hysteria. The
comparatively intelligible cries of “Glory” and “Hallelujah”
no longer expressed the situation. Somebody screamed out “Ta-
—-ra-boom-de-ay!”, and this was taken up by the whole meeting
and yelled continuously, until reaction set in. The affair got into
the papers, and some particularly bright disciple of John Stuart
Mill, logician and economist, thought that these words, having set
one set of fools crazy, might do the same to all the other fools in
the world. He accordingly wrote a song, and produced the desired
result. This is the most notorious example in recent times of the
power exerted by a barbarous name of evocation.

A few words may be useful to reconcile the general notion of
Causality with that of Magick. How can we be sure that a person
waving a stick and howling thereby produces thunderstorms ? In
no other way than that familiar to Science; we note that whenever
we put a lighted match to dry gunpowder, an unintelligibly
arbitrary phenomenon, that of sound, is observed; and so forth.

We need not dwell upon this point; but it seems worth while
to answer one of the objections to the possibility of Magick,
chosing one which is at first sight of an obviously “fatal” character,
It is convenient to quote verbatim from the Diary® of a
distinguished Magician and philosopher.

«] have noticed that the effect of a Magical Work has followed

1. See, for an account of properly-conducted congregational ceremo-
nial, Equinox I, IX. “Energized Enthusiasm™, and Equinox IT1. I. Liber
XV. Ecclesiae Gnosticae Catholicae Canon Missae. The “Revival
meetings” here in question were deliberate exploitations of religious hysteria.

2. In a later entry we read that the diarist has found a similar train
of argument in “Space, Time, and Gravitation™, page 51. He was much
encouraged by the confirmation of his thesis in so independent a system
of thought.
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Work. E. g. I work to night to make X in Paris -

get the letter the next morning, so that it must have been w -
before the Work. Does this deny that the Work caused the effect?

“If I strike a billiard-ball, and it moves, both sy il
eternal Universe. The moved arm and ball are parts of a state

motion are due to causes long antecedent to the act w,‘, :
consider both my Work and its reaction as twin h_:}
of the Cosmos which resulted necessarily from its :
previous state, and so, back for ever. b -
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“Thus, my Magical Work is only one of the cause-effect:
necessarily concomitant with the cause-effects which set the bal
in motion. I may therefore regard the act of striking as a cause-
effect of my original Will to move the ball, though necessaril
previous to its motion. But the case of magical Work is not quite
analogous. For my nature is such that I am coqdld»ﬂ erform
Magick in order to make my will to prevail; so that the cause of
my doing the Work is also the cause of the ball’s motion, and there
1s no reason why one should precede the other. (Cf. Lewis Carroll,
where the Red Queen screams before she pricks her finger.)

“Let me illustrate the theory by an actual example. =T

“I write from Italy to a 2 man in France and another in Australia
on the same day, telling them to join me. Both arrive ten days
later; the first in answer to my letter, which he received, the
second on “his own initiative”, as it would seem. But I summoned
him because I wanted him; and I wanted him because he was my
representative; and his intelligence made him resolve to join me
because it judged rightly that the situation (so far as he knew it)
was such as to make me desire his presence.

“The same cause, therefore, which made me write to him made

>F 5
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him come to me; and through it would be improper to say that e
the writing of the letter was the direct cause of his arrival, it is :G
evident that if I had not written I should have been MM “*'3;
from what I actually am, and therefore my relations with him
would have been otherwise than they are. In this sense, therefore, i

the letter and the journey are causally connected.

“One cannot go farther, and say that in this case 1 ought to
write the letter even if he had arrived before I did so; for it



is part of the whole set of circumstances that I do not use a
crowbar on an open door.

“The conclusion is that one should do one’s Will ‘without lust
of resul’. If one is working in accordance with the laws of one’s
own nature, one is doing ‘right’; and no such Work can be
criticised as ‘useless’, even in cases of the character here discussed.
So long as one’s Will prevails, there is no cause for complaint.

«To abandon one’s Magick would shew lack of self-confidence
in one’s powers, and doubt as to one’s inmost faith in Self and in
Nature.” Of course one changes one’s methods as experience
indicates; but there is no need to change them on any such ground
as the above.

“Further, the argument here set forth disposes of the need to
explain the modus operandi of Magick. A successful operation
does not involve any theory soever, not even that of the existence
of causality itself. The whole set of phenomena may be con-
ceived as single.

“For instance, if I see a star (as it was years ago) I need not
assume causal relations as existing between it, the earth, and
myself. The connexion exists; I can predicate nothing beyond
that. I cannot postulate purpose, or even determine the manner
in which the event comes to be. Similarly, when I do Magick, it is
in vain to inquire why I so act, or why the desired result does or
does not follow. Nor can I know how the previous and subsequent
conditions are connected. At most I can describe the consciousness
which I interpret as a picture of the facts, and make empirical
generalizations of the superficial aspects of the case.

“Thus, I have my own personal impressions of the act of
telephoning; but I cannot be aware of what consciousness, electri-
dity, mechanics, sound, etc., actually are in themselves. And
although I can appeal to experience to lay down ‘laws’ as to what

1. i. e. on the ground that one cannot understand how Magick can
produce the desired effects. For if one possesses the inclination to do
Magick, it is evidence of a tendency in one’s Nature. Nobody under-
«tands fully how the mind moves the muscles; but we know that lack of
confidence on this point means paralysis. “If the Sun and Moon should
doubt, They’d immediately go out”, as Blake said. Also, as I said
myself. “Who hath the How is careless of the Why ”.




conditions accompany the act, I can never be sure that Mh

always been, or ever will again be, identical. (In fact, it is certein

that an event can never occur
stances, ) * Fwice in preciscly the same

arbitrary way. For exam it was formerly supposed
Hydrogen and Chlorine wgluel,d unite when an eylc;lu spark &
passed through the mixture; now we “know’ that the presence of a
minute quantity of aqueous vapour (or some tertium quid) is
essential to the reaction. We formulated before the days of Ross
the ‘{am’ of malarial fever, without reference to the moquih;
we might discover one day that the germ is only active when
certain events are transpiring in some nebula®, or when so
apparently inert a substance as Argon is present in the air in certain
proportions.

“We may therefore admit quite cheerfully that Magick is as
mysterious as mathematics, as empirical as poetry, as uncertain as
golf, and as dependent on the personal equation as Love.

“That is no reason why we should not study, practice and enjoy
it; for it is a Science in exactly the same sense as biology; it is no
less an Art than Sculpture; and it is a Sport as much as Moun-
taineering.

“Indeed, there seems to be no undue presumption
no Science possesses equal possibilities of deep and important
Knowledge; * that no Art offers such opportunities to the ambi-

1. If it did so, how could we call it duplex?

2. The history of the Earth 's included in the period of some such -

relation; so that we cannot possibly be sure that we may deny: “Malarial
fever is a function of the present precession of the Equinoxes”.

3. Magick is less liable to lead to error than any other Science,
because its terms are interchangeable, by definition, so that it is based on

relativity from the start. We run no risk of asserting absolute propo-
sitions. Furthermore we make our measurements in terms of the object

measured, thus avoiding the absurdity of defining metaphysical ideas by
mutable standards, (Cf. Eddington “Space, Time, and Gravitation".




tion of the Soul to express its Truth, in Ecstasy, through Beauty;
and that no Sport rivals its fascinations of danger and delight, so
excites, exXercses, and tests its devotees to the uttermost, or so
rewards them by well-being, pride, and the passionate pleasures of

personal triumph. |

“Magick takes every thought and act for its apparatus; it has
the Universe for its Library and its Laboratory; all Nature is its
Subject; and its Game, free from close seasons and protective
restrictions, always abounds in infinite variety, being all that
exists. ’

Prologue.) of being forced to attribute the qualities of human conscious-
ness to inanimate things (Poincaré, “La mesure du temps”), and of
aserting that we know anything of the universe in itself, though the
nature of our senses and our minds necessarily determines our observations,
so that the limit of our knowledge is subjective, just as a thermometer
can record nothing but its own reaction to one particular type of Energy.

Magick recognizes frankly (1) that truth is relative, subjective, and
apparent; (2) that Truth implies Omniscience, which is unattainable by
mind, being transfinite; just as if one tried to make an exact map of
England in England, that map must contain a map of the map, and so
on, ad infinitum; (3) that logical contradiction is inhereat in reason,
(Russell, “Introduction to Mathematical Philosophy”, p. 136; Crowley,
“Eleusis”, and elsewhere); (4) that a Continuum requires a Continuum
to be commensurable with it: (5) that Empiricism is ineluctable, and
therefore that adjustment is the only possible method of action; and (6)
that error may be avoided by opposing no resistance to change, and
registering observed phenomena in their own language.

1. The elasticity of Magick makes it equal to all possible kinds of
environment, and therefore biologically perfect. “Do what thou wilt”
implies self-adjustment, so that failure cannot occur. One’s true Will
s necessarily fitted to the whole Universe with the utmost exactitude,
because each term in the equation a+b4c=0O must be equal and
opposite to the sum of all the other terms. No individual can ever be
aught than himself, or do aught else than his Will, which is his necessary
relation with his environment, dynamically considered. All error is no
more than an illusion proper to him to dissipate the mirage, and it is a
general law that the method of accomplishing this operation is to realize,
and to acquiesce in, the order of the Universe, and to refrain from
attempting the impossible task of overcoming the inertia of the forces
which oppose, and therefore are identical with, one’s self. Error in

thought is therefore failure to understand, and in action to perform,
one’s own true Will.




construction of the circle).
4. The Knocks or Knells.

1 hoy
_Attimdeaarcoftwﬂﬂnd-:mmluduﬁdd. GM
kind, prostration is the obvious example. It comes natural to
man (poor creature!) to throw himself to the “h:

....

presence of the object of his adoration. *

Intermediate between this and the purely artifiGal
gestures comes a class which depends on ' i

connection with any fact in nature. All signs must of course be
studied with infinite patience, and practised until the )

1. The Magician must eschew prostration, or even the “bending of
the knee in supplication™, as infamous and ignominious, an abdication of

NS sovereignty.



between them and the mental attitude which they represent

appears mecessary. I

The principal movement in the arcle is circumambulation. ’
This has a very definite result, but one which 1s very difficult to
describe. An analogy is the dynamo. Circumambulation pro-
perly performed in combination with the Sign of Horus
(or “The Enterer”) on passing the East is one of the best
methods of arousing the macrocosmic force in the Circle.
It should never be omitted unless there be some special reason
against 1t.

A particular tread seems appropriate to it. This tread should
be light and stealthy, almost furtive, and yet very purposeful. It
is the pace of the tiger who stalks the deer.

The number of circumambulations should of course correspond
to the nature of the ceremony.

Another important movement is the spiral, of which there are
two principal forms, one inward, one outward. They can be
performed in either direction; and, like the circumambulation, if
performed deosil * they invoke — if widdershins® they banish .
In the spiral the tread is light and tripping, almost
approximating to a dance : while performing it the magician
will usually turn on his own axis, either in the same direction as

i In Part II of this Book 4 it was assumed that the Magician went
barefoot. This would imply his intention to make intimate contact with
his Circle. But he may wear sandals, for the Ankh 1s a sandal-strap;
it is borne by the Egyptian Gods to signify their power of Going, that 1s
their eternal energy. By shape the Ankh (or Crux Ansata) suggests the
tormula by which this Going is effected in actual practice,

2. i.e. In the same direction as the hands of a watch move.

3. i.e. In the opposite direction.

4. Such, at least, is the traditional interpretation. But there 1s a
deeper design which may be expressed through the direction of rotation.
Certain forces of the most formidable character may be invoked by
circumambulation Widdershins when it is executed with intent toward
them, and the initiated technique. Of such forces Typhon is the type,
and the war of the Titans against the Olympians the legend. (Teitan,
Titan, has in Greek the numerical value of 666.)

— RO —
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th:_spiml, or in the opposite direction. Each
a different symbolism_
There is also the

cach God having his

Good examples of the use o
the manuscripts Z.1 and & 3: "
Ritual of the G. D.
in the Temple,

but in pure invocation a better example

the magician nﬁghtbcdistm-bed,mdthevﬂueofthemm
completely destroyed, by the embarassment caused by the discovery
of some such error, just as if a pre-occupied T-totaller found that
he had strayed into a Temple of the Demon Rum! It is therefore
impossible to neglect the theory of the Circle.

1. Equinox I, II, pp. 244-260.

2. Equinox I, VII, pp. 93 sqq.
3. The practical necessities of the work are likely to require certain

movements. One should either exclude this symbolism altogether, or
else think out everything beforehand, and make it significant. Do not
let some actions be symbolic and others haphazard.

— 8



To take a simple example, suppose that, in an Evocation of
Bartzabel, the planet Mars, whose sphere is Geburah (Severity )
were situated (actually, in the heavens) opposite to the Square of
Chesed (Mercy) of the Tau in the Circle, and the triangle placed

accordingly. It would be improper for the Magus to stand on
that Square unless using this formula, “I, from Chesed, rule
Geburah through the Path of the Lion”; while — taking an
extreme case — to stand on the square of Hod (which is naturally
dominated by Geburah) would be a madness which only a formula
of the very highest Magick could counteract.

Certain positions, however, such as Tiphareth ', are so sympa-
thetic to the Magus himself that he may use them without
“eference to the nature of the spirit, or of the operation; unless
he requires an exceptionally precise spirit free of all extraneous
elements, or one whose nature is difficultly compatible with
Tiphareth.

To show how these positions may be used in conjunction with
the spirals, suppose that you are invoking Hathor, Goddess of
Love, to descend upon the Altar. Standing on the square of
Netzach you will make your invocation to Her, and then dance an
inward spiral deosil ending at the foot of the altar, where you
sink on your knees with your arms raised above the altar as if
inviting Her embrace. ° '

To conclude, one may add that natural artistic ability, if you
possess it, forms an excellent guide. All Art is Magick.

Tsadora Duncan has this gift of gesture in a very high degree.
Let the reader study her dancing; if possible rather in private
then in public, and learn the superb “unconsciousness” — which
is magical consciousness — with which she suits the action to the
melody. *

There is no more potent means than Art of calling forth
true Gods to visible appearance.

1. Tiphareth is hardly “dominated” even by Kether. It is the son
rather than the servant.

2. But wor “in supplication”.

3. This passage was written in IQII e. V. “Wake Duncan with
thy Knocking? I would thou couldst!”

—_— 82 —
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the atmosphere of the whole arcle with what has been or j
to be done. He wishes to formulate his will in sound, and

F

't in every direction; moreover, to influence that which lives by
breath in the sense of his purpose, and to summon it to bear
witness to his Word. The hands are used s symbols of his

executive power, the bell to represent his consciousness exalted
. into music. To strike with ﬂwmdiuonttﬂ-theﬁt&m;

the cup vibrates with hisdel.ightinrecﬂ"vinglﬁlinl'ine. A
blow with the dagger is ! is

. its own
virtue. From the above examples the intelligent student will have
perceived the method of interpreting each individual case that
may come in question.

Asahovemid,theobijiatheobjﬁaw' Thus,
a blow upon the altar affirms that he has complied with the laws
of his operation. Tnltrih:thchmpiltonmmthem
divine. Thus for the rest.

It musta.lsobeobaerw:dtlutmywmhimﬁmofidmm
made possible by this convention. To strike the wand within the
cup is to apply the creative will to its proper complement, and so

1. Any action not purely rhythmical is a disturbance.

T
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erform the Great Work by the formula of Regeneration. To
trike with the hand on the dagger declares that one demands

he use of the dagger as a tool to extend one’s executive power.
The reader will recall how Siegfried smote Nothung, the sword

of Need, upon the lance of Wotan. By the action Wagner, who
was instructed how to apply magical formul® by one of the heads
of our Order, intended his hearers to understand that the reign
of authority and paternal power had come to an end; that the new
master of the world was intellect.

The general object of a knock or a knell is to mark a stage in
the ceremony. Sasaki Shigetz tells us in his essay on Shinto that
the Japanese are accustomed to clap their hands four times “to
drive away evil spirits”. He explains that what really happens 1s
that the sudden and sharp impact of the sound throws the mind
into an alert activity which enables it to break loose from the
obsession of its previous mood. It is aroused to apply itself
aggressively to the ideas which had oppressed it. There 1s there-
fore a perfectly rational interpretation of the psychological power
of the knock. '

In a Magical ceremony the knock is employed for much the
same purpose. The Magician uses it like the chorus in gGreek

play. It helps him to make a clean cut, to turn his attention from
one part of his work to the next.

So much for the general character of the knock or knell. Even
this limited point of view offers great opportunities to the
resourceful Magician. But further possibilities lie to our hand.
It is not usually desirable to attempt to convey anything except
emphasis, and possibly mood, by varying the force of the blow.
It is obvious, moreover, that there is a natural correspondence
between the hard loud knock of imperious command on the one
hand, and the soft slurred knock of sympathetic comprehension on
the other. It is easy to distinguish between the bang of the
outraged creditor at the front, and the hushed tap of the lover
at the bedroom, door. Magical theory cannot here add instruction
to 1nstinct.

But a knock need not be single; the possible combinations are
evidently infinite. We need only discuss the general principles of
determining what number of strokes will be proper in any case,

B




means of structure.

The general rule is that a single knock has no special significance
as such, because unity is omniform. It represents Kether, which
is the source of all things equally without partaking of any quality
by which we discriminate one thing from another. Continuing on
these lines, the number of knocks will refer to the Sephira or other
idea Qabalistically cognate with that number. Thus, 7 knocks
will intimate Venus, 11 the Great Work, 17 the Trinity of Fathers,
and 19 the Feminine Principle in its most general sense.

Analyzing the matter a little further, we remark firstly that a
battery of too many knocks is confusing, as well as liable to over-
weight the other parts of the ritual. In practice, II is about the

limit. It is usually not difficult to arrange to cover all necessary
ground with that number.

Secondly, each is so extensive in scope, and includes aspects so
diverse from a practical standpoint that our danger lies in
vagueness. A knock should be well defined 5 1ts meaning should
be precise. The very nature of knocks suggests smartness and
accuracy. We must therefore devise some means of making the
sequence significant of the special sense which may be appropriate.
Our only resource is in the use of intervals.

It is evidently impossible to attain great variety in the smaller
numbers. But this fact illustrates the excellence of our system.
There is only one way of striking 2 knocks, and this fact agrees
with the nature of Chokmah; there is only one way of creating.
We can express only ourselves, although we do so in duplex form.
But there are three ways of striking 3 knocks, and these 3 ways
correspond to the threefold manner in which Binah can receive
the creative idea. There are three possible types of triangle. We
may understand an idea either as an unity tripartite, as an unity
dividing itself into a duality, or as a duality harmonized into an
unity. Any of these methods may be indicated by 3 equal knocks;
I followed, after a pause, by 2; and 2 followed, after a pause, by 1.

As the nature of the number becomes more complex, the
possible varieties increase rapidly. There are numerous ways of
striking 6, each of which is suited to the nature of the several
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aspects of Tiphareth. We may leave the determination of these
points to the ingenuity of the student.

The most generally useful and adaptable battery is composed
of 11 strokes. The prinapal reasons for this are as follows:
Firstly, 11 is the number of Magick in itself. It is therefore
suitable to all types of operation. Secondly, it is the sacred number
par excellence of the new Aeon. As it is written in the Book of
the Law: “Eleven, as all their numbers who are of us.” Thirdly,
it is the number of the letters of the word ABRAHADABRA,
which is the word of the Aeon. The structure of this word is
such that it expresses the Great Work, in every one of its aspects.
Lastly, it is possible thereby to express all possible spheres of
operation, whatever their nature. This is effected by making an
equation between the number of the Sephira and the difference

between that number and r11. For example, 2°=9° is the
formula of the grade of initiation corresponding to Yesod. Yesod
represents the instability of air, the sterility of the moon; but
these qualities are balanced in it by the stability implied in its
position as the Foundation, and by its function of generation.
This complex is further equilibrated by identifying it with the
number 2 of Chokmah, which possesses the airy quality, being the
Word, and the lunar quality, being the reflection of the sun of
Kether as Yesod is of the sun of Tiphareth. It is the wisdom
which is the foundation by being creation. This entire cycle of
ideas is expressed in the double formula 2°=9° 9¢°=2°;
and any of these ideas may be selected and articulated by a suitable
battery.

We may conclude with a single illustration of how the above
principles may be put into practice. Let us suppose that the
Magician contemplates an operation for the purpose of helping
his mind to resist the tendency to wander. This will be a2 work of
Yesod. But he must emphasize the stability of that Sephira as
against the Airy quality which it possesses. His first action will
be to put the 9 under the protection of the 2; the battery at this
point will be 1-9-1. But this 9 as it stands is suggestive of the
changefulness of the moon. It may occur to him to divide this
into 4 and §, 4 being the number of fixity, law, and authoritative
power; and § that of courage, energy, and triumph of the spint
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CHAPTER XI

Or Our Lapy BABALON AND OF THE BEast
WHEREON SHE RIDETH.
A1sO CONCERNING I RANSFORMATIONS.

|

The contents of this section, inasmuch as they concern Our
Lapy, are too important and too sacred to be printed. They are
only communicated by the Master Therion to chosen pupils in
private instruction.

I1

The essential magical work, apart from any particular operation,
is the proper formation of the Magical Being or Body of Light.
This process will be discussed at some length in Chapter XVIIL.

We will here assume that the magician has succeeded in
developing his Body of Light until it is able to go anywhere and
do anything. There will, however, be a certain limitation to his
work, because he has formed his magical body from the fine matter
of his own element. Therefore, although he may be able to
penetrate the utmost recesses of the heavens, or conduct vigorous
combats with the most unpronounceable demons cf the pit, it may
be impossible for him to do as much as knock: a vase from a mantel-
piece. His magical body is composed of matter too tenuous to

affect directly the gross matter of which illusions such as tables
and chairs are made. ’

1. The one really easy “physical” operation which the Body of Light
can perform s “Congressus subtilis”. The emanations of the “Body of
Desire” of the material being whom one visits are, if the visit be agrecable,
so potent that one spontaneously gains substance in the embrace. There
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elements. 'Ihisis,genmﬂywﬁng,tv:ryh-ddiq&b,
because the physical constitution of any material being with much
poweris,oratleastshouldbe,lhem&agﬁdwm
However, there is a lawful method of producing an homuncu

which is taught in a certain secret organizati

out
are many cases on record of Children having been born as the result of

such unions. See the work of De Sinistrari on Incubi and Succubi for a
discussion of analogous phenomena.

1. See “The Book of Lies” cap. 44, and The Collected Works of
Aleister Crowley, Vol. III, Pp. 209-210, where occur paraphrased transla-
tions of certain classical Egyptian rituals.
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which inhabits it, and take possession. 1o do this by force
is neither easy nor justifiable, because the magical being of the
other was incarnated in accordance with its Will. And “Thou hast
no right but to do thy Will.” One should hardly strain this
sentence to make one’s own will include the will to upset somebody
else’s willl * Moreover, it is extremely difficult thus to expatriate
another magical being; for though, unless it 1s a complete
microcosm like a human being, it cannot be called a star, it 1s a
lietle bit of a star, and a part of the body of Nuit.

But there is no call for all this frightfulness. There is no need
to knock the girl down, unless she refuses to do what you want,
and she will always comply if you say a few nice things to her.’
You can always use the body inhabited by an elemental,
such as an eagle, hare, wolf, or any convenient animal, by
making a very simple compact. You take over the res-
ponsibility for the animal, thus building it up into your
own magical hierarchy. This represents a tremendous
gain to the animal. © It competely fulfils its ambition by
an alliance of this extremely intimate sort with a Star. The
magician, on the other hand, is able to transform and retransform
himself in a thousand ways by accepting a retinue of such
adherents. In this way the projection of the “astral” or Body of
Light may be made absolutely tangible and practical. At the
same time, the magician must realise that in undertaking
the Karma of any elemental, he is assuming a very serious
responsibility. The bond which unites him with that
elemental is love; and, though it is only a small part of
the outfit of the magician, it is the whole of the outfit of
the elemental. He will, therefore, suffer intensely in case of
any error or misfortune occuring to his protegée. This feeling 1s
rather peculiar. It is quite instinctive with the best men. They

1. Yet it might happen that the Will of the other being was to invite
the Magician to indwell its instrument.

2. Especially on the subject of the Wand or the Disk.

3. This is the magical aspect of eating animal food, and its justifica-
tion, or rather the reconciliation of the apparent contradiction between
the carnivorous and humanitarian elements in the nature of Homo Sapiens.
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CHAPTER XII

Or THE BLOODY SACRIFICE I AND MaTtTERs COGNATE.

It is necessary for us to consider carefully the problems con-
rected with the bloody sacrifice, for this question is indeed
eraditionally important in Magick. Nigh all ancient Magick
revolves around this matter. In particular all the Osinan
religions — the rites of the Dying God — refer to this. The
slaying of Osiris and Adonis; the mutilation of Attis; the cults
of Mexico and Peru; the story of Hercules or Melcarth; the
legends of Dionysus "nd of Mithra, are all connected with this
one idea. In the Hebrew religion we find the same thing
nculcated. The first ethical lesson :n the Bible is that the only
sacrifice pleasing to the Lord is the sacrifice of blood; Abel, who
made this, finding favour with the Iord, while Cain, who offered
cabbages, was rather naturally considered a cheap sport. The

his firstborn son, with the idea of the substitution of animal for
human life. The annual ceremony of the two goats carries out
this in perpetuity. And we see again the domination of this idea
:n the romance of Esther, where Haman and Mordecai are the
two goats or gods; and ultimately in the presentation of the rite
of Purim in Palestine, where Jesus and Barabbas happened to be
the Goats in that particular year of which we hear o much, without
agreement on the date.
~ Ths subject must be studied in the “Golden Bough”, where
it is most learnedly set forth by Dr. J. G. Frazer.

Enough has now been «aid to show that the bloody sacrifice has
from time immemorial been the most considered part of Magick.
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The ethics of the thi S i

Ing appear to have concerned no one: nor. to

el the truth, need they do w0, Ae Se. Pl on R |
shedding of blood there is no remission”; and who are we to arpue =~

If we were quite mn,mwth:“'
heaven when he died, there could be ne serious
or suicide, as it is generally conceded —by th
mthﬁf—thltﬂrthhnutmchaplqm'.hm"
However, there is a mystery concealed in this thee
bloody sacrifice which is of great importance to

even this apology for an , had it not been for slicitude
of a pious young friend of great austerity of character
that the part of this chapter which now follows — the part which
was originally written — might cause us to be misunderstood. $ g
This must not be. T

The blood is the life. This simple statement is explai by
the Hindus by saying that the blood is the principal vehicle or
vital Prana.’ There is some ground for the belief that there is a
definite substance *, not isolated as yet, whose presence makes all

1. Prana or “force” is often used as a generic term for all kinds

of subtle energy. The prana of the body is one of its “vayus”
Vayu means air or spirit. The idea is that all y forces are o ,

.

tions of the finer forces of the more real body, this real body being
subtle and invisible thing.

2. This substance need not be conceived as “material” in the crude

sense of Victorian science; we now know that such m;&r
rays and emanations of radioactive substances an intermediate

ition. For instance, mass is not, as once supposed, necessarily imper-
meable to mass, and matter itself can be anly interpreted in terms of
motion. So, as to “prana , one h a phenomenon in the

ey emd ? “ » '
to certain reagents. Metals can be “tired™ or even killed” as to some
of their properties, without discoverable chemical change. One can



the difference between live and dead matter. We pass by with
deserved contempt the pseudo-scientific experiments of American
charlatans who claim to have established that weight is lost at the
moment of death, and the unsupported statements of alleged
clairvoyants that they have seen the soul issuing like a vapour
from the mouth of persons i articulo mortis; but his experiences
as an explorer have convinced the Master Therion that meat loses
2 notable portion of its nutritive value within a very few minutes
fter the death of the animal, and that this loss proceeds with
ever-diminishing rapidity as time goes on. It is further generally
onceded that live food, such as oysters, is the most rapidly
ssimilable and most concentrated form of energy.” Laboratory
experiments in food-values seem to be almost worthless, for
~easons which we cannot here enter into; the general testimony of
mankind appears a safer guide.

It would be unwise to condemn as irrational the practice of those
savages who tear the heart and liver from an adversary, and

devour them while vet warm. In any case it was the theory of

“kill” steel, and “raise it from the dea . and flies drowned in ice-
water can be resuscitated. That it should be impossible to create high
organic life is scientifically unthinkable, and the Master Therion believes
it to be a matter of few years indeed before this is done in the laboratory.
Already we restore the apparently drowned. Why not those dead from
such causes as syncope! If we understood the ultimate physics and
chemistry of the brief moment of death we could get hold of the force
in some way, supply the missing element, reverse the electrical conditions
or what not. Already we prevent certain kinds of death by supplying
wants, as in the case of Thyroid.

i. One can become actually drunk on oysters, by chewing them
completely. Rigor seems to be a symptom of the loss of what I may call
the Alpha-energy and makes a sharp break in the curve. The Beta and
other energies dissipate more slowly. Physiologists should make it their
first duty to measure these phenomena; for their study is evidently a direct
line of research into the nature of Life. The analogy between the living
:nd complex molecules of the Uranium group of inorganic and the
Protoplasm group of organic eclements is extremely suggestive. The
f.:lcu_alnu of growth, action, self-recuperation, etc., must be ascribed to
similar properties in both cases; and as we have detected, measured and

partially explained radioactivity, it must be ible to contrive means of
doing the same for Life. o




must according ' victim which
@d]:_hurutforce.Amaledlildofpu'fm'
intelligence * is the most satisfactory and suj

I. It is a mistake to Suppose that the victim i
contrary, this is the most blessed and merciful
elemental spirit is directly built up into
efforts through countless incarnations. O
cf torturing animals to death in order to
is indefensible, utterly black magic of the
it does a metaphysical basis of dualism.
to dualism or black magic when they are
account of the Master Therion’s a’ﬂ!
Pasquaney, where He “crucified 2 toad in

2. A wolf would be still better in the case of

4. It appears from the Magical Records of Frater Perdurabo that
He made this particular sacrifice on an average about 150 times every
year between 1912 e. v. and 1928 e. v. Contrast J. K. Huyman’s “La-
Bas”, where a perverted form of Magic of an order is described.

“It is the sacrifice of oneself spiritually. the mm
innocence of that male child are the perfect understanding of the
his one aim, without lust of result. And male he must be, because what



For evocations it would be more convenient to place the blood
of the victim in the Triangle — the idea being that the spirit might
obtain from the blood this subtle but physical substance which was
the quintessence of its life in such a manner as to enable it to take
on a visible and tangible shape. ’

Those magicians who object to the use of blood have
endeavored to replace it with incense. For such a purpose the
incense of Abramelin may be burnt in large quantities. Dittany
of Crete is also a valuable medium. Both these incenses are very
atholic in their nature, and suitable for almost any materialization.

But the bloody sacrifice, though more dangerous, is
more efficacious; and for nearly all purposes human sacrifice 1s
the best. The truly great Magican will be able to use his own
blood, or possibly that of a disciple, and that without sacrificing
the physical life irrevocably. © An example of this sacrifice is given
in Chapter 44 of Liber 333. This Mass may be recommended
generally for daiy practice.

One last word on this subject. There is a Magical Operation
of maximum importance: the Initiation of a New Aeon.
When it becomes necessary to utler a Word, the whole
Planet must be bathed in blood. Before man is ready to
accept the Law of Thelema, the Great War must be fought.
This Bloody Sacrifice is the critical point of the World-

he sacrifices is not the material blood, but his creative power.” This
initiated interpretation of the texts was sent spontaneously by Soror I. W.
E., for the sake of the younger Brethren.

1. See Equinox (I, V. Supplement: Tenth Acthyr) for an Account
of an Operztion where this was done. Magical phenomena of the creative
nrficr are conceived and germinate In 2 peculiar thick velvet darkness,
crimson, purple, or deep blue, approximating black: as if it were said,
Tn the body of Our Lady of the Stars.

See 777 for the correspondences of the various forces of WNature with
4rugs, perfumes, etc.

2. Such details, however, may safely be left to the good sense of the
Student. Experience here as elsewhere is the best teacher. In the
Sacrifice during Invocation, however, it may be said without fear of

contradiction that the death of the victim should coincide with the supreme
nvocation.

.




effort for the mind to remain concentrated upon

the ceremony. The overcomin of this difficulty
: g
powerful aid to the Magiaan.

It is unwise for him
regular initiation in the true ° Order of the Rosy Cross,

R.

1. Note: This paragraph was written in the summer _
Just three years before its fulfilment. of 1911 e,

My:tcﬁumggm:h:OwL:heCn,tthurot,adthn
Robe of their Chief Magus is a Lion’s Skin, that is their
orders run by persons claiming to represent the
are common swindles. The representatives of

(Count McGregor) are the phosphorescence of
branch which was lopped off the tree at the end of

of Papus (Dr. Encausse), Stanislas de Guaita and
as serious, but lack full knowledge and authority. The
Crucis” is a mass of ignorance and this may
device for masking itself. The test of any Order is i

the Law of Thelema. The True Order presents the True Symbols, but
avoids attaching the True Name thereto; it is only when the Postulant
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and he must have taken the vows with the fullest

and experience of their meaning. It is also extremely desirable
that he should have attained an absolute degree of moral
emancipation ’, and that purity of spirit which results from a
perfect understanding both of the differences and harmonies of
the planes upon the Tree of Life.

For this reason FraTer Perpuraso has never dared to use
this formula in a fully ceremonial manner, save once only, on
an ocaasion of tremendous import, when, indeed, it was not He
that made the offering, but ONE in Him. For he perceived a
grave defect in his moral character which he has been able to
overcome on the intellectual plane, but not hitherto upon higher
planes. Before the conclusion of writing this book he will have
done so.

The practical details of the Bloody Sacrifice may be studied in
various ethnological manuals, but the general conclusions are
summed up in Frazer’s “Golden Bough”, which is strongly
recommended to the reader.

Actual ceremonial details likewise may be left to experiment.
The method of killing is practically uniform. The animal should
be stabbed to the heart, or its throat severed, in either case by the
knife. All other methods of killing are less efficacious; evea in
the case of Crucifixion death is given by stabbing. *

One may remark that warm-blooded animals only are used as
victims: with two principal exceptions. The first is the serpent,
which is only used in a very special Ritual; * the second the magical
beetles of Liber Legis. (See Part 1IV.)

has taken irrevocable Qaths and been received formally, that he discovers
what Fraternity he has joined. If he have taken false symbols for true,
and find himself magically pledged to a gang of rascals, so much the

worse for him!

1. This results from the full acceptance of the Law of THELEMA,
persistently put into practice.

2. P.S. With the happiest resulss. P.

3. Yet one might devise methods of execution appropriate to the
Weapons : Stabbing or clubbing for the Lance or Wand, Drowning or
poisoning for the Cup, Beheading for the Sword, Crushing for the Disk,
Burning for the Lamp, and so forth.

4. The Serpent is not really killed; it is seethed in an appropriate
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energy ducl.gn,ged 15 almost “mmlgmhly' i :rnt,.
antxc:p'.:ltedthpruporﬁon to the strength 1

~cquently, the Magician may easily be overwhelmed obsessed
!:ny r.hc_fm_-ce which hehnlztloou}; nmuthmpohﬂﬂ;m

vessel; and it issues in due season refreshed and modified, but

tally itself. The idea is the transmission of life and wisdom from &
vehicle which has fulfilled its formula to one capable of further extension.
The development of a wild fruit by repeated plantings in suitable soil is an

analogous operation.
1. The sacrifice (e.g.) of a bull is sufficient for a large number of

2. This is a matter of concentration, with no ethical implication.
Thedmgcrilﬂl:tmmygn-ueth'q'&hmhﬂ“
This is “bad” by definition. Nothing is in itself good or evil. The shiclds
nitheSAhinuwhichcruhedTupeiamnt*_hhh
the contrary, Hﬂcﬁﬁd-of&mninﬂyh‘qﬂl'h*
did mot want in her Operation.

3- The habitual use of the Lesser Banishing Ritual of the
(say, thrice daily) for months and years and constant assumption
God-form of Harpocrates (See Equinox, L, IT and Liber 333, cap. XXV
for both these) should make the real circle, ic. the Aura of the Magus,

impregnable. x, : bt i
This Aura should be clean-cut, resilient, rulunt. md-:un, brilliant,
ghttering. “A soap-bubble of razor-steel, streaming with light from
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the Bloody Sacrifice.” Yet it should not be forgotten that this, and
that other art at which we have dared darkly to hint, are the
supreme formulz of Practical Magick.

Youmdnlikdytogetintomublt over this chapter unless
you truly comprehend its meaning. °

KT 8 RARREATE
within® is my first attempt at description; and is not bad, despite its
: ities: P.

“FrATER PERDURABO, oOn the one occasion on which I was able

to sec Him as He really appears, was brighter than the Sun at noon. I fell
instantly to the floor in a swoon which lasted several hours, during which
I was initiated.” Soror A... Cf. Rev. I, 12-17.

1. The whole idea of the word Sacrifice, as commonly understaad,
rests upon an error and superstition, and is unscientific, besides being
metaphysically false. The law of Thelema has totally changed the Point
of View as to this matter. Unless you have thoroughly assimilated the
Formula of Horus, it is absolutely unsafe to meddle with this type of
Magick. Let the young Magician reflect upon the Conservation of Matter
and of Energy.

5 There is a traditional saying that whenever an Adept seems to have
made a straightforward, comprehensible statement, then is it most certain
that He means something entirely different. The Truth is nevertheless
clearly set forth in His Words: it is His simplicity that baffles the
unworthy. 1 have chosen the expressions in this Chapter in such a way
that it is likely to mislead those magicians who allow selfish interests to
cloud their intelligence, but to give useful hints to such as are bound by
the proper Qaths to devote their powers to legitimate ends. “Thou hast
no right but to do thy will.” “It is a lie, this folly against self.” The
radical error of all uninitiates is that they define “self”” as irreconciliably
opposed to “not-self.” Each element of oneself is, on the contrary, sterile
and without meaning, until it fulfils itself, by “love under will”, in its
counterpart in the Macrocosm. To separate oneself from others is to
destroy oneself; the way to realize and to extend oneself is to lose that
self — its sense of separateness — in the other. Thus: Child plus food: this
does not preserve one at the expense of the other; it “destroys” or rather
changes both in order to fulfil both in the result of the operation —a
grown man, It is in fact impossible to preserve anything as it is by
positive action upon it. Its integrity demands inaction; and inaction,
resistance to change, is stagnation, death and dissolution due to the internal
putrefaction of the starved elements.

O — E——
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CHAPTER XII1

OF tEe Banisuines:
AnD oF THE PuriFicaTiONs.

Cleanliness is next to Godliness, and had better come
Purity means singleness. God is one. The
if it has something sticking to it which is not
itself. If you wish to invoke Venus, you do
are traces of Saturn mixed up with it.
That is a mere logical commonplace: in

much farther than this. One finds one’s
If insulation is imperfect, the whole current
It 1s useless to plead that in all those miles of wire
one-hundredth of an inch unprotected. It is no
ship if the water can enter, through however

The first task of the Magician in every
therefore to render his Circle absolutely impregnable. *
one littlest thought intrude upon the mind of the Mystic,
concentration is absolutely destroyed; and his conscousness
remains on exactly the same level as the Stockbroker’s. Ewven the
smallest baby is incompatible with the virginity of its mother. If
you leave even 2 single spirit within the arcle, the effect of the
conjuration will be entirely absorbed by it. *

N

1. See, however, the Essay on Truth in “Konx om Pax". The
Circle (in one aspect) asserts Duality, and emphasizes Division.
2. While one remains exposed to the action of all sorts of forces,

they more or less counterbalance each other, so that the general equilib-
rium, produced by evolution, is on the whole maintained. But if we
suppress all but one, its action becomes irresistible. Thus, the pressure of

—— RENE
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The Magiaan must therefore take the utmost care _in the
matter of purification, firstly, of himself, secondly, of his instru-
ments, thirdly, of the place of working. Andent Magicans
recommended a preliminary purification of from three days to
many months. During this period of training they took the
atmost pains with diet. They avoided animal food, lest the
clemental spirit of the animal should get into their atmosphere.
They practised sexual abstinence, lest they should be influenced
\n any way by the spirit of the wife. Even in regard to the
excrements of the body they were equally careful; in trimming
the hair and nails, they cerzmonially destroyed ' the severed
portion. They fasted, so that the body itself might destroy

w

anything extrancous to the bare necessity of its existence. They
purified the mind by special prayers and conservations. They
wvoided the contamination of socal intercourse, especially the
conjugal kind; and their servitors were disciples specially chosen
and consecrated for the work.

In modern times our superior understanding of the
essentials of this process enables us to dispense to some
extent with its external rigours; but the internal purification
—ust be even more carefully performed. We may eat meat,
providcdthatindoingsow:afﬁrmthatwcmitinordcrto
strengthen us for the special purpose of our proposed invocation. *

the atmosphere would crush us if we “banished” that of our bodies; and
we should crumble to dust if we rebelled successfully against cohesion. A
man who is normally an “allround good sort” often becomes intolerable
when he gets rid of his collection of vices; he is swept into monomania
by the spiritual pride which had been previously restrained by counter-
vailing passions. Again, there is a worse draught when an ill-fitting door
is closed than when it stands open. It is not as necessary to protect his
mother and his cattle from Don Juan as it was from the Hermts of
the Thebaid

1. Such destruction should be by burning or other means which
oroduces 2 complete chemical change. In so doing care should be taken
10 bless and liberate the native elemental of the thing burnt. This maxim
= of universal apphcation.

2. In an Abbey of Thelema we say “Will” before a meal. The
formula is as follows. “Do what thou wilt shall be the whole of the
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ceremony is bathing and robing, with appropriate words. The
bath signifies the removal of all things extraneous or antagonistic

to the one thought. The putting on of the robe is the positive
side of the same operation. It is the assumption of the frame of
mind suitable tc that one thought.

A similar operation takes place in the preparation of every
instrument, as has been seen in the Chapter devoted to that
subject. In the preparation of the place of working, the same
considerations apply. We first remove from that place all
objects; and we then put into it those objects, and only those

Law.” “What is thy Will?” “It is my will to eat and arink ” “To

what end?” “That my body may be fortified thereby.” “To what
end?” “That I may accomplish the Great Work.” “Love is the law,
love under will.” “Fall to!” This may be adapted as a monologue.
One may also add the inquiry “What is the Great Work?” and answer
appropriately, when it seems useful to specify the nature of the Operation
in progress at the time, The point is to seize every occasion of bringing
every available force to bear upon the objective of the assault. It does
not matter what the force is (by any standard of judgment) so long as it
plays its proper part in securing the success of the general purpose. Thus,
even laziness may be used to increase our indifference to interfering
impulses, or envy to counteract carelessness. See Liber CLXXYV, Equisox
I, VII, p. 37. This is especially true, since the forces are dm?dl!
the process. That is, one destroys a complex which in itelf is “evi
and puts its elements to the one right use.
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objects, which are necessary. During many dny? we occupy
ourselves in this process of cleansing and consecration; and this
again is confirmed in the actual ceremony.

The cleansed and consecrated Magician takes his cleansed and
consecrated instruments into that cleansed and consecrated place,
and there proceeds to repeat that double ceremony in the ceremony
itself, which has these same two main parts. The first part of
every ceremony is the banishing; the second, the invoking.
The same formula is repeated even in the ceremony of banishing
itself, for in the banishing ritual of the pentagram we not only
command the demons to depart, but invoke the Archangels and
their hosts to act as guardians of the Circle during our pre-occupa-
tion with the ceremony proper.

In more elaborate ceremonies it is usual to banish everything
by name. Each element, each planet, and each sign, perhaps even
the Sephiroth themselves; all are removed, including the very
one which we wished to invoke, for that force as existing in Nature
s always impure. But this process, being long and wearisome, is
not altogether advisable in actual working. It is usually sufficient
to perform a general banishing, and to rely upon the aid of the
guardians invoked. Let the banishing therefore be short, but in
no wise slurred — for it is useful as it tends to produce the proper
attitude of mind for the invocations. “The Banishing Ritual of
the Pentagram” (as now rewritten, Liber 333, Cap. XXV) is the
best to use.' Only the four elements are specifically mentioned,
but these four elements contain the planets and the signs® — the
four elements are Tetragrammaton; and Tetragrammaton is the
Universe. This special precaution is, however, necessary: make
exceeding sure that the ceremony of banishing is effective !

I. Sec also the Ritual called “The Mark of the Beast” given in an
Appendix. But this is pantomorphous.

2. The signs and the planets, of course, contain, the elements. It is
‘mportant to remember this fact, as it helps one to grasp what all these
terms really mean. None of the “Thirty-two Paths” is a simple idea;
cach one is 4 combination, differentiated from the others by its structure
ind proportions. The chemical elements are similarly constituted, as
the critics of Magick have at last been compelled to admit.
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CHAPTER X1V

Or THE CONSECRATIONS :
WITH AN ACCOUNT OF THE
Nature AND NURTURE OF THE MacicarL LiNk.

I

Consecration is the active dedication of a thing to a single
purpose. Banishing prevents its use for any other purpose, but
it remains inert until consecrated. Purification is performed by
water, and banishing by air, whose weapon is the sword. Consecra-
tion is performed by fire, usually symbolised by the holy oil.

In most extant magical rituals the two operations are per-
formed at once; or (at least) the banishing has the more important
place, and greater pains seem to be taken with it; but as the
student advances to Adeptship the banishing will diminish in
importance, for it will no longer be so necessary. The Circle of
the Magician will have been perfected by his habit of Magical
work. In the truest sense of that word, he will never step outside
the Circle during his whole life. But the consecration, being the
application of a positive force, can always be raised to a closer
approximation to perfection. Complete success in banishing 1s
sm;n attained ; but there can be no completeness in the advance to
holiness.

1. The general conception is that the three active elements co-operate
o affect earth; but earth itself may be employed as an instrument. Its
function s solidification. The use of the Pentacle is indeed very necessary
n some types of operation, especially those whose object involves mani-

festation in matter, and the fixation in (more or less) permanent form of
the subtle forces of Nature.
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The method of consecration
wand, or the holy oil, and

consecrated the supreme symbol
dedicate it. Confirm this ddm.:n '
apprnpri:atfe Gﬁc:zl to indwell that pure
prepared for Him. Do this with fervour and as if to balance
the icy detachment which hthcpropan:;:lln&ude for
banishing. ’

The words of purification are: Asperges me, Therion, hyssope,
et mundabor; lavabis me, et super nivem dealbabor.

Those of consecration are: Accendat in nobis Therion ignem
sui amoris et flammam aeternae aritatis. *

These, as initiates of the VII® of O.T.O. are aware, mean more
than appears.

11

It 1s a strange circumstance that no Magical writer has hitherto
treated the immensely important subject of the Magical Link.
It might almost be called the Missing Link. It has apparently
always been taken for granted; only lay writers on Magick like
Dr. J. G. Frazer have accorded the subject its full importance.

Let us try to make considerations of the nature of Magick in
a strictly scientific spirit, as well as, deprived of the guidance of
antiquity, we may.

What is a Magical Operation? It may be defined as any event
in Nature which is brought to pass by Will. We must not exclude
potato-growing or banking from our definition.

1. The Hebrew legends furnish us with the reason for the respective
virtues of water and fire. The world was purified by water at the Deluge,
and will be consecrated by fire at the last Judgment. Not until that is
finished can the real ceremony begin. : =

2. These may now advantageously be replaced by (:' “pure
unassuaged of plﬁ'pnse, delivered from the lull“of result,'u every way
perfect” (CCXX, I, 44) to banish; and (b) “I am up]nftle:l in thine
heart; and the kisses of the stars rain hard upon thy I!ody. (CCXX,
I1, 62) to consecrate. For the Book of the Law contains the Supreme

Spells.
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Let us take a very simple example of a Magical Act: that of a
man blowing his nose. What are the conditions of the success of

the Operation? Firstly, that the man’s Will should be to blow
his nose; secondly, that he should have a nose capable of being
blown; thirdly, that he should have at command an apparatus
capable of expressing his spiritual Will in terms of material force,
and applying that force to the object which he desires to affect.
His Will may be as strong and concentrated as that of Jupiter,
and his nose may be totally incapable of resistance; but unless the
link is made by the use of his nerves and muscles in accordance
with psychological, physiological, and physical law, the nose will
remain unblown through all eternity.

Writers on  Magick have been unsparing in their efforts to
instruct us in the preparation of the Will, but they seem to have
imagined that no further precaution was necessary. There 1s a
striking case of an epidemic of this error whose history is familiar
to everybody. 1 refer to Christian Scence, and the cognate
doctrines of “mental healing” and the like. The theory of such
people, stripped of dogmatic furbelows, is perfectly good Magic
of its kind, its negroid kind. The idea is correct enough: matter
‘s an illusion created by Will through mind, and consequently
susceptible of alteration at the behest of its creator. But the
practice has been lacking. They have not developed a scientific
technique for applying the Will. It is as if they expected the
steam of Watts' kettle to convey people from place to place
without the trouble of inventing and using locomotives.

Let us apply these considerations to Magick in its restricted
sense, the sense in which it was always understood until the
Master Therion extended it to cover the entire operations of
Nature.

What is the theory implied in such rituals as those of the
Goetia; What does the Magician do? He applies himself to
invoke a God, and this God compels the appearance of a spirit
whose function is to perform the Will of the Magican at the
moment. There is no trace of what may be called machinery 1n
the method. The exorcist hardly takes the pains of preparing a
material basis for the spirit to incarnate except the bare connection
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It is not too much to say that this failure to understand the
conditions of success accounts for the discredit into which Magick
fell until Eliphas Levi undertook the task of re-habilitating it two
generations ago. But even he (profoundly as he studied, and
luminously as he expounded, the nature of Magick considered as
a umversal formula) paid no attention whatever to that question
of the Magical Link, though he everywhere implies that it is
essential to the Work. He evaded the question by making the
petstso principii of assigning to the Astral Light the power of
transmitting vibrations of all kinds. He nowhere enters into
detail as to how its effects are produced. He does not inform us
as to the qualitative or quantitative laws of this light. (The
saentifically trained student will observe the analogy between
Levr’s postulate and that of ordinary science # re the luminiferous
ether.)

It 1s deplorable that nobody should have recorded in a syste-
matic form the results of our investigations of the Astral Light.
We have no account of its properties or of the laws which obtain
in its sphere. Yet these are sufficiently remarkable. We may

briefly notice that, in the Astral Light, two or more objects can




occupy the same space at the same time without interfering with
each other or losing their outhines.

In that Light, objects can change their appearance completely
without suffering change of Nature. The same thing can reveal
#self in an infinite number of different aspects; in fact, it iden-
tifies itself by so doing, much as a writer or a painter reveals
himself in a succession of novels or pictures, each of which is
wholly himself and nothing else, but himself under varied
conditions, though each appears utterly different from its fellows.
In that Light one is “swift without feet and flying without
wings™; one can travel without moving, and communicate without
conventional means of expression. One is insensible to heat, cold,
pain, and other forms of apprehension, at least in the shapes
which are familiar to us in our bodily vehicles. They exist, but
they are appreciated by us, and they affect us, in a different
manner. In the Astral Light we are bound by what is, super-
fically, an entirely different series of laws. We meet with
obstacles of a strange and subtle character; and we overcome them
by an energy and cunning of an order entirely alien to that which
serves us in earthly life. In that Light, symbols are not
conventions but realities, yet (on the contrary) the beings whom
we encounter are only symbols of the realities of our own nature.
Our operations in that Light are really the adventures of our
own personified thoughts. The universe is a projection of
ourselves; an image as unreal as that of our faces in a mirror,
vet, like that face, the necessary form of expression thereof,
not to be altered save as we alter ourselves. ' The mirror may

1. This passage must not be understood as asserting that the Universe
s purely subjective. On the contrary, the Magical Theory accepts the
absolute reality of all things in the most objective sense. But all
perceptions are neither the observer nor the observed; they are repre-
sentations of the relation between them. We cannot affirm any quality in
an object as being independent of our sensorium, or as being in itself that
which it seems to us, Nor can we assume that what we cognize is more
than a partial phantom of its cause. We cannot even determine the
meaning of such ideas as motion, or distinguish between time and space,
except in relation o some particular observer. For example, if I fire a
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approximation to his i
Such are a few of

Its quantitative laws

that all classes of Magical
seem to have assumed that the
infinite quantity in presence of which all fimjtes were equally
msignificant. “One day is with the Lord as a thousand years” s
their first law of Motion. “Faith can move mountains” they say,
and disdain to measure either the faith or the mountains. If you
can kill a chicken by Magic, why not destroy an army with equal
exertion? “With God all things are possible.”

This absurdity is an error of the same class as that mentioned
above. The facts are wholly opposed. Two and two make four
in the Astral as rigorously as anywhere else. The distance of one’s
Magical target and the accuracy of one’s Magical rifle are factors
in the success of one’s Magical shooting in just the same way as at
Bisley. The law of Magical gravitation is as rigid as that of
Newton. The law of Inverse Squares may not apply;: but some

cannon twice at an interval of 3 hours, an eobserver on the Sun would

note a difference of some 200,000 miles in space between lsb:_lhou, whale
to me they seem “in the same place.”™ Moreover, I am incapable of

perceiving any phenomenon except by means of tht‘ arbitrary instruments
of my senses; it is thus correct to say that the Universe as I know it is

subjective, without denying its objectivity.



such law does apply- So it is for everything. You cannot produce
uhudummunlmthemteﬁlhuiatintheairattheﬁme,md
a Magician who could make rain in Cumberland might fail lament-
ably in the Sahara. One might make a talisman to win the love
ofashop—girlmdﬁnditwrk,yetbehafﬂedinthemscofn
countess; or vice versi. One might impose one’s Will on a farm,
and be crushed by that of a aty; or vice versi. The MASTER
Tuexion himself, with all his successes in every kind of Magick,
sometimes appears utterly impotent to perform feats which almost
any amateur might do, because He has matched his Will against
that of the world, having undertaken the Work of a Magus to
establish the word of is Law on the whole of mankind. He will
succeed, without doubt; but He hardly expects to see more than
2 sample of His product during His present incarnation. But He
efuses to waste the least fraction of His force on works foreign
to His Work, however obvious it may seem to the onlooker that
His advantage lies in commanding stones to become bread, or
otherwise making things easy for Himself.

These considerations being thoroughly understood we may
return to the question of making the Magical Link. In the case
shove cted FraTer PerpuraBo composed His talisman by
invoking His Holy Guardian Angel according to the Sacred Magick
of Abramelin the Mage. That Angel wrote on the lamen the Word
of the Aeon. The Book of the Law is this writing. To this lamen
the Masrer TrErioN gave life by devoting His own life thereto.
We may then regard this talisman, the Law, as the most powerful
that has been made in the world’s history, for previous talismans
of the same type have been limited in their scope by conditions of
race and country. Mohammed’s talisman, Allah, was good only
from Persia to the Pillars of Hercules. The Buddha’s, Anatta,
operated only in the South and East of Asia. The new talisman,
Thelema, is master of the planet.

But now observe how the question of the Magical Link arises!
No matter how mighty the truth of Thelema, it cannot prevail
anless it is applied to and by mankind. As long as the Book of the
aw was in Manuscript, it could only affect the small group
amongst whom it was circulated. It had to be put into action by
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September 1913, and this time the might of this Magick burst ou
out
and caused a catastrophe to civilization. At this hour, the MasTeR

of His whole Will in perfect obedience to the instructions which
have up to now been misunderstood or neglected, the result will
be incalculably effective. The event will establish the kingdom
of the Crowned and Conquering Child over the whole m,ﬂ
all men shall bow to the Law, which is “love under Will”, |

This 1s an extreme case; but there is one law only to govern the
small as the great. The same laws describe and measure the
motions of the ant and the stars. Their light is no swifter than
that of a spark. In every operation of Magick the link must be
properly made. The first requisite is the acquisition of adequate
force of the kind required for the purpose. We must have
electriaty of a certain potential in suffident amount if we wish
to heat food in a furnace. We shall need a more intense current
and a greater supply to light a city than to charge a telephone
wire. No other kind of force will do. We cannot use the force
of steam directly to impel an aeroplane, or to get drunk. We
must apply it in adequate strength in an appropriate manner.

It is therefore absurd to invoke the spirit of Venus to procure
us the love of an Empress, unless we take measures to transmit
the influence of our work to the lady. We may for exampl:
consecrate a letter crprmng our Will; or, if we know how, we
may use some object connected with the person whose acts we f’;
attempting to control, such as a lock of hair or a handkerchie
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once belonging to her, and so in subtle connection with her aura.
But for material ends it is better to have material means. We
mwnlymﬁmgutinﬂ'oﬂingfornlmon. Our will to kll
.ﬁ'wipowlymnwyedbyachargcnfmdlshotﬁmdata
an object suitable to the nature of our Operation, and we must
have some such means of applying its force to such a way as will
aaturally compel the obedience of the portion of Nature which
we are trying to change. If one will the death of a sinner, it is
“ot sufficent to hate him, even if we grant that the vibrations of
thought, when suffidently powerful and pure, may modify the
Astral light sufficiently to impress its intention to a certain extent
on such people as happen to be sensitive. It 1s much surer to use
ne’s mind and muscle in service of that hate by devising and
making a dagger, and then applying the dagger to the heart of
one’s enemy. One must give one’s hate a bodily form of the
ame order as that which one’s enemy has taken for his mani-
festation. Your spirit can only come into contact with his by
means of this magical manufacture of phantoms; in the same way,
one can only measure one’s mind (a certain part of it) against
nother man’s by expressing them in some such form as the game
f chess. One cannot use chessmen against another man unless he
agree to use them in the same sense as you do. The board and
men form the Magical Link by which you can prove your power
to constrain him to yield. The game is a device by which you
force him to turn down his king in surrender, 2 muscular act made
in obedience to your will, though he may be twice your weight
and strength.

These general prinaples should enable the student to
understand the nature of the work of making the Magical Link.
It is impossible to give detailed instructions, because every case
demands separate consideration. It 1s sometimes exceedingly
difficult to devise proper measures.

Remember that Magick includes all acts soever. Anything
may serve as 2 Magical weapon. To impose one’s Will on a
aation. for instance, one’s talisman may be a newspaper, one’s
triangle a church, or one’s crcle a Club. To win a woman, one’s
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all “hostile spirits” such as laziness, alien interests, and conflicting
pleasures, from my “circle” the hospital; J consecrate my

gestures of healing the sick, until I compel the visible appearance
of the Spirit of Time, and make him acknowledge me his master.
I have u?edtheagpmpﬁmﬁndnfmmginmm
and applied them in ways pertinent to my purpose by projecting
my incorporeal idea of ambition in a course of action such as to
induce in others the incorporeal idea of satisfying mine. 1 made
my Will manifest to sense; sense swayed the Wills of my fellow-
men; mind wrought on mind through matter.

I did not “sit for” a medical baronetcy by wishing I had 1t, or
by an “act of faith”, or by praying to God “to move Pharaoh’s
heart”, as our modern mental, or our mediaeval, mysti, miracle-
mongers were and are muddlers and maudlin enough to advise
us to do.

A few general observations on the Magical Link may not be
amiss, in default of details; one cannot make a Manual of How
to Go Courting, with an Open-Sesame to each particular M
Cavern, any more than one can furnish a budding burglar with a
directory containing the combination of every existing safe. But
one can point out the broad distinctions between women who yield,
some to flattery, some to eloquence, some to appearance, some to
rank, some to wcalth, some to ardour, and some to authonty. We
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The ical Link may be classified under three main heads;
as it involves (1) one plane and one person, (2) one plane and
two or more persons, (3) two planes.

In class (1) the machinery of Magick — the instrument —
already exists. Thus, I may wish to heal my own body, increase
my own energy; develop my own mental powers, or inspire my
own imagination. Here the Exorast and the Demon are already
connected, consciously or subconsciously, by an excellent system
of symbols. The Will is furnished by Nature with an apparatus
adequately equipped to convey and execute its orders.

It is only necessary to inflame the Will to the proper pitch and
to issue its commands; they are instantly obeyed, unless —as 1n
the case of organic disease — the apparatus is damaged beyond
the art of Nature to repair. It may be necessary in such a case to
assist the internal “spirits” by the “purification” of medicnes, the
“banishing” of diet, or some other extraneous means.

But at least there is no need of any specal device ad Aoc to
effect contact between the Circle and the Triangle. Operations
of this class are therefore often successful, even when the
Magician has little or no technical knowledge of Magick. Almost
any duffer can “pull hinself together”, devote himself to study,
break off a bad habit, or conquer a cowardice. This class of work,
although the easiest, is yet the most important; for it includes
initiation itself in its highest sense. It extends to the Absolute in
every dimension; it involves the most intimate analysis, and the
most comprehensive synthesis. In a sense, it is the sole type of
Magick either necessary or proper to the Adept; for it includes
both the attainment of the Knowledge and Conversation of the
Holy Guardian Angel, and the Adventure of the Abyss.

The second class includes all operations by which the Magician
strives to impose his Will upon objects outside his own control,
but within that of such other wills as are symbolised by means of
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2 system sumilar to his own. That ; | o -
natunl!y by cognate consciousness, i — ,‘;wﬂ- o
For instance, one may wish to obtain the >

in this book. Not knowing that such a book
induce some one who knows of it to offer
operation would consist in inflaming

knowledge to the point of devoting one’s life to it, i expressing
: to

that will by .sce_hing out people who seem likely r;w'hlti
needed, and in imposing it on them by exhibiting such enthusiastic

earnestness that they will tell the enquirer 18 book wi
meet his needs. - -t

Does this sound too simple? Can this obvious common-sense
CYDW be really that marvellous Magick that frightens folk so?
es, even this tnvmh!:y is one instance of how Magick works.

But the above practical programme may be a fiasco. One might
then resort to Magick in the conventional sense of the word, by
constructing and charging a Pantacle appropriate to the object;
this Pantacle should then cause a strain in the Astral Light such
that the vibrations would compel some alien consciousness to
restore equilibrium by bringing the book.

Suppose a severer and more serious aim; suppose that 1 wish
to win a woman who dislikes me and loves somebody else. In
this case, not only her Will, but her lover’s must be overcome by
my own. I have no direct control of either. But my Will is in
touch with the woman’s by means of our minds; I have only to
make my mind the master of hers by the existing means of
communication; her mind will then present its recantation to her
Will, her Will repeal its deasion, and her body submit to mine
as the seal of her surrender.

Here the Magical Link exists; only it 1s complex instead of
simple as in the First Class. _ -

There is opportunity for all kinds of error in the transmission
of the Will; misunderstanding may mar the matter; a mood may
make mischief; external events may interfere; the lover may
match me in Magick; the Operation itself may nffmd N"‘“’F.“'
many ways; for instance, if there 1s a ml_xanlﬂous mcomvlﬂhlﬂ?
between myself and the woman, I deceive myself into thinking
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that 1 desire her. Such a flaw is enough to bring the whole
operation to naught, just as no effort of Will can make oil mix
with water.

I may work “naturally” by wooing, of course. But, magically,
I may attack her astrally so that her aura becomes uneasy, respond-
ing no longer to her lover. Unless they diagnose the cause, a
quarrel may result, and the woman’s bewildered and hungry Body
of Light may turn in its distress to that of the Magician who has
mastered it.

Take a third case of this class 2. I wish to recover my watch,
snatched from me in a crowd.

Here 1 have no direct means of control over the muscles that
could bring back my watch, nor over the mind that moves these
muscles. I am not even able to inform that mind of my Will, for
I do not know where it is. But I know it to be a mind fund-
amentally like my own, and I try to make a Magical Link with
it by advertising my loss in the hope of reaching it, being careful
to calm it by promising it immunity, and to appeal to its own known
motive by offering a reward. I also attempt to use the opposite
formula; to reach it by sending my “familiar spirits”, the police,
to hunt it, and compel its obedience by threats.

Again, 2 sorcerer might happen to possess an object belonging
magically to a rich man, such as a compromising letter, which 1s
really as much part of him as his liver; he may then master the
will of that man by intimidating his mind. His power to publish
the letter is as effective as if he could injure the man’s body
directly.

These “natural” cases may be transposed into subtler terms; for
instance, one might master another man, even a stranger, by sheer
concentration of will, ceremonially or otherwise wrought up to the
requisite potential. But in one way or another that will must be

—

L The ceremonial method would be to transfer to the watch —
linked naturally to me by possession and use —a thought calculated to
terrify the thief, and induce him to get rid of it at once. Observing

clairsentiently this effect, suggest relief and reward as the result of
restoning .
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as sometimes _
This class of ﬂPCﬂIiom thpﬁﬂl)

of the techaique of Magick combined with tremendous vigour and
gree of Mystical attainment which is exceedingly
rare, and when found is usually marked by an absolute apathy on
the subject of any attempt to achieve any Magick at all. Suppose
that I wish to produce a thunderstorm. This event is beyond
control or that of any other man; it is as useless rd
. ) to work on their
minds as my own. Nature is independent of, and indifferent to,
man’s affairs. A storm is caused by atmospheric conditions on 2
scale so enormous that the united efforts of all us Farth-vermin
could scarcely disperse one cloud, even if we could get at it. How
then can any Magician, he who is above all things a knower of
Nature, be so absurd as to attempt to throw the Hammer of Thor?
Unless he be simply insane, he must be initiated in a Truth which
transcends the apparent facts. He must be aware that all Nature
1sa continuum, so that his mind and body are consubstantial with the
storm, are equally expressions of One Existence, all alike of the
self-same order of artifices whereby the Absolute appreciates itslf.
He must also have assimilated the fact that Quantity is just as
much a form as Quality; that as all things are modes of One
Substance, so their measures are modes of their relation. Not only
are gold and lead mere letters, meaningless in themselves yet
appointed to spell the One Name; but the difference between the
bulk of a mountain and that of a mouse 1s no more thnn_ one
method of differentiating them, just as the letter “m” is not bigger
that the letter “i” in any real sense of the word. '

1. Professor Rutherford thinks it not theoretically impracticable to
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called “Golden Rule”, which should not be in the imperative but
the indicative mood. Every vibration awakens all others of its par-
ticular pitch.

There is thus some justification for the assumption of previous
writers on Magick that the Link is implicit, and needs no special
attention. Yet, in practice, there is nothing more certain than that
one ought to confirm one’s will by all possible acts on all possible
planes. The ceremony must not be confined to the formally
magical rites. We must neglect no means to our end, neither
despising our common sense, nor doubting our secret wisdom.

When Frater 1. A. was in danger of death in 1899 e.v. Frater
V. N. and Frarer Perouraso did indeed invoke the spirit
Buer to visible manifestation that he might heal their brother;
but also one of them furnished the money to send him to a climate
less cruel than England’s. He is alive to day'; who cares
whether spinits or shekels wrought that which these Magicians
willed :

Let the Magical Link be made strong! It is “love under
will”: it affirms the identity of the Equation of the work; it

makes success Necessity.

—

i. P.5. He died some months after this passage was written : but
he had been cnabled to live and work for nearly a quarter of a century
longer than he would otherwise have done.
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